Exploring the Thoughts of Rav Aharon Lichtenstein, ztl
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2. Talmud Bavli, Moed Katan 16b
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3.  Rambam, Hilchos Melachim 11:1,4
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4. Bamidbar 31:3
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5. Rashi, ad loc.
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Tal Law:
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The draft deferment has traditionally been extended to yeshiva students who pledge that their sole occupation is the
study of the Torah. As such, the deferment constitutes an exception to the compulsory military draft that is generally
imposed on all Israeli nationals and permanent residents who have not reached military retirement age.

The number of eligible deferrals issued under this arrangement has dramatically increased over the years from under
400 a year until 1970,[4] to 800 in 1975,[5] 17,017 in 1987,[6] 26,262 in 1995,[7] 28,772 in 1997,[8] and 61,000 by
2010.[9] The percentage of those enjoying deferments as compared with the total number of persons who were
drafted has similarly increased at a steady pace, from 5.4% in 1987 to 6.4% in 1995, 7.4% in 1996, 8% in 1997,[10] and
14% in 2007.[11]

In his 1998 leading decision in Rubinstein v. Minister of Defense on deferment of military service for yeshiva
students, Supreme Court President Aharon Barak explained the reason for the deferment and its historical context as
follows:

The original reason for the arrangement was the destruction of the yeshivas in Europe during the Holocaust and the
wish to prevent the closing of yeshivas in Israel due to their students being drafted to the army. Today this objective
no longer exists. The yeshivas are flourishing in Israel, and there is no serious worry that the draft of yeshiva students,
according to any arrangement, would bring about the disappearance of this [yeshiva] institution.

Issues at Stake

Shevet Levi

6. Bamidbar 1:49
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7. Rashbam, ad loc.
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8. Rambam, Hilchos Shmita VeYovel 13:12-13
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And why were the Levites not given a heritage in the land and in the spoils with their brethren — because they
have been set aside to worship and serve G-d and to teach His ways... therefore they are separated from the
ways of the world, they do not join war... rather they are the soldiers of G-d

It is not just the tribe of Levi alone rather any person from the world whose heart inspires him and
understands that he wants to separate from the world to serve and worship before Hashem and wants to
remove from his shoulders the responsibilities and desires of the majority such a person is holy of holies and
G-d is his portion for eternity

Taxes Model

9. Talmud Bavli, Baba Basra 8a
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What Type of War

10. Mishna, Sotah 43a
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12. Rambam Melachim 5:1
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13. Talmud Bavli, Nedarim 32a
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14. Letter from Rav Yitzchak Isaac Hertzog 10 November 1958

oyn ¥y A%pIs 4310 13M9Y PIDY INIYY A3A RY3 Y j*3v% ypan nwyn? et
a10w? TIPRIN UR nyavwva=v3ab peiya? niwbEy *vn OV nnn ]1»:: 2 15;
yqyIw? K A34pI2T WHI MYYTEDI ARY AR BepIy DAY ) ADIKA W n1:1—bc:3gun
,1%7 23 013 hawn POp Tvanw - (CREFRE 1s1nv'mbv.31w:n 739 ? 9 3 49
W3Inpa Sy On _DYabyypy _DO°Cr3b 07 A% 3 3N 7T ATARI 3’:T1~ 1 :1? 2P
absy abs .BI7ZH Y Y3vin 15%339 _nqEbn 193 OR L INTAIDD PRI0 n.:n ‘; V.
JYRaEY TH8Y PROwY nNIn OAC .713'13:;?7': ne=q90en A°3%31p Py AL BYADID

el i e

15. Responsa Tzitz Eliezer 18:63
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Behold, even though the matter of serving in the army is something great, the learning of Torah is

even greater which also serves to protect the land as explained in the Talmud “everyone must pay
the security tax”...

Rav Shlomo Yosef Zevin

Shlomo Yosef Zevin (1888-1978) was born in Kazimirov (near Minsk)

17. Monograph published in 1948 under the pseudonym “One of the Rabbis”

(Translated in Tradition Fall 1985)

The deepest respect and admiration is due the rabbis and learned
scholars of our holy city, but the question may nonetheless be asked!
Teach us, our masters, how can this be justified?

What is the source for exempting yeshiva students and Torah
scholars from an obligatory war fought to defend Israel from those
who come to destroy her, God forbid? How can you pass it off as if it
were halakhah or da’at Torah that yeshiva students need not register
or serve? Have we not learned that when it comes to saving a life—not
many lives, just one—*these things are done by the leaders of Israel™
and by rhe scholars? “in order to teach the halakhah to the nation™??
Was any distinction made whether or not it is time of learning Torah
that is to be lost? If this is the case in the saving of one life, how much
more so in the saving of tens of thousands of Jews?
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individual’s life—or perhaps the lives of many individuals. But there
is certainly no disagreement when it comes to saving kelal Yisra'el—
surely there is no need to review the unanimous opinion that a defensive
war fought to save Israel from her enemies is an obligatory one’ of
which it has been said, “All must go, even a bridegroom from his
room and a bride from under her huppah.”® How have we arrived at
the conclusion that scholars are not included in this obligation? If our
generation merited everyone studying Torah, would we allow our
enemies to ravage our land and kill our people without taking up
arms to defend ourselves? We were not worthy, but thank God that
there are people ready to stand firm and fight! What source have we
for a hierarchy of obligation regarding participating in a war to save

“Rabbis do not need guarding™'® God Almighty! When actual
lives are at stake may we rely on miracles? In 1929 at Hebron (such a
calamity should never occur twice!) didn’t young students of the
yeshiva, whose holiness shone like stars in the sky, fall before the
malicious cnemy? Please, did these martyrs need guarding or not?
And those same murderous Arabs are still the enemy today! If you
understand that the scholars need no guarding in relatively peaceful
times and are exempt from building the protective walls,!” what con-
sequence has this when compared to a life-and-death struggle, a war
which is a mitsvah and in which all are obligated? The defense author-
ities ordered everyone to cover all windows as protection against
shattering glass in case of an air raid. Would anyone think that some

Israel from its enemies? rabbis will not do so, claiming, “Rabbis do not need guarding™? Did

anyone absorbed in Torah study exempt himself from this? Why did

rabbis leave areas under enemy fire along with the rest of the general
population? Why did they not rely on this maxim? Is this da’'at Torah?
They took this Torah concept out of context and used it improperly,
while if it were used in its proper context it would be a valuable pearl.

Synthesis: Rav Lichtenstein

18. Idealogy of Hesder, Tradition Fall 1981

and halakhic decision. We—at Yeshivat Har Etzion, at any rate—do
not advocate Hesder as a second-best alternative for those unable or
unwilling to accept the rigors of single-minded Torah study. We ad-
vocate it because we are convinced that, given our circumstances—
would that they were better — military service is a mitsvah, and a most
important one at that. Without impugning the patriotism or ethical
posture of those who think otherwise, we feel that for the over-
whelming majority of b'nei torah defense is a moral imperative.

Hence, to the extent that the term Hesder, “arrangement,” con-
notes an accommodation arrived at between conflicting sides, it is
somewhat of a misnomer. Hesder is not the result of a compromise
between the respective positions of roshei yeshivah, and the Ministry
of Defense. It is rather a compromise with reality. We do occasional-
ly argue with the generals over details and they do not always suffi-
ciently appreciate the preeminence of the spiritual factor. The basic
concern with security, however, is ours no less than theirs.

Of course, that concern must be balanced against others. Knes-
set Yisrael needs not only security but spirituality — and ultimately,
the former for the sake of the latter. Those who, by dint of knowl-
edge and inspiration, are able to preserve and enrich our moral vision
and spiritual heritage, contribute incalculably to the quality of our
national life; and this must be considered in determining personal
and collective priorities. Hence, while we of yeshivot Hesder, feel
that training and subsequent reserve status for men should be virtual-
ly universal —spiritual specialization being reserved, at most, for a
truly elite cadre? —the length of post-training service should be justi-
fiably briefer than that of those unable or unwilling to make a com-
parable spiritnal contribution. The military establishment, I might
add, generally understands this. Junior officers, currently concerned
with keeping good soldiers in their units, sometimes complain about
what they regard as this inequity. However, higher level com-
manders, more keenly aware of the total picture and the longer term,
recognize the value of the spiritual aspect of Hesder as inspirationally
significant, for b’nei yeshivah as well as their comrades, in the event
) of war, It should be emphasized, however, that, from a Torah per-
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Gemilus Chasadim

This account of lion-hearted avor and their sword-wielding disciples
may fall strangely upon some ears. Although we don’t like to admit
it, our Torah world, too, has its vogues, and, in some circles, much
of the Ramban on Bereshit—the real Ramban, honestly read and
unflinchingly understood—is currently passé.!? The fact, however,
remains: the primary tradition is Hesder.

The reason is not hard to find. The halakhic rationale for Hes-
der does not, as some mistakenly assume, rest solely upon the
mitsvah of waging defensive war. If that were the case, one might
conceivably argue that, halakhically, sixteen months of army service
was too high a price to pay for the performance of this single com-
mandment, The rationale rather rests upon a) the simple need for
physical survival and b) the fact that military service is often the
fullest manifestation of a far broader value: gemilur hasadim, the
empathetic concern for others and action on their behalf. This ele-
ment, defined by Shimon Hatsaddik as one of the three cardinal
foundations of the world, !4 is the basis of Jewish social ethics, and its
realization, even at some cost to single-minded development of
Torah scholarship, virtually imperative. The Gemara in Avodah
Zarah is pungently clear on this point:

Not Black and White

considered. I fully appreciate the contribution of non-Hesder
yeshivot to our spiritual life; I grant that they contain some in-
dividuals who presently serve their country well by devoting
themselves to Torah exclusively—and this not because they might
make poor soldiers but because of their spiritual potential; and,
much as I would like the great majority of their students to modify
their course out of personal conviction, I have no desire to legislate
them out of existence or into yeshivot Hesder. I realize, moreover,
that some of the arguments I have raised against full exemption
might be pressed by others against the abbreviation of service; and
that just as I would vindicate the latter on the basis of spiritual need,
so may others justify the former for the same reason. However, I feel
strongly that, at the very least, the current proportion of hesder to
non-Hesder yeshivot is totally out of kilter. Surely, we dare not ac-
quiesce in the protracted spiritual desiccation of b’nei forah at a
critical juncture in their lives. However, the ethical alternative should
not be self-determined carte blanche exemption. Hesder, conceived
and implemented not as a compromise but as a bold response to a
difficult dilemma, should be the standard, rather than the exception.
It is the direction which, upon searching examination of the issue,
Torah leadership should seek to promote—as a norm, not as a de-
viant,

The Privelege
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torical vision. Standmg in tears atop Har Hazeitim, the bleak sight of
’ k_ﬂ.!' hamekudash mehavero harev yoter mehavero®” stretching before
him, what would the Ramban have given to head a yeshivat Hesder?
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