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Matan – Great Debates in Jewish History, Philosophy and Halakha 

The Barcelona Disputation 

 

Ramban’s Version 
Hebrew Report of Moses Nahmanides 
OUR LORD THE KING commanded me to dispute with Friar Paul in 
his palace before him and his advisors in Barcelona. I replied: "I will do 
as the king commands, if you permit me to speak freely. I hereby 
request the permission of the king and the permission of Friar 
Raymond of Penaforte and his associates who are here." Friar 
Raymond of Penaforte replied: "So long as you do not utter 
blasphemies." I said to them: "I wish to observe your law in this regard. 
But I also wish to speak freely in debate, as you speak freely. I 
have the wisdom to speak properly in debate as you indicate, but 
it must be according to my will." They all gave me permission to 
speak freely. 
 
I then said: "The debate between Christians and Jews concerns many 
matters of custom which are not essential. In this revered court, I wish 
to debate only matters that are essential.", They all said: "You have 
spoken properly." Thus, we agreed to speak first about the messiah 
-- whether he has already come as the Christians believe or if he 
is yet to come as the Jews believe. Subsequently, we shall 
discuss whether the messiah is divine or fully human, born of 
man and woman. Afterward we shall discuss whether the Jews 
observe the true law or whether the Christians do. 
 
Then Friar Paul began, saying that he would prove from our 
Talmud that the messiah concerning whom the prophets testify 
has already come.  
 
I replied: "Before we debate this, I ask that he tell me how this is 
possible. Indeed while he was in Provence and in many other places, I 
heard that he said this to many Jews. But I am most surprised. Would 
he answer me in this regard? Does he mean to say that the sages of 
the Talmud believed in Jesus as the messiah and believed that he 
is both human and divine, as held by the Christians? However, it 
is well known that the incident of Jesus took place during the 
period of the Second Temple. He was born and killed prior to the 
destruction of the Temple, while the sages of the Talmud, like R. 
Akiba and his associates, followed this destruction. Those who 
compiled the Mishnah, Rabbi and R. Nathan, lived many years 
after the destruction. All the more so R. Ashi who compiled the 
Talmud, who lived about four hundred years after the destruction. 
If these sages believed that Jesus was the messiah and that his 
faith and religion were true and if they wrote these things from 
which Friar Paul intends to prove this, then how did they remain 
in the Jewish faith and in their former practice? For they were 
Jews, remained in the Jewish faith all their lives, and died Jews -- they 

Anonymous Latin Report 
ON JULY 20, 1263, in the 
presence of the lord king of 
Aragon and many other barons, 
prelates, clerics, and knights, in 
the palace of the lord king at 
Barcelona, Moses the Jew, called 
"rabbi," was summoned from 
Gerona by the lord king, at the 
request of the Dominicans, and 
was present there, along with 
many other Jews who seemed 
and were reputed among other 
Jews more learned. Deliberation 
was undertaken with the lord king 
and with certain Dominicans and 
Franciscans who were present, 
not that the faith of the Lord 
Jesus Christ -- which because 
of its certitude cannot be placed 
in dispute be put in the center 
of attention with the Jews as 
uncertain, but that the truth of 
that faith be made manifest in 
order to destroy the Jews' 
errors and to shake the 
confidence of many Jews. Since 
they could not defend their errors, 
these Jews indicated that the said 
rabbi could sufficiently reply to 
each and every question which 
would be placed before them. 
Friar Paul proposed to the said 
rabbi, that, with the aid of God, he 
would prove from writings shared 
and accepted by the Jews the 
following contentions, in order: 
that the messiah, who is called 
Christ, whom the Jews anticipate, 
has surely come already; also that 
the messiah, as prophesied, 
should be divine and human; also 
that he suffered and was killed for 
the salvation of mankind; also that 
the laws and ceremonials ceased 
and should have ceased after the 
advent of the said messiah. When 
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and their children and their students who heard their teachings. Why 
did they not convert and turn to the faith of Jesus, as Friar Paul did? He 
understood from their words that the faith of the Christians is the true 
faith -- Heaven forbid -- and he went and converted as a result. But 
they and their students who learned Torah from them remained and 
died Jews, as we are this day. . . If these sages believed in Jesus and 
in his faith, how is it that they did not do as Friar Paul, who understands 
their teachings better than they themselves do?" 
 
Friar Paul responded: "These are lengthy observations, intended to 
cancel the debate. Nonetheless, you shall hear what I have to say." I 
said to them: "But this is clear proof that he shall not say anything 
of substance. However, I shall hear his claims, because our lord 
the king wishes so." 
 
He began: "Behold Scriptures say, 'the sceptre shall not pass 
from Judah, nor the staff from his descendants, until Shiloh 
comes,' meaning the messiah. Thus the prophet says that Judah 
shall have power forever, until the coming of the messiah who will 
descend from Judah. Thus today, when you Jews have neither 
sceptre nor staff, the messiah has already come, and he is of the 
seed of Judah, and his is the power." 
 
I responded and said: "It was not the prophet's intention to say that the 
rule of Judah would never be suspended. Rather, he said that it would 
not pass away and be annulled completely. This means that, so long 
as there be a monarchy in Israel, it should belong to Judah. If 
because of their sins it should be suspended, it would ultimately 
return to Judah. This is proved by the fact that, prior to Jesus, 
there was a long period during which ruling authority was 
suspended from Judah but not from Israel and a long period 
during which rule was suspended both from Israel and Judah. For 
during the seventy years of exile in Babylonia, neither Judah nor Israel 
enjoyed ruling authority. During the period of the Second Temple, only 
Zerubabel and his sons ruled briefly from Judah. There remained, 
however, 380 years to the destruction, during which priests of the 
Hasmonean family reigned." 
 
Friar Paul replied: "Through all these times, even though the Jews had 
no kings, they did have authorities. For thus they explained in the 
Talmud: 'The sceptre shall not pass from Judah' these are the exilarchs 
in Babylonia who control the people; 'Nor the staff from his 
descendants' these are the offspring of Hillel who teach the Torah 
publicly. Today, however, you do not have the ordination known in the 
Talmud. Thus even that authority has been annulled, for there is no 
one among you worthy of being designated 'rabbi..' That they call you 
'magister' is an error, and you use that title deceitfully. . . 
 
I responded and said: "I shall show you that it was not the 
intention of the rabbis to explain this verse other than meaning 
actual kingship. However, you do not understand law and 

the said Moses was asked 
whether he wished to respond to 
these contentions which have 
been indicated, he said and 
affirmed that he would and that, if 
necessary, he would remain at 
Barcelona for that purpose not 
only for a day or a week or a 
month, but even for a year. When 
it was proved to him that he 
should not be called "rabbi," 
because no Jew should be 
designated by that title from the 
time of the Passion of Christ, he 
conceded at least that this was 
true for the previous eight hundred 
years. 
Then it was indicated to him, that 
when Friar Paul had come to 
Gerona for the purpose of 
conferring with him on these 
matters, which pertain to 
salvation, and had expostulated 
carefully concerning the Holy 
Trinity, both about the unity of the 
divine essence and about the 
trinity of beings, the beliefs which 
Christians hold, he had conceded 
that, if Christians believed in the 
manner explained to him, he 
would believe indeed that so it 
should be held. When this was 
repeated before the king, he did 
not contradict. Rather he was 
silent, and thus by remaining silent 
he conceded. 
 
Then in the palace of the lord king, 
the said Jew was asked whether 
the messiah, who is called Christ 
has come. He responded with the 
assertion that he has not come. 
He added that the messiah and 
Christ are the same and that, if it 
could be proved to him that the 
messiah had come, it could be 
believed to refer to none other 
than him, namely Jesus Christ, in 
whom the Christians believe, 
since no one else has come who 
has dared to usurp for himself this 
title nor has there been anyone 
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halakhah; you only understand a little aggadah, with which you 
have made yourself familiar. The matter which the sages mentioned 
concerns the fact that properly no man should judge a case on his own 
and be free of liability to pay in case of error, unless he receives 
permission from the patriarch, who is like a king. They said that during 
the period of exile, since these are those of royal descent who have 
some authority from the Gentile kings, such as the exilarchs in 
Babylonia and the patriarchs in Palestine, they have the right to confer 
permission and ordination. This, however, took place among the sages 
of the Talmud, more than four hundred years after tile death of Jesus. 
For it was not the view of the sages of the Talmud that this would 
constitute tile sceptre and the staff which come from the seed of Judah. 
Rather the prophet promised Judah that kingship over Israel would be 
his. He promised him actual kingship. Nonetheless this promise was 
suspended for a long period, as I have mentioned. During the period of 
exile in Babylonia there was no sceptre or staff whatsoever, neither 
exilarch nor patriarch, for authority was held by the priests, the judges, 
the officers, or whoever they chose." 
 
Then Friar Peter of Janua responded: "This is true. The verse only 
says that kingship shall not cease entirely, but there might be a 
suspension.  
 
I said to the king: "Behold Friar Peter rules according to my view. " 
Friar Peter said: "I have not made a ruling. For the seventy years in 
Babylonia constitutes a short time. There were still many who 
remembered the First Temple, as is written in the book of Ezra. This 
might be called a suspension ... However now that you have remained 
more than a thousand years without kingship, that is complete 
abolition. 
 
I said: "Now you change your mind. However, the term 'abolition' 
cannot be used with a recurring phenomenon. Moreover, there is no 
distinction in the words of the prophet between a long suspension and 
a short suspension. Moreover, the period that I mentioned was lengthy. 
Moreover, our forefather Jacob did not promise Judah that he would 
hold the sceptre and staff over his tribe only. Rather, he accorded 
Judah kingship over all Israel; as is written: 'Judah, your brothers shall 
praise you.' It is also written: 'Judah held the leading place among his 
brothers and fathered their rulers.' However kingship over all Israel was 
suspended from the time that Solomon died, as is written: 'The tribe of 
Judah alone followed the house of David.' Thus it is clear that the 
prophet said only that kingship would not pass completely, The 
truth is that, during the period of exile, it is not to be called annulment 
or abolition at all, for it does not involve Judah but the entire nation. For 
the prophet did not promise Judah that the people of Israel would never 
go into exile, so that he might be king over them at all times." 
 
Friar Paul then claimed that in the Talmud it is said that the 
messiah has already come. He adduced the story in Midrash 
Lamentations concerning a man who was ploughing and whose 

else who had been believed to be 
Christ.  
 
It was then proved to him clearly, 
both through authoritative texts of 
the law and the prophets as well 
as through the Talmud, that Christ 
has truly come, as Christians 
believe and preach. Since he was 
unable to respond, vanquished by 
proper proofs and authoritative 
texts, he conceded that Christ or 
the messiah had been born in 
Bethlehem a thousand years ago 
and had subsequently appeared in 
Rome to some. When he was 
asked where that messiah who he 
said was born and appeared at 
Rome might be, he replied that he 
did not know. Subsequently he 
said that the messiah lives in a 
terrestrial paradise with Elijah. He 
also said that, although the 
messiah has been born, he has 
still not come, since the messiah 
may be said to have come when 
he achieves dominion over the 
Jews and liberates them and 
when the Jews follow him. Against 
this response was adduced the 
authority of the Talmud, which 
clearly says that the messiah 
would come to them daily, if they 
would hear his voice and not 
harden their heart, as is said in 
Psalms: "Today if you will listen to 
his voice." 
It was added that the messiah was 
born among men, that he came 
among men, and that he could not 
otherwise be or be understood. To 
this he was unable to respond.  
 
Also among the proofs presented 
concerning the advent of the 
messiah was that from Genesis:, 
"The scepter shall not pass from 
Judah, nor the staff from his 
descendants." Since therefore he 
must acknowledge that there is 
neither scepter nor staff, he 
acknowledges that the messiah 
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ox lowed. An Arab passed and said to him: "Jew, Jew, unhitch. 
your ox, unhitch your ploughshare, unhitch your plough for the 
Temple has been destroyed." He unhitched his ox, unhitched his 
ploughshare, and unhitched his plough. The ox lowed a second 
time. The Arab said to him: "Hitch up your ox, hitch up your 
ploughshare, hitch up your plough, for your messiah has been 
born." 
 
I responded: "I do not believe in this story at all, but it is a proof for my 
view." 
He then cried out: "Behold he denies their books." 
 
I said: "Truly I do not believe that the messiah was born on the 
day of the destruction of the Temple. Thus this story is not true or 
else it has another meaning drawn from the secrets of the sages. 
However I shall accept it at its simple meaning as you claim, for it 
is a proof for my case. Behold it says that on the day of 
destruction, after the Temple was destroyed, the messiah was 
born. Thus Jesus was not the messiah, as you claim. For he was 
born and killed prior to the destruction of the Temple. In fact he 
was born about two hundred years prior to the destruction of the 
Temple. According to your reckoning, he was born seventy-three 
years prior to the destruction of the Temple." Then he was silent. 
 
Master William, the royal judge, then said: "The dispute does not 
now concern Jesus. The question is whether the messiah has come 
or not. You say that he has not come, and this book of yours says that 
he has come." 
 
I said to him: "You choose, as is your custom, to respond craftily. 
Nonetheless I shall answer you. The sages did not say that the 
messiah has come. Rather they said that he was born. For on the 
day that our teacher Moses was born, he did not come and 
redeem us. However, when he came before Pharaoh at the command 
of God and said to him: 'these are the words of the Lord -- Send forth 
My people!' then he may be said to have arrived. Likewise the messiah 
-- when he shall come before the pope and shall say to him at God's 
command: 'Send forth My people,' then he may be said to have come. 
However, to this day he has not yet come and is in no sense the 
messiah. For King David on the day that he was born was not the 
anointed one. Only when Samuel anointed him was he the anointed 
one. On the day that Elijah will anoint the messiah at God's command 
may he be called the messiah. On the day that he will subsequently 
come before the pope to redeem us, then he may be said to have 
arrived." 
Friar Paul claimed: "Behold the passage in Isaiah, chapter 53, tells of 
the death of the messiah and ho he was to fall into the hands of his 
enemies and how he was placed alongside the wicked, as happened to 
Jesus. Do you believe that this section speaks of the messiah? 
I said to him: "In terms of the true meaning of the section, it speaks 
only of the people of Israel, which the prophets regularly call 'Israel My 

who was to be sent has come. To 
this he responded that the scepter 
has not been removed. It is merely 
temporarily absent, as happened 
during the time of the Babylonian 
captivity. It was proved to him that 
in Babylonia the Jews had 
exilarchs with jurisdiction, while 
after the death of Christ they had 
neither a staff nor a prince nor 
exilarchs according to the 
prophecy of Daniel nor a prophet 
nor any jurisdiction, as is 
manifestly obvious every day. It is 
thus certain that the messiah has 
come.  
 
He then said that he would prove 
that the Jews had the aforesaid 
exilarchs after Jesus, but he was 
able to show nothing in these 
matters. On the contrary he 
confessed that they have not had 
the aforesaid exilarchs for the past 
850 years. Therefore it is clear 
that the messiah has come, since 
an authoritative text cannot lie. 
 
The said Moses claimed that 
Jesus Christ should not be called 
the messiah, since the messiah, 
he said, should not die, as is said 
in Psalms: "He asked of thee life 
and thou didst give it him, length 
of days for ever and ever." Rather 
he should live eternally, both he 
and those whom he would 
liberate. It was therefore asked of 
him whether chapter 53 of Isaiah -
- "Who could have believed what 
we have heard" -- which according 
to the Jews begins at the end of 
chapter 52, where it is said: 
"Behold my servant shall prosper," 
speaks of the messiah.  
 
Although he consistently claimed 
that this passage in no way 
speaks of the messiah, it was 
proved to him through many 
authoritative texts in the Talmud 
which speak of the passion and 
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servant' or 'Jacob My servant.' " 
Friar Paul said: "I shall prove from the words of your sages that it 
speaks of the messiah." 
I said to him: "It is true that the rabbis in the aggadah explain it as 
referring to the messiah. However, they never said that he would be 
killed ,at the hands of his enemies. For you will find in no book of the 
Jews, neither in the Talmud nor in the Midrash, that the messiah, the 
descendant of David, would be killed or would be turned over to his 
enemies or would be buried among the wicked. Indeed even the 
messiah whom you made for yourself was not buried. I shall explain for 
you this section properly and clearly, if you wish. There is no indication 
that the messiah would be killed, as happened to your messiah. They, 
however, did not wish to hear. 
Friar Paul then said that, in the Talmud, it is indicated that R. Joshua b. 
Levi asked Elijah when the messiah would come. He answered him: 
"Ask the messiah himself. " He said "Where is he?" He said: "At the 
gate of Rome, among the sick." He went there and found him. He 
asked him ... Thus the messiah has already come, is in Rome, and is in 
fact Jesus who rules in Rome. 
I said to him: "Isn't it clear from this that he has not come? For he 
asked Elijah when the messiah would come Likewise he asked the 
messiah himself: 'When will you come? Thus he has not yet come. 
Rather, according to the simple meaning of these stories, he was born 
already. But I do not believe this." 
Then the king responded: "If he were born on the day of the destruction 
of the Temple, which was more than a thousand years ago and has not 
yet arrived, how will he arrive? For it is not human nature to live for a 
thousand years." 
I said to him: "Conditions were set that I not debate with you and that 
you will not participate in the debate. However, already among early 
man Adam and Methusaleh lived almost to a thousand years and Elijah 
and Enoch more than that, Methusaleh lies in the hands of God." He 
said: "Where is he now?" I said: "This is not a necessary element in the 
debate, and I shall not respond. Maybe you can find him at the gates 
of Toledo, if you send there one of your couriers." I said it 
jokingly. They then rose, and the king set a time for resuming the 
debate, on the following Monday. 
 
On that day the king went to the cloister in the city, where all the men 
of the city gathered, Gentiles and Jews. The bishop, all the clerics, and 
the sages of the Franciscans and Dominicans were there. Friar Paul 
rose to speak. I said to our lord the king: "My lord, hear me. " He said 
to me: "Let him speak first, since he is the interlocutor." I said: "Allow 
me to clarify my view concerning the messiah. Then he can reply to the 
clarification." 
 
I rose and said: “Listen all you people. Friar Paul asked me 
whether the messiah of whom the prophets spoke has come. I 
said that he has not come. He then cited an 5ggadah which said 
that, on the very day the Temple was destroyed, the messiah was 
born. I then said that I do not believe this, although it is a proof for 

death of Christ, which they prove 
through the said chapter, that the 
aforesaid chapter of Isaiah must 
be understood as related to Christ, 
in which the death, passion, burial 
and resurrection of Christ is 
obviously contained. Indeed 
forced by authoritative texts, he 
confessed that this section must 
be understood and explained as 
relating to Christ. From this it is 
clear that the messiah was to 
suffer. 
 
Since he did not wish to 
confess the truth unless forced 
by authoritative texts, when he 
was unable to explain these 
authoritative texts, he said 
publicly that he did not believe 
these authoritative texts which 
were adduced against him -- 
although found in ancient and 
authentic books of the Jews -- 
because they were, he claimed, 
sermons in which their teachers 
often lied for the purpose of 
exhorting the people. As a 
result he reproved both the 
teachers and the scriptures of 
the Jews. Moreover, all these 
issues, or almost all, which he 
confessed or which were 
proved to him, he first negated; 
then confuted by authoritative 
texts and confused, he was 
forced to assent. Moreover, 
since he was unable to respond 
and was often publicly 
confused and since both Jews 
and Christians insulted him, he 
persistently claimed before all 
that he would in no way 
respond, since the Jews 
prohibited him and Christians, 
namely Friar P. de Janua and 
certain upstanding men of the 
city, had sent him messages 
advising that he in no way 
respond. Concerning this he 
was publicly refuted by the said 
Friar P. and by these 
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my view. Now I shall explain to you why I said that I do not believe 
this. Know that we Jews have three types of books. The first is the 
Bible, and we all believe it completely. The second is called 
Talmud, and it is a commentary on the merits of the Torah. For in 
the Torah there are 613 commandments and there is not one of 
them that is not explained in the Talmud. We believe in the 
Talmud concerning explanation of the commandments. We have 
yet a third book called Midrash, that is sermons. This is 
analogous to the bishop standing and giving a sermon, with one 
of the listeners deciding to write it. In regard to this book, those 
who believe it well and good, but those who do not believe it do 
no harm. We have sages who wrote that the messiah will not be 
born I until close to the time ordained for redeeming us from exile. 
Therefore I do not believe in this book, where it says that he was 
born on the day, of the destruction of the Temple. We also call 
this book 6ggadah, that is, stories, meaning that these are only 
things which one person tells another. However, I shall accept 
this 6ggadah literally, as you wish, because it is an explicit proof 
that Jesus is not the messiah, as I said to you, because he was 
not born on that day. Rather, by that time, everything related to 
him had already transpired long before. 
 
"Now you, our lord the king, asked and objected properly that it is not 
human nature to live a thousand years. Now I shall explain to you the 
answer to your questions. Behold Adam lived a thousand years minus 
seventy. Moreover, it says explicitly in Scriptures that he died because 
of his sin; had he not sinned, he would have lived much more or even 
forever. Both the Gentiles and the Jews agree that the sin and 
punishment of Adam will be annulled during messianic times. Thus 
after the messiah comes, it will be annulled from all of us, but with the 
messiah himself it will be completely annulled. Thus the messiah is 
capable of living thousands of years or even forever. Thus Psalms 
says: 'He asked of Thee life, and Thou didst give it him, length of days 
for ever and ever.' You further asked, our lord the king, where he is 
now. It is already indicated in Scriptures. For Adam lived in terrestrial 
paradise. When he sinned, it is said: 'So the Lord God drove him out of 
the Garden of Eden.' Thus, one who is free from the punishment of 
Adam's sin lives there in paradise. Thus said the sages in the book of 
aggadah which I mentioned. The king said: "Did you not say in the 
same aggadah that he was in Rome." I said to him "I did not say that 
he lived in Rome, only that he appeared in Rome on a particular day. 
For Elijah told the sage that he would find him there on that day . . ." 
 
This is the content of the debates. I have not consciously altered a 
detail. Subsequently, on that same day, I stood before our lord the king 
and he said: "Let the dispute be suspended. For I have never seen a 
man whose case is wrong argue it as well as you have done." 

 

upstanding men. Whence it is 
clear that he tried to escape the 
disputation by lies.  
 
Moreover, although he promised 
before the king and many others 
that before a few he would answer 
concerning his faith and his law, 
when the said lord was outside the 
city, he secretly fled and departed. 
Whence it is clear that he did not 
dare nor was he able to defend his 
erroneous belief. 
 
We James, by the grace of God, 
King of Aragon, Majorca and 
Valencia, count of Barcelona and 
Urgell, and lord of Montpellier, 
confirm and acknowledge that 
each and every statement and 
action took place in our presence 
and in the presence of many 
others, as contained above in the 
present letter. In testimony of this 
we have caused our seal to be 
appended as a perpetual 
memorial. 
 

 
  פרק מטבראשית 

 (י) לא יסור שבט מיהודה ומחקק מבין רגליו עד כי יבא <שילה> שילו ולו יקהת עמים:
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 רמב"ן בראשית פרק מט
אין ענינו שלא יסור לעולם, כי כתוב (דברים כח לו) יולך ה' אותך ואת מלכך אשר תקים עליך אל גוי אשר  -(י) לא יסור שבט מיהודה 

ומלכם בגולה, אין להם עוד מלך ושרים. וימים רבים אין מלך בישראל. והנביא לא יבטיח את לא ידעת אתה ואבותיך, והנה הם 
 ישראל שלא ילכו בשבי בשום ענין בעבור שימלוך עליהם יהודה:

אבל ענינו שלא יסור שבט מיהודה אל אחד מאחיו, כי מלכות ישראל המושל עליהם ממנו יהיה, ולא ימשול אחד מאחיו עליו, וכן לא 
ר מחוקק מבין רגליו, שכל מחוקק בישראל אשר בידו טבעת המלך ממנו יהיה, כי הוא ימשול ויצוה בכל ישראל, ולו חותם יסו

המלכות, עד כי יבא שילה ולו יקהת כל העמים לעשות בכולם כרצונו, וזהו המשיח, כי השבט ירמוז לדוד שהוא המלך הראשון אשר 
 …הת העמיםלו שבט מלכות, ושילה הוא בנו אשר לו יק

 
וזה היה עונש החשמונאים שמלכו בבית שני, כי היו חסידי עליון, ואלמלא הם נשתכחו התורה והמצות מישראל, ואף על פי כן נענשו 
עונש גדול, כי ארבעת בני חשמונאי הזקן החסידים המולכים זה אחר זה עם כל גבורתם והצלחתם נפלו ביד אויביהם בחרב. והגיע 

אמרו רז"ל (ב"ב ג ב) כל מאן דאמר מבית חשמונאי קאתינא עבדא הוא, שנכרתו כלם בעון הזה. ואף על פי העונש בסוף למה ש
שהיה בזרע שמעון עונש מן הצדוקים, אבל כל זרע מתתיה חשמונאי הצדיק לא עברו אלא בעבור זה שמלכו ולא היו מזרע יהודה 

כנגד מדה, שהמשיל הקדוש ברוך הוא עליהם את עבדיהם והם ומבית דוד, והסירו השבט והמחוקק לגמרי, והיה עונשם מדה 
 הכריתום:

ד׃  הּ מְאֹֽ א וְגָבַ֖ י יָר֧וּם וְנִשָּׂ֛ יל עַבְדִּ֑  הִנֵּ֥ה יַשְׂכִּ֖

“Indeed, My servant shall prosper, Be exalted and raised to great heights.  

ים כֵּן־מִשְׁחַ֥  י֙� רַבִּ֔ ר שָׁמְמ֤וּ עָלֶ֨ ם׃ כַּאֲשֶׁ֨ הוּ וְתֹאֲר֖וֹ מִבְּנֵ֥י אָדָֽ ישׁ מַרְאֵ֑ ת מֵאִ֖  

Just as the many were appalled at him— So marred was his appearance, unlike that of man, form, beyond 
human semblance—  

י אֲשֶׁ֨  ם כִּ֠ ים פִּיהֶ֑ יו יִקְפְּצ֥וּ מְלָכִ֖ ים עָלָ֛ ן יַזֶּה֙ גּוֹיִ֣ם רַבִּ֔ נוּ׃ כֵּ֤ א־שָׁמְע֖וּ הִתְבּוֹנָֽ ֹֽ ר ל ר לָהֶם֙ רָא֔וּ וַאֲשֶׁ֥ א־סֻפַּ֤ ֹֽ ר ל  

Just so he shall startle many nations. Kings shall be silenced because of him, For they shall see what has not 
been told them, Shall behold what they never have heard.”  

ין י הֶאֱמִ֖ תָה׃  מִ֥ י נִגְלָֽ נוּ וּזְר֥וֹעַ יְהוָה֖ עַל־מִ֥ לִשְׁמֻעָתֵ֑  

“Who can believe what we have heard? Upon whom has the arm of the LORD been revealed?  

 ֹֽ הוּ וְל ר וְנִרְאֵ֥ א הָדָ֑ ֹ֣ אַר ל֖וֹ וְל ה לאֹ־תֹ֥ רֶץ צִיָּ֔ רֶשׁ֙ מֵאֶ֣ יו וְכַשֹּׁ֨ ק לְפָנָ֗ עַל כַּיּוֹנֵ֜ הוּ׃ וַיַּ֨ ה וְנֶחְמְדֵֽ א־מַרְאֶ֖  

For he has grown, by His favor, like a tree crown, Like a tree trunk out of arid ground. He had no form or 
beauty, that we should look at him: No charm, that we should find him pleasing.  

ישׁ מַכְ  ים אִ֥ ל אִישִׁ֔ א חֲשַׁבְנֻֽהוּ׃ נִבְזֶה֙ וַחֲדַ֣ ֹ֥ נּוּ נִבְזֶ֖ה וְל ר פָּנִים֙ מִמֶּ֔ לִי וּכְמַסְתֵּ֤ אֹב֖וֹת וִיד֣וּעַ חֹ֑  

He was despised, shunned by men, A man of suffering, familiar with disease. As one who hid his face from us, 
He was despised, we held him of no account.  

ן חֳלָ  ה׃ אָכֵ֤ ים וּמְעֻנֶּֽ הוּ נָג֛וּעַ מֻכֵּ֥ה אֱ�הִ֖ ם וַאֲנַ֣חְנוּ חֲשַׁבְנֻ֔ ינוּ סְבָלָ֑ א וּמַכְאֹבֵ֖ נוּ֙ ה֣וּא נָשָׂ֔ יֵ֙  

Yet it was our sickness that he was bearing, Our suffering that he endured. We accounted him plagued, 
Smitten and afflicted by God;  

נוּ׃ וְהוּא֙  יו וּבַחֲבֻרָת֖וֹ נִרְפָּא־לָֽ נוּ֙ עָלָ֔ ר שְׁלוֹמֵ֙ ינוּ מוּסַ֤ נוּ מְדֻכָּ֖א מֵעֲוֹנֹתֵ֑ ל מִפְּשָׁעֵ֔ מְחֹלָ֣  
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But he was wounded because of our sins, Crushed because of our iniquities. He bore the chastisement that 
made us whole, And by his bruises we were healed.  

ת עֲוֹ֥  יעַ בּ֔וֹ אֵ֖ יהוָה֙ הִפְגִּ֣ ינוּ וַֽ ישׁ לְדַרְכּ֖וֹ פָּנִ֑ ינוּ אִ֥ אן תָּעִ֔ ֹ֣ נוּ֙ כַּצּ נוּ׃ כֻּלָּ֨ ן כֻּלָּֽ  

We all went astray like sheep, Each going his own way; And the LORD visited upon him The guilt of all of us.”  

א ֹ֥ מָה וְל יהָ נֶאֱלָ֑ ל לִפְנֵ֥י גֹזְזֶ֖ ל וּכְרָחֵ֕ בַח יוּבָ֔ א יִפְתַּח־פִּיו֒ כַּשֶּׂה֙ לַטֶּ֣ ֹ֣ שׂ וְה֣וּא נַעֲנֶה֮ וְל יו׃ יִפְ  נִגַּ֨ ח פִּֽ תַּ֖  

He was maltreated, yet he was submissive, He did not open his mouth; Like a sheep being led to slaughter, 
Like a ewe, dumb before those who shear her, He did not open his mouth.  

י נֶ֥ גַע לָֽ  שַׁע עַמִּ֖ ים מִפֶּ֥ רֶץ חַיִּ֔ י נִגְזַר֙ מֵאֶ֣ חַ כִּ֤ י יְשׂוֹחֵ֑ ח וְאֶת־דּוֹר֖וֹ מִ֣ צֶר וּמִמִּשְׁפָּט֙ לֻקָּ֔ מוֹ׃ מֵעֹ֤  

By oppressive judgment he was taken away, Who could describe his abode? For he was cut off from the land 
of the living Through the sin of my people, who deserved the punishment.  

יו׃  ה בְּפִֽ א מִרְמָ֖ ֹ֥ ה וְל ס עָשָׂ֔ ל לאֹ־חָמָ֣ יו עַ֚ יר בְּמֹתָ֑ ן אֶת־רְשָׁעִים֙ קִבְר֔וֹ וְאֶת־עָשִׁ֖  וַיִּתֵּ֤

And his grave was set among the wicked, And with the rich, in his death— Though he had done no injustice 
And had spoken no falsehood.  

פֶץ יְהוָה֖ בְּיָ  ים וְחֵ֥ י� יָמִ֑  רַע יַאֲרִ֣ ה זֶ֖ ים אָשָׁם֙ נַפְשׁ֔וֹ יִרְאֶ֥ י אִם־תָּשִׂ֤ חֱלִ֔ ץ דַּכְּאוֹ֙ הֶֽ ה חָפֵ֤ ח׃ וַיהוָ֞ ד֥וֹ יִצְלָֽ  

But the LORD chose to crush him by disease, That, if he made himself an offering for guilt, He might see 
offspring and have long life, And that through him the LORD’s purpose might prosper.  

ל׃  ם ה֥וּא יִסְבֹּֽ ים וַעֲוֹנֹתָ֖ רַבִּ֑ י לָֽ יק עַבְדִּ֖ יק צַדִּ֛ ע בְּדַעְתּ֗וֹ יַצְדִּ֥ ה יִשְׂבָּ֔ ל נַפְשׁוֹ֙ יִרְאֶ֣  מֵעֲמַ֤

Out of his anguish he shall see it; He shall enjoy it to the full through his devotion. “My righteous servant makes 
the many righteous, It is their punishment that he bears;  

ר הֶעֱרָ֤  חַת אֲשֶׁ֨ ק שָׁלָל֒ תַּ֗ ים וְאֶת־עֲצוּמִים֮ יְחַלֵּ֣ ן אֲחַלֶּק־ל֣וֹ בָרַבִּ֗ יעַ׃ לָכֵ֞ ים יַפְגִּֽ א וְלַפֹּשְׁעִ֖ ים נָשָׂ֔ ים נִמְנָ֑ה וְהוּא֙ חֵטְא־רַבִּ֣ וֶת֙ נַפְשׁ֔וֹ וְאֶת־פֹּשְׁעִ֖ ה לַמָּ֙
 (ס) 

Assuredly, I will give him the many as his portion, He shall receive the multitude as his spoil. For he exposed 
himself to death And was numbered among the sinners, Whereas he bore the guilt of the many And made 
intercession for sinners.” 

Martin Cohen, Reflections on the Text and Context of the Disputation of Barcelona 
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Ora Limor, Review of Beyond Barcelona by Robert Chazan 

 

Bob Chazan, In the Wake of the Barcelona Disputation 

 



 
 

13 
 

 


