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Shabbos Shuva Derasha

So What if God Laughs?

Planning and Flexibility in Our Times

1) Rav Lamm — Rosh Hashana 1962

A beautiful, compassionate story. A shining example of historical generosity
and forgiveness - we relive the pain and anguish of the mother of our enemy. ZSut
were there no Jewish mothers who were bereaved of their sons in the same war?
Was no Jewish blood spilt in our long history, no Jewish tears shed by grieving

mothers?

What the Rabbis intended, I believe, was a maral of great significance: the
mother of Sisera lived in a dream world, ©She refused to face reality and con~
template its bitter side. And when you live in a dream world you must expect
nightmares., She had imagined that her exalted position as mother of a successful
conqueror innured her to pain and tragedy -~ that was reserved only for the con-
temptible enemy, Israel, OShe was guilty of an immoral optimism, the kind of
outlook that characterizes the unthinking and arrogant of all ages. Hers was a
strutting and pompous dream which collapsed under the weight of its own illusions.
“nd this indeed is what Shofar and Rosh Hashanah remind us of s+ there is a yom ha-

din, a day of judgment and accounting. Al tityaesh min ha-paraniot. Do not go

through life blithely igroring consequences which you dread. He who sits on
top of the world has no assurance that his world will not collapse under him,
Absolute security is a myth., %ife is not as certain, as guaranteed as the
haughty, unreflective mentality of a mother of Sisera lead her to believe,

|/

we
Beware of such vain and dangerous illusions. ''Do/not know in our own lives the

kind of mentality that discovers its smugness and self-confidence punctured,

only - ; -l -

wy when it is too late? We see it in international affairs, as when our
government naively assumed that Communism could never gain a foothold on this
continent ==~ so we neglected the masses of Cuba, we supported tyranny, we im ored
the oppressed population -~ and now we have Castro and his Russian allies $0
miles off owr coast. Va-’L‘evabcv..;%l‘hz couple who neglect to seek advice for

their serious problems; the man who ignared mediceal symptoms he inwardly fears;
- ¢ A 4o %
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the mother who notices her children going of ih ihe wlrnns path{;-— all of them
lullimg themselves with false ba\ W, # agsuring themselves that all is really
well and nothing will be wrong. Va-tez(‘obev ~= how pitiful the tears that are
2) Mishlei 19:21
DIPN R'D NiNf NYYI YU'X"172 Niqwinn nian

There are many thoughts in a man's heart, but God's plan-that shall stand.

3) Tehillim 33:10
:0'AY NiQwnn X3 0a Nxy 1'op njne

The Lord frustrated the counsel of nations; He put the plans of peoples to nought.

4) Mishlei 16:9
7YY ' i iaNT awn! DX 27

A man may plot out his course, But it is the LORD who directs his steps.
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9) Emes L’Yaakov Bamidbar 30:2

10) Reb Yaakov — P.110

rav for the Yeshiva community, and Rabbi
e rest of the town. It was in order to free
Zusmanovitch

served as A e
vitch serve ;
ﬁ:‘rifsf;?? (f)rom this unfortunate divisi(;r\}_ 1t11<1at Babbl
igi sought the position in Wilkomir.
s %ﬁglﬁzggetzi; cried Y:I)Jitter tears over the loss of the rabbanug
in Wilkomir, recognizing that it virtually ensured that Re
Yaakov would have to seek some means of su.pport abroad. .

The failure to win the position in Wilkomir, as well as t%\ose in
Anikst and Plungyan, profoundly affected Reb Yaakozls own
strong sense of Divine Providence. The successfulh candi ates.;;\1
each case were eventually murdered by the I'\Iazxs_, a.long wi
their families. In counseling people undergoing difficult tests,
Reb Yaakov would often point to his own experience as an exam;
ple of how that which is perceived at.the moment as the grbeattehs
tragedy may, with the passage of time, be revealed to be the
greatest salvation. . ‘

In one last effort to find a suit
the Kovno Rav strongly recommen
and dayan in Vilna. But when Reb C
time, the position lost its primary appea

withdrew from consideration. ) . ]
Cvr siriiiian i Tithuania havine seemingly been exhaust

11) M’pnini HaRav p. 36

able position for Reb Yaakov,
ded him for a position as rav
haim Ozer became sick at that
1 for Reb Yaakov, and he
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R. Akiba was once going along the road and he came to a certain town and looked for lodgings but was everywhere
refused. He said ‘Whatever the All-Merciful does is for good’, and he went and spent the night in the open field. He
had with him a Rooster, a donkey and a lamp. A gust of wind came and blew out the lamp, a weasel came and ate
the Rooster, a lion came and ate the donkey. He said: ‘Whatever the All-Merciful does is for good’. The same night
some brigands came and carried off the inhabitants of the town. He said to them: Did | not say to you, ‘Whatever

the All-Merciful does is for the good.



13) M’Pnini HaRav p. 60-61
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17) Kol Dodi Dofek

What is an Existence of Destiny? It is an active existence, when man confronts the environment into which he has
been cast with an understanding of his uniqueness and value, freedom and capacity; without compromising his
integrity and independence in his struggle with the outside world. The slogan of the “I” of destiny is: “Against your
will you are born, and against your will you die” (M. Avot 4:22), but by your free will do you live. Man is born as an
object, dies as an object, but it is within his capability to live as a “subject” — as a creator and innovator who
impresses his individual imprimatur on his life and breaks out of a life of instinctive, automatic behavior into one of
creative activity. According to Judaism, man’s mission in this world is to turn fate into destiny — an existence that
is passive and influenced into an existence that is active and influential; an existence of compulsion, perplexity, and
speechlessness into an existence full of will, vision, and initiative. The blessing of the Holy One to his creation fully
defines man’s role: “Be fruitful and multiply and replenish the earth and subdue it” (Genesis 1:28). Conquer the
environment and subjugate it. If you do not rule over it, it will enslave you. Destiny bestows on man a new status
in God’s world. It bestows upon man a royal crown, and thus he becomes God’s partner in the work of creation.
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FAITH AFTER THE HOLOCAUST 33

tion of the Sh'ma. Accepting “the yoke of the Kingdom,” Rabbi
Akiba was doing what he had been doing every day of his life.
It was, one might say, routine, The extraordinary situaton invested
the routine with extraordinary meamng and dignity. But Rabbi
Akiba was not responding to a sitvation; he ignored it. The Roman
soldiers came to fetch him; they abused his body. It happened to
be the time of the day when a Jew recites the Si'ma. Let the
Romans do to him whatever they please; Rabbi Akiba could not
be concerned with it. He had more important things to whick to
turn his attention—it was time for the saying of the S#'ma. What
did it matter what Rome did to him! He went about his business
of living the daily hfe of a Jew. Continuing with “the routine” of
Jewish existence and ignoring the world thal is beni on crushing
the Jew is one of the marks of Kiddush haShem. Often it is prac-
ticed long before the hour of radical abandonment arrives. Kiddush
haShem in this sense is nct cne final heroic act of affirmation. It
may be a form of behavior and daily conduct. Numberless are the
instances which show how widely this form of Kiddush haShem

19) Rav Eliezer Berkowitz — Faith After the Holocaust

There is alsc another aspect of Kiddush haShem that should pot
be overlooked as we consider the human behavior in the ghettos
and the death camps. The Talmud intreduces the story of Rahbi
Akiba's martyrdom with the words: “The hour when they took
Rabbi Akiba to his death, was the time for the recitation of the

Sh'ma.” In our opinion these faconic words hide the true greatness
of Rabbi Akiba's deed. We usually imagine an act of Kiddush
huShem s the stirring drama of the soul as it reacts to an extra-
ordinary situation. This is how Jewish martyrs through the ages
gave their lives and breathed their last with the words of the
Sh'ma on their lips, It was an sffirmation, an “acceptance of the
Kingdom of Heaven,” brought about by the extraordinary nature
of the chalienge; specific acceptance, meeting 2 specific hour, Not
s¢ in the case of Rabbi Akiba: it was the hour of the daily recita-

was extant in the gheitos and in the death camps. Ringelblum, the
historian of the Warsaw ghetto, has the following two entries in
his journal. “T marvel at the pious Jews who sacrifice themsclves
by wearing beards and the tradinonal frock coats, They are sub-
jected to physical abuse. ... An elderly Jew passed the guards an
Twarda Strest and did not—for reasons of piety——take off his hat
in salute although the Jewish guards warned him, So they tortured
him a long time. An hour later, he acted the same way. ‘They
can go to hell!’ were his words." ** Now these Jews did not act
this way in fulfillment of any religious duties. From the point of
view of religious law, it was quite permissible for them to shave
their beards. to change their traditional gard, Nor was there for
them the least religious obligation not to remove tiieir hats as they
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