
Establishing Boundaries of Orthodoxy in the Modern Era 

The Near Schism of the Early Chasidim 
 

I. What was it? 
Dr. Rachel Elior, The Orgins of Hasidism, available: www.academia.edu/3428448/The_Origins_of_Hasidism 

Israel Baal Shem Tov (1698-1760), who was described by his students as a person "who is above this world 
and beyond the order of time" was a mystic who was interested in blurring or obscuring the borders between 
the spiritual and the material dimensions of existence as well as in transcending the borders between the divine 
presence and human consciousness. He attempted to liberate his followers from the bondage of reality by 
placing them in a new vantage point where the divine constantly illuminates the profane and the mundane is 
constantly yearning to the divine. In the Hasidic consciousness the divine presence exists in every place, every 
time, every word and every thought, and vice versa: every concrete manifestation is perceived as a concealment 

of the divine being that sustains it. In order to consolidate this new consciousness the Besh't stated time and again that "The 
whole earth is full of his glory and there is no place void of him… divinity is in every place". 
The Hasidic ideas were influenced by previous mystical literature, as will be noted below, however, whereas kabbalah relegated 
mystical practices to an elite few who separated themselves from the community and followed a pious way of life in order to 
devote themselves to sacred matters, the Baal Shem Tov saw every Jew as having the mystical potential to recognize the 
animating divine essence that suffuses everything. His students stated time and again that just as God is present 
equally everywhere, so all may equally approach God through their thoughts and achieve unity with him: "Every Jew 
contemplating… how God literally fills the higher and lower [levels] and heaven and earth literally, the whole universe is literally 
full of his glory". "Everyone must worship God in all His dimensions, for everything is for the sake of the Highest, because God 
wants to be served in all modes… God can be served in everything". This conception, which saw in each person "a divine 
portion from above",

  
which asserted that "everyone was created on earth below to do great and wondrous things . . . to hint at 

the higher world",
 
and which did not hesitate to say that "everyone can reach the level of our teacher Moses of blessed 

memory", reflected a new perception of man and a new perception of equality and freedom as part of an outlook that 
overturned conventional hierarchies which discriminate among different people, different access to study of 
Kabbalah anddifferent modes of worship. 

II. Early Opponents 
 יורה דעה סימן צג -ת נודע ביהודה מהדורא קמא "שו
 אני בזה הנה בסידורים ונדפס נתפשט מקרוב חדשים אשר יחוד לשם בנוסח שאל אשר הרביעית ועל

 רעה זה ולדעתי .באמירתו טוב כי נאמר אם לשאול ראוי יותר אמירתו נוסח שואלני שאתה עד משיב

 ימיהם כל עמלים/ והיו/ והיה אמרוהו ולא זה מנוסח ידעו שלא זמננו שלפני הדורות ועל בדורנו חולה
 התלמוד ים חיים מים ממקור נובעים דבריהם אשר הפוסקים פ"וע התורה פ"ע הכל ובמצות בתורה

 בדורנו אבל  .חסדם שמים מעל וגדול למעלה פרי עשו אשר הם והם תנחם ישרים תומת נאמר עליהם

 נשברים בורות להם לחצוב וירושלמי בבלי התלמודים שני חיים מים ומקור' ה תורת את עזבו כי הזה
 אלו מתקיים העולם ובעבורי שמים שערי נפתחו ולי הרואה אנכי אומר אחד כל לבבם ברום ומתנשאים

 .בם יכשלו וחסידים בהם ילכו וצדיקים' ה דרכי ישרים אומר אני הזה היתום הדור ועל .הדור מחריבי הם
 .עלינו ירחם' וה נשמע שאינו דבר לומר שלא מצוה כך הנשמע דבר לומר שמצוה כשם אבל מזה לדבר לי היה והרבה 
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III. Issues with Mitzvos 
Nefesh Hachaim 4:1 

Nefesh Hachaim Intro to 4 (4) 
 
 
 
 
 
 
 
 
 
 

 
 

 
 
NefeshHachaim intro to 4 (8) 

 
 
 
 
 
 
 
 
 
 
 
 
 

 
 

IV. IssueswithLearning 

Nefesh Hachaim 4:1 
 
  



V. Issues of Divine Immanence 
 

Nefesh hachaim 3:1 
 

 
 
 
 
 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 

Nefesh Hachaim 3:5 
 
 
 
 
 

 
VI. Aftereffects 

 
Torah Lishma by Rabbi Norman Lamm p. 127 

 
 
 
 
 
 
 
 
 
 
 

Divrei Harav p. 108 
 
 
 
 
 
  



The Rav p. 147 

 
 
The Rav II p. 181 

 
 
Dr. Isadore Twersky Religion and Law 

 

 Rav Joseph Soloveitchik – “A Tribute to the  Rebbetzin of 
Talne,” Tradition (32:5) 

 What is torat imekha? What kind of a Torah does 
the mother pass on? I admit that I am not able to define 
precisely the massoretic role of the Jewish mother. Only by 
circumscription I hope to be able to explain it. Permit me to 
draw upon my own experiences. I used to have long 
conversations with my mother. In fact, it was a monologue 
rather than a dialogue. She talked and I "happened" to 
overhear. What did she talk about? I must use a halakhic 
term in order to answer this question: she talked me-inyana 
de-yoma. I used to watch her arranging the house in honor 
of a holiday. I used to see her recite prayers; I used to watch 
her recite the sidra every Friday night and I still remember 
the nostalgic tune. I learned from her very much. 
 Most of all I learned that Judaism expresses itself 
not only in formal compliance with the law but also in a 
living experience. She taught me that there is a flavor, a 
scent and warmth to mitzvot. I learned from her the most 
important thing in life - to feel the presence of the Almighty 
and the gentle pressure of His hand resting upon my frail 
shoulders. Without her teachings, which quite often were 
transmitted to me in silence, I would have grown up a 
soulless being, dry and insensitive. 


