DTWI17 1117 113n|

WOMEN'S INSTITUTE FOR TORAH STUDIES

Matan - Great Debates - The Yarmulke Debate

/ DE RITI HEBHALC!
Vita @Oﬁfrmmnzr deo; "\

HEIJH'I ch EJuf Ft ﬂ’mpt
DI

"

9
s = e e S T
g@;&: ilic A A
- ] x - =
33 x (5 ;
: 2 .
= Al faidii b v
= ! ! ;
H
p:

gl Do V&nrrra
\G:a L ftampata in Par+
: Mada ] luicorrettn p
, riformara
Con fgzn deSupsior:
N ETIA
: ":'n':e Gia Cigognaﬂ y

| -

-

Translated version in Hebrew - https://www.hebrewbooks.org/35226

History of Jewish Rites [Rituals], Life and Observance of the

Jews of These [=modern] Times

byLeon Modena, Jewish rabbi of Venice

Already published in Paris and now corrected by him [=the author] and revised

With license of the authorities [i.e. it passed the censors]
In Venice, 1638 at the press of Gio[vanni] Calleoni
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New Problems and New Meanings

#1 - Religious Hypocrisy
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#3 - Kippah and Religious Identity
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Kippah Couture By Angela Himsel, (published September 29, 2006)

....This expectation that one’s yarmulke reflects something about the wearer — his spirituality, his creativity, his
masculinity, his political stance, which sports team he identifies with — is a recent phenomenon. In the past, the
message that wearing a yarmulke sent was simply that you were an observant Jew. In the past 10 or so years here in
New York City, there has been a marked upsurge in the number of Modern Orthodox, kippah-clad men displaying
their Jewishness out loud and proud. According to social psychologist and writer Bethamie Horowitz, who shared her

6



NHRNV]

D'W17 11171 110N
WOMEN'S INSTITUTE FOR TORAH STUDIES

thoughts in an e-mail interview, this trend began taking hold in the late 1960s and ’70s as a result of both a more
dense Jewish population in the city and the “post-1967 upsurge in Jewish pride in the aftermath of the Six Day War,
and the spiritual seeking characterized by the Jewish counterculture of that time.” ....Now, a person’s yarmulke can
say pretty much anything he or she want it to say, as in the case of an elderly man on whose yarmulke is written,
“My grandkids are cuter than yours.”

Rabbi Nathan Lopez Cardozo, “Oh, that | could take off my kippah!”

| need to be honest. | am contemplating taking off my kippah. Why, you might ask? I no longer want to be
observant. Observance, for me and for many young people, has become irrelevant. It has been used by large sections
of religious Jews to live in self-assured ease. Their religion is part of their contentment. But who wants to live in
contentment? Religious observance has become a tool to comfort the troubled. But it is time that religion is used to
trouble the comfortable. And that is my problem.

Sure, living an observant life, conducting oneself in a manner that is consistent with Halacha, is certainly a crucial
component of Judaism; but it is nor what makes me religious. To be religious is to allow God entry into my
thoughts, my deeds, what | see and feel. It is to have a constant, intense awareness of living in His presence, seeing
His fingerprints everywhere, and living up to that awareness.

Halacha is really a constant reminder, an appeal to be attentive to Him, even in the midst of our day-to-day
mundane affairs. It is meant to teach us that even our trivialities need to become holy and be worthy of God, so that
our common deeds reach Heaven.

But is that still the case today? Does it accomplish that goal?

Halacha is the external garment of an inner spiritual process that should be stimulated by those very halachic acts.
For that to occur, much more has to be accomplished. To become religious is to face opposition, even from oneself
— to dare, to defy, and even to doubt.

The way to reach God is through spiritual warfare, and all we can hope for is to catch a glimpse of His existence. It is
an ongoing challenge. As the Kotzker Rebbe once said, if you cannot win, you must win. Only a pioneer can be heir
to a religious tradition. Faith is contingent on the courage of the believer. This is the task of Halacha. To teach us
how to confront ourselves when standing in the presence of God, and to never give up, even against all odds. To be
worthy.

But for many observant Jews, including myself, religion means living in security and peace of mind. This is the
“dullness of observance,” a religious conditioning that often turns genuine religiosity and the experience of God into
a farce. People are more afraid of Halacha than they are in love with God and Judaism. Halacha is a challenge to the
soul, not its tranquilizer.

| now realize that my kippah is one of the main reasons for my failure to be religious. | want to put my kippah on,
but I understand that to do so I need to take it off. | don’t want to wear it. | want to put it on as a daring religious
act, a declaration to God that I wish to live in His presence. Not as a spiritual condition, but as an act of elevation,
moral grandeur, and boldness.

The problem is that my kippah no longer carries this message. Its main purpose is to disturb and to wake me up, but
every morning when | put it on, it quickly disappears into my subconscious. It is always on my head and therefore
never there.

.....But what will my grandchildren and great-grandchildren say when [ will have stopped wearing my kippah? What
will happen to their religiosity? Will they — who have been raised in a deeply observant society, where removing
one’s kippah is an act of heresy and a sign of blatant secularism — ever understand what I had in mind? Will they
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become more religious when they see my head bare and only occasionally covered? Or, will they conclude that | no
longer take Judaism so seriously, and they can follow suit? It scares the life out of me to think of the consequences.
They may see my act as one of rebellion against what | love most: Judaism. Will it help when | tell them my reasons?
Will they ever understand the notion of becoming more religious by taking off their kippah? | shudder at the
thought.

But I worry not only about my grandchildren. My students and friends might also misunderstand my decision and as
a result may adopt leniency in their commitment to Judaism.

Will they use my decision to justify taking off their kippah when it “bothers” them, or when it’s more pleasant to
walk bareheaded, or when they don’t want to be known as too Jewish? Will they understand that the difference
between us is that they want to take itoffwhile | want to put it on?

The story does not end here. Today, the kippah is a powerful symbol of Jewish identity, not to be underestimated. It
is a statement of Jewish pride, courage, and commitment to living with a mission. And if there’s anything | want, it’s
to be a proud Jew! So, shall | leave it on despite my objections?

How difficult my choice is, especially now that it has become customary for Israeli criminals to wear kippot while
standing trial, so as to make a good impression on the judges. Do | want to “walk in the path of sinners” and “sit in
the company of scorners”? As Cervantes would say, “Tell me what company thou keepest and I'll tell thee what
thou art”

| still recall, with affection, the days when those wearing kippot were known to be upright people.

So what shall I do? I don’t know. Perhaps the solution is to wear a kijppah shkufa (a transparent kippah), which no
one but the Lord of the Universe can see. But would that help me in my search for religiosity?

| need to be bareheaded while wearing it all the time. Who would have thought that something as simple as a kippah
would become a religious problem of considerable magnitude?
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