The Millie Arbesfeld

Midreshet Yom Rishon

Sunday Morning Learning Program for Women

WWwWW.MIDRESHETYOMRISHON.ORG

2959973 No5TY
How Do 1

Emulate an

Incomprehensible
God?

This morning's Midreshet Yom
Rishon is sponsored by
Avi and Elin Freilich in memory of
Devora Slava bas Reb Yitzchak A'H

7"02

Dr. Shira Weiss

November 20, 2011 ¢ a7ywn pwn 730




(T:3) 1PYw (1
/71 D3 P77 D271 K7 D2 DIWT *Diawm XY 73

:3°) 027 (2
:TIP270 127 1720 INRY WHWN 19P27 1WA 1RIZH DRI IXTD INRY 1990 D IR 17 IR

(¥:12) 0927 (3

(2%:°) 027 (4
N 7321 0K NIRRT 223 NAP? IR MK AT DX 3 Tpyn DX TEOR 7 M 2K 10y
$7WD3 9231 7227 223 PIOR 7

5) Be’er Mayim Hayyim — R. Chaim Thirer of Czernoticzthe
The fundamental reason for the creation of man is that he is to make himself as much like his
Creator as he can.

6) Imitatio Dei, M. Buber

The imitation of God, and of the real God, not of the wishful creation; the imitation, not of a
mediator in human form, but of God himself—this is the central paradox of Judaism. A paradox,
for how should man be able to imitate God, the invisible, incomprehensible, unformed, not-to-
be-formed? One can only imitate that of which one has an idea- no matter whether it be an idea
springing from the imagination or from memory; but as soon as one forms an idea of God, it is
no longer He whom one conceives, and an imitation founded on this conception would be no
imitation of Him.

7) Guide of the Perplexed 111:54, Maimonides

The fourth species is the true perfection; it consists of the acquisition of the rational virtues- |
refer to the conception of intelligibles, which teach true opinions concerning the divine
things. This is in true reality the ultimate end, that is what gives the individual true perfection, a
perfection belonging to him alone; and it gives him permanent perdurance; through it man is
man... It is clear that the perfection of man that may truly be gloried in is the one acquired by
him who has achieved, in a measure corresponding to his capacity, apprehension of Him, and
who knows His providence extending over His creatures as manifested in the act of bringing
them into being and in their governance as it is. The way of life of such an individual, after he
has achieved this apprehension, will always have in view loving-kindness, righteousness, and
judgment, through assimilation to His actions.
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The foundation of foundations and the pillar of all the sciences is that there is a First Being...
And this knowledge is a positive commandment.
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9) Guide of the Perplexed, 1:58, Maimonides

He Who is such that when the intellects contemplate His essence, their apprehension turns into
incapacity... and when the tongues aspire to magnify Him by means of attributive qualifications,
all eloquence turns into weariness and incapacity!
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11) Guide of the Perplexed 1:54, Maimonides

Moshe made two requests and received an answer to both of them. One request consisted in his
asking Him to let him know His essence and true reality. The second request, which he put first,
was that He should let him know His attributes. The answer to the two requests that He gave
him consisted in His promising him to let him know all His attributes, making it known to him
that they are His actions, and teaching him that His essence cannot be grasped as it really is...
His request regarding the knowledge of [God's] attributes is conveyed in his saying: Show me
now Thy ways’ (Shemot 33:13)... Then he asked for the apprehension of His essence. That is
what he means when he says, Show me, | pray Thee, Thy glory (Shemot 33:18); whereupon he
received a [favorable] answer with regard to what he had asked for at first- namely, Show me Thy
ways. For he was told: | will make all My goodness pass before thee (Shemot 33:19). In answer
to his second demand, he was told: Thou canst not see My face (Shemot33:20).

12) Guide of the Perplexed 1:58

Know that the description of God by means of negations is the correct description- a description
that is not affected by an indulgence in facile language and does not imply any deficiency with
respect to God in general or in any particular mode... Thus the attributes of negation bring about
some particularization even if the particularization due to them only exists in the exclusion of
what has been negated from the sum total of things that we had thought of as not being
negated... As for the negative attributes, they are those that must be used in order to conduct the
mind toward that which must be believed with regard to Him, for no notion of multiplicity can
attach to Him and, moreover, they conduct the mind toward the utmost reach that man may attain
in the apprehension of Him...Accordingly we say of Him, because of these notions, that He is
powerful and knowing and willing. The intention in ascribing these attributes to Him is to
signify that He is neither powerless nor ignorant nor inattentive nor negligent.

13) Guide of the Perplexed 1:54

God is said to be merciful... it is not that He is affected and has compassion. But an action
similar to that which proceeds from a father in respect to his child and that is attached to
compassion, pity and an absolute passion, proceeds from Him.... For the utmost virtue of man is

WWW.MIDRESHETY OMRISHON.ORG
A project of Yeshiva University Center for the Jewish Future — Rabbi Isaac Elchanan Theological Seminary




to become like unto Him, as far as He is able; which means that we should make our actions like
unto Him, as the Sages made clear when interpreting the verse, Ye shall be
holy (Vayikra 19:2). They said: He is gracious, so be you also gracious; He is merciful, so be
you also merciful. (Siphre to Devarim 10:12) The purpose of all this is to show that the
attributes ascribed to Him are attributes of His actions and that they do not mean that He
possesses qualities.
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Walking in God's ways: By this injunction we are commanded to be like God as far as it is in our
power. This injunction is contained in His words, and walk in His ways (Devarim 28:9), and
also in an earlier verse in His words What doth the Lord thy God require of thee, but to fear the
Lord thy God, to walk in all His ways (Devarim 10:12). On this latter verse the Sages comment
as follows: "Just as the Holy One, blessed be He, is called Merciful, so shouldst thou be
merciful; just as He iscalled Gracious, so shouldst thou be gracious; just as He
is called Righteous, so shouldst thou be righteous; just as He is called Saintly [hasid], so
shouldst thou be saintly. This injunction has already appeared in another form, in His words,
After the Lord shall ye walk (Devarim13:5), which the Sages explain as meaning that we are to
imitate the acts of lovingkindness and sublime attributes by which the Lord is described in a
figurative way, for He is immeasurably exalted above all such descriptions.
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We are bidden to walk in the middle paths which are the right and proper ways, as it is said, And
walk in His ways. In explanation of the text just quoted the Sages taught: "Even as God
is called gracious, be thou gracious; even as He is called merciful, be thou merciful; even as He
is called holy, be thou holy."
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R Hama bar Hanina said: Why does it say: “After the Lord shall ye walk” (Devarim 13:5)? Is it
possible to walk after the Shekinah? Is He not a consuming fire (Devarim 4:24)? Rather, it
means that one should imitate His ways. As God clothed Adam and Eve (Bereishit 3:21), so
should we clothe the naked; as He visited the ailing (Rashi, Bereishit 18:1), so should we visit
the sick; as He comforted Isaac after Abraham’s death (Rashi, Bereishit 25:11), so should we
comfort the mourners; as He buried Moses (Devarim34:6), so should we care for the dignity of
the dead.
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17) Midrash haGadol

As Scripture says, ‘Come, and see the works of God; He is terrible in His doing toward the
children of men’ (Tehillim 66:5)- this verse refers to the deeds through which God governs His
world, embodying one of the four qualities that are appropriately employed by God alone and not
by man, i.e., jealousy, vengeance, pride, and cunning.
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19) On Repentance, R. Soloveitchik

The Kabbalists (and the psychologists agree with them) say that two forces repose in the soul of
man, constructive and destructive forces. Love is a constructive force. Standing opposed to it,
jealousy and hatred are destructive forces. The Torah enjoins us to nurture and develop the
constructive spiritual forces within us: “Love thy neighbor as thyself”, etc. The positive forces
are by and large static and passive in nature, while the negative forces are dynamic and
aggressive. A man who has sinned and has repented may be able- if he proves worthy- to utilize
the dynamism of the forces of evil which had enveloped him before and elevate them and make
them operate on behalf of the forces of good. The very same hunger and zest which drove him to
do evil and sin, can be utilized to do good and observe the precepts. The very same eagerness
and dedication with which he invested his labors in order to make money illicitly, he can now
invest in the labor of charity and in doing deeds of lovingkindness... He has the capacity to
sanctify these forces and to direct them upwards.

20) The Lonely Man of Faith, R. Soloveitchik

There is no doubt that the term “image of God” in the first account of creation refers to man’s
inner charismatic endowment as a creative being. Man’s likeness to God expresses itself in
man’s striving and ability to become a creator. Adam the first who was fashioned in the image
of God, was blessed with great drive for creative activity and immeasurable resources for the
realization of this goal, the most outstanding of which is the intelligence, the human mind,
capable of confronting the outside world and inquiring into its complex workings... Hence,
Adam the first is aggressive, bold and victory-minded. His motto is success, triumph over the
cosmic forces. He engages in creative work, trying to imitate his Maker (imitatio Dei).

21) Majesty and Humility, R. Soloveitchik

The ethics of humility is no less grounded in imitatio Dei than the ethics of majesty. It, too,
constitutes the imitation of the Creator, because according to the Lurianic doctrine of tzimtzum,
God, as it were, contracted Himself and retreated in order to make possible the existence of a
finite world.
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