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PRAISING HIS NAME IN THE FIRE

By ELIE WIESEL; Elie Wiesel received the Nobel Peace Prize in 1986. His forthcoming novel, “Twilight,"” will be published in the spiing.

KIDDUSH HASHEM Jewish Religious and Cultural Life in Poland During the Holocaust. By
Shimon Huberband. Translated by David E. Fishman. Edited by Jeffrey S. Gurock and Robert S.
Hirt. 474 pp. New Jersey/New York: KTAV Publishing House/ Yeshiva University Press. $35.

IN 1939, during the first month of the war, in a little Polish village called Sierpc, German soldiers
ordered the Jews to gather around their burning synagogue. Any Jew who stayed away was
punished, anyone who did not watch was beaten. "They" prized this public humiliation; it was
part of their program. Suddenly a young student, Moishe, rushed toward the synagogue, crossed
through the flames, ran to the holy ark, seized two sacred scrolls and, clutching them to his chest,
reappeared outside where "they" were waiting for him, their guns aimed. Moishe crumpled to the
ground without dropping the scrolls. Like them, with them, he went up in flames. He had
performed the tragic duty of Kiddush Hashem; he had died sanctifying the name of the Lord.

In 1942, during the festival of Purim, at Zdunska Wola, another village, in order to "avenge” the
death of Haman in the time of Ahasuerus, "they" decided to hang 10 Polish Jews whose names
had been drawn by lot by the Judenrat. Otherwise, the entire ghetto would be wiped out. When
the 10 condemned men learned that their deaths would save the Jewish community, they were
filled with a strange joy and sang as they stepped up to the gallows. The head of the Judenrat was
forced to give a speech justifying the executioners’ work. Twice he fainted; twice he was revived.

He had to finish the speech.

In Radzymin, "they" arrested a certain Reb Itzhok Meir Kaminer and made him put on his
shtraimel (fur hat), prayer shawl and phylacteries before leading him to the marketplace. Here,
"they" tried to force him to kiss the cross; he refused. "They" beat him until he lost consciousness.
Similar scenes were enacted in Piotrkow and in . . . As one reads and rereads this work by Shimon
Huberband, one asks oneself: Was there no end to this? No, there was no end to it. The torturer's
imagination was more fertile than the victim's. One must read and have others read "Kiddush
Hashem" to be convinced. This said, Shimon Huberband's book proves, on rereading, to be
different from the others. As original, as penetrating as any documents from that time, it will
henceforth take its place as an indispensable testimony of the Holocaust.

As the most, if not the best documented tragedy in recorded history, the Holocaust has inspired
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many of its witnesses and victims to preserve its memory. "The entire ghetto is buzzing with people
who have taken up writing," recorded the historian Emanuel Ringelblum in his chronicles of the
Warsaw ghetto. Of course, Ringelblum, in his role of professional historian, took the lead. It was
he who established the celebrated group "Oneg Shabbat" ("the pleasure of the Sabbath") which
comprised 100 members whose task was to gather as much information as possible about the life
and death of Polish Jewry. It was Ringelblum who discovered Rabbi Huberband's talents. "Among
the rabbis who have perished," says Ringelblum, "a few words must be devoted to the young
Warsaw rabbi, Shimon Huberband. His was a gentle soul, something one rarely finds in these
times. Huberband was not only a great scholar of religious literature; he had the makings of a
good historian."”

Trained as a rabbi, Huberband was interested above all in the religious aspects of Jewish agony
and martyrdom in the ghettoes. In this area, his testimony will remain definitive. It has done for
the religious memory what Lucjan Dobroszycki's "Chronicle of the Lodz Ghetto" has done for the
memory of the Lodz ghetto. Huberband's methodology? To look at small villages, at forsaken
communities that lay far away from the centers. Names, names: His aim is to redeem names;
names of communities and names of individuals. Who was shot where, who was hanged where.

The Germans seemed to follow the same program, the same pattern of violence and bloodshed in
the towns and villages they invaded. The synagogue was their first target. Strange: they allowed,
almost to the end, theaters and concerts and even cabarets to atiract and possibly divert people,
but closed down all the houses of prayer and study. They would transform the synagogue into a
stable, a latrine, before burning it. They would ransack books and ritual objects, drag ornaments
and sacred scrolls through the dirt and blood, and tear out the beards of pious Jews, bent on
ridiculing them before killing them. They forced their victims to lick the executioners' boots, to
drink the executioners' spit, to blaspheme, to humiliate themselves: the Germans were waging a
veritable war of religion against the Jewish soul. Against Jewish memory.

Autobiographical stories, sociological and psychological studies, portraits of men and women both
known and unknown, the statements of survivors however temporary, one dazzling text on the
condition of the Jewish woman, vignettes and documents: at the age of 33, Rabbi Shimon
Huberband had succeeded in handing down to us writings, though harmed by dampness, without
which the history and understanding of this torment would remain incomplete. Written in
Yiddish, Huberband's chronicles were hidden in milk cans together with the Ringelblum archives
under a four-story building at 68 Novolipki Street in Warsaw. Some were signed "Band" or
"Zamenhoff" (he had lived on Zamenhoff Street) or with his initials. Only one long essay - on the
origins of Jewish communal life in Slavic countries -was signed in full. They were discovered in

1946 and 1950, and translated into Hebrew in 1969, and now we have thent ably translated into — -

English by David E. Fishman.

To start with, he finds it useful to give an account of his own life, his own survival. Piotrkow before
the war, Piotrkow during the war. The uncertainty, the rumors, the false hopes. There will be no
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war, no war, no war . . . Then: the Polish army will repulse the invader. Then: Poland's allies,
Great Britain and France, have annihilated the enemy . . . the pages describing the first days of the
war are among the best of their kind. The confusion on the part of the people. Their fear of air
attacks. The first bombings. Should they run away? What use is it to go somewhere else? They run
away, they come back home: Suddenly the trap closes. No way out. No salvation. Personal
tragedy: Rabbi Huberband's wife and son are killed in a bombing raid, along with his father-in-
law. Even though he will remarry in Warsaw -for a time that will be all too brief - he will remain

inconsolable, unconsoled.

His only source of support: his mission as chronicler, as witness. Abruptly, he is no longer thinking
of his own sorrow. He is too busy observing others. He travels from ghetto to ghetto, meets rabbis
and beggars, informs himself about the fate of marginal, distant communities, the behavior of the
Poles. About this, his reports are depressing. Too many anti-Semites are taking advantage of the
German occupation to show their hatred of the Jews. Of course, the Poles themselves are also
victims of the Germans; but the Jews are often victims of the victims. Spiteful, selfish, refusing all
help to the hunted Jews, the Poles as Huberband describes them would as a general rule have to
be forgiven for a great deal. Is Rabbi Huberband too severe? I have no right to say. I do not know
Poland, I did not live there when he did. No doubt charitable Christians could also be found; he
even mentions some, but not many, he encounters them so rarely.

Huberband is honest to an extreme degree, to the point of hurting himself and hurting us. He
shows no mercy toward the ghetto’s Jewish police, who, for the most part, did their work all too
well, were all too quick to obey German orders. Nor does he show any mercy toward the ghetto's
nouveaux riches, who, without a trace of emotion, could pass by emaciated children and continue
to laugh, eat, stroll through the streets, as though nothing were wrong. His sense of integrity-
impels him to describe even the faltering, if not the downfall, of certain young Hasidim who lost all
sense of honor. "On Friday, May 19, 1942 [ in t'jhe Warsaw ghetto ] . . . 2 young man was beaten
badly by Jewish policemen who dragged him to the station. . . A second youth, about nineteen
years old, tall and strong, refused to be taken to the station house. The policeman quarreled with
him and ultimately handcuffed him. I saw that even with his hands tied, the young man could
have given the policeman a beating. But he didn't do so. He simply pleaded with the officer, his
own flesh and blood, to have pity on his sick mother and release him. The policeman refused to
listen. I thought to myself: What has become of us?"

TO tell everything, to reveal everything: this was his motto. Evil and the consequences of evil.

The cruelty of the Germans and its effects on its victims. Not all Jews, he says, were able to resist
the seourge. Not all of them could, or wanted to, sacrifice their well-being to sanctify the name of
the Lord. After all, not all Jews left Spain in 1492, some chose conversion while practicing their
Jewish faith clandestinely. .

And vet . .. Kiddush Hashem is the book's central theme. To sanctify the name of the Lord - to
accept martyrdom to glorify Him - is both a challenge and a duty in the Jewish tradition. Under

http:l/www.nytimes.comﬁ988/01/17lbookslpraising-his-name-in-tl'le-ﬁre.htrnl?pagewanted=al|&pagewanwd=print

3/4



5M11/2016 FPRAIDHNG FHD INAIVIC 0% 111 1 NN~ 115G 100 1UIn 110160

® Nazi rule, Huberband says, all Jews were victims, therefore martyrs; all performed the supreme
> duty of Kiddush Hashem.

Is this why one sometimes has the impression one is reading pages out of ancient martyrology?
Everything is concise, dense, inspired. Three sentences describe the end of a family line, the death
of community. And in these tales, God is present everywhere, either as a challenge, or as an
appeal, sometimes as a source of consolation, sometimes as a source of anguish. One is reminded
of the medieval chronicler who broke off his work to cry out: "I am ashamed to tell all that the
Cossacks did to us, I am ashamed to tell it for fear of blaspheming the name of man which God
created in his image." Because for a pious Jew like Huberband, nothing can be conceived without
God. Does this mean God is present in sadness also? Yes, in sadness also. And perhaps even in
absence. Translated from the French by Lydia Davis.

Photo of Rabbi Shimon Huberband

Copyright 2016 The New York Times Company ., Home Privacy Policy ~Search Corrections ! XML ¢ Help . ContactUs
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16

Mikvehs and Jewish Family Purity

Before the war, there were nine functioning mikvehs in Warsaw,
Two societies named The Purity of the Daughters of Israel paid for
those indigent women who went to bathe themselves in the
mikvehs. The societies issued special slips, without charge, to all
women who turned to them for help. These slips were accepted by
the mikveh owners as admission tickets. Women bearing slips
from The Purity of the Daughters of Israel were treated no worse
than those who purchased their admission tickets from the
owners. .

In addition, to the mikvehs in Warsaw, which were under private
ownership, there was also a communal mikuveh in the suburb of
Praga, luxuriously built and exquisitely maintained. Almost all the
wealthy women of Warsaw who went to the mikveh would travel to
Praga.

‘During the bombing of Warsaw none of the mikvehs were opera-
tional, since they served at that time as bomb-shelters. When the
bombing ended and Warsaw's water supply was resfored, the
mikvehs immediately resumed service. Attendance was very high,
and it was a time of great prosperity for mikveh owners. During the
days of the bombing, people had become covered with dust, mud,
and filfth. When the mikvehs reopened, the attendance was enor-
mous, both by men in the daytime and women at night.

The happy days for mikveh owners, and perhaps also for the
Jewish population at large, lasted until December 1939. The direc-
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tor of the Warsaw Department of Health, the well-known anti-
Semite, Dr. Schrempf, then began to take an active interest-in the
mikvehs. He and his cronies inspected all the mikvehs, and on the
day immediately after his inspection, Dr. Schrempf published an
article in the German-language Krakauer Zeitung about the Jewish
ritual baths in Warsaw. In this-article, he wrote that the mikvehs
were breeding grounds for epidemic diseases, because the pools
could be replenished only once every three months according to
the Jewish religion. He claimed that.the Jews bathed in these pools’
while clothed. He depicted the filthiness and uncleanliness of the
mikvehs in horrifying terms.

All the mikveh pools were subsequently closed. In certain
mikvehs, the baths and showers were allowed to remain open. Dr.
Schrempf demanded that in return for keeping the baths and
showers open, these institutions destroy their ritual mikveh- _uoo_m.
by filling them with sand, demolishing their steps, and so forth.
Since the mikveh owners refused to meet this demand, the entire.
institutions, including the baths and showers, were locked up. :

The owner of the mikveh at 22 Dzielna Street, Mr. Leybl zoan-
farb, was the person who muo_ﬁ out most 33@2:« against de-
stroying the ritual pools. Schrempf was’ infuriated by Rozenfarb’s
statements and once turned to him with the following question:

*Does this mean that you believe the _uo__znb_ situation will change
and that there will be a different regime in this land? Are you
holding on to your stinking pools for such a time?” Rozenfarb
replied that he knew the current regime would remain forever. He
refused to destroy the ritual pools because he intended to inter-
cede with the central authorities and request permission for the
pools to resume their activity. He hoped the authorities would
accede to his request. Schrempf answered with the words: “That
will never bel”

All the institutions whose ritual pools had been ordered de-
stroyed were sealed, including their baths and showers. Notices
were posted on the entrances, stamped with the swastika, declar-
ing that the use of the mikveh would be treated as an act of
sabotage and would be punished by anywhere between ten years in
prison and death. Two weeks later, the baths and showers of these
mikvehs whose ritual pools alone had been sealed beforehand
were locked up.

During the closing of the mikveh at 22 Smocza Street, Dr.
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Schrempf took his revolver out of his holster and said to the owner,
Mr. Goldman: "Whoever bathes in this mikveh will be shot immedi-
ately, and the mikveh owner will be shot as well.” -

~Jewish Warsaw was left without any mikvehs, and the problem of
the purity of the daughters of Israel became as s€rious as it was in
the days of the ancient Roman edicts against Judaism. Well-to-do
women and pious men bedan to travel to the towns near Warsaw,
such as Otwock, Falenica, Rembertow, Grodzisk, and Pruszkow.
They would.immerse themselves in the local mikvehs and return to
Warsaw. The evil decree fell most- heavily upon the truly needy
women. .

In the beginning of the winter of 1940, a law was issued forbid-
ding Jews to travel by train without special “lice passes.”* Soon
afterwards, Jews were forbidden to travel by train altogether, even
with such passes. Following thie pronouncement of the travel ban,
a whole series of cities could no longer be reached by Jewish
women. The latter Unmmz to ‘concentrate their journeys on three
cities: Rembertow; Pruszkow, Piaseczno.

_ Primarily poor women traveled to Rembertow. A group of women
would get together, hire a coachman, and travel there by wagon.
They would leave Warsaw in the middle of the day in order to return
before the nighttime curfew. The cost of such a group excursion
was relatively low.

"The greatest humber of women traveled to Pruszkow, which was
the most convenient town for women to reach. The trolley ran
regularly to Pruszkow, and one did not need to present “lice
passes” to travel by trolley. Each and every day one couid witness
the identical scene—Jewish women filling the trolleys to Pruszkow
in the afternoon hours. The scene attracted particular attention
because each woman carried a little bag underneath her arm.

When the trolley reached Pruszkow, a great panic would erupt
among the women. Each one sought to leave the trolley first, so as™
to reach the mikveh earlier, catch a spot on line, complete the ritual
procedure, and return to Warsaw before the curfew. When the
afternoon trolley arrived in Pruszkow, the town was thrown into a
tulmult by the hundreds of Jewish women ‘running in the direction
of the local mikveh. The Gentiles, who learned from their Jewish

*Passes issued by the local German authorities permitting Jews to travel by train.
They certified that its holder had been vaccinated against lice. Such passes were an
additional means of humiliating the Jewish population. (YV)



70

neighbors the meaning of the daily arrival of the Jewish women
from Warsaw, would burst into laughter as they watched the
women race through the streets of the town. The conductors of the
trolleys would smile broadly as the Jewish women emptied out into
the Pruszkow station. _

The trip to Piaseczno by commuter railway was also very conven-
jent for women. But the local mikveh was heated only once a week.
Under the initiative of the Piaseczno Rebbe, Rabbi Yitskhok Sha-
piro, and Mr. Meshulam Kaminer, funds were raised among the
pious Jews of Warsaw and given to the Piaseczno Kehilah to enable
it to heat the local mikveh daily.

The Jewish community then published a railroad schedule in
Yiddish and Polish, listing the departure times of commuter trains
leaving for Piaseczno and returning to Warsaw. Since “lice passes”
were required for travel by commuter railroad, the community
purchased a large number of passes from the various offices which
issued them. The passes were given over to a group of Warsaw
rabbis: Any women who desired such a pass in order to travel to the
mikveh could acquire one, free of charge, from any of the desig-
nated rabbis. The pass was issued in her name.

It thus happened that Piaseczno drew many women away from
the Pruszkow mikveh. This trend increased after an incident in
which two policemen patrolling the streets of Pruszkow noticed a
large crowd of women from Warsaw running in a certain direction
with packages under their arms. The policemen followed the
women, suspecting that they were smuggling illegal merchandise,
and barged into the mikveh.

During the summer of 1940, Rabbi Yitskhok Shapiro along with
one Meshulam Kaminer rented a number of bathing areas along
the Vistula River and hired two mikveh ladies to supervise the
women’s immersions in the Vistula. They also rented the bath-
house at 14 Muranowska Street, where the women cleansed them-
selve in preparation for the immersion. They would then proceed
to one of the bathing areas along the river, and immerse them-
selves under the supervision of the mikveh ladies. All this without
charge. Men would simply immerse themselves in the open river.
This arrangement, however, did not go on for very long because

many women, unaccustomed to the cold waters of the Vistula,
caught cold, contracted inflammation of the lungs, or otherwise
fell ill. There also occurred a mishap in which a student of the Gerer
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shtibl at 9 Mila Street, Berish Fileger of 36 Nowolipie Street,
drowned while immersing himself in the Vistula. The popularity of
the mikvehs in Piaseczno, Rembertow, and Pruszkow grew once
more. .

In the beginning of October 1940, an ordinance was issued
banning Jews from riding the public trolley cars and instituting
separate trolleys for Jews. The ordinance made it more difficult to
travel to Rembertow and Piaseczo. Traveling to Pruszkow was now
out of the question, because Jewish trolleys left from Pruszkow
only once every four or five hours, making it simply impossible to
leave Warsaw and return on the same day before curfew.

The season of the High Holidays arrived. It was by then impos-
sible to immerse oneself in the Vistula. It was no longer possible to
travel to the above-mentioned towns. The problems of the mikvehs
became a pressing one for men as well.

The owner of the mikveh at 14 Qrzybowska Street then had a
clever idea. He contacted the local police precinct and negotiated a
monthly payment for which the police agreed “not to see or hear
anything.” He also reached an agreement with the Polish police,
and proceeded to open a hole in the wall of a nearby basement
which led into the mikveh. The owner heated the mikveh and let
men enter through the basement hole in the daytime and-women
in the evening. Due to the fear of detection, they heated the mikveh
only once a week. At night, the hole in the basement wall was
sealed. “Business” was conducted this way for endless weeks. The
official entrance to the mikveh was pasted over with a notice stating
that bathing in the mikveh would be punished by anywhere be-
tween ten years in prison and death. Meanwhile, Jews bathed and
immersed themselves in the mikveh undisturbed, scoffing at the
notice.

The system employed by the mikveh at 14 Grzybowska was soon
learned by other mikveh owners. Before long there were four
clandestine mikvehs functioning in Warsaw—14 Grzybowska
Street, 1 Grzybowska Street, 38 Dzielna Street, and 22. Smocza
Street.

Needless to say, the bathing was conducted in total secrecy. The
mikvehs were heated once a week or once in two weeks, due to fear
of detection by Christian neighbors, who lived alongside Jews until
the institution of the ghetto.

In late November 1940, the ghetto was sealed off. There were no
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longer any Christian residents in the area of the ghetto, and there
was, hence, no longer any danger of Christian neighbors detecting
the mikvehs. The mikveh owners then began to heat the pools
three times a week and later on a full six days a week. There were
specified hours for men and for women. The attendance at the
mikvehs was very high. The mikvehs were thus able to function
secretly in this fashion the entire winter of 1940-41 and the early
summer of 1941,

In the meantime, Schrempf left his position. He was succeeded
by Hagen and Koblenski. For a certain sum of money, it appeared
that it would be possible to obtain the legalized opening of the
mikvehs. The mikveh owners began to negotiate with various
ghetto officials in this regard. A fund of over ten thousand zlotys
was created. Dr. Sukhatin demanded twenty-five thousand zlotys
for arranging the legalization of the mikvehs; Gantsvaykh de-
manded forty-eight hundred zlotys.* In the end it became clear
that both these officials were bluffing. The mikveh owners inter-
ceded directly with the authorities for the legalized opening of the
mikvehs. Finally, in August 1941, they were granted permission to
open the four above-mentioned mikvehs, as well as the mikveh at
26 Franciszkanska Street.

In the beginning of the winter of 1941, the attendance at the
mikvehs fell sharply. The reasons for this were the raging typhus
epidemic, and the shortage of fuel, which caused the price of a visit
to the mikveh to reach more than ten zlotys. Under current condi-
tions, in the closed ghetto, this is considered to be an enormously
high price. Three of the five mikvehs have therefore closed. Cur-

rently functioning are the two mikvehs at 26 Franciszkanska Street
and 38 Dzielna Street.

*Avrom Gantsvaykh headed the ghetto's Office of Price Supervision, which was
ostensibly empowered to control and combat high prices, usury, and smuggling. In
fact, this office was an arm of the Gestapo. (YV)
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Shnayer Z. Leiman

From the Pages of Tradition

FAIGEL DEM ROV’S
By Joserr Foxman

Joseph Foxman’s eyewitness account of Faigel dem Rov's (Yiddish for:
Paigel, the Rabbi’s daughter) is a moving testimonial to a Holocaust victim
who sanctified God's Name in life and death. Originally published in
Yiddish, it is presented here - as best we can tell, for the first time — in
English translation.'

A Holocaust survivor, Joseph Foxman (1905-1977) was born in
Baranovich (today in Belarus) and dicd in New York. A writer of note,
he published widely in the European Yiddish press prior to World War
II, and contributed significantly to the Jewish community memorial
volumes (yizhor-bicker) published after the Holocaust. With the out-
break of World War II, he escaped to Vilpa and ultimately was impris-
oned in the Vilna Ghetto. An ardent Zionist Revisionist, he was a
founding member of the United Partisan Organization (FPO), the Jewish
resistance movement in the Vilna Ghetto. Escaping from the Ghetto, he
made his way to Poland in 1945, then to New York in 1949.2 Abraham

1 At least three different carly accounts of Faigel dem Rov's have appeared in print.
Sec J, Foxman, "Rups 0 10 S0mb" in warprwnr Wi, Friday, August 9, 1957, 12,
Cf. M. Unger, "umMRITIP-00HRIRIRD" HIRFYD YHYNUS PRAIN RoDs U3y 19 j5me sy
YED BRI in ], Foxman, ed., wwmantRa (New York: Baranowicher Farband
of America, 1964), 22-28. See also M. Unger, "o2n ay1 ¥5sme 5 mp wr" in his
TIVAND IR DREDA TR 1T NB TIRBEAYTY Awpreew w7 (Tel-Aviv: Hamenora Publishing
House, 1970), 89-91, This last account claims that it is drawn from Joseph Foxman®s
estay in WIRPWURR W1, Angust 9, 1945, This is surcly 2 mistaken reference to the
1967 version listed above. We have translated the 1987 version, correcting only obvi-
ous errots. For the later accounts (often abridged), see, e.g., M. Dworzeckd, arnn®
"RITN W3 BYATR Sinad 47(1960), 112-123; Y. Eibesbutz, nman twvipy (Tel Aviv:
Eibeshutz, 1978), 277-278; and Y. Granatstein, hmn 07 (Jernsalem: Makhon
Zekher Naftali, 1988), 102-104,

7 See the enrries on Joseph Poxman in "Musapte® Sy wym: w1 no wpreps, val, 7
(New York: Congress for Jewish Culture, 1968), column 329, and in -2 10 wpopy»
owamw (New York: Rayah Iman-Kagan, 1986), column 439,
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Poxman, National Director of the Anti-Defamation League of B’nai
B’rith, is Joseph’s son.?

T had the tragic privilege and the great misfortune of participating in
the fate of Vilna Jewry during the insufferable and dreadful years of the
Hitler regime.

Whenever I relive my memories of the past, I stand in awe when con-
fronted by the holy name “Faigel dem Rov's.”

Faigel dem Rov's was a young woman, perhaps twenty-one years old
at the time, the daughter of Rabbi Beigel of Trokhinbrod in Volhynia.* In
September 1941, following the Nazi provocations in Vilna, she was
imprisoned - together with all of Vilna Jewry ~ within the walls of the
natrow ghetto, Faigel dem Rov's, together with a group of other young
women - all of them Beth Jacob students and teachers from a variety of
towns and villages - were housed in Hekdesh Gass 9. This was the home
of the hasidic ritual slaughterer, R. Aharon Yedidovitch, may God avenge
the shedding of his blood,

From the very first day of her entry into the ghetto, Faigel dem
Rov's took upon herself the task of organizing into a separate group all
the religious girls in the ghetto. The first gitls to join the group were:
Raize] Otleariski from Brisk, Shoshana Starovinetz from Mir, Leah Reiss
and her sister from Lutsk, Braindel from Pinsk, Rischel from Derevna,
Bracha and her sister from Bialystok, Malkele from Polanka, Berkovitch
from Lutsk, and Roth from Frankfurt am Main. The group was later
joined by Rebbetzin Shub® and her daughter from Vilng, Rebberzin

# See Abraham Poxman’s foreword to Joseph Foxman, In the Shadow of Death (New
York-Jerusaleny: Yad Vashiem, 2011), 9-13. This recently published memoir contains
important new material about Faigel dem Rov’s on pp. 45-46 and 102-104.

* Faigel was the daughter of R, Barukh Ze'ev and Ruhamah Beigel, R Barukh Ze'ev
served as rabbi of Trokhinbrod from 1910 until 1942, when he was killed, together
with seven of his children, by the Nazis. Trokhinbrod, also called Zofyuvka, was a
small town populated almost entirely by Jews (approximately 1500 Jews lived there at
the outbreak of World War 11), some 50 kilometers northwest of Rovno in Ukraine,
See Y. Vainer, et al, eds,, 5o 1m2isme mmp 280 ;rw e 1 (Glvatayim: Agadath
Bet Tal, 1988),

¥ Poxman here gives the Yiddish name of the street, Under Poligh rule it was called
Szpitalna (sce below); today it is called Ligonincs,

§ Rebbetzin Shub, daughter of the rabbi of Minsk, R. Eliezer Rabinowitz, was
mareied to R. Yosef Shub, close associate and confidant of R. Hayylm OQzer
Grodzenski, R. Shub served ag the first head of the Va'ad Ha-Yeshivos. See
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Berek’ and her daughter, and Rebbetzins Berkovitch, Kopelovitch,
Epstein, Perlow,® Deretzin, and Rebbetzin Levitan from Rokishkis, and
many others,

A majority of the group used to gather together every day at
Shpitalna 9,° where they engaged in communal prayer and the recitation
of Psalms. The services and the recitation of Psalms were led by Faigel
dem Rov’s. Every Shabbat, the group used to study the weekly Torah
portion together with Rashi’s commentary and other commentaries as
well, Pirkei Avot (in Yiddish), laws from the Shulban Arukh, and various
excerpts from Musar literature were also studied.

Faigel dem Rov’s popularity, and that of her circle, grew from day to
day, so that the number of listeners to her Torah and Musar lectures in-
creased considerably, Rabbi Yedidovitch’s apartment was too smalt and
could no longer house such a large group of women. And so the “Women’s
House of Study” moved into the home of Rebbetzin Reiss of Lutsk on
Yatkever Gass.' It was not long before the “Women's House of Study”
outgrew this venue as well. Then — thanks to the intervention of Rabbis
Landau and Jacobson ~ the public kitchen on Deitsche Gass 31 was placed
at the disposal of Faigel dem Rov’s,

The prayer services, the study sessions, the Torah and Musar lectures,
and the recitation of Psalms were for women only, We arc aware of sev-
eral instances when Faigel dem Rov’s invited men to teach and deliver
sermons. One such invited guest was R, Yaakov Zeldin, one of the great
Musar exponents in pre-war Poland,'?

T Lewin, ed., mam Mk, vol. 1 (New York: Research Tnstitute for Religious Tewry,
1986), 247254,

7 Rebbetzin Sheyna Berek was married to R. Aharon Berek, a close associate of
R Hayyim Ozer Grodzenski who succeeded R. Yosef Shub as head of the Va'ad
Ha-Yeshivos. Sce 1. Lewin, op. cit., vol. 3 (New York, 1959), 73-77,

# Rebbetzin Perele Perlow, wife of R. Shalom Alter Perlow, the Koidanover Rebbe in
Baranovitch, fled together with her husband from Baranovitch to Vilna. See I, Lewin,
op. cit., vol. 5 (New York, 1963), 187-191; cf, M. Unger, 7w woi o™ (Jerusalem:
Mosad Ha-Rav Kook, 2007), 265-267,

? Same as Hekdesh Gass, above.

1® The equivalent of “Butcher Shops Street” in Yiddish. Under Polish rule the street
was called Jatkowa; today It is called Antokolskio,

" The equivalent of “German Street” in Yiddish. Under Polish rule the strect was
called Niemiecka; today it is called Vokieciu,

* A distinguished graduate of the Musar Yeshiva “Bet Yosef” in Bialystok, he served as
Dean of the “Bet Yasef” Yeshiva of Lutsk in Volhynis. In late1939 he escaped, together with
the Yeshiva, to Vilna, See Y. Granatstein, mn%1ps (Bnel Brak: Ganzakh Kiddush Ha-Shem,
2006), vol. 2, 339-340. For his photograph, and for additional information about him, see
K. Farber, 1 17 PR (Jerwsalem: Bnel Ha-Mehabber, 2007), 23 and 194-196.
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A lecture on the topic “Shabbat, the Cornerstone and Foundation of
Yiddishkeit” was delivered to the women’s group by the young religious
poet Chaim Semiatirzki,'® may God avenge the shedding of his blood. A
short Musar homily was presented by Yosel Bialystoker. Shalom Shub
lecrured on “Kiddush Ha-Shem.” The male presenters were always intro-
duced by Faigel dem Rov’s,

At the gatherings held in the public kitchen on Deitsche Gass 31, the
walls would be decorated with slogans and large posters prepared by a
scribe. Some of them read as follows:

1. Redemption for any particular gencration comes about only by
means of the merit of its righteous women, '

2. Israel was redeemed [from Egypt] through the merit of its righteous
women,'?

3. Jerusalem was destroyed only because of the profanation of the Sab-
bath,

4, Be holy!"’

5. Watch over the Sabbath, and the Sabbath will watch over you.!

I had in my possession two handwritten Torah discourses by Faigel
dem Rov’s, appended to which was a note of approval with the signature
of R. Yaakov Lutsker (Zeldin), may God avenge the shedding of his
blood. One manuscript, on Parshat Hayyei Sarah, was entitled “And
Abraham Came to Bulogize Sarah and Bewail Her.” The othet manu-
script, on Parshat Va-Yishlah, was entitled “And Jacob Brected a Monu-
ment Over Her Grave,” Both manuscripts are presently in the Historical
Institute inn Warsaw. A manuscript on Parshat Va-Yera, entitled “Whatever

¥ On Semiatitzki, see MURWE WY W 10 WPPYS, vol, 6 (New York, 1965),
coliumng 494-5,

1 iy v to Ruth 4:11 (8606, end). CF R, Isalah Ha-Levi Horowitz, i w
Mo, ed. M., Katz {Haifa: Yad Ramah, 2010), vol. 2, 350 and 361, and ed. Y. Vidovski
(Jerusalem: Makhon Fven Yisrael, 2010), vol. 3, 423-4 and 442,

1 B. Sotah 11b.

14 8, Shabbat 119b,

Y Lev. 19:2.

¥ Popular adage in modern Jewish literature, based perhaps on the formulation
of R. David b, Samuel Halevi (d. 1667), who wrote regarding the Jews: nm 1w
NIWR N2V AR W0 oR, Sce his ant ™0 to Shulban Arukb: Ovab Hayyim 267:3,
For a variation of this theme, see the famous formulation (BMKE Nawn Twe nawn
nR Maw SRWw ) by Akad Ha-Am in his 5271 nenp Yy (Berlin: M. Nzkowski,
1905), 79. For a comprehensive discussion of this adage and its possible sources, see
R, Shmuel Ashkenazi, Ryt SRmur knvn snea ko (Jerusalem: n.p., 2011), vol. 1,
pp. 377-380.
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My Mother’s Holocaust Makeshift Prayer hook History

Name: Haya Iren Stein, Maiden name Weiss

Born on: August 6, 1920

Father: Yehuda-Yechezkel Weiss

Mother: Tobe Weiss _

Brother: Maordechai Weiss

Deported: To Birkenau-Aushwitch on April 1944 from Sinervaroya-

Szatmar Megye, Hungary. All her family except her were
terminated in the gas chamber immediately upon arrival to
Aushwitch. Stayed for & weeks {n Birkenau-Aushwitch and
was transferred.

Transferred: to Reinholizhein, Germany. There she cleaned the ruins of a
large demolished (bombed) Petrol {fuel) factory.

Then she was iransferred to work in an ammunition factory in Turingia-
Glachao where she filled bullets with gun powder and
packaged the bullets with blue “parchment” made from
pamted cardboard.

Prayer Book: to enable her to pray without a Siddur, she wrote the prayers
from memory and bounded her makeshift Siddur with the
blue packaging material that was used to package the
German ammyunition in the factory.

My mother was freed by the allies in April 1945 and married my father, Yaakov
Stein in December 1945, my father past away in 1993,

My mother is 91 year old and is now living in Toronte, Ontario, Canada.

I am enclosing the makeshift Siddur that my mother made for diéplay at Yad-
Vashem museumn.

Please do not hesitate 1o contact me with any questions,

Sincerely,

Tova Dror

p://viewer.yadvashem.org/viewer/Show.aspx
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Yad Vashem Studies

Markin

in Auschwitz

| Holocaust research is usually focused on
the overwhelming destruction and dramatic
rupture with the past. However, two examples
of handwritten calendars that emerged from
Auschwitz reveal the wartime guest for
historical continuity and envisioning a future;
they demonstrate that such continuity in the
very midst of the Holocaust also demands
acknowledgment and consideration.

In the latest issue of Yad Vashem Studies
{42:2), ] examine the special nature of the
Jewish calendar and its tole in prewar Europe,

While Sohlberg perseveres
in tracking the day-to-day
movement of Jewish life,
Borinski's calendar looks
beyond the tormented
present to the vision of a
redeemed future

summarizing what is known of eight surviving
concentration camp calendars. { then detail the
biographies of the Auschwitz calendar authors,
Sophie Sohlberg and Anneliese Borinski {aka
Ora Aloni), focusing on what in their past lives
and wartime circumstances prepared them to
comnpose the calendars under such difficult
conditions.

Sophie Sohlberg (b. 1923) came from an
Orthodox Jewish home in Munich and attended
a religious school staffed by graduates from
the prestigious Jewish Teachers Seminary in
Wilirzburg, One of these teachers, Julius Kissinger,
rigorously taught his young charges the rules
for composing Jewish calendars. Ten years later,
Sohlberg, hoping to provide a guide for the
women in her section of Auschwitz to observe
the holidays, was able to translate those rules
into two calendars, one for 5704 (1943-44) and
the second for 5705 (1944-45). She took the
latter with her on a death march into Germany,
used it to track time once the war ended, and
subsequently brought it with her to Istael. Sadly,
her teacher had been deported and murdered at the
end of 1941. The calendars composed by Sohlberg
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page. Jewish time is thus presented in the sacred
languge of the Jews. As with almost all wartime
Jewish calendars, both of these set alongside it
the Gregorian calendar year, maintaining parallel
time-keeping tracks even during a period of
immense upheaval.

Composed by hand on small writing tablets
in nefarious conditions, both calendars are
understandably distinguished by mistakes —
Sohlberg's nuanced, Borinski's more glaring.
Yet these mistakes also testify to what was
remarkably achieved. Strikingly, Borinski stops
the Jewish dating after some three months, as
if the disappearance of Europe’s Jews found in
the calendar’s abrupt failure its evil correlate.
Meanwhile, the Gregorian dating blithely
continues through the year. No longer tracking
Jewish time per se, Borinski's calendar nonetheless
intersperses ancient scriptural and rabbinic
passages that point te the future redemption of
the Jewish nation in the Land of Israel. While
Sohlberg perseveres in tracking the day-to-day

* were nevertheless
the wvehicle
through which
Julius Kissinger
continued to live
and by which he
gave others the
possibility, even
in Auschwitz, of
reclaiming Jewish
sacred time. -

Anneliese

" Borinski (1914-
1997), for her part, came from an assimilated
German-Jewish background, turned to Zionism
in the 1930s, and, like Schiberg, made her way
to Israel at the war’s end. But her non-religious
upbringing makes it more difficult to understand
how she could have accomplished a task that
generally demands years of religious study - a task,
moreover, that in her memoirs and conversations
she never seems to have mentioned.
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M Pages from the Jewish colendar of Sophie Sohlberg for the year 5705 (1944-1945), written in Auschwilz-Birkenau

movement of Jewish life, Borinski's calendar looks
beyond the tormented present to the vision of a
redeemed future. Thus both calendars, templates
of continuity in a shattered world, demonstrate
that Jewish time had an enduring wartime
presence, even in Auschwitz.

Despite their authors' disparate upbringings,
both calendars show, each in its own way, the
determination to live according to Jewish time.
They begin with Rosh Hashanah, the Jewish New
Year (in Borinski’s calendar, actually the day
before), designate the multiplicity of holidays
that follaw and, in Sohlberg's case, indicate
the specific Torah portion for the week. Each
calendar page presents a week, the onset of
which is Sunday and the end or culmination,
the Sabbath. The Jewish months — Tishrei,
Cheshvan, Kislev, etc. — and the year 5705 are
written out in Hebrew at the top of the relevant

The publication of this volume was made possible
through the generous support of the Samson
Charity Foundation.

The author, a scholar of Holocaust literature and
testimony, lectures regularly at the International
School for Helocaust Studies. He is currently working
on a new book entitled, Killing Time, Saving Time:
Calendars and the Holocaust.
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