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Division of Opinions in David and Batsheva 
Incident Abarbanel/Mahari Karo Malbim/Chazal 

OVERALL 
ARGUMENT 

• We have to read this as it appears.  
• It says that David committed adultery 

and he sent the husband to the 
battlefield and we have to take that at 
face value. 

• Chazal tell us David didn’t sin 
• Tanach still see David as a hero and his son from this 

union is the one who builds the Beis Hamikdash 
• If there is a case of adultery, the woman is forbidden 

to the husband and the adulterer but we don’t see 
that here at all. 

David sees Batsheva 
and calls her to his 
palace (11:3) 

David sinned not only in indulgence but in 
adultery 

She must be divorced at this point with the military Get.  
This is clear from the fact that: 
a. He inquires after her before she comes 
b. Her grandfather is Achitofel, David’s advisor and 
likely one who introduced the Get policy in the first place 

David summons 
Uriah from the 
warfront and sends 
him home (11:6) 

David is trying to mask the father of the baby by 
having Uriah think it might be him, thereby 
jeopardizing the lineage of the family 

• He could have instead brought the child 
up privately to avoid this. 

David realized that if he would let her give birth, it would be 
discovered since she is so close to Achitofel. This would spark 
great Chilul H’ and rebellion(as later happened with Achitofel).  
He therefore had to cover it, with the intention of telling that 
child later about his true lineage.  

David sends Uriah to 
the warfront with his 
death warrant (11:15) 

This is David abusing his power to get rid of the 
obstacle between him and Batsheva. 

Uriah had rebelled against the king and is chayav misah on 2 
accounts: 

• He was told to go home and this would mean not to 
return to war but he did not listen 

• The king sent him home with a meal from the king 
but he refused to take it.  

David immediately 
marries Batsheva 
afterwards (11:27) 

This is David still running after his indulgences. 
He does not even control himself after all is said 
and done. 

David needed to account for this pregnancy as soon as 
possible so the child would not be seen as born out of 
wedlock. 

David exclaims the 
rich shepherd is to 
die (12:5) 

That is the punishment for adultery This is the king acting beyond the call of justice to remove 
cruel people from society 

David admits sinning 
to H’ (12:13) 

The sin was private. There were two parties 
involved. Uriah is dead and Batsheva is married to 
me, so please let me deal with this privately and 
not have to have this become a public ordeal.  

It is clear from here that David did not sin in the legal sense 
against others. It was not the correct way for a king to behave 
but there was no adultery and murder.  

David and Batsheva 
 
 
 
 
 
 
 

The$Teshuva$Diaries 
The shiur this week is sponsored by 
Moshe & Liorah Berger 
in honor of the yahrtzeit of Liorah's mother, 
Sarah Chaya bat Pinchas Eliyahu Halevi, ה"ע  
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1. Talmud Bavli, Shabbos 56a 
 רשפא ׳וגו ומע ׳הו ליכשמ ויכרד לכל דוד יהיו רמאנש העוט אלא וניא אטח דוד רמואה לכ ןתנוי יבר רמא ינמחנ רב לאומש יבר רמא
 ומע הניכשו ודיל אב אטח

Rabbi Shmuel bar Naḥmani said that Rabbi Yonatan said: Anyone who says that David sinned with 
Bathsheba is nothing other than mistaken, as it is stated: “And David succeeded in all his ways; and the 
Lord was with him” (I Samuel 18:14). Is it possible that sin came to his hand andnevertheless the Divine 
Presence was with him? 

 השע אלו תושעל שקיבש ערה תושעל ׳ה רבד תא תיזב עודמ םייקמ ינא המ אלא

However, how then do I establish the meaning of the rebuke of the prophet Nathan: “Why have you despised 
the word of the Lord, to do that which is evil in My sight? Uriah the Hittite you have smitten with the sword, 
and his wife you have taken to be your wife, and him you have slain with the sword of the children of Ammon” (II Samuel 

12:9), indicating that David sinned? The Gemara answers: David sought to do evil and have relations with Bathsheba 
while she was still married to Uriah but did not do so. 

… 
 הב ךל שי ןיחוקיל השאל ךל תחקל ותשא תאו תנד אלו ןירדהנסב ונודל ךל היהש ברחב תיכה יתחה הירוא תא

That which is written: “Uriah the Hittite you have smitten with the sword,”means that you could have 
judged him before the Sanhedrin as one guilty of treason against the throne, and you did not judge him in 
that manner. Instead, you had him executed in a manner that deviated from the generally accepted principles of 
judgment. With regard to that which is written: “And his wife you have taken to be your wife”; it means that 
you have rights of marriage with her, as by law Bathsheba was already divorced from Uriah. 

 הלאה בלחה יצירח תרשע תאו רמאנש ותשאל תותירכ טג בתוכ דוד תיב תמחלמל אצויה לכ ןתנוי יבר רמא ינמחנ רב לאומש יבר רמאד
 חקת םתברע תאו םולשל דקפת ךיחא תאו ףלאה רשל איבת

As Rabbi Shmuel bar Naḥmani said that Rabbi Yonatan said: Anyone who goes to a war waged by the 
royal house of David writes a conditional bill of divorce to his wife. That was done to prevent a situation in 
which the soldier’s wife would be unable to remarry because the soldier did not return from battle and there were no 
witnesses to his fate. The conditional bill of divorce accorded her the status of a divorcee and freed her to remarry. As 
it is stated: “And carry these ten cheeses to the captain of their thousand, and to your brothers bring 
greetings and take their pledge [arubatam]” (I Samuel 17:18). 

 הניבל וניב םיברועמה םירבד ףסוי בר ינת םתברע יאמ

What is the meaning of arubatam? Rav Yosef taught: It refers to matters that are shared [hame’oravim] 
between him, the husband, and her, the wife, i.e., marriage. The verse should be read: Take the bill of divorce that 
determines the status of the relationship between husband and wife. As, apparently, it was customary for men at war 
to send their wives a conditional divorce, since Uriah later died, Bathsheba retroactively assumed divorced status 
from the time that he set out to war. She was not forbidden to David. 

 וילע שנענ התא יא יתחה הירוא ףא וילע שנענ התא יא ןומע ינב ברח המ ןומע ינב ברחב תגרה ותאו

With regard to that which is written: “And him you have slain with the sword of the children of Ammon,” it 
means: Just as you are not punished for soldiers killed by the sword of the children of Ammon in the 
course of the war, so too you are not punished for the death of Uriah the Hittite. 

 םינח הדשה ינפ לע ינדא ידבעו באוי ינדאו היל רמאד הוה תוכלמב דרומ אמעט יאמ

What is the reason that David was not liable for the death of Uriah? Because Uriah was a traitor against the 
throne. As he said to David: “And my lord Joab and the servants of my lord are encamped in the open 
fields” (II Samuel 11:11). In the presence of the king, one may not refer to another as his lord. Doing so is treason. 
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The Big Why 

2. I Divrei Hayamim 19:19-20:1 
 )פ( ׃דוֹעֽ ןוֹמּ֖עַ־ינֵבְּ־תאֶ עַישִׁ֥וֹהלְ םרָ֔אֲ הבָ֣אָ־אֹלוְ וּהדֻ֑בְעַיַּֽוַ דיוִ֖דָּ־םעִ וּמילִ֥שְׁיַּוַ לאֵ֔רָשְׂיִ ינֵ֣פְלִ וּ֙פגְּנִ יכִּ֤ רזֶעֶ֗דְדַהֲ ידֵ֣בְעַ וּא֞רְיִּוַ

And when all the vassals of Hadadezer saw that they had been routed by Israel, they submitted to David 
and became his vassals. And the Arameans would not help the Ammonites anymore. 

 בשֵׁ֣יֹ דיוִ֖דָוְ הבָּ֔רַ־תאֶ רצַ֣יָּוַ אֹ֙ביָּוַ ןוֹמּ֗עַ־ינֵֽבְּ ץרֶאֶ֣־תאֶ ׀ תחֵ֣שְׁיַּוַ אבָ֜צָּהַ ליחֵ֨־תאֶ ב֩אָוֹי גהַ֣נְיִּוַ םיכִ֗לָמְּהַ תאצֵ֣ ׀ תעֵ֣לְ הנָ֜שָּׁהַ תבַ֨וּשׁתְּ ת֩עֵלְ יהִ֡יְוַ
 ׃הָסֶֽרְהֶיֶּֽוַ הבָּ֖רַ־תאֶ באָ֛וֹי a֥ יַּוַ םִלָ֑שָׁוּרֽיבִּ

At the turn of the year, the season when kings go out [to battle], Joab led out the army force and 
devastated the land of Ammon, and then besieged Rabbah, while David remained in Jerusalem; Joab 

reduced Rabbah and left it in ruins. 

Idea One: The Danger of Tests 
“Your faith was strong but you needed proof” 

-  Leonard Cohen 
 

3. Talmud Bavli, Sanhedrin 107a 
 רמא לשכנו ןויסנ ידיל ומצע איבה לארשי ךלמ דוד ירהש ןויסנ ידיל ומצע םדא איבי לא םלועל בר רמא הדוהי בר רמא
 תאו יל וסנימ והניא רמא דוד יהלא םירמוא ןיאו בקעי יהלאו קחצי יהלא םהרבא יהלא םירמוא המ ינפמ ע"שבר וינפל
 'וגו ינסנו 'ה יננחב )ב ,וכ םילהת( רמאנש ינסנו יננחב ע"שבר וינפל רמא יל תיסנימ אל

§ Apropos Ahithophel, the Gemara relates the events that led to his death. Rav Yehuda says that 
Rav says: A person should never bring himself to undergo an ordeal, as David, king of 
Israel, brought himself to undergo an ordeal and failed. David said before God: Master of 
the Universe, for what reason does one say in prayer: God of Abraham, God of Isaac, and 
God of Jacob, and one does not say: God of David? God said to David: They have 
undergone ordeals before Me, and you have not undergone an ordeal before Me. David 
said before Him: Examine me and subject me to an ordeal, as it is stated: “Examine 
me, Lord, and subject me to an ordeal; try my kidneys and my heart” (Psalms 26:2). 

Idea Two: The Power of Teshuva 

“And even though it all went wrong 
I'll stand right here before the Lord of song” 

- Leonard Cohen 

The Point of this whole section 
4. Talmud Bavli, Avodah Zarah 4b-5a  

 השעמ ותואל יואר דוד אל השעמ ותואל ןיואר לארשי אלו השעמ ותואל יואר דוד אל יאחוי ןב ש"ר םושמ ןנחוי ר"אד ונייהו
 יברקב ללח יבלו )בכ ,טק םילהת( ביתכד

And this is similar to that which Rabbi Yoḥanan says in the name of Rabbi Shimon ben Yoḥai: 
David was not fit to act as he did in that incidentinvolving Bathsheba, and the Jewish people 
were not fit to act as they did in that incident of the Golden Calf. David was not fit to act as he did 
in that incident involving Bathsheba (see II Samuel, chapter 11), as it is written: “And my heart is 
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wounded within me” (Psalms 109:22), i.e., he had vanquished his evil inclination, and therefore it should 
not have been able to rule over him to that extent. 

 ושע המל אלא םימיה לכ יתוא האריל םהל הז םבבל היהו ןתי ימ ביתכד השעמ ותואל ןיואר לארשי אלו

And likewise the Jewish people were not fit to act as they did in that incidentof the Golden Calf, 
as it is written with regard to the Jewish people of that time: “Who would give that they had such 
a heart as this always, to fear Meand keep all My commandments, that it might be good for them, 
and with their children forever” (Deuteronomy 5:25). Rather, why did they performthese sins? 

 
 רובצ לצא ךלכ ול םירמוא רובצ ואטח םאו דיחי לצא ךלכ ול םירמוא דיחי אטח םאש ךל רמול

This serves to say to you that if an individual has sinned, one says to him: Go to that famous 
individual who sinned, King David, and learn from him that one can repent. And if the community 
sinned, one says to them: Go tothe community that sinned, i.e., the Jewish people at the time of the 
Golden Calf. 

 
 םיקהש ישי ןב דוד םאנ לע םקוה רבגה םאנו ישי ןב דוד םאנ )א ,גכ ב לאומש( ביתכד יאמ ןתנוי ר"א ינמחנ רב לאומש יברד ונייהו
 הבושת לש הלוע

And this is similar to that which Rabbi Shmuel bar Naḥmani says that Rabbi Yonatan says: 
What is the meaning of that which is written: “The saying of David, son of Yishai, and the 
saying of the man raised on high [al]” (II Samuel 23:1)? This is the meaning of the verse: The 
saying of David, son of Yishai, who raised and lightened the yoke [ullah] of repentance, as he 
taught the power of repentance through his own example. 

Linguistic Expression of this 

Perek 11 

 הנָשָּׁהַ תבַוּשׁתְלִ יהִיְוַ 1
 .הּתָיבֵּ-לאֶ ,בשָׁתָּוַ 4

 םוֹיּהַ-םגַּ הזֶבָּ בשֵׁ ,היָּרִוּא-לאֶ דוִדָּ רמֶאֹיּוַ 12
 םתֶּבְשַׁוְ ,הקָזָחֲהַ המָחָלְמִּהַ ינֵפְּ לוּמ-לאֶ ,היָּרִוּא-תאֶ וּבהָ 15
 .תמֵוָ הכָּנִוְ ,וירָחֲאַמֵ

Perek 12 

 
 Rלֵהֹ ינִאֲ  :דוֹע ,וֹבישִׁהֲלַ לכַוּאהַ--םצָ ינִאֲ הזֶּ המָּלָ ,תמֵ התָּעַוְ - 23
 .ילָאֵ בוּשׁיָ-אֹל אוּהוְ ,וילָאֵ

 .םִלָשָׁוּריְ ,םעָהָ-לכָוְ דוִדָּ בשָׁיָּוַ 31

The Two Stages of Teshuva 
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5. Orot HaTeshuva, Perek 2 
 
 .תיגרדה הבושתו תימואתפ הבושת :םיקלח ינשל תקלחתמ הבושתה ,הנמז ךשמ יבגל
 
 אטחה לש רועכה תאו ערה תא אוה ריכמ תחא םעפב ,המשנב סנכנה ינחור קרב הזיא ךותמ האב תימואתפ
 הלוּגס לש העפוה וּזיא י"ע האב וז הבוּשתה .הבוֹטל הרוּמג תוּנתשה וֹברקב אוּה שיגרמ רבכו,רחא שיאל ךפהמו

 .המולעת יקמעב היתוֹביתנ תא שׂפחל יוארש ,הלוֹדג תיתמשׁנ העפּשׁה וּזיא י"ע ,תימינפ
 
 ךירצשׁ אוּה שׁיגרמ אלא ,בוֹטה לא ערה לשׁ קמוֹעה ןמ ךפהתהל וֹבּרקב הקירבה הקירב אל .תיגרדה הבוּשת הנשיו
 יכרד תא טאל טאל שׁבוֹכו אוּה ךלוֹה הז וֹכלהמבו ,ויתוֹבשׁחמ-ךלה ,וֹנוֹצר ,וייה תוֹחראו ויכרד ביטמו ךלוֹה תויהל
 הלעמל אב אוּהש דע רתוֹיו רתוֹי רשׁכתהל ךיא וֹמצע תא דמלמ ,םישׂעמה תא ביטמ ,תוֹדימה תא ןקתמ ,רשׁוֹיה
 .ןוּקתו ךוּכז לשׁ המר

 
With respect to the passing of time, Teshuvah is divided into 2 aspects: Sudden Teshuvah and Gradual 
Teshuvah. 
 
Sudden Teshuvah comes amidst a sudden spiritual flash than enters the soul. All at once one recognizes the 
wrong and ugliness of one’s error, and one is transformed into a different being, already feeling inside the 
complete transformation to the good. This Teshuvah comes from the appearance of an inner remedy that 
greatly influences the soul, so it is able to seek the paths within the depths of mystery. 
 
And there is gradual Teshuvah. No inner lightening flash transforms one from the depths of bad to good, but 
rather one feels that one must continue on and improve the paths and ways one lives, ones will, ones mind-
stream. An in this way one subdues little by little, attaining the integrity, to rectifying the soul-traits, 
improving ones deeds, teaching oneself how to become more and more skillful, until one come to a high level 
of refinement and perfection. 

 
The Suffering of David 

6. Yalkut Shimoni, Letter 165 
 ותפ לכאו תועמד לש סוכ דירומ היה םויו םוי לכב ,לארשי ךלמ דודמ שדקה חור הקלתסנש םינש םיינשו םירשעב
 רמאתו ,םיעשרה תא חיכותש ידכ הבושתב ינלבק ,םלוע לש ונובר וינפל רמא .יתלכא םחלכ רפא יכ רמאנש רפאב
 המכ תחא לע םתא ,ותוא יתלבק ינפל הבושתב רזחש ןויכ רומח רבד ינפל השעש לארשי ךלמ דוד םא המו םהל
 םכתא לבקמ יתייהש המכו

 

Vindications of David’s Teshuva 

7. Tehillim 24:7 
וְֽ םכֶ֗ישֵׁארָֽ ׀ םירִ֨עָשְׁ וּא֤שְׂ  ׃דוֹבֽכָּהַ Dלֶמֶ֣ אוֹב֗יָוְ֝ םלָ֑וֹע יחֵ֣תְפִּ וּאשְׂנָּהִ֭

O gates, lift up your heads! Up high, you everlasting doors, so the King of glory may come in! 

 
8. Talmud Bavli, Moed Katan 9a 

 אלו תוננר עבראו םירשע המלש רמא הזל הז םירעש וקבד שדקמל ןורא סינכהל המלש שקיבש העשב בר רמא הדוהי בר רמא
 הנענ אלו 'וגו םכישאר םירעש ואש )ז ,דכ םילהת( רמאו חתפ הנענ
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Rav Yehuda said that Rav said: When Solomon sought to bring the Ark into the Temple the 
gates clung together and could not be opened. Solomon uttered twenty-four songs of praise, and 
his prayer was not answered. He began and said: “Lift up your heads, O you gates, and be 
lifted up, you everlasting doors; and the King of glory shall come in” (Psalms 24:7), but once again his prayer 
was not answered, and the Temple gates remained closed. 

 דוד יאנוש ינפ וכפהנ העש התואב הנענ דימ ךדבע דוד ידסחל הרכז ךחישמ ינפ בשת לא םיהלא 'ה )במ ,ו ב םימיה ירבד( רמאש ןויכ
 ןוע ותוא לע ה"בקה ול לחמש לכה ועדיו הרידק ילושכ

Once he said: “Now therefore arise, O Lord God, into your resting place, You, and the Ark of Your 
strength; Let your priests, O Lord God, be clothed with victory and let Your pious ones rejoice in 
goodness. O Lord God, do not turn away the face of Your anointed; remember the faithful 
love of David Your servant” (II Chronicles 6:41–42), he was immediately answered. At that 
moment the faces of David’s enemies turned dark like the charred bottom of a pot, and all 
knew that the Holy One, Blessed be He, forgave him for that sin involving Bathsheba, as they 
saw that it was only in his merit that the gates of the Temple opened. 

9. Tehillim 30:1 
 ׃דוִֽדָלְ תיִבַּ֣הַ תכַֻּ֖נחֲ־רישִׁ רוֹמ֡זְמִ

A psalm of David. A song for the dedication of the House. 

 

10. Radak, ad loc.  
 תיבה רכז רומזמה הזב ןיא יפ לע ףאו .שדקמה תיב תכנחב והורמאיש דוד ורבח :דודל תיבה תכנח ריש רומזמ
 לע ףאו .ןוע ותוא שנועל וירחא וערזלו הכולמה ול םיקתת אלש ויביא םיבשוח ויהש ,ויעשפ תחילס וב ריכזה
 ול דלויש ןב יכ תויהל לכויש םינימאמ ויה אל ,תיבההנבי אוה וירחא ךולמיש ונב יכ ,איבנ ידי לע ול רמאנש יפ
 הצרו וימי ףוסב הינדא דרמשכו .הרפכו החילס םוקמ היהיש 'ייל שדקמה תיב הנביו ךלמ היהי השאה התואמ
 םירשוקה יכ ,רבדה חילצה יכ וארו ךלמהש ןויכו .ךלמ המלש היהי אלש םירובס ויה תושר אלב ומצעמ ךולמל
 לאה הצרש ןויכו .המלש תוכלמ איה 'יימ יכ לארשי לכ וריכה ,וילהאל שיא וחרבו םדרמב ודמע אל הינדא םע
 הרומג הליחמ ןוע ותוא דודל לחמנ יכ תמאב ועדי לארשי לכ לע ךלמ היהי השאה התואמ ול דלונש ןב יכ
 .וינפל לארשי ינב וב ובדנתהו תיבה ןינבל אוה בדנתהו לארשי לכ יניעל תיבה תרוצ המלשל הארהו .המלשו
 ןינעה הזב יכ ,ושפנ תאופר איהש ויאטח תחילס וב ריכזהש ךרדה הז לע תיבה תכנח ריש רומזמ רבח ךכיפל
 .םדא לכל החילסה העדונ


