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 ח ״י׳:א עובדיה

שׁ וְדָלְק   ית עֵשָו֙ לְקַַ֔ ה וּבֵֵ֤ ף לֶהָבָָ֗ ית יוֹסֵֵ֣ שׁ וּבֵֵ֧ ב אֵֵ֜ א־וְהָיָה֩ בֵית־יַעֲק ֹ֨ ם וַאֲכָל֑וּם וְל ֹֽ וּ בָהֶֶ֖

ר׃ י יְהוֶָ֖ה דִבֵֹֽ ו כִ  ית עֵשַָ֔ הְיֵֶ֤ה שָרִיד֙ לְבֵֵ֣  יִֹֽ

 
Obadiah 1:18 

The House of Jacob shall be fire, And the House of Joseph flame, And the 

House of Esau shall be straw; They shall burn it and devour it, And no 

survivor shall be left of the House of Esau —for the LORD has spoken. 

 

 

 בבא בתרא קכ״ג ב:ב׳ 

בעא מיניה ר' חלבו מר' שמואל בר נחמני כתיב )בראשית ל, כה( ויהי כאשר  

ליה ראה יעקב אבינו  ילדה רחל את יוסף וגו' מאי שנא כי אתיליד יוסף אמר 

שאין זרעו של עשו נמסר אלא ביד זרעו של יוסף שנאמר )עובדיה א, יח( והיה  

 בית יעקב אש ובית יוסף להבה ובית עשו לקש וגו' 

  

 
Bava Batra 123b:2 

§ Rabbi Ḥelbo asked Rabbi Shmuel bar Naḥmani: It is written: “And it 

came to pass, when Rachel gave birth to Joseph, that Jacob said to Laban: 

Send me away, that I may go to my own place, and to my country” (Genesis 

30:25). What was different when Joseph was born, that Jacob decided only 

then to return home? Rabbi Shmuel bar Naḥmani said to him: Jacob our 

patriarch saw prophetically that the descendants of Esau will be delivered 

only to the hand of the descendants of Joseph, as it is stated: “And the 

house of Jacob shall be a fire, and the house of Joseph a flame, and the 

house of Esau for straw, and they shall kindle in them, and devour them” 

(Obadiah 1:18). Jacob had left Eretz Yisrael to escape Esau, but he now felt 
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confident that he could return without endangering his family. 

 

 

 ׳ ב׳:ב׳:ח  במדבר על י"רש

הַב עוֹלֶה, כָתוּב בְהַדְלָקָתָן לְשׁוֹן עֲלִיָה, שֶׁצָרִיךְ לְהַדְלִיק עַד  עַל שֵׁם שֶׁהַלַ  בהעלתך.

שֶׁתְהֵא שַׁלְהֶבֶת עוֹלָה מֵאֵלֶיהָ )שבת כ"א(, וְעוֹד דָרְשׁוּ רַבוֹתֵינוּ מִכָאן שֶׁמַעֲלָה  

הֵן עוֹמֵד וּמֵטִיב )ספרי(:  הָיְתָה לִפְנֵי הַמְנוֹרָה, שֶׁעָלֶיהָ הַכ 

 
Rashi on Numbers 8:2:2 

 lit., WHEN THOU MAKEST [THE LIGHTS] RISE — Because the בהעלתך

flame rises upwards (עולה), an expression denoting “ascending” is used of 

kindling them (the lights), implying that one must kindle them until the light 

ascends of itself (Shabbat 21a). — Furthermore our Rabbis derived from here 

(from the expression בהעלתך) that there was a step in front of the candelabrum 

upon which the priest stood while preparing the lights (Sifrei Bamidbar 59). 

 

 

 שבת כ״א א:ט׳ 

  — תָנֵי רָמֵי בַר חָמָא: פְתִילוֹת וּשְׁמָנִים שֶׁאָמְרוּ חֲכָמִים אֵין מַדְלִיקִין בָהֶן בְשַׁבָת 

אֵין מַדְלִיקִין בָהֶן בַמִקְדָשׁ, מִשּׁוּם שֶׁנֶאֱמַר: ״לְהַעֲלוֹת נֵר תָמִיד״. הוּא תָנֵי לַהּ,  

כְדֵי שֶׁתְהֵא שַׁלְהֶבֶת עוֹלָה מֵאֵילֶיהָ, וְל א שֶׁתְהֵא עוֹלָה עַל יְדֵי   — א אָמַר לַהּ וְהוּ

 דָבָר אַחֵר.

 
Shabbat 21a:9 

Rami bar Ḥama taught a baraita: Those wicks and oils, which the Sages 

said one may not light with them on Shabbat, one may not light with 

them in the Temple either because it is stated with regard to the Temple 

candelabrum: “And you shall command the children of Israel, that they bring 

unto you pure olive oil beaten for the light, to cause a lamp to burn 

continually” (Exodus 27:20). Rami bar Ḥama taught that baraita and he 

also said its explanation: What is the proof from the verse? One may 

interpret the verse homiletically: The requirement is to light the candelabrum 

so that the flame ascends of itself when it is kindled, and not that it 

ascends by means of something else, i.e., adjusting the wick after it was lit. 
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 סנהדרין ק״ה ב:ט״ו 

מתקנא חוץ מבנו  ופליגא דרב יוסי בר חוני דאמר רב יוסי בר חוני בכל אדם 

ותלמידו בנו משלמה ותלמידו איבעית אימא )מלכים ב ב, ט( ויהי נא פי שנים  

 ברוחך אלי ואיבעית אימא )במדבר כז, כג( ויסמוך את ידיו עליו ויצוהו 

 
Sanhedrin 105b:15 

The Gemara notes: This explanation disagrees with the opinion of Rav Yosei 

bar Ḥoni, as Rav Yosei bar Ḥoni says: A person is jealous of everyone 

except for his son and his student. Since their success reflects well upon 

him, he celebrates their success. The fact that one is not jealous of his son is 

derived from King David’s servants telling him: May Solomon be greater 

than he is. And the fact that one is not jealous of his student; if you wish, 

say that it is derived from that which Elisha said to Elijah: “I pray you that 

a double portion of your spirit be upon me” (II Kings 2:9). He asked of his 

mentor to be greater than him, indicating that it is not an objectionable 

matter. And if you wish, say instead that it is derived from Moses: “And he 

laid his hands upon him and commanded him” (Numbers 27:23). God 

commanded Moses to lay only one hand upon Joshua, and instead he laid 

both hands upon him with all his strength. 

 

 

 כ״א ב:י׳-שבת כ״א א:י״ב

מַדְלִיקִין בָהֶן בְשַׁבָת, אֵין  אָמַר רַב הוּנָא: פְתִילוֹת וּשְׁמָנִים שֶׁאָמְרוּ חֲכָמִים אֵין 

מַדְלִיקִין בָהֶן בַחֲנוּכָה, בֵין בְשַׁבָת בֵין בַחוֹל. אָמַר רָבָא: מַאי טַעְמָא דְרַב הוּנָא?  

קָסָבַר: כָבְתָה זָקוּק לָהּ, וּמוּתָר לְהִשְׁתַמֵשׁ לְאוֹרָהּ. וְרַב חִסְדָא אָמַר: מַדְלִיקִין   —

 חוֹל, אֲבָל ל א בְשַׁבָת. קָסָבַר: כָבְתָה בָהֶן בַ 

אֵין זָקוּק לָהּ, וּמוּתָר לְהִשְׁתַמֵשׁ לְאוֹרָהּ. אָמַר רַבִי זֵירָא אָמַר רַב מַתְנָה,   )עמוד ב(

וְאָמְרִי לַהּ אָמַר רַבִי זֵירָא אָמַר רַב: פְתִילוֹת וּשְׁמָנִים שֶׁאָמְרוּ חֲכָמִים אֵין מַדְלִיקִין  

הֶן בְשַׁבָת, מַדְלִיקִין בָהֶן בַחֲנוּכָה, בֵין בַחוֹל בֵין בְשַׁבָת. אָמַר רַבִי יִרְמְיָה: מַאי  בָ 

 קָסָבַר: כָבְתָה אֵין זָקוּק לָהּ, וְאָסוּר לְהִשְׁתַמֵשׁ לְאוֹרָהּ.  —טַעְמָא דְרַב? 

רַבִי יִרְמְיָה, וְלָא קַבְלַהּ. כִי אֲתָא רָבִין אַמְרוּהָ  אַמְרוּהָ רַבָנַן קַמֵיהּ דְאַבָיֵי מִשְּׁמֵיהּ דְ 
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רַבָנַן קַמֵיהּ דְאַבָיֵי מִשְּׁמֵיהּ דְרַבִי יוֹחָנָן, וְקַבְלַהּ. אֲמַר: אִי זְכַאי, גְמִירְתַיהּ 

 תָא. לִשְׁמַעְתֵיהּ מֵעִיקָרָא. וְהָא גַמְרַהּ! נָפְקָא מִינַהּ לְגִירְסָא דְיַנְקוּ

וְכָבְתָה אֵין זָקוּק לָהּ? וּרְמִינְהוּ: מִצְוָתָהּ מִשֶּׁתִשְׁקַע הַחַמָה עַד שֶׁתִכְלֶה רֶגֶל מִן  

מַדְלֵיק. וְאִי   —הַשּׁוּק. מַאי לָאו, דְאִי כָבְתָה הֲדַר מַדְלֵיק לָהּ! לָא, דְאִי לָא אַדְלֵיק 

 נָמֵי לְשִׁיעוּרַהּ. 

הַשּׁוּק. וְעַד כַמָה? אָמַר רַבָה בַר בַר חָנָה אָמַר רַבִי יוֹחָנָן: עַד   עַד שֶׁתִכְלֶה רֶגֶל מִן 

 דְכָלְיָא רִיגְלָא דְתַרְמוֹדָאֵי.

תָנוּ רַבָנַן: מִצְוַת חֲנוּכָה, נֵר אִישׁ וּבֵיתוֹ. וְהַמְהַדְרִין, נֵר לְכׇל אֶחָד וְאֶחָד. וְהַמְהַדְרִין  

נָה, מִכָאן וְאֵילָךְ פוֹחֵת    מִן הַמְהַדְרִין, בֵית שַׁמַאי אוֹמְרִים: יוֹם רִאשׁוֹן מַדְלִיק שְׁמ 

 וְהוֹלֵךְ. וּבֵית הִלֵל אוֹמְרִים: יוֹם רִאשׁוֹן מַדְלִיק אַחַת, מִכָאן וְאֵילָךְ מוֹסִיף וְהוֹלֵךְ. 

סֵי בַר אָבִין וְרַבִי יוֹסֵי בַר  אָמַר עוּלָא: פְלִיגִי בַהּ תְרֵי אָמוֹרָאֵי בְמַעְרְבָא, רַבִי יוֹ

זְבִידָא. חַד אָמַר טַעְמָא דְבֵית שַׁמַאי כְנֶגֶד יָמִים הַנִכְנָסִין, וְטַעְמָא דְבֵית הִלֵל כְנֶגֶד  

יָמִים הַיוֹצְאִין. וְחַד אָמַר טַעְמָא דְבֵית שַׁמַאי כְנֶגֶד פָרֵי הַחַג, וְטַעְמָא דְבֵית הִלֵל  

דֶשׁ וְאֵין מוֹרִידִין. דְ   מַעֲלִין בַק 

אָמַר רַבָה בַר בַר חָנָה אָמַר רַבִי יוֹחָנָן: שְׁנֵי זְקֵנִים הָיוּ בְצַיְדָן. אֶחָד עָשָה כְבֵית  

תֵן  שַׁמַאי וְאֶחָד עָשָה כְדִבְרֵי בֵית הִלֵל. זֶה נוֹתֵן טַעַם לִדְבָרָיו כְנֶגֶד פָרֵי הַחַג, וְזֶה נוֹ

דֶשׁ וְאֵין מוֹרִידִין.   טַעַם לִדְבָרָיו דְמַעֲלִין בַק 

  — תָנוּ רַבָנַן: נֵר חֲנוּכָה מִצְוָה לְהַנִיחָהּ עַל פֶתַח בֵיתוֹ מִבַחוּץ. אִם הָיָה דָר בַעֲלִיָיה 

לְחָנוֹ וְדַיוֹ. מַ  — מַנִיחָהּ בַחַלוֹן הַסְמוּכָה לִרְשׁוּת הָרַבִים. וּבִשְׁעַת הַסַכָנָה   נִיחָהּ עַל שֻׁׁ

ל א צָרִיךְ. וְאִי   —אָמַר רָבָא: צָרִיךְ נֵר אַחֶרֶת לְהִשְׁתַמֵשׁ לְאוֹרָהּ. וְאִי אִיכָא מְדוּרָה 

 אַף עַל גַב דְאִיכָא מְדוּרָה צָרִיךְ נֵר אַחֶרֶת.  — אָדָם חָשׁוּב הוּא 

בְכִסְלֵיו יוֹמֵי דַחֲנוּכָה תְמָנְיָא אִינוּן דְלָא לְמִסְפַד   מַאי חֲנוּכָה? דְתָנוּ רַבָנַן: בְכ״ה 

בְהוֹן וּדְלָא לְהִתְעַנוֹת בְהוֹן. שֶׁכְשֶׁנִכְנְסוּ יְווֹנִים לַהֵיכָל טִמְאוּ כׇל הַשְּׁמָנִים שֶׁבַהֵיכָל.  

ל א מָצְאוּ אֶלָא פַךְ אֶחָד שֶׁל שֶׁמֶן  וּכְשֶׁגָבְרָה מַלְכוּת בֵית חַשְׁמוֹנַאי וְנִצְחוּם, בָדְקוּ וְ 

הֵן גָדוֹל, וְל א הָיָה בוֹ אֶלָא לְהַדְלִיק יוֹם אֶחָד. נַעֲשָה בוֹ   שֶׁהָיָה מוּנָח בְחוֹתָמוֹ שֶׁל כ 

הַלֵל  נֵס וְהִדְלִיקוּ מִמֶנוּ שְׁמוֹנָה יָמִים. לְשָׁנָה אַחֶרֶת קְבָעוּם וַעֲשָאוּם יָמִים טוֹבִים בְ 

 וְהוֹדָאָה. 

  

 
Shabbat 21a:12-21b:10 

Rav Huna said: Those wicks and oils with which the Sages said that one 
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may not light the lamp on Shabbat, one may not light the lamp with them 

on Hanukkah either; both when it falls on Shabbat and when it falls 

during the week. Rava said: What is the reason for Rav Huna’s 

statement? He holds that if the Hanukkah light becomes extinguished, even 

though one lit it properly, one is bound to attend to it and relight it so that it 

will burn properly. Therefore, one must ensure that the wick burns properly 

from the outset. And utilizing the light of the Hanukkah lamp is permitted 

during the week. Consequently, in order to prevent him from inadvertently 

sinning on Shabbat, he must ensure from the outset that the wick burns well, 

lest he come to adjust the flame on Shabbat. Those wicks and oils do not burn 

well at all. And Rav Ḥisda said: Those same oils and wicks with which the 

Sages prohibited to light on Shabbat, one may light with them on Hanukkah 

during the week, but not on Shabbat. He holds that if the Hanukkah light 

is extinguished 

(21b) one is not bound to attend to it. Therefore, there is no reason to make 

certain from the outset to light it with materials that burn well, as even if it is 

extinguished, he is not required to relight it. However, he also holds that it is 

permitted to use its light. As a result, he must ensure that the wick burns 

well on Shabbat; if not, he is liable to come to adjust the flame in order to use 

its light. The third opinion is that which Rabbi Zeira said that Rav Mattana 

said, and others say that Rabbi Zeira said that Rav said: The wicks and 

oils with which the Sages said one may not light on Shabbat, one may, 

nevertheless, light with them on Hanukkah, both during the week and on 

Shabbat. Rabbi Yirmeya said: What is Rav’s reason? He holds that if it is 

extinguished, one is not bound to attend to it and relight it, and it is 

prohibited to use its light. Therefore, even on Shabbat, there is no concern 

lest he come to adjust the wick, as it is prohibited to utilize its light. 

The Gemara relates that the Sages said this halakha before Abaye in the 

name of Rabbi Yirmeya and he did not accept it, as he did not hold Rabbi 

Yirmeya in high regard. However, subsequently, when Ravin came from 

Eretz Yisrael to Babylonia, the Sages said this halakha before Abaye in the 

name of Rabbi Yoḥanan, and he accepted it. Then Abaye said regretfully: 

Had I merited, I would have learned this halakha from the outset. The 

Gemara wonders: Didn’t he ultimately learn it and accept it? What 

difference does it make from whom and at what point he learned it? The 

Gemara answers: The practical difference is with regard to knowledge 

acquired in one’s youth, which is better remembered. 



With regard to the opinion that one need not rekindle the Hanukkah light if it 

is extinguished, the Gemara asks: And is it true that if the Hanukkah light is 

extinguished one is not bound to attend to it? The Gemara raises a 

contradiction from that which was taught in a baraita: The mitzva of 

kindling the Hanukkah lights is from sunset until traffic in the 

marketplace ceases. Does that not mean that if the light is extinguished, 

he must rekindle it so that it will remain lit for the duration of that period? 

The Gemara answers: No, the baraita can be understood otherwise: That if 

one did not yet light at sunset, he may still light the Hanukkah lights until 

traffic ceases. Alternatively, one could say that this is referring to the matter 

of its measure. One must prepare a wick and oil sufficient to burn for the 

period lasting from sunset until traffic ceases. If he did so, even if the light is 

extinguished beforehand, he need not relight it. 

The expression until traffic in the marketplace ceases is mentioned here, 

and the Gemara asks: Until when exactly is this time? Rabba bar bar Ḥana 

said that Rabbi Yoḥanan said: Until the traffic of the people of Tadmor 

[tarmoda’ei] ceases. They sold kindling wood and remained in the 

marketplace later than everyone else. People who discovered at sunset that 

they had exhausted their wood supply could purchase wood from them. 

The Sages taught in a baraita: The basic mitzva of Hanukkah is each day 

to have a light kindled by a person, the head of the household, for himself 

and his household. And the mehadrin, i.e., those who are meticulous in the 

performance of mitzvot, kindle a light for each and every one in the 

household. And the mehadrin min hamehadrin, who are even more 

meticulous, adjust the number of lights daily. Beit Shammai and Beit Hillel 

disagree as to the nature of that adjustment. Beit Shammai say: On the first 

day one kindles eight lights and, from there on, gradually decreases the 

number of lights until, on the last day of Hanukkah, he kindles one light. And 

Beit Hillel say: On the first day one kindles one light, and from there on, 

gradually increases the number of lights until, on the last day, he kindles 

eight lights. 

Ulla said: There were two amora’im in the West, Eretz Yisrael, who 

disagreed with regard to this dispute, Rabbi Yosei bar Avin and Rabbi 

Yosei bar Zevida. One said that the reason for Beit Shammai’s opinion is 

that the number of lights corresponds to the incoming days, i.e., the future. 

On the first day, eight days remain in Hanukkah, one kindles eight lights, and 

on the second day seven days remain, one kindles seven, etc. The reason for 



Beit Hillel’s opinion is that the number of lights corresponds to the 

outgoing days. Each day, the number of lights corresponds to the number of 

the days of Hanukkah that were already observed. And one said that the 

reason for Beit Shammai’s opinion is that the number of lights corresponds 

to the bulls of the festival of Sukkot: Thirteen were sacrificed on the first 

day and each succeeding day one fewer was sacrificed (Numbers 29:12–31). 

The reason for Beit Hillel’s opinion is that the number of lights is based on 

the principle: One elevates to a higher level in matters of sanctity and one 

does not downgrade. Therefore, if the objective is to have the number of 

lights correspond to the number of days, there is no alternative to increasing 

their number with the passing of each day. 

Rabba bar bar Ḥana said that Rabbi Yoḥanan said: There were two 

Elders in Sidon, and one of them acted in accordance with the opinion of 

Beit Shammai, and one of them acted in accordance with the opinion of 

Beit Hillel. Each provided a reason for his actions: One gave a reason for 

his actions: The number of lights corresponds to the bulls of the Festival. 

And one gave a reason for his actions: The number of lights is based on the 

principle: One elevates to a higher level in matters of sanctity and one does 

not downgrade. 

The Sages taught in a baraita: It is a mitzva to place the Hanukkah lamp 

at the entrance to one’s house on the outside, so that all can see it. If he 

lived upstairs, he places it at the window adjacent to the public domain. 

And in a time of danger, when the gentiles issued decrees to prohibit 

kindling lights, he places it on the table and that is sufficient to fulfill his 

obligation. 

Rava said: One must kindle another light in addition to the Hanukkah 

lights in order to use its light, as it is prohibited to use the light of the 

Hanukkah lights. And if there is a bonfire, he need not light an additional 

light, as he can use the light of the bonfire. However, if he is an important 

person, who is unaccustomed to using the light of a bonfire, even though 

there is a bonfire, he must kindle another light. 

The Gemara asks: What is Hanukkah, and why are lights kindled on 

Hanukkah? The Gemara answers: The Sages taught in Megillat Ta’anit: On 

the twenty-fifth of Kislev, the days of Hanukkah are eight. One may not 

eulogize on them and one may not fast on them. What is the reason? When 

the Greeks entered the Sanctuary they defiled all the oils that were in the 

Sanctuary by touching them. And when the Hasmonean monarchy 



overcame them and emerged victorious over them, they searched and 

found only one cruse of oil that was placed with the seal of the High 

Priest, undisturbed by the Greeks. And there was sufficient oil there to 

light the candelabrum for only one day. A miracle occurred and they lit 

the candelabrum from it eight days. The next year the Sages instituted 

those days and made them holidays with recitation of hallel and special 

thanksgiving in prayer and blessings. 

 

 

 ג ״כ׳:ו  משלי

ר׃  וֹת מוּסָֹֽ ים תוֹכְח  יִָ֗ רֶךְ חַַ֝ וֹרָה א֑וֹר וְדֶ  צְוָה וְתֵ֣ י נֵֵ֣ר מִִ֭  )כג( כִֵ֤

 
Proverbs 6:23 

(23) For the commandment is a lamp, The teaching is a light, And the way to 

life is the rebuke that disciplines. 

 

 

 ברכות נ״ה א:ג׳

לְחָנוֹ: דִלְמָא אָתֵי עַנְיָא וְ  יָהֵיב לֵיהּ. דִכְתִיב: ״הַמִזְבֵחַ עֵץ שָׁלוֹשׁ  וְהַמַאֲרִיךְ עַל שֻׁׁ

לְחָן אֲשֶׁר לִפְנֵי ה׳״, פָתַח בְמִזְבֵחַ וְסִיֵים  הַּ״, וּכְתִיב: ״וַיְדַבֵר אֵלַי זֶה הַשֻּׁׁ אַמוֹת גָב 

לְחָן! רַבִי יוֹחָנָן וְרַבִי אֶלְעָזָר דְאָמְרִי תַרְוַיְיהוּ: כׇל זְמַן שֶׁבֵ    — ית הַמִקְדָשׁ קַיָים בְשֻׁׁ

לְחָנוֹ שֶׁל אָדָם מְכַפֵר עָלָיו.   מִזְבֵחַ מְכַפֵר עַל יִשְרָאֵל, וְעַכְשָׁיו, שֻׁׁ

 
Berakhot 55a:3 

As for the virtue of prolonging one’s mealtime at the table, which Rav 

Yehuda mentioned, the Gemara explains: Perhaps a poor person will come 

during the meal and the host will be in a position to give him food 

immediately, without forcing the poor person to wait. The Sages elsewhere 

praised a person who acts appropriately at a meal, as it is written: “The 

altar, three cubits high and the length thereof, two cubits, was of wood, and 

so the corners thereof; the length thereof, and the walls thereof, were also of 

wood” (Ezekiel 41:22), and it is written in the continuation of that verse: 

“And he said unto me: This is the table that is before the Lord.” The 

language of this verse is difficult, as it begins with the altar and concludes 
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with the table. Rather, Rabbi Yoḥanan and Rabbi Elazar both say: As 

long as the Temple stood, the altar atoned for Israel’s transgressions. Now 

that it is destroyed, a person’s table atones for his transgressions. 
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