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R’ Soloveitchik, “Judaism believes that words per se are the most powerful weapon G-d has
provided man. Judaism believes in the power of the mind and the majesty of the word.
Through the word, G-d created the world. G-d did not need words to create the world, but He
chose the word as the instrument of creation in order to teach us that we can create the world
through the word - and (we) can destroy the world through the word. The word can be the most
creative power in man’s hands, but it can also be the most destructive power given to man.
That is why Judaism is almost merciless with regard to lashon ha'’rah, evil speech, and why it
takes so seriously the issues of perjury, vows and oaths.

“In Judaism, the word is the mark of one’s identity as a human being, in contradistinction to a
beast or brute. In medieval Hebrew, the name for man is medabber, the ‘speaker,” Judaism
believes in the potency of the word. It is not just a sound, it is not just phonetics - it has a
mystical quality to it. Hence man’s awareness of G-d must be objectified in the word. ‘And they

all open their mouth in holiness and purity, in song and hymn, and bless, praise, glorify, revere,
sanctify and declare the kingship of G-d””.1
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1 Abraham’s Journey, p.28-29
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R’ Daniel Z. Feldman writes, “Rabbeinu Yona views humiliating others to be a subcategory of
murder, necessitating martyrdom, in his Sha’arei Teshuva and in comments to Pirkei Avos... He
reasons that he who publicly shames others logically share the punishment of a murderer, who
in theory also deserves to be stripped of his position in the world to come. However, the
murderer actually has an advantage in this area. He had committed a crime that is universally
acknowledged as horrendous, and society instantly will register its complete rejection of his
actions. Consequently, he will recognize the gravity of his misdeed and will repent fully. Having
done so, he will continue to bear the responsibility for his actions on the temporal plane, but will
ultimately achieve atonement, and the eternal punishment will be suspended.

“However, a person who embarrasses others, although spiritually he is equivalent to a murderer,
may never reach such a realization. Society will not rebuke him comparably, if at all, and in his
own mind he had committed no serious transgression. Thus, the repentance effected by the
shedder of blood will not be undertaken by him who humiliates his fellow, and the eternal
punishment will not be suspended.™
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2 The Right and the Good, p.15
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