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A Motherly Touch
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14)So says the Lord: A voice is heard on high, lamentation,

bitter weeping, Rachel weeping for her children, she

refuses to be comforted for her children for they are not.
15) So says the Lord: Refrain your voice from weeping and
your eyes from tears, for there is reward for your work,
says the Lord, and they shall come back from the land of
the enemy. 16) And there is hope for your future, says the
Lord, and the children shall return to their own border.

At that moment Hashem cried and said wow to
me about my house! My children —where are
you? My priests — where are you? My beloved
where are you? What should | do to you? |
warned you and you did not repent. Said
Hashem to Yirniyahu: today | am like a man who
had a single son and made for him a Chupah and
he died underneath the Chupah and you have
no pain on me or my son. Go call Avraham,
Yitzchak, Yakov and Moshe from their graves as
they know how to cry...

A that time Rachel, our mother, leapt before
Hashem and said: you know that my husband
loved me greatly and worked for me seven years
and when it was time to marry me my father
tricked him and | found out and made a special
signal so my husband will recognize me and in
order to save my sister from embarrassment |
gave her the signals so he would think she is
Rachel and even more so, | hid underneath their
bed and spoke to him so he would think my
sister was me and | was not jealous of her. And
if I was able to do this, then you, who is merciful
and a living and existent King, why are you
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jealous and zealous regarding Avoda Zara that is
false? And you exiled your children among the
nations who have killed them and done with
them as they pleased? Immediately, Hashem’s
mercy was avoked and he said: “for you, Rachel,
| will return them to their place”. That is what it
says: “”Rachel cries for her children, refuses to
be consoled, as they are gone” and it says: “so
says Hashem prevent your voice from crying and
your eyes from tears as there is reward for your
labor... and your children will return to their
borders”

Why do we have Nine Brachot in the Tefillah
for Rosh Hashana?

Rebbe Yitzchak explains that they represent the
nine times that Chana says Hashem’s name in
her Tefillah. As it is said, “On Rosh Hashana
Sarah, Rachel and Chana conceived.

16) And she went and sat down from afar, at
about the distance of two bowshots, for she
said, "Let me not see the child's death." And she
sat from afar, and she raised her voice and
wept.

17) And God heard the lad's voice, and an angel
of God called to Hagar from heaven, and said to
her, "What is troubling you, Hagar? Fear not, for
God has heard the lad's voice in the place where
he is.

Oy to us from the cries of Hagar

The grandchildren of Sisra learned Torah in Bnei
Brak. Who were they? Rebbe Akiva.
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Rav Huna One who regularly fulfills Ner Shabbos and Ner
Chanukah will have children who are Chachamim

One who is careful to fulfill Mezuzah properly will merit
to have a nice dwelling; one who is careful about Tzitzis
will merit to have a nice garment;

One who is careful about Kidush ha'Yom will merit to
have much wine;

Rav Huna used to pass by the door of R. Avin Nagra; he
saw that he used to burn much oil. Rav Huna said that
great Chachamim will descend from him; this was fulfilled
through Rav Idi bar Avin and Rav Chiya bar Avin.

Rav Chisda saw that the father (or father-in-law) of Rav
Shizbi used to burn much oil; he said that a great
Chacham will descend from him - this was fulfilled
through Rav Shizbi.
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Mishna: all the Mitzvot that the father must do for their
sons, women are exempt.



However all the Mitzvot that the child must do for their 127N DY) TN DUIN

father, both men and women are obligated.
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Gemara: It is taught like it says in the Bereitah: A father is AYN INYATY AN 1159
obligated to circumcise his son, and to redeem him [if he is N N9 IMIN 179259
a first born] and to teach him Torah, to marry him off, and 093 IVUNY

to teach him a trade. Some say to teach him how to swim

as well.

Reish Lakish says: a man is obligated to educate his

son, a women is not obligated.

Everyone is obligated to go up to the Beit
Hamikdash on the holidays, except: a deaf-_
mute, someone mentally ill, a child etc. . .

Who is considered a Katan? Any child who is not
able to ride on his father’s shoulders from the
entrance to Jerusalem to Har Habayit, these are
the words of Beit Shamai

Rashi: Who is considered a child: from that point
on, even though he is not abligated to learn Torah,
The Rabbi’s obligated him father and mother to
educate him to perform Mitzvot.

1) Hearken, my son, to the discipline of your
father, and do not forsake the instruction of
your mother;

1) In the third month of the children of Israel's
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departure from Egypt, on this day they arrived in the
desert of Sinai.

2) They journeyed from Rephidim, and they arrived in
the desert of Sinai, and they encamped in the desert,
and Israel encamped there opposite the mountain. :
3) Moses ascended to God, and the Lord called to him
from the mountain, saying, "So shall you say to the
house of Jacob and tell the sons of Israel,

To the house of Jacob: These are the women. Say it

to them in a gentle language.

And tell the sons of Israel: The punishments and the
details [of the laws] explain to the males, things that
are as harsh as wormwood.
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Jacob: these are the women, you shall say
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He commanded [Moshe] to speak to the
women first to teach us proper ethics and
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For a good mother is the cause of all
Torah, as she knows how to influence her
children to enter the Beit Midrash. As she
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causes a child to learn Torah from a
young age, so much so that he will never
forget it.
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life” with the name “Chaya” (life) rather '
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the education of the spiritual and moral

character... the child is happy to hear his

mother... he wants to hear the ‘tune” and

experience the experience, to feel the touch

and enjoy the talk
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continued emotionally and said: “My mother told :D2oNn
me — my son, | will wear it for the first time when

you do a Siyum of a Masechet of Gemara”.

Family Redeemed pg. 106-109, Rabbi Yosef Dov Soloveitchik

In the natural community, the woman is more concerned with motherhood than the
man with fatherhood. Motherhood, in contrast to fatherhood, bespeaks a long-
enduring peculiar state of body and mind. The nine months of pregnancy, with all its
attendant biological and psychological changes, the birth of the child with pain and
suffering, the nursing of the baby and, later, the caretaking of and attending to the
youngster — all form part of the motherhood experience. In a word, the woman is bound
up with the child and she experiences her motherhood role in all her thought and
feeling. The father, if he wants, can deny his fatherhood and forego responsibility.
The mother is bound up with the child; the father can roam around forgetting everything.




Motherhood is an experience — unredeemed and hence brutish, yet an experience.
Physically, fatherhood implies nothing tangible and memorable. The male, bodily and
mentally, does not experience his fatherhood...

However, not only the did the role of the male undergo a change in the covenantal
community, but that of the female did as well. Abraham personified fatherhood as a
great commitment. Sarah became the first mother in the sense that her motherhood
stemmed not only from instinctual involvement due to biological pressure but from
free commitment as well. What was Sarah's commitment? The same as Abraham's: an
educational masorah commitment to hand down and teach the covenant, God’s word, the
way of a covenantal life of hesed u-tzedaka, of kindness and charity.

Mother's job changed into a great mission; her preoccupation with the child was
endowed with ethical meaning. She not only nurses the child physically, she brings
him up; she assumes the role of educator. Motherhood is not only an experience but a
commitment as well. At this juncture motherhood is hallowed on account of another idea
which is linked up with the spontaneous free choice of motherhood on the part of the
woman in the covenantal community. As “mother-teacher,” the woman is no more
connected with only the fruit of her womb, with the child she bore. As long as
motherhood, like fatherhood, was rooted in biological facticity, its confine was very
narrow and extended only to a clan. One can experience biological motherhood only in
respect to one's own child. However, when motherhood was transformed into a
commitment and being a mother was equated with being a teacher, an apostle of God, the
carrier of God's Covenant, His prophet, then motherhood, like fatherhood, was elevated
to a universal spiritual level. Instead of being just the father and mother of their offspring
in a clannish sense, Abraham and Sarah accepted responsibility for the multitudes, for the
world community of the committed. The father and mother of the clan were promoted to
father and mother-teachers of the entire covenantal community with all its universal
aspirations. The letter hei was added to both of their names, signifying a transformation
to universality. God promised Abraham that he would be “a father of many nations”
(Gen. 17:4) and that Sarah “shall give rise to nations, rulers of peoples shall be of her”
(17:16).

Sarah replaced Eve. The freely committed universal mother supplanted the instinctually
involved natural mother. Eve was “the mother of all living”; Sarah, the mother of nations
and kings. Eve's motherhood consisted in giving life (in a natural sense) to her child. It
lacked, however, the element of leadership. Her motherhood was a result of a
biological pressure, the consummation of a natural process. Sarah’s was due to a
great vision, to a new mission she took on. She and “all the persons they had acquired
in Haran” (Gen. 12:5) — her children/pupils formed a covenantal community, one founded
on education, a living tradition and commitment. Sarah redeemed the motherhood
experience by taking a factum, a natural reality, and changing it into a commitment.
Passive involvement became an active commitment; natural entanglement was elevated
to a normative choice. The woman herself rose from a receptive to an active role.



