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means that we must read it critically and persistently, using

every tool of intelligence and research. To approach Torah with

respect and with love does not mean that we can get away with
frumkeit, with piety alone. A student of Torah must be pious,
but piety itself is no guarantee or substitute for scholarship. @
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image7.png
Torah does not want fools. It does not even want innocent

and pious fools. It demands persistence, cr1t1c1sm, deéermma-
tion and intelligence. It wants the brightness that God gave

us to be applied to it and its problems, to searching it out, to
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Consistency is. another such example. Certainly, consis-

tency is desideratum. But consistency can lead to rigidity,

to unmovablhty to an unwillingness to change for the better:
e o oo od an act, | feel
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Humility, one of the greatest of all virtues, can prove a source

of hurva. If1 feel totally humble and lacking in importance, then
Tyield to the feeling of impotence with regard to improving

myself or bettering my society. I then lose my self-respect. And
e i celf can have no respect for
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Heawupefb phenomenon. But it also can be deag
Idealism sometimes morphs into ideology — idealism iy, rigo}:
mortis, accompanied by excessive zeal, which turns into bling
passion and ends up as fanaticism. This is the way of hurua,
destruction.
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Realism alone, a virtue usually professed by those of middJe
age and over, is certainly a virtue for people seriously attempt.
ing to construct the good society. But realism alone usually
turns into resignation, the acceptance of evil and corruption,
and this gradually becomes reaction, and finally cynicism. This
is the way of sina.
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by extraordinary difficulties. Rabbis did not invent the law,
and they cannot abrogate it at will. They have a freedom of
interpretation, but the halakha is not infinitely plastic. The
law is not a rubber nose that can be pinched and shaped and
formed at will. No rabbinate worthy of its name and its tradi-

tion can allow itself to be bullied. And the press in Israel is so
- - O 1hut pick up any issue of
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dictate how a religious law shall be decided. Ty

Yet, at the same time, we must concede that it jg true thyy .
tain insensitive zealots have compounded the problemg almm:
beyond repair, zealots for whom such unfortunate scandyl
are balm for their sick hearts, who act as if the identiﬁcatio“
and exposure of mamzerim constitutes some kind of Mitzy,,
whereas in truth such vigilante activity goes against the whole
ethical spirit of the Sages. Such unconscionable zealots do exert
apressure, and it must be resisted by the proper and authorized
interpreters of Torah, given in Sivan, the month of Gemini -

Torah, whose major concern is to enhance th nity of its

communicants. We must intensify the search for more lenient





image15.png
It is worth repeating what I have said before from this pul-
pit — anything worthwhile is really worth repeating occasion-

+ ally - in the name of the great Kotzker Rebbe. He said: “Klug
iz krum,” intelligence can sometimes lead to crookedness, as
intellect is abused for corrupt ends. “Gut iz ni'uf;” goodness
can sometimes lead to immorality, when out of sheer love
one consents to demands that are immoral. “Frum iz shlecht,
piety can sometimes be malicious, when it is expressed as
self-righteousness and intolerance. “Aber gut un klug un frum,
das iz a Yid," when you combine these virtues of goodness and
cleverness and piety, then you have the whole Jew.
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There is a custom which we do not practice but which
Hasidic congregations do, which throws this entire matterinto
~ bold relief. The custom stems from the famous Shlah HaKadosh
who recommends that in order that our names not be forgotten
on Judgement Day, that we recite a verse from the Bible related
to the name at the end of the daily Shemoneh Esrei, There is a
biblical verse for every name. Thus, my own is Nahum, and the
verse I recite is from Isaiah (Isaiah 40:1), “Nahamu nahamu ami
yomar Elokeikhem, Console, console My people, says your God:
My, what that makes of an ordinary name! Even as a child I
was terrifically impressed with it - a job, a mission, a destiny:
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The second reason is a personal one. Satan had projected
an image of Moses on his deathbed floating high above the
people. This exemplified their attitude that religion is too far
above us, that it has no relation to us, and that Torah is irrelevant
in modern times. It talks about such impersonal things as the
Sabbath and prayer and love of God and love of neighbor, but
doesn’t hold solutions for my daily problems. It’s floating in the
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stratosphere, but we need something to come down to our level.
‘When Torah is considered that high above, that unconnected
with our dances and card-parties and social aspirations and

business worries, then Moshe met, it’s gone and done for.
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We cannot abide impractical occupations. We are avocation
and work-oriented society. Secular man is, above all, a pragma-
tist. Ideas must work, principles must have application, theories
must forthwith produce results. ‘When two modern, secular
men discuss a third person, they do not ask, “Who is he,” or,
“What kind of person is he,” but, “What does he do?” What a
man does - what he accomplishes, what he achieves, the results
he produces - that is what defines his very self. In a civilization
of this sort we have lost the capacity for appreciating anything
for its own sake; we look only for that which is beyond it, that

to which it leads.
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a tree of eternal life to those that hold it”? _Orw.l we do none

of these things, just be tov, good-natured men and women with
no special distinction in Torah, no real anchorage in Jewishness,
and find that our lives have been spentin nothingness and that
even God has no name for us, that we will be just plain ploni

almoni?
eoba Torah
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- e v thatvow,  ang
At this point, someone here may be inclined ¢, thing,
ifit’s that inclusive, can’t I just go along withoyt real co;nwe.ll,
ment? Ifa shevua to Torah involves a whole new way of it

. - e Practicy
life and a positive belief in God and Torah and Prophecy 5
the redemption of Israel - can’t I have the privilege of SUSPED:
ing my judgement? Can’t I remain neutral and not sign mynf;
on the dotted line? Must I say “yes” or “no”? After all, | have
my doubts concerning many of these things, must |
mind up once and for all?

The name for that attitude of neutrality is called agnostj.
cism - suspended judgement, neither belief nor disbelief, 1¢
is perhaps the most fashionable of al attitudes. It gives the
agnostic the comfortable feeling of being a detached, scientific
observer, above allegiance and commitment. And our answer

ae gl a5 ead o PP

make my,
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responsible, we were forced to accept” (Rashi, Shabbat 88a).

I suggest, however, a different interpretation of that great
and crucial event. God did not force us to accept. He did force
us to choose. It is not that we had no choice; it is that we had no
choice but to choose. You see, God told Israel, and us, life has its

. Y . T
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your mind, but you cannot escape living your life as if h
made it up one way or the other. You can avoid dec.idi)r""l:E ;‘d
moon has livable atmosphere or Vvegetation. Butyou can’gt avo'z
making up your life on the question of Torah. Either this world
i_s_aillﬂgfi@giﬁe isw ithoflt purpose, in which case you will live
itas freely and wildly as you can with only one interest — your
selfish indulgence — or it has a goal and a purpose, there is a God,
He gavea Torah, we were created in His image - in which case
we will live our lives according to His Torah, fulfill the purpose
for which we came into being and enhance that divine image.
Intellectually you may quibble about it. But insofar as life - real
life actual living — is concerned, either you live as if there were a

God or as if there were no God. “Neutrality” is only a figment of

an unhealthy imagination. In this caseit reallyisa choice - that
—_— . .
T . it to the proposition that lifeis an
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nationalistic or racial reasons.
Above all, we welcome this revelation because with this new
realistic awareness of our own condition, maybe something will

our community is, perhaps we will be ready for the beneficial
therapy of that strange medicine called Torah. Perhaps now

efforts at teaching Torah to our generations of American Jews
will become more effective. Maybe with the growing realization
that our community is filled with baalei mumin, with those who
are sick and deformed for having ignored Judaism, for having
decimated its principles and halakha and for having forsaken

the heritage of parents and grandparents, maybe with this
realization the medicine of Torah will work
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Human nature has not changed much these last thousands
of years. Man is still gripped by love and by hate, by sympathy T
and meanness, by superstition and by insight, by a passion for
justice and by just plain passion. The teachings expounded
on Sinai 3,500 years ago, teaching man to repress the hate, the
meanness, the superstition and the passion and lust and bring
out the love and sympathy and insight and compassion, they are
central to the solution of man’s moral crisis no matter when he
fives; they are completely independent of the foolshehas forged

and the extent of his mathematical Tnowledge. Murder remains

murder whether committed bya Paleolithic man or by amodern
1 when committed

scientist. And idolatry is perhaps more sinful ;
by contemporary man than when resorted toby primitive.
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palliatives:

Such insights abound in Jewish tradition. What we hqy,
mentioned are but a few illustrations. Far more work muyg;
yet be done. For those willing to invest their time, devotion,
knowledge, and skill, there are as yet undiscovered treasures
within the Jewish tradition. Labors of love by many people
are required in order to elucidate for us the uniquely Jewish
approaches to such questions as: business ethics in the chang-
ing industrial and managerial structures; the role of women;
the exciting discoveries of modern biology and astrophysics;
the nature of man and freedom of the will, in the light of new

psychologies; the meaning of the Holocaust and the question
of theodicy; the State of Israel — a non-Messianic, independent

Tewish state; the relation with ethical non-believers and reli-
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as well as for the good.
Of course, it would be most silly for us to say that we should

give up the real advances of civilization. Modern man has made
some terrific, good progress. The Salk vaccine, the unfolding of
democratic government and the strides made in psychiatry, to
mention only a few of the numerous advances we have made,
are here to stay, we hope, and will always be a monument
to the great constructive and creative forces unleashed by
modern civilization. But as even the most radical modernist
will admit, our moral and ethical progress has been left behind
in the race to keep up with technology. We have not more but
perhaps less great moral insights than the generations — or some
generations — of the past had. Theoretical physics has given us
radiological treatment of cancer, but also the hydrogen bomb;
gynecology has given us greater protection for human beings,
but also barbarians who boast of the ability to sterilize a hun-
dred Jewesses a day — and are let off scot-free. Philosophy has
produced many giants and many masterpieces, but not one has
been able to approach the Torah, the Ten Commandments.





image28.png
Itis true, generally, that technological knowledge and ability
is cumulative and that every generation is, in this sense, greater
than the one preceding it. But it is not necessarily true in
ethics and morality, in religion and in the life of the spirit. And
even technologically, the idea of constant and uninterrupted
progress is true only provided that there is no devastating war
that results from technology itself, so that man is reduced, as
Albert Einstein put it, to fighting the next one with bow and
arrow; and provided that the flow of technical knowledge does
not become so vast, so enormous, so stifling, that mankind
strangles on it, unable to digest and use it.

But to repeat, whatever may be true of technology and
science is not necessarily true for religion. Love and hate, fear
and reverence, the sense of mystery and worship, all these are
independent of artifacts and gadgets and mathematics. Science
and technology make us more effective, but to what end?
Modern scholarship is more critical, but are we wiser? We have

great communications, but do we say more that is worth saying?

We can have more fun, but are we happier?
Ml 20 o 2 ea

R i e——





image29.png
The Center for Science in the Public Interest has recently

written that “there are more scientists developing fruit-flavored

deodorant sprays than new methods for detecting birth defects.
More engineers are involved in electronic eavesdropping than

in preparing ‘child-proof” caps for hazardous house-hold chem-
icals. More talent is being used for color television and bigger
bombs than in increasing food production and investigating
the side effects of insecticides.”
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There is nothing wrong with the “neutral” use of: technology
which enhances the conveniences of man. But when we so
ignore the urgent needs of man for survival and health in favor
of goals that are destructive of his life, spirit, and environment,
then we are revealing a major feature of our civilization’s char-
acter: the misuse of technology.
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and a new courage and a new il’lSight. ‘We must learn to resist

the onslaught of empty slogans and hollow epithets. We must
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more informed point of view. Let us see if we all always mean
what we say when we talk of “progress;” let us stop playing
with slogans and analyze concepts; let us see if it is not true
that sometimes you get the right time when you “turn the
clock back,” whether Orthodoxy is really doing that, and
whether sometimes you must take a step backwards in the

R A

rieht direction.
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I think it was Abe Lincoln who, over one hundred years

ago, pointed to one of the commonest fallacies of our age, one
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which is most tragic in its consequences, when he said that
“too many people mistake change for progress.” No, change by

itself is absolutely meaningless; you can change for the worse
as well as for the good.
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IN THE LEXICON OF RELIGIOUS POLEMICS OF THIS
decade, a place of special distinction must be accorded to a
relative newcomer: “Fundamentalism.” Once upon a time, this
word merely denoted a certain Christian sect. Today, how-
ever, it is fashionable to use this particular word in order to
defame Orthodox Judaism. Anti-Orthodox controversialists,
tiring of such dated clichés as “old-fashioned,” “reactionary,”
and “behind the times,” have taken to “Fundamentalist” as
a fresh and sophisticated epithet which sounds as elegant as
it is supposedly devastating. Let an Orthodox Jewish leader
express dissent from the cherished dogma of current Jewish
bourgeoisie liberalism, and he is dismissed with a wave of the
hand: “Why, that is Fundamentalist!” To my dismay, 1 find
that even some of my Orthodox colleagues to the left of me
have a tendency to apply the term peioratively to some of our

brethren to the right of us.
- e Tieate that we
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ON THIS PLEASANT FESTIVAL, I BEG YOUR INDULGENCE
for sharing with you a sense of irritation. I am allergic to the
word “modern.” am incensed at the smug and compla;nt;r;n
haaretz who says to me, “How can you be Orthodox when you
are so modern? How can you refrain from smoking or driving
on Shabbat or eating non-kosher food, how can you fast on
Yom Kippur, in this twentieth century?”

I am similarly upset when I hear people saying, “He is
religious, but modern,” in almost exactly the same tone as one
would say, “He is slightly insane, but sincere;” as if modernity
can save the benighted religious soul from the damnation to
which the unsophisticated are foredoomed.

I even confess that I am uncomfortable with the title “Mod-
ern Orthodox.” There is an arrogance about this assertion of

modernity which should give offense to any intelligent and
s no better term that L have found, but I

sensitive man. There i

flinch when I articulate the words.
Modernity — what conceit! How vain, how meaningless!

As if the accident of being born into the space age makes one
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Every age is, of course, modern in its own eyes. But the

~ tendency to consider this modernity as a virtue is fairly recent.
I believe that it is largely the result of a misinterpretation of

evolutionary theory: since life is supposed to evolve to 1gher
forms, therefore  am greater than my father, and he was greater

than his. .. Thus, one might conclude, and many often do, that
the religious tradition that comes to us from the remote past
is inadequate for us, because the ancients were not modern
and we are,

)
<
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is beyond time (Derashot HaMaharal p-24). Its truth is not
function of the age in which it was given. Jews, therefore, should

not assent to what Jacques Maritain has called “chronolatry”
the worship of what is latest in time.
Every age is, of course, modern in its own eyes. But the
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SoeRREER Rt Hlllearned and misinformed opinion, to the

effect that “you Orthodox Jews want to turn the clock back,

you are against progress.”
T CO Y S
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demonstrations?
“Turn-on!” I would recomme

as it is known in Hebrew, teshuva, or repentance.
less “exciting” and less “modern,” but it would le

humility and respect and responsibility.
L aared to the calenda

nd instead a simple “turn,” or
That may be

ad to more

r. It does not tell us
vt b woitopist.
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So we are not given any clear guidance that can serve us as

objective criteria for each and every individual case. A man has

no choice, in his own situation, but to call upon the resources
of his own wisdom and judgment. But we are given guidelines.
We are told the outer parameters in which we should form our

Do not rush recklessly. If you have
U & SAOei & DASIOME Koy STy B 4f 1O IR |

judgment. At first, wait.
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We always confront the vexing problem of the balance
between waiting too long and waiting too much. European
Jewry in the 1930s and 1940s had that problem. It is too easy
to don the mantle of self-righteousness and, with the benefits
of hindsight and retrospect, blame the Jews of Europe for
not getting out on time. They had a legitimate and excru-
ciating problem: to wait longer to see what happens, or to
abandon everything and get out quickly. There wasa case when

over-waiting had dreadful and deadly results.

SR




image3.png
neither extreme — neither under-waiting nor over-waiting. Thus,
waiting for the Messiahisa great Jewish virtue. To prematurely
precipitate the redemption is the vice of impatience. But to wait
endlessly and without any effort to create the circumstances
and conditions for the Messiah, to leave redemption entirely
in God’s hands and to be totally passive in our waiting — this
is a sign of quietism, of spiritual and political passivism. Had
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So Orthoc.iox Judaism is anything but Fundamentalist! 2.
Of course, this does not mean that we reduce all of Torah
to a very fine and noble religious heritage from which we
may choose according to our taste. We by no means mean
to imply an eclectic approach to Judaism, whereby we may
accept anything which appeals to us end reject that which,
according to our momentary whim, does not seem to accord
with contemporary cultural prejudices. ‘What we do mean to
say is that the Oral Law is the only interpretation we accept of
the Written Law; that halakha predominates, and therefore we

are not Fundamentalists at all.
A1 Do Aamentaliem
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Inasense, [ would say that respect means not to get too close
tolTorah Displt.e .the fact that Torah is closer to us than any-
thing else — for it is very near to you” (Deuteronomy 30:14) —
you must not get too close to it, you must avoid excessive
intimacy, the familiarity which breeds contempt - a fact true
both of men and of books. When we are too much "
with Torah, whei e “pals” with the text, and we lose the
distance which makes both for reverence and perspective, we,

allow ourselves th the liberty of making snap judgments which are
n we read the Torah we use the silver

unworthy. That is why whe!
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