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֛יםוַיבְַּרֵ֧ךְ ְּמַלִּ אֵ֣רלָעִ֖ירמִח֥וץּהַג ֑יִםאֶל־בְּ ֹאֲבֹֽת׃צֵ֥אתלְעֵ֖תעֶ֔רֶבלְעֵ֣תהַמָּ ֹּאמַ֓ר הַשּׁ הַקְרֵה־נָ֥אאַבְרָהָ֔םאֲדֹנִ֣יאֱלהֵֹי֙ה׳׀וַי
ּ֑וֹםלְפָנַ֖י ה־חֶ֕סֶדהַי ֖באָנֹכִ֥יהִנֵּ֛האַבְרָהָֽם׃אֲדֹנִ֥יעִ֖םוַעֲשֵׂ ֑יִםעַל־עֵ֣יןנִצָּ ֣יובְּנוֹת֙הַמָּ אֹ֥ביֹצְאֹ֖תהָעִ֔יראַנשְֵׁ וְהָיָ֣המָֽיִם׃לִשְׁ

֨רהַֽנעֲַּרָ֗ י־נָ֤אאֵלֶ֙יהָ֙אֹמַ֤ראֲשֶׁ ךְ֙הַטִּ ֔הכַדֵּ תֶּ תֵ֔הוְאָמְרָ֣הוְאֶשְׁ ֖יךׇשְׁ ְּמַלֶּ קֶ֑הוְגַם־ג ֙אתָֹ֤הּאַשְׁ ךׇ֣הכַֹ֙חְתָּ אֵדַ֔עובָּ֣הּלְיִצְחָ֔קלְעַבְדְּ
֥יתָ י־עָשִׂ ֣הטֶ֘רֶם֮וַֽיהְִי־ה֗ואּ׃עִם־אֲדנִֹֽיחֶ֖סֶדכִּ לָּ ר֒כִּ ֤ריֹצֵ֗אתרִבְקָ֣הוְהִנֵּ֧הלְדַבֵּ ֔הלִבְתואֵּ֣ליֻלְּדָה֙אֲשֶׁ ן־מִלְכָּ תבֶּ אֲחִ֣ינָח֖וֹראֵ֥שֶׁ

כְמָֽהּ׃… ֖הּ עַל־שִׁ אַבְרָהָ֑ם וְכַדָּ
אֵ֖הוְהָאִ֥ישׁ תָּ רְכּ֖וֹיהְֹוָ֛ההַֽהִצְלִ֧יחַלָדַ֗עַתמַחֲרִ֕ישׁלָ֑הּמִשְׁ ֨רוַיהְִ֗יאִם־לֹֽא׃דַּ ּכַּאֲשֶׁ לּ֤ו ים֙כִּ ְּמַלִּ תּ֔וֹתהַג ֤חלִשְׁ קַּ ִּ נֶ֣זֶםהָאִישׁ֙וַי

֖קַעזָהָ֔ב קָל֑וֹבֶּ נֵ֤ימִשְׁ רָ֥העַל־יָדֶ֔יהָצְמִידִים֙ושְּׁ קָלָֽם׃זָהָ֖בעֲשָׂ ֹּ֙אמֶר֙מִשְׁ ֥ידִיאַ֔תְּבַּת־מִ֣יוַי ִּ ית־אָבִ֛יךְהֲיֵ֧שׁלִ֑ינָ֖אהַג מָק֥וֹםבֵּ
֣אמֶרלָלִֽין׃לָ֖נוּ ֕האָנֹ֑כִיבַּת־בְּתואֵּ֖לאֵלָ֔יווַתֹּ ן־מִלְכָּ ֥רבֶּ ֣אמֶרלְנָחֽוֹר׃יָלְדָ֖האֲשֶׁ ֥בֶןאֵלָ֔יווַתֹּ ּרַ֣בגַּם־מִסְפּ֖וֹאגַּם־תֶּ ֑נו עִמָּ

֣דלָלֽוןּ׃גַּם־מָק֖וֹם קֹּ ִּ ֖חוּהָאִ֔ישׁוַי תַּ שְׁ ִּ ֹּ֗אמֶרה׳:וַי ר֤וךְּוַי ֠ראַבְרָהָ֔םאֲדנִֹ֣יאֱלהֵֹי֙ה׳בָּ ֹֽא־עָזַ֥באֲ֠שֶׁ אֲדנִֹ֑ימֵעִ֣םוַאֲמִתּ֖וֹחַסְדּ֛וֹל
֖ית אֲחֵ֥י אֲדנִֹֽי׃ ֙רֶךְ֙ נחַָ֣נִי יהְוָֹ֔ה בֵּ דֶּ אָנכִֹ֗י בַּ

Chullin 95b
Rab was once going to his son-in-law R. Hanan when he saw a ferry-boat coming towards him. Said he to
himself: When the ferry-boat comes to meet one it is a good omen. As he came to the door he looked
through the crack of the door and he saw the meat of an animal hanging up. He then knocked at the door
and everybody came out to meet him, even the butchers too. Rab however did not take his eyes off [the
meat] and said to them: ‘If that is how [you look after things], then you are giving my daughter's children
forbidden meat to eat’. And Rab did not eat of that meat. But why? If because of meat that had disappeared
from sight, but here he did not lose sight of it; and if because of the omen, but Rab himself has said: An
omen which is not after the form pronounced by Eliezer, Abraham's servant, or by Jonathan the son
of Saul, is not considered a divination! — [The reason is that] it was a meal of free choice and Rab would
not partake of a meal of free choice.

רמב"ם הלכות עבודת כוכבים פרק יא הלכה ד
יןאֵין נֶּאֱמַרכְּעַכּוּ''םמְנחֲַשִׁ ּכְּגוֹןהַנחַַּשׁ.הואּכֵּיצַדתְנחֲַשׁוּ"."לאֹכו)יט(ויקראשֶׁ אוֹמְרִיםאֵלּו יוְנָפְלָההוֹאִילשֶׁ תִּ פִּ
י ָּדִימַקְלִינָפַלאוֹמִפִּ אִםהַיוֹּםפְּלוֹנִילְמָקוֹםהוֹלֵךְאֵינִימִי ים.חֲפָצַייאֵיןאֵלֵךְשֶׁ אֵינִימִימִינִישׁועָּלוְעָבַרהוֹאִילנעֲַשִׂ

תַחיוֹצֵא יתִימִפֶּ אִםהַיוֹּםבֵּ ָּעֵנִיאֵצֵאשֶׁ אי.אָדָםיִפְג וֹמְעִיםאֵלּוּוְכֵןרַמַּ שּׁ ךְיִהְיֶהוְאוֹמְרִיםהָעוֹףצִפְצוףּשֶׁ יִהְיֶהוְלאֹכָּ
בָרלַעֲשׂוֹתטוֹבכָּךְ. בָרלַעֲשׂוֹתוְרַעפְּלוֹנִידָּ ּוְכֵןפְּלוֹנִי.דָּ אוֹמְרִיםאֵלּו חֹטשֶׁ רְנגְוֹלשְׁ רָאזֶהתַּ קָּ חֹטעַרְבִית.שֶׁ רְנגְלֶתשְׁ זוֹתַּ

רְאָה קָּ רְנגְוֹל.כְּמוֹשֶׁ יםוְכֵןתַּ שִׂ הוְכָךְכָּךְלִייֶאֱרַעאִםלְעַצְמוֹסִימָנִיםהַמֵּ בָראֶעֱשֶׂ ה,לאֹלִייֶאֱרַעלאֹוְאִםפְּלוֹנִידָּ אֶעֱשֶׂ
בָרִים הָאֵלּוּ הַכּל אָסורּ דְּ הכֶּאֱלִיעֶזֶר עֶבֶד אַבְרָהָם. וְכֵן כָּל כַּיוֹּצֵא בַּ בָרִים אֵלּוּ לוֹקֶה:. וְכָל הָעוֹשֶׂ בָר מִדְּ נֵי דָּ ה מִפְּ מַעֲשֶׂ

השגת הראב"ד
נחשאינוויונתןכאליעזרשאינונחשכלשראההלשוןהטעהוואוליהואומותרמותרזהדברשהריגדולשבושזה

ואיזועבירהכמותםצדיקיםעלחשבואיךלסמוך.ראויאינוה"קאלאהיא.ולאנאמר,איסורשלעניןסברוהוא
הוו אינהו הוו מפקי פולסי דנורא לאפיה.

תוספות מסכת חולין דף צה עמוד ב
האמורכלנו:)דף(סנהדריןמיתותארבעהבפ'למ"דניחשהיאךאליעזרתאמרואם-אברהםעבדכאליעזר

ואע"גהיא.מיבתלושהגידהעדהצמידיםלהנתןשלאסברתנאדההואוי"לעליו?מוזהרנחבןמכשףבפרשת
מוכחוכן,בתורהומאוחרמוקדםאיןאתמיבתויאמרכתיבוהדרוגו'זהבנזםהאישויקחכד)(בראשיתדכתיב

כשספר דכתיב ואשאל אותה ואומר בת מי את.
וכיונתן בן שאול - וא"ת היאך ניחש ויש לומר דלזרז את נערו אמר כן ובלאו הכי נמי היה עולה.

Drashot HaRan 12
And if one would ask: if one is forbidden to resort to these signs and is called an augurer if he does so, how
are we to understand Rav…?— the answer is: though Rav tested propitiousness by means of a ferry, he did



not make his future action entirely dependent upon the result of that test, but only sought some indication
of whether he would meet with success; and even if the sign was that he would not, he would not, because
of this, abandon his undertaking, knowing as he did that the Blessed One can change everything according
to His will…
But did not Rav himself say that any augurer who is not like Eliezer the servant of Abraham and Jonathan
the son of Saul is not an augurer?" That is: if he does not rely implicitly upon his augury as did Eliezer the
servant of Abraham, who said (Genesis 24:14): "And it will be that maiden to whom I say: 'Hand down
your pitcher that I may drink' …But if you would ask: Then these two [Eliezer and Jonathan] were
confirmed augerers! How can such a thing be said of righteous men such as these? The answer: augury is
forbidden only insofar as it is not dictated by intellect, but whatever is dictated by intellect is not augury
but "the way of the world," and differs in no way from saying: "If it rains tomorrow, we shall sow," and
the like.
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הצריךבכליודיעוולאאמתדבריהםכלשאיןמעלהבשריהשפליםמןאוהכוכביםמןאותםשיקבלוומנחשקוסם

.אבל הנבואה תודיע חפץ השם ולא יפול דבר מכל דבריה
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ויפת מראה וכן אמר (בראשית כ״ד:מ״ג) והיה העלמה היא האשה אשר הוכיח ה':
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יאמר זה

R. Moshe Taragin
According to the Ra'avad, the issur applies only to conventions practiced by ancient seers;
evidently, the issur stems from the world of avoda zara. Though the Rabbenu Dovid slightly
disagrees with the Ra'avad in terms of scope (and extends it to any vacuous system - even if not
practiced by ancient cultures) he might still define the issur in terms of avoda zara/black magic and
thereby limit it only to meaningless systems. By contrast, the Ramban (and possibly the Rambam)
by extending the issur to any attempt to predict the future - even authentic ones might have viewed
the issur as deriving from a lack of faith in Hashem.

This question might suggest an additional halakhic ramification. Would a Gentile be
forbidden to utilize nichush? This issue is dealt with by the Kesef Mishneh (in his commentary to
the Rambam ibid. and by the Me'iri to Sanhedrin 56b). Clearly, if the issur stems from the world of
avoda zara there might be room to prohibit a Gentile as well (though we might question which
aspects of avoda zara apply to a Gentile. At least the 'feasibility' of extending the issur applies). If,
however, the issur derives from a lack of 'higher' faith and commitment to Hashem, we would
surely limit the issur to Jews (as the section in Shoftim suggests). Obviously, this issue greatly
influences the way we understand the section in parashat Chaye Sara in which Eliezer appears to
use a sign to determine the appropriate woman to marry Yitzchak.

Quite possibly...if indeed nichush is a form of avoda zara there would be no special permits
allowed. If, however, it displays a lack of trust in Hashem, no issur would apply if the person is
operating under ru'ach ha-kodesh and trusts that whatever sign might occur is really a
communique directly from Hashem. Indeed, Eliezer utilized this sign, but it was permitted because
in his exceptional case it did not display a lack of "tamim tihiyeh im Hashem Elokekha."

https://www.sefaria.org/Sanhedrin.56b?lang=he-en&utm_source=etzion.org.il&utm_medium=sefaria_linker

