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7. “Logic of the Heart, Logic of the Mind” pages 779-780. Rabbi Aharon Soloveitehik

The Torah consists of prose and poetry. While rhythn and
rhyme are the usual distinctions between human prose and poetry,
the Gemara (Megillah 16b) tells us that the Song of Moshe, the
Divine poetry, has to be written in a particular way — in the form
of a “half-brick” set upon a “whole brick.” Rashi explains that the
“half-brick” refers to the written part of the shirah (song), which is
half the size of the “whole brick,” the space left blank. Divine
prose, however, is written with only as much blank space as is
necessary to separate one word from another. This is symbclic of
the essence of the poetic as contrasted with the non-poetic perts of
the Torah. What this means to us will be explained shortly.

There is a dispute between Rebbe Elazar and Rebbe Yehoshua
in the Midrash (Yalkut Shimoni on Job); “Heichan hachochmah
m'tzuyah — Where is wisdom located?” Rebbe Elazar says that
the heart is the source of wisdom, while Rebbe Yehoshua asserts
that the mind is the source of wisdom. The Torah in its entirzty is
composed of two categories of mitzvos (commandments): one >ased
upon the wisdom of the mind, and the other based upon the wisdom
of the heart. There is a logic of the heart just as there is a logic of

Concerns
1. Non Observant Leadership

the mind; the two f’filin (phylacteries) for the arm and the head
represent these two categories. The one worn on the head ( t'filin
shel rosh) represents the mitzvos that stem from the wisdom of the
mind, while the one worn on the forearm opposite the heart (r'filin
shel yad) represents the mitzvos which stem from the wisdom of
the heart. The halachah is that the ¢'filin shel yad must be put on
before the £’filin shel rosh. The reason for this halachic rule is that
the mitzvos which emanate from the wisdom of the mind are
significant only if they are coupled with, and preceded by, the
mitzvos which emanate from the wisdom of the heart.

The halachic rule as to the peculiar manner in which Divine
poetry, contrasted with Divine prose, is 1o be written is based upon
the fundamental distinction between mirzvos based upon logic of
the mind and mitzvos based upon logic of the heart. Divine prose
is perceived through observation and deductive and inductive
reasoning in accordance with the wisdom of the mind; Divine
poetry, however, which contains blank space double that of the
written space, stems from and is to be perceived intuitively through
the logic of the heart.

As we cannot find any explicit statement by Chazal (our Sages)
regarding the establishment of the State of Israel, we have to delve
into the “blank lines” of the Torah. In understanding an historical
phenomenon that did not take place in the time of Chazal, we have
to apply primarily, although not exclusively, the wisdom of the
heart.

2. Galusis a product of sin, so geulah should be a product of teshuva

3. It was a natural process
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Dirty Vessels

Geichazi
2. M Melachim 7:3-70
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Who is Geichazi

3 M Melachim 65:79-22

3 Now there were four leprous men at the entrance of the
gate; and they said one to another: "Why sit we here until
we die?

4 If we say: We will enter into the city, then the famine is
in the city, and we shall die there; and if we sit still here,
we die also. Now therefore come, and let us fall unto the
host of the Arameans; if they save us alive, we shall live;
and if they kill us, we shall but die.’

5 And they rose up in the twilight, to go unto the camp of
the Arameans; and when they were come to the outermost
part of the camp of the Arameans, behold, there was no
man there.

6 For the Lord had made the host of the Arameans to hear
a noise of chariots, and a noise of horses, even the noise of
a great host; and they said one to another: 'Lo, the king of
Israel hath hired against us the kings of the Hittites, and
the kings of the Egyptians, to come upon us.’

7 Wherefore they arose and fled in the twilight, and left
their tents, and their horses, and their asses, even the camp
as it was, and fled for their life.

8 And when these lepers came to the outermost part of the
camp, they went into one tent, and did eat and drink, and
carried thence silver, and gold, and raiment, and went and
hid it; and they came back, and entered into another tent,
and carried thence also, and went and hid it.

9 Then they said one to another: 'We do not well; this day
is a day of good tidings, and we hold our peace; if we
tarry till the morning light, punishment will overtake us;
now therefore come, let us go and tell the king’s
household.’

10 So they came and called unto the porters of the city;
and they told them, saying. '"We came to the camp of the
Arameans, and, behold, there was no man there, neither
voice of man, but the horses tied, and the asses tied, and
the tents as they were.’

JRND 792 ;01909 72,3 NN v 19 And he said unto him: 'Go in peace.’ So he departed
{o } NIN-N122  from him some way. {S}
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SN YWOON W) N NN O 20 But Gehazi, the servant of Elisha the man of God,
PWY-NN TN Twn NN ,0PONN  said: 'Behold, my master hath spared this Naaman the
SIUN DX TIN NNPN MDD ONIND  Aramean, in not receiving at his hands that which he
,DINNONYI-ON-D N0 N0AN  brought; as the LORD liveth, I will surely run after him,
0NN AN *PNPYY  and take somewhat of him.’
NN ; Y992 NN N0 97 XD 21 So Gehazi followed after Naaman. And when Naaman
1122790 Sy Y9N, PINN X1 ,19¥)  saw one running after him, he alighted from the chariot to
.019¥n NN INNIPY  meet him, and said: 'Is all well?

;DN NV TN, 00Y N 15 22 And he said: 'All is well. My master hath sent me,
0N DMY-NYHOUNIND MY NRY NN saying: Behold, even now there are come to me from the
DN NI-NN ; NN MR 019N hill-country of Ephraim two young men of the sons of the
.DY1)2 MAYN NV ,992-123  prophets; give them, I pray thee, a talent of silver, and
two changes of raiment.’

¢ Midrash Bamidbar Rabba 7.6
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Yerovam ben Yoash
5, M Melachim 7423-27

INNNNND MY NIWY-vnn mva ) 23 In the fifteenth year of Amaziah the son of Joash king of
-2 OY27 1on--NT 720 Y12 Judah Jeroboam the son of Joash king of Israel began to
DOYAIN 1NV ONIW-T2n WUNY  reign in Samaria, and reigned forty and one years.

MY 1NN

D ND Pnopya yvan wyn 15 24 And he did that which was evil in the sight of the LORD;
YN 02712 OY2 MNVN-92»  he departed not from all the sins of Jeroboam the son of
Onqwr-nn ,2o0nn  Nebat, wherewith he made Israel to sin.

PN 992)-N WD NN N5 25 He restored the border of Israel from the entrance of
9272--N27YN O-TY , NN NX129n  Hamath unto the sea of the Arabah, according to the word of
J72Y-722 727 WX oI OPON ,’n the LORD, the God of Israel, which He spoke by the hand of
N YN, NN PANN-12 MY His servant Jonah the son of Amittai, the prophet, who was
N9nn  of Gath-hepher.

M0 ,ONWY MY-NX TN N0 10 26 For the LORD saw the affliction of Israel, that it was very
PN ,ANY DIN) NNY DINY ; TRY  bitter; for there was none shut up nor left at large, neither
SN MY was there any helper for Israel.

DY-NN NINNY--"N 127-N2) D 27 And the LORD said not that He would blot out the name
,OYVUP) ; MWD NN oY of Israel from under heaven; but He saved them by the hand
Uni-12 oya 32 of Jeroboam the son of Joash.
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6. Verushalmi, Challah 776
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Chashmonaim
7. Rambam, Hilehos Megiloh and Chanakak 2:7-3 [R. Moshe b. Maimon (Maimonides), born in
Cordova Spain and died in Egypt, 1138-1204]
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8. Antiguities of the Jews - Book X1V

PG Hytcanus then began his high priesthood on the third year of the hundred and seventy-seventh olympiad,
THE ANTIQUITIES OF when Quintus Hortensius and Quintus Metellus, who was called Metellus of Crete, were consuls at Rome;
TH E ]EWS when presently Aristobulus began to make war against him; and as it came to a battle with Hyrcanus at

Jericho, many of his soldiers deserted him, and went over to his brother; upon which Hyrcanus fled into
the citadel, where Aristobulus's wife and children were imprisoned by their mother, as we have said

already, and attacked and overcame those his adversaries that had fled thither, and lay within the walls of
the temple. So when he had sent a message to his brother about agreeing the matters between them, he
laid aside his enmity to him on these conditions, that Aristobulus should be king, that he should live
5 S without intermeddling with public affairs, and quietly enjoy the estate he had acquired. When they had
agreed upon these terms in the temple, and had confirmed the agreement with oaths, and the giving one
an. other their right hands, and embracing one another in the sight of the whole multitude, they departed;
the one, Aristobulus, to the palace; and Hyrcanus, as a private man, to the former house of Aristobulus.

...Since therefore Antipater saw that Hyrcanus did not attend to what he said, he never ceased, day by day, to charge reigned
crimes upon Aristobulus, and to calumniate him before him, as if he had a mind to kill him; and so, by urging him perpetually,
he advised him, and persuaded him to fly to Aretas, the king of Arabia; and promised, that if he would comply with his advice,
he would also himself assist him and go with him]. When Hyrcanus heard this, he said that it was for his advantage to fly away
to Aretas. Now Arabia is a country that borders upon Judea. However, Hyrcanus sent Antipater first to the king of Arabia, in
order to receive assurances from him, that when he should come in the manner of a supplicant to him, he would not deliver
him up to his enemies. So Antipater having received such assurances, returned to Hyrcanus to Jerusalem. A while afterward he
took Hyrcanus, and stole out of the city by night, and went a great journey, and came and brought him to the city called Petra,
where the palace of Aretas was; and as he was a very familiar friend of that king, he persuaded him to bring back Hyrcanus into
Judea, and this persuasion he continued every day without any intermission. He also proposed to make him presents on that
account. At length he prevailed with Aretas in his suit. Moreover, Hyrcanus promised him, that when he had been brought
thither, and had received his kingdom, he would restore that country, and those twelve cities which his father Alexander had
taken from the Arabians, which were these, Medaba, Naballo, Libias, Tharabasa, Agala, Athone, Zoar, Orone, Marissa, Rudda,
Lussa, and Oruba.
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...In the mean time Pompey sent Scaurus into Syria, while he was himself in Armenia, and making war with Tigranes; but
when Scaurus was come to Damascus, and found that Lollins and Metellus had newly taken the city, he came himself hastily
into Judea. And when he was come thither, ambassadors came to him, both from Aristobulus and Hyrcanus, and both desired
he would assist them. And when both of them promised to give him money, Aristobulus four hundred talents, and Hyrcanus
no less, he accepted of Aristobulus's promise, for he was rich, and had a great soul, and desired to obtain nothing but what was
moderate; whereas the other was poor, and tenacious, and made incredible promises in hopes of greater advantages; for it was
not the same thing to take a city that was exceeding strong and powerful, as it was to eject out of the country some fugitives,
with a greater number of Mabateans, who were no very watlike people. He therefore made an agreement with Aristobulus, for
the reasons before mentioned, and took his money, and raised the siege, and ordered Aretas to depart, or else he should be
declared an enemy to the Romans. So Scaurus returned to Damascus again; and Aristobulus, with a great army, made war with
Aretas and Hyrcanus, and fought them at a place called Papyron, and beat them in the battle, and slew about six thousand of
the enemy, with whom fell Phalion also, the brother of Antipater.

...NOW when Pompey had pitched his camp at Jericho, (where the palm tree grows, and that balsam which is an ointment of
all the most precious, which upon any incision made in the wood with a sharp stone, distills out thence like a juice,) (4) he
matched in the morning to Jerusalem. Hereupon Aristobulus repented of what he was doing, and came to Pompey, had
[promised to] give him money, and received him into Jerusalem, and desired that he would leave off the war, and do what he
pleased peaceably. So Pompey, upon his entreaty, forgave him, and sent Gabinius, and soldiers with him, to receive the money
and the city: yet was no part of this performed; but Gabinius came back, being both excluded out of the city, and receiving
none of the money promised, because Aristobulus's soldiers would not permit the agreements to be executed. At this Pompey
was very angty, and put Aristobulus into prison, and came himself to the city, which was strong on every side, excepting the
north, which was not so well fortified, for there was a broad and deep ditch that encompassed the city (5) and included within
it the temple, which was itself encompassed about with a very strong stone wall.

...Now the occasions of this misery which came upon Jerusalem were Hyrcanus and Aristobulus, by raising a sedition one
against the other; for now we lost our liberty, and became subject to the Romans, and were deprived of that country which we

had gained by our arms from the Syrians, and were compelled to restore it to the Syrians. Moreover, the Romans exacted of us,
in a little time, above ten thousand talents; and the royal authority, which was a dignity formerly bestowed on those that were

high priests, by the right of their family, became the property of private men. But of these matters we shall treat in their proper
places. Now Pompey committed Celesyria, as far as the river Euphrates and Egypt, to Scaurus, with two Roman legions, and
then went away to Cilicia, and made haste to Rome. He also carried bound along with him Aristobulus and his children; for he
had two daughters, and as many sons; the one of which ran away, but the younger, Antigonus, was carried to Rome, together
with his sisters.

The Tempo of Geulah
9. Talmud Bavli, Sankedrin 98a
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70. Shir Hashirim Rabba 670
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The Signs of Geulah
77, Talmud Banli, Sankedrin 98a
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72, Vechezkel 36/8-70

,NNN D22Y ONIW N 0nN) N 8 But ye, O mountains of Israel, ye shall shoot forth your
" HNIW MYY INVR D219 branches, and yield your fruit to My people Israel; for they
.N122 9219 are at hand to come.

,ODIN M ; 09X MNN D v 9 For, behold, I am for you, and I will turn unto you, and ye
.0nyI) onT2y)) shall be tilled and sown;

2-55 , 07N 029y >1m277) > 10 and [ will multiply men upon you, all the house of Israel,
,0Y70 1avN ;v YNy even all of it; and the cities shall be inhabited, and the waste
N»an ,mManm  places shall be builded;

78, Vayikra 2632

IMNYY ; NIND-NN I ONNHYD 25 32 And I will bring the land into desolation; and your
M2 DAY , 0N D7y enemies that dwell therein shall be astonished at it.

74 Mark Twain, who visited Palestine in 7867, deseribed it as;

“...[a] desolate country whose soil is rich enough, but
B is given over wholly to weeds-a silent mournful

& expanse....A desolation is here that not even

. imagination can grace with the pomp of life and

' action....We never saw a human being on the whole
route....There was hardly a tree or a shrub anywhere. Even the olive
and the cactus, those fast friends of the worthless soil, had almost
deserted the country.”
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Our Role in Exile
75, Talmud Barli, Kesubos 777a
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76, Kol Dodi Doffek, Six Knocks Rabbi Yosef Dov Soloveltehik

The fifth knock of the Beloved is perhaps the most importans ol
all. Tor the first time in the history of our exile, divine providence
has surprised our enemies with the sensational discovery thar _/rini;l.
blood is not free for the taking, s not hefker! If anti-Semites wish o
describe this phenomenon as “an eye [or an cye,” so be it; we will
agree with them. I we wish o heroically defend our national-his-
torical existence, we must, at times, interpret the verse “an eye tor
an eye” (Exodus 21:24) literally. How many eyes did we lose during
the course of our biter exile because we did not return blow for
blow. The time has come for us to fulfill the law of “an eve tor an
eye' in its plain, simple sense. | am certain that everyone who knows
me knows that I am a believer in the Oral Law and, consequently,
that [ do not doubt that the verse refers 1o monetary compensation,
- accordance with the halakhic interpretation. However, with
regard to Nasser or the Mufti | would demand that we imterpret the
phrase “'an eye for an eye™ in a stricdly literal sense—as refening o
the removal of the concrete, actual eye. Pay no artention 10 the fine
phrases of well-known Jewish assimilationists or socialists, who
tontinuc to adhere o their outworn ideologics and think that they
are living in the Bialystok, Minsk, or Brisk of 1905, and who publicly
declaim thacicis forbidden for Jews o take revenge at any time, any
place, and under all circumstances. Vanity ol vanities! Revenge
lorbidden when it serves no purpose. However, if by waking rc\'v;'ngv
we raise oursclves up (o the plane of self-defense, then it becomes
the clemeniary ri‘;hl of man qua man to avenge the wrongs inllicied
upon him,

77, Logic of the Heart, Logic of the Mind” pages 779-780. Rabbi Aharon Soloveditehik

It is to be noted that the Midrash equates the beginning of
redemption with ayeles hashachar, the morning star, not amud
hashachar, dawn. Halachically, there is a fundamental distinction
between the two. All mitzvos whose fulfillment must take place
during the day are considered b’di’eved (ex post facto) to be valid
if performed during the period following amud hashachar, even
though I’chat chilah (ante factum), one must wait until after hanetz
hachamah. If the same mitzvah is performed before amud
hashachar, during ayeles hashachar, it is invalid, for ayeles
hashachar is considered part of the night.

The State of Israel represents not the amud hashachar of re-
demption, but the ayeles hashachar of redemption. The amud ha-
shachar of redemption must be part of the actual day of geulah.
Unfortunately, we have not yet attained that. Perhaps if, in the
course of the last fifty years, all observant Jews had dedicated
themselves to the building up of the land and would not have
allowed spiritual outcasts to take the lead, then we might have
attained the amud hashachar of redemption and maybe even more.
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