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Lights, Chanukah, Action!

Effie Klein

nrrN T

XD 019281 072 0T WP Yoy o :j_b AT N°21 WR 2PN 1)
137 1T 02 Wy Ry ™

Obadiah 1:18

The House of Jacob shall be fire, And the House of Joseph flame, And the
House of Esau shall be straw; They shall burn it and devour it, And no
survivor shall be left of the House of Esau —for the LORD has spoken.
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Bava Batra 123b:2

§ Rabbi Helbo asked Rabbi Shmuel bar Nahmani: It is written: “And it
came to pass, when Rachel gave birth to Joseph, that Jacob said to Laban:
Send me away, that I may go to my own place, and to my country” (Genesis
30:25). What was different when Joseph was born, that Jacob decided only
then to return home? Rabbi Shmuel bar Nahmani said to him: Jacob our
patriarch saw prophetically that the descendants of Esau will be delivered
only to the hand of the descendants of Joseph, as it is stated: “And the
house of Jacob shall be a fire, and the house of Joseph a flame, and the
house of Esau for straw, and they shall kindle in them, and devour them”
(Obadiah 1:18). Jacob had left Eretz Yisrael to escape Esau, but he now felt
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confident that he could return without endangering his family.
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Rashi on Numbers 8:2:2

Tnovina lit., WHEN THOU MAKEST [THE LIGHTS] RISE — Because the
flame rises upwards (771v), an expression denoting “ascending” is used of
kindling them (the lights), implying that one must kindle them until the light
ascends of itself (Shabbat 21a). — Furthermore our Rabbis derived from here
(from the expression 7n>vi72) that there was a step in front of the candelabrum
upon which the priest stood while preparing the lights (Sifrei Bamidbar 59).
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Shabbat 21a:9

Rami bar Hama taught a baraita: Those wicks and oils, which the Sages
said one may not light with them on Shabbat, one may not light with
them in the Temple either because it is stated with regard to the Temple
candelabrum: “And you shall command the children of Israel, that they bring
unto you pure olive oil beaten for the light, to cause a lamp to burn
continually” (Exodus 27:20). Rami bar Hama taught that baraita and he
also said its explanation: What is the proof from the verse? One may
interpret the verse homiletically: The requirement is to light the candelabrum
so that the flame ascends of itself when it is kindled, and not that it
ascends by means of something else, i.c., adjusting the wick after it was lit.
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Sanhedrin 105b:15

The Gemara notes: This explanation disagrees with the opinion of Rav Yosei
bar Honi, as Rav Yosei bar Honi says: A person is jealous of everyone
except for his son and his student. Since their success reflects well upon
him, he celebrates their success. The fact that one is not jealous of his son is
derived from King David’s servants telling him: May Solomon be greater
than he is. And the fact that one is not jealous of his student; if you wish,
say that it is derived from that which Elisha said to Elijah: “I pray you that
a double portion of your spirit be upon me” (II Kings 2:9). He asked of his
mentor to be greater than him, indicating that it is not an objectionable
matter. And if you wish, say instead that it is derived from Moses: “And he
laid his hands upon him and commanded him” (Numbers 27:23). God
commanded Moses to lay only one hand upon Joshua, and instead he laid
both hands upon him with all his strength.
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Shabbat 21a:12-21b:10
Rav Huna said: Those wicks and oils with which the Sages said that one
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may not light the lamp on Shabbat, one may not light the lamp with them
on Hanukkah cither; both when it falls on Shabbat and when it falls
during the week. Rava said: What is the reason for Rav Huna’s
statement? He holds that if the Hanukkah light becomes extinguished, even
though one lit it properly, one is bound to attend to it and relight it so that it
will burn properly. Therefore, one must ensure that the wick burns properly
from the outset. And utilizing the light of the Hanukkah lamp is permitted
during the week. Consequently, in order to prevent him from inadvertently
sinning on Shabbat, he must ensure from the outset that the wick burns well,
lest he come to adjust the flame on Shabbat. Those wicks and oils do not burn
well at all. And Rav Hisda said: Those same oils and wicks with which the
Sages prohibited to light on Shabbat, one may light with them on Hanukkah
during the week, but not on Shabbat. He holds that if the Hanukkah light
is extinguished

(21b) one is not bound to attend to it. Therefore, there is no reason to make
certain from the outset to light it with materials that burn well, as even if it is
extinguished, he is not required to relight it. However, he also holds that it is
permitted to use its light. As a result, he must ensure that the wick burns
well on Shabbat; if not, he is liable to come to adjust the flame in order to use
its light. The third opinion is that which Rabbi Zeira said that Rav Mattana
said, and others say that Rabbi Zeira said that Rav said: The wicks and
oils with which the Sages said one may not light on Shabbat, one may,
nevertheless, light with them on Hanukkah, both during the week and on
Shabbat. Rabbi Yirmeya said: What is Rav’s reason? He holds that if it is
extinguished, one is not bound to attend to it and relight it, and it is
prohibited to use its light. Therefore, even on Shabbat, there is no concern
lest he come to adjust the wick, as it is prohibited to utilize its light.

The Gemara relates that the Sages said this zalakha before Abaye in the
name of Rabbi Yirmeya and he did not accept it, as he did not hold Rabbi
Yirmeya in high regard. However, subsequently, when Ravin came from
Eretz Yisrael to Babylonia, the Sages said this halakha before Abaye in the
name of Rabbi Yohanan, and he accepted it. Then Abaye said regretfully:
Had I merited, I would have learned this halakha from the outset. The
Gemara wonders: Didn’t he ultimately learn it and accept it? What
difference does it make from whom and at what point he learned it? The
Gemara answers: The practical difference is with regard to knowledge
acquired in one’s youth, which is better remembered.



With regard to the opinion that one need not rekindle the Hanukkah light if it
is extinguished, the Gemara asks: And is it true that if the Hanukkah light is
extinguished one is not bound to attend to it? The Gemara raises a
contradiction from that which was taught in a baraita: The mitzva of
kindling the Hanukkah lights is from sunset until traffic in the
marketplace ceases. Does that not mean that if the light is extinguished,
he must rekindle it so that it will remain lit for the duration of that period?
The Gemara answers: No, the baraita can be understood otherwise: That if
one did not yet light at sunset, he may still light the Hanukkah lights until
traffic ceases. Alternatively, one could say that this is referring to the matter
of its measure. One must prepare a wick and oil sufficient to burn for the
period lasting from sunset until traffic ceases. If he did so, even if the light is
extinguished beforehand, he need not relight it.

The expression until traffic in the marketplace ceases is mentioned here,
and the Gemara asks: Until when exactly is this time? Rabba bar bar Hana
said that Rabbi Yohanan said: Until the traffic of the people of Tadmor
[tarmoda’ei] ceases. They sold kindling wood and remained in the
marketplace later than everyone else. People who discovered at sunset that
they had exhausted their wood supply could purchase wood from them.

The Sages taught in a baraita: The basic mitzva of Hanukkah is each day
to have a light kindled by a person, the head of the household, for himself
and his household. And the mehadrin, i.c., those who are meticulous in the
performance of mitzvot, kindle a light for each and every one in the
household. And the mehadrin min hamehadrin, who are even more
meticulous, adjust the number of lights daily. Beit Shammai and Beit Hillel
disagree as to the nature of that adjustment. Beit Shammai say: On the first
day one kindles eight lights and, from there on, gradually decreases the
number of lights until, on the last day of Hanukkah, he kindles one light. And
Beit Hillel say: On the first day one kindles one light, and from there on,
gradually increases the number of lights until, on the last day, he kindles
eight lights.

Ulla said: There were two amora’im in the West, Eretz Yisrael, who
disagreed with regard to this dispute, Rabbi Yosei bar Avin and Rabbi
Yosei bar Zevida. One said that the reason for Beit Shammai’s opinion is
that the number of lights corresponds to the incoming days, i.e., the future.
On the first day, eight days remain in Hanukkah, one kindles eight lights, and
on the second day seven days remain, one kindles seven, etc. The reason for



Beit Hillel’s opinion is that the number of lights corresponds to the
outgoing days. Each day, the number of lights corresponds to the number of
the days of Hanukkah that were already observed. And one said that the
reason for Beit Shammai’s opinion is that the number of lights corresponds
to the bulls of the festival of Sukkot: Thirteen were sacrificed on the first
day and each succeeding day one fewer was sacrificed (Numbers 29:12-31).
The reason for Beit Hillel’s opinion is that the number of lights is based on
the principle: One elevates to a higher level in matters of sanctity and one
does not downgrade. Therefore, if the objective is to have the number of
lights correspond to the number of days, there is no alternative to increasing
their number with the passing of each day.

Rabba bar bar Hana said that Rabbi Yohanan said: There were two
Elders in Sidon, and one of them acted in accordance with the opinion of
Beit Shammai, and one of them acted in accordance with the opinion of
Beit Hillel. Each provided a reason for his actions: One gave a reason for
his actions: The number of lights corresponds to the bulls of the Festival.
And one gave a reason for his actions: The number of lights is based on the
principle: One elevates to a higher level in matters of sanctity and one does
not downgrade.

The Sages taught in a baraita: It is a mitzva to place the Hanukkah lamp
at the entrance to one’s house on the outside, so that all can see it. If he
lived upstairs, he places it at the window adjacent to the public domain.
And in a time of danger, when the gentiles issued decrees to prohibit
kindling lights, he places it on the table and that is sufficient to fulfill his
obligation.

Rava said: One must kindle another light in addition to the Hanukkah
lights in order to use its light, as it is prohibited to use the light of the
Hanukkah lights. And if there is a bonfire, he need not light an additional
light, as he can use the light of the bonfire. However, if he is an important
person, who is unaccustomed to using the light of a bonfire, even though
there is a bonfire, he must kindle another light.

The Gemara asks: What is Hanukkah, and why are lights kindled on
Hanukkah? The Gemara answers: The Sages taught in Megillat Ta’anit: On
the twenty-fifth of Kislev, the days of Hanukkah are eight. One may not
eulogize on them and one may not fast on them. What is the reason? When
the Greeks entered the Sanctuary they defiled all the oils that were in the
Sanctuary by touching them. And when the Hasmonean monarchy



overcame them and emerged victorious over them, they searched and
found only one cruse of oil that was placed with the seal of the High
Priest, undisturbed by the Greeks. And there was sufficient oil there to
light the candelabrum for only one day. A miracle occurred and they lit
the candelabrum from it eight days. The next year the Sages instituted
those days and made them holidays with recitation of hallel and special
thanksgiving in prayer and blessings.
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Proverbs 6:23

(23) For the commandment is a lamp, The teaching is a light, And the way to
life is the rebuke that disciplines.
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Berakhot 55a:3

As for the virtue of prolonging one’s mealtime at the table, which Rav
Yehuda mentioned, the Gemara explains: Perhaps a poor person will come
during the meal and the host will be in a position to give him food
immediately, without forcing the poor person to wait. The Sages elsewhere
praised a person who acts appropriately at a meal, as it is written: “The
altar, three cubits high and the length thereof, two cubits, was of wood, and
so the corners thereof; the length thereof, and the walls thereof, were also of
wood” (Ezekiel 41:22), and it is written in the continuation of that verse:
“And he said unto me: This is the table that is before the Lord.” The
language of this verse 1s difficult, as it begins with the altar and concludes
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with the table. Rather, Rabbi Yohanan and Rabbi Elazar both say: As
long as the Temple stood, the altar atoned for Israel’s transgressions. Now
that it is destroyed, a person’s table atones for his transgressions.
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