Do Not Covet: Thought Control?
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You shall not covet your neighbor’s house: you shall not covet your neighbor’s

wife, or his male or female slave, or his ox or his ass, or anything that is your
neighbor’s.
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Rav Aha of Difti said to Ravina: But by paying for the deposit instead of
returning it, doesn’t the bailee violate the prohibition of: “You shall
not covet your neighbor’s wife, nor his slave, nor his maidservant, nor his ox,
nor his donkey, nor anything that is your neighbor’s” (Exodus 20:14)? One
transgresses this prohibition by taking an item from another by force or
deceit, even if one pays for it.
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The Gemara answers: The prohibition “You shall not covet” is
understood by most people as referring to taking an item withoutpaying
money. Since the bailee may have been unaware that he was acting
criminally, his testimony and his oath are deemed credible.

Mishneh Torah, Rambam, laws of stealing and lost objects, 1
Anyone who covets a servant, a maidservant, a house or utensils that belong to a colleague, or

any other article that he can purchase from him and pressures him with friends and requests until
he agrees to sell it to him, violates a negative commandment,even though he pays much money

for it, as Exodus 20:14 states: "Do not covet."

The violation of this commandment is not punished by lashes, because it does not involve a

deed. One does not violate this commandment until one actually takes the article he covets, as
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reflected by Deuteronomy 7:25: "Do not covet the gold and silver on these statues and take it for

yourself." Implied is that the Hebrew tachmod refers to coveting accompanied by a deed.
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Anyone who desires a home, a wife, utensils, or anything else belonging to a colleague that he

can acquire from him, violates a negative commandment at the time he thinks in his heart, "How

is it possible to acquire this from him?" and his heart is aroused by the matter, as Deuteronomy

5:18 states: "Do not desire...." Desire refers to feelings in the heart alone.
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Desire leads to coveting and coveting leads to robbery.For if the owners do not desire to sell
despite the offer of much money and many supplications by friends, the person motivated by

desire will be moved to robbery, as Michah 2:2 states: "They coveted houses and stole."

And if the owner stands up against them to save his property, or in another way prevents the
person motivated by desire from robbing, he will be moved to murder. Take, for example, the
narrative of Ach'av and Navot.
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Thus, we see see that a person who desires another person's property violates one negative
commandment. One who purchases an object he desires after pressuring the owners and
repeatedly asking them, violates two negative commandments. For that reason, the Torah
prohibits both desiring and coveting. If he takes the article by robbery, he violates three negative
commandments.
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Love of Hashem
Ohr Hashem, Chasdai Kreskas I, 5, 5
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R. Chasdai Crescas, the great medieval critic of the Rambam, asks this question and
argues that it is incoherent to command belief, since what we believe is not in our
control.[1] God can command us to act but not to believe.[2]

[1] R. Chasdai Crescas, Or Ado-nai, Sifrei Ramot, Jerusalem, 1990 pp. 9-10
(Hebrew). R. Crescas also criticizes the idea of a mitzva to believe in God on logical
grounds: the very concept of a commandment already implies a Commander, and thus
it is at best redundant to have a distinct mitzva to believe in that Commander.

[2] The problem is not limited to the first commandment; it extends at least to the
second commandment (to believe in the unity of God) and perhaps to the third (to love
God) and fourth (to fear God) as well.
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The foundation of foundations and firmest pillar of all wisdom is, To know
that there is a First Being, that He caused all beings to be, and that all beings
from heaven and earth, and from between them, could not be save for the
truth of His Own Being.

el @glalv/g
7291 7T, DR 2ITRD 200 WO 0,192 Y1700 %Y RO ROWIPAY 'NRR Now' 1 2200
231 297 PRIva AL AT 277 KPR W1 9321 127 932 71200 7 AR 218D 770 90 Yw vava wow
J'PARN NREAY DR MR AT DY DRI A20RT DR XIKA? 30WNm R0 07

Man has the potential to find the love for the friend, if you look you will find.
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The phrase "love your neighbor as yourself" is an exaggeration, since the heart
of a person will not accept that he love his fellow as he loves himself.
Moreover, Rabbi Akiva has already taught (savametiasz), "Your life comes before
the life of your fellow." Rather, the Torah here enjoins us that one should love
his neighbor with every item with which he loves himself, [to receive] every
benefit [that he wish upon himself].
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Is it commanding love?
Rambam Deot 6
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It is mandatory upon every man to love each and every one of Israel even as he loves his
own self, for it is said: "But thou shalt love thy neighbor as thyself" (Lev. 19.19.). One is
therefore, obliged to speak in praise of his neighbor, and to be considerate of his money,
even as he is considerate of his own money, or desires to preserve his own honor. "But
whosoever glorifies himself in disgracing his neighbor has no share in the world to
come" (Yerushalmi, Hegigah. 2.1).

Josh Amaru

To say that someone believes instead of knows is to say that he is ignorant of the fact
he claims to know. When we talk about knowledge and belief in this way, we treat the
proposition as a sort of thing, as an object, and are talking about whether someone has
or possesses that thing. Truth or falsity is simply a property of the thing. If the
proposition is true, then he knows it. If it is false, then he merely believes it.[1] When
we speak of knowledge in this way, it is clear that there is no problem commanding or
obligating someone to know (or believe)

Rabbi Etshalom

Even those who find it difficult to understand the mitzva to love on its simplest level
because of the difficulty inherent in the demand to develop this emotion with respect to
another person are willing to accept the prohibition of hatred (“You shall not hate your
kinfolk in your heart” [Vayikra 19:17]) at its simplest level, which prohibits hatred within
one’s heart.

What is the difference?

To whom does the phrase, “Is there anyone afraid and disheartened” (Devarim 20:8)
refer? The phrase should be interpreted simply, as applying to a person whose heart is
not brave enough to stand in the throes of battle. Once a soldier enters the throes of
battle, he should rely on the Hope of Israel and their Savior in times of need. He should
realize that he is fighting for the sake of the oneness of God’s name. Therefore, he
should place his soul in his hand and not show fright or fear. He should not worry about
his wife or children. On the contrary, he should wipe their memory from his heart,
removing all thoughts from his mind except the war. Anyone who begins to feel
anxious and worry in the midst of battle to the point that he frightens himself



https://www.sefaria.org/Leviticus.19.18
https://www.sefaria.org/Leviticus.19.19
https://www.sefaria.org/Mishnah_Chagigah.2.1
https://www.sefaria.org/Leviticus.19.17?lang=he-en&utm_source=sef_linker
https://www.sefaria.org/Leviticus.19.17?lang=he-en&utm_source=sef_linker
https://www.sefaria.org/Deuteronomy.20.8?lang=he-en&utm_source=sef_linker
https://www.sefaria.org/Deuteronomy.20.8?lang=he-en&utm_source=sef_linker

violates a negative commandment, as it is written: “Let not your courage falter. Do not
be in fear, or in panic or in dread of them” (Devarim 20:3). (Hilkhot Melakhim 7:15)

Rambam emphasizes that one violates a negative commandment only when he begins
to feel anxious and worry, when he creates thoughts of fear in his heart and frightens
himself.

If so, it is clear that it is impossible to deny one’s natural initial feelings. The Torah
demands that one refuse to become mired in these thoughts; rather, he must strengthen
himself and have faith in God.

In Sefer Ha-Mitzvot, Rambam writes that one only violates the negative commandment
when he actually flees the battle:

The 58™ prohibition is that we are forbidden from fearing the enemy at time of war and
retreating before them. Rather, it is an obligation to strengthen one’s heart and stand
strong in the lines of battle. A person who turns away and retreats violates this
prohibition. The source of this prohibition is God’s statement, “Do not be in dread of
them.” (Sefer Ha-Mitzvot, Negative Commandment 58)

Note the relationship between Rambam’s statements in Sefer Ha-Mitzvot and in the
Mishneh Torah.lt may be that only when one becomes paralyzed by fear to the point
that he cannot fulfill his military duty does he violate the negative commandment.
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