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1. Vayikra 23:14-16 
 לכֹ֖בְּ םכֶ֔יתֵרֹ֣דֹלְ ם֙לָוֹע תקַּ֤חֻ םכֶ֑יהֵלֹאֱ ןבַּ֖רְקׇ־תאֶ םכֶ֔אֲיבִ֣הֲ דעַ֚ הזֶּ֔הַ םוֹיּ֣הַ ם֙צֶעֶ֙־דעַ וּל֗כְאתֹֽ אלֹ֣ למֶ֜רְכַוְ ילִ֨קָוְ ם֩חֶלֶ֩וְ
          }ס{ ׃םכֶֽיתֵבֹֽשְׁמֹ

Until that very day, until you have brought the offering of your God, you shall eat no bread or 
parched grain or fresh ears; it is a law for all time throughout the ages in all your settlements.  

  ׃הנָייֶֽהְתִּ תמֹ֥ימִתְּ תוֹת֖בָּשַׁ עבַשֶׁ֥ הפָ֑וּנתְּהַ רמֶעֹ֖־תאֶ םכֶ֔אֲיבִ֣הֲ ם֙וֹיּמִ תבָּ֔שַּׁהַ תרַ֣חֳמׇּמִ ם֙כֶלָ םתֶּ֤רְפַסְוּ
And from the day on which you bring the sheaf of elevation offering—the day after the 
sabbath—you shall count off seven weeks. They must be complete:  

  ׃׳הלַ השָׁ֖דָחֲ החָ֥נְמִ םתֶּ֛בְרַקְהִוְ םוֹי֑ םישִּׁ֣מִחֲ וּר֖פְּסְתִּ תעִ֔יבִשְּׁהַ ת֙בָּשַּׁהַ תרַ֤חֳמׇּמִֽ דעַ֣
you must count until the day after the seventh week—fifty days; then you shall bring an offering 
of new grain to ׳ה . 

 

A Long-Standing Debate 
2. Mishna, Menachos 65a 

 רבוחמב תוכירכ ןתוא ןישועו בוט םוי ברעמ ןיאצוי ןיד תיב יחולש ןישוע ןה דציכ ׳ינתמ
 קסעב רצקנ אהיש ידכ םשל תוסנכתמ םשל תוכומסה תורייעה לכ רוצקל חונ אהיש ידכ עקרקל
  לודג
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MISHNA: How would they perform the rite of the harvest of the omer? Emissaries 
of the court would emerge on the eve of the festival of Passover and fashion the 
stalks of barley into sheaves while the stalks were still attached to the ground, so 
that it would be convenient to reap them. The residents of all the towns adjacent 
to the site of the harvest would assemble there, so that it would be harvested 
with great fanfare.  

 וז לגמ ןיה רמוא וז לגמ ןיה רמוא שמשה אב ןיה רמוא שמשה אב ןהל רמוא הכישחהש ןויכ
  ןיה רמוא וז הפוק ןיה רמוא וז הפוק ןיה רמוא

Once it grew dark, the court emissary says to those assembled: Did the sun set? 
The assembly says in response: Yes. The emissary repeats: Did the sun set? They 
again say: Yes. The court emissary next says to those assembled: Shall I reap the 
sheaves with this sickle? The assembly says in response: Yes. The emissary repeats: 
With this sickle? The assembly says: Yes. The court emissary then says to those 
assembled: Shall I place the gathered sheaves in this basket? The assembly says in 
response: Yes. The emissary repeats: In this basket? The assembly says: Yes.  

 םהו רוצקא רוצק ול םירמוא םהו רוצקא ןיה רמא וז תבש ןיה רמא וז תבש ןהל רמוא תבשב
  רוצק ול םירמוא

If the sixteenth of Nisan occurs on Shabbat, the court emissary says to the 
assembled: Shall I cut the sheaves on this Shabbat? The assembly says in response: 
Yes. The emissary repeats: On this Shabbat? The assembly says: Yes. The court 
emissary says to those assembled: Shall I cut the sheaves? And they say to him in 
response: Cut. The emissary repeats: Shall I cut the sheaves? And they say to him: 
Cut.  

 םיסותייבה ינפמ )יל( המל ךכ לכ ןיה ןיה ןיה ול םירמוא ןהו רבדו רבד לכ לע םימעפ שלש
  :ט"וי יאצומב רמועה תריצק ןיא םירמוא ויהש

The emissary asks three times with regard to each and every matter, and the 
assembly says to him: Yes, yes, yes. The mishna asks: Why do I need those involved 
to publicize each stage of the rite to that extent? The mishna answers: It is due to 
the Boethusians, as they deny the validity of the Oral Law and would say: There is 
no harvest of the omer at the conclusion of the first Festival day of Passover 
unless it occurs at the conclusion of Shabbat. The publicity was to underscore that the 
sixteenth of Nisan was the proper time for the omer harvest. 

 

The Essenes of Qumran: The Day After Pesach 
3. Book of Jubilees 15:1-2 

In the fifth year of the fourth week of that jubilee, in the third month, in 

the middle of the month, Abram made a feast of the firstfruits of the 
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harvest of grain. And he offered up a new sacrifice upon the altar, the 

firstfruits of the food for the Lord 
 

The Karaites: the Sunday in Pesach 
4. Gan Eden, Karaite sage Aaron ben Elijah (c.1328-1369) 

 םירמוא ונחנאש ,םינברה ימכח ןיבו םיארקה ימכח ןיב התבר הקולחה יכ תעדל שי :תבשה תרחמב רובדה

 …בוט םוי תרחמ םירמוא םהו תישארב תבש תרחמ
  

The discussion of “after the Sabbath” – it should be known that the distinction 

between the sages of the Karaites and the sages of the Rabbanites is great, for we 

say it means after the Sabbath of creation and they say it means after Yom Tov… 

 ?דעומה תרחמ אוה תבשה תרחמ יכ רמול ןכתי ךיא ]ן[כ ]ם[או ,תבש דעומה ארקנש בותכה לכב ונאצמ אל יכ
  

…for we do not find anywhere in scripture that a holiday is called “shabbat,” and if 

so, how can one suggest that the verse says “after the Sabbath” and means “after 

the holiday”?! 

 תעבש לע הבש ותעידי היהת דרפומ קרפ אוהש פ”עאו ולכאת תוצמ םימי תעבש םדוקה קרפב םידקהש רובעב

 .הצמ ימי תעבשב שיש תבשה רובעב הצמ ימי
  

Because the previous section stated “You shall eat matzah for seven days,” even 

though it is a separate section, the definite article can be understood as referring 

back to the seven days of matzah because of the Shabbat that falls during the 

seven days of matzah 
 
 

From the World of Parshanut 
Biblical Anachronisms 

5. Vayikra 23:5-7 

  ׃׳הַל חַסֶּ֖פ םִיָּ֑בְרַעָה ןיֵּ֣בׁ שֶדֹ֖חַל רָׂ֛שָע הָ֥עָּבְרַאְּב ןֹוׁ֗שאִרָהׁ שֶדֹ֣חַּב
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In the first month, on the fourteenth day of the month, at twilight, there shall be a 
passover offering to ׳ה ,  

  ׃ּולֵֽכאֹּת תֹוצַּ֥מ םיִ֖מָי תַ֥עְבִׁש הָ֑וֹהיַל תֹוּ֖צַּמַה גַ֥ח הֶּ֔זַהׁ שֶדֹ֣חַל֙ םֹוי רָׂ֥שָע הָּׁ֨שִמֲחַבּו
and on the fifteenth day of that month ׳ה ’s Feast of Unleavened Bread. You shall eat 
unleavened bread for seven days.  

  ׃ּוֽׂשֲעַת אֹ֥ל הָ֖דֹבֲע תֶכאֶ֥לְמ־לׇּכ םֶ֑כָל הֶ֣יְהִיׁ שֶדֹ֖ק־אָרְקִמ ןֹוׁ֔שאִרָֽה֙ םֹוּיַּב
On the first day you shall celebrate a sacred occasion: you shall not work at your 
occupations.  
 
 
Prophets as a Commentary 

6. Yehoshua 5:10-12 

  ׃ֹוֽחיִרְי תֹו֥בְרַֽעְּב בֶרֶ֖עָּבׁ שֶדֹ֛חַל םֹו֥י רָׂ֨שָע֩ הָעָּבְרַאְּב חַסֶּ֡פַה־תֶאּ וׂ֣שֲעַּיַו לָּ֑גְלִּגַּב לֵ֖אָרְׂשִי־יֵֽנְבּ ו֥נֲחַּיַו
Encamped at Gilgal, in the steppes of Jericho, the Israelites offered the passover sacrifice 
on the fourteenth day of the month, toward evening.  

  ׃הֶּֽזַה םֹוּ֥יַה םֶצֶ֖עְּב יּו֑לָקְו תֹוּ֣צַמ חַסֶּ֖פַה תַ֥רֳחׇּמִמ ץֶרָ֛אָה רּו֥בֲעֵמּ ו֜לְכאֹּ֨יַו
On the day after the passover offering, on that very day, they ate of the produce of the 
country, unleavened bread and parched grain.  

 ןַעַ֔נְּכ ץֶרֶ֣א תַ֙אּובְּתִמּ ו֗לְכאֹּיַו ןָ֑מ לֵ֖אָרְׂשִי ינְֵ֥בִל דֹו֛ע הָיָ֥ה־אֹלְו ץֶרָ֔אָה רּו֣בֲעֵמ֙ םָלְכׇאְּב תָ֗רֳחׇּמִֽמ ןָּ֜מַה תֹּ֨בְׁשִּיַו
          }ס{ ׃איִֽהַה הָ֖נָּׁשַּב

On that same day, when they ate of the produce of the land, the manna ceased. The 
Israelites got no more manna; that year they ate of the yield of the land of Canaan. 

 
7. Mishna Torah, Hilchos Temidim Umusafim 7:11 

 גכ ארקיו) (אי גכ ארקיו) הרָוֹתּבַּ רמַאֱנֶּשֶׁ הזֶּשֶׁ ןירִמְוֹא ןהֵשֶׁ .ינִשֵׁ תיִבַבְּ לאֵרָשְׂיִ ללַכְּמִ וּאצְיָּשֶׁ םיעִוֹטּהַ וּלּאֵ ינֵפְּמִ המָּלָ Bכָּ לכָוְ
 םיאִיבִנְּהַ דימִתָּ וּארָ ןכֵוְ בוֹט םוֹי אלָּאֶ תבָּשַׁ הּנָיאֵשֶׁ וּדמְלָ העָוּמשְּׁהַ יפִּמִוּ .תישִׁארֵבְּ תבָּשַׁ אוּה "תבָּשַּׁהַ תרַחֳמָּמִ" (זט וט
 (די גכ ארקיו) הרָוֹתּבַּ רמַאֱנֶ ירֵהֲוַ .תבָּשַׁבְּ ןיבֵּ לחבְּ ןיבֵּ ןסָינִבְּ רשָׂעָ השָּׁשִׁבְּ רמֶעֹהָ תאֶ ןיפִינִמְ וּיהָשֶׁ רוֹדוְ רוֹדּ לכָבְּ ןירִדְהֶנְסַּהַוְ
 תוֹצּמַ חסַפֶּהַ תרַחֳמָּמִ ץרֶאָהָ רוּבעֲמֵ וּלכְאֹיּוַ" (אי ה עשוהי) רמַאֱנֶוְ ."הזֶּהַ םוֹיּהַ םצֶעֶ דעַ וּלכְאֹת אֹל למֶרְכַוְ ילִקָוְ םחֶלֶוְ"
 וֹניאֵשֶׁ רבָדָבְּ שׁדָחָלֶ םתָלָיכִאֲ רתֵּהֶ בוּתכָּהַ הלָתָּ Bאַיהֵ .םישִׁפְּטִּהַ וּמּדִּשֶׁ וֹמכְּ ערַאֵ תבָּשַׁבְּ חסַפֶּהַ וֹתוֹאשֶׁ רמַאֹתּ םאִוְ ."יוּלקָוְ
 הלָּעִהָ איהִ חסַפֶּהַ תרַחֳמָּשֶׁ רוּרבָּ רבָדָּהַ חסַפֶּהַ תרַחֳמָבְּ רבָדָּהַ הלָתָּשֶׁ רחַאַמֵ אלָּאֶ .הרֶקְנִ הרָקְנִ אלָּאֶ הבָּסִּהַ אֹלוְ רקָּעִהָ
 :עַוּבשָּׁהַ ימֵימִ אוּה םוֹי הזֶ יאֵ לעַ ןיחִיגִּשְׁמַ ןיאֵוְ שׁדָחָהֶ תאֶ תרֶתֶּמַּהַ

 
 

What was the Debate? 
Theory 1: Oral versus Written Law 

8. TB, Menachos 65b 
 ןיד תיבב היולת הריפס ךל רפסת )ט ,זט םירבד( רמוא אוה ירה ךירצ וניא רמוא רזעילא יבר
  םדא לכב התריפסש תישארב תבש תאצי ט"י תרחמ תבשה תרחממ שדחל םיעדוי םהש
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Rabbi Eliezer says: The previous proof is not necessary, as the verse states: “Seven 
weeks you shall number for you; from the time the sickle is first put to the standing 
grain you shall begin to number seven weeks” (Deuteronomy 16:9). The term “for 
you” indicates that the counting of the weeks is dependent upon the decision of the 
court, as they know how to calculate the new months, upon which the date of the 
Festival depends. Therefore, when the verse states: “The morrow after the day of 
rest [hashabbat]” (Leviticus 23:16), it means: The morrow after the Festival, as the 
determination of Festivals is by the court. This serves to exclude the interpretation 
that the counting starts after the Shabbat of Creation, i.e., a regular weekly Shabbat, 
whose counting can be performed by every person, not exclusively by the court.  

 ךומס שדח המ תרצע שדקו םימי הנמ שדח שדקו םימי הנמ הרות הרמא רמוא עשוהי יבר
  תרכינ ותאיבל ךומס תרצע ףא רכינ ותאיבל

Citing a different proof, Rabbi Yehoshua says: The Torah said to count days, as it is 
stated: “A month of days” (Numbers 11:20), and then sanctify the month with 
offerings. And the Torah also said to count days from Passover and then sanctify the 
festival of Shavuot with offerings, as it is stated: “You shall count fifty days” 
(Leviticus 23:16). From this comparison, one can learn that just as the start of the 
counting toward the new month is known even before it comes, as one begins 
counting toward the following new month on the first day of a month, so too the start 
of the counting toward the festival of Shavuot is known even before it comes, as 
one begins counting toward Shavuot on a fixed day of the month.  

  הינפלשמ תרכינ אהת ךאיה תבשה רחא םלועל תרצע רמאת םאו
The Gemara elaborates: And if you say that the festival of Shavuot always occurs the 
day after Shabbat, how is the counting toward Shavuot known based on what came 
before it? If the occurrence of Shavuot depends upon a Shabbat, there would be no 
specific date after Passover upon which the counting occurs yearly.  

 תלחתו לגר ןלהל המ תרצעב םחלה יתשו חספב רמוע אבה הרות הרמא רמוא לאעמשי יבר
  לגר תלחתו לגר ןאכ ףא לגר

Rabbi Yishmael says there is another refutation of the Boethusian interpretation. 
The Torah said: Bring the omer offering on the festival on Passover and the two 
loaves on Shavuot. Just as there, with regard to the offering on the festival of 
Shavuot, the two loaves are brought at the beginning of the Festival, as it lasts only 
one day, so too here, with regard to the festival of Passover, the omer must be 
brought at the beginning of the Festival. If the omer were to always be brought on a 
Sunday, this might occur at the end of the festival of Passover. For example, if 
Passover started on a Monday, the omer would be brought only on the next Sunday, 
at the end of the Festival.  

 לגר תלחתו לגר ןלהל המ הטמל תבש רמאנו הלעמל תבש רמאנ רמוא אריתב ןב הדוהי יבר
  הל ךומס לגר תלחתו לגר ןאכ ףא הל ךומס
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Rabbi Yehuda ben Beteira says there is yet another refutation. It is stated 
“shabbat” above (Leviticus 23:15), with regard to starting the counting of the omer, 
and it is also stated “shabbat” below (Leviticus 23:16), with regard to the 
commencement of the festival of Shavuot. Just as there, with regard to the festival of 
Shavuot, it is stated: “Even until the morrow after the seventh week [hashabbat] you 
shall number fifty days,” and the word shabbat is referring to the beginning of the 
Festival and it immediately follows the end of the seventh week; so too here, with 
regard to the bringing of the omer, the word shabbat means Festival, so that the omer 
offering immediately follows the beginning of the Festival, on the second day of 
Passover. According to the Boethusians, the commencement of the counting could 
start well after the beginning of Passover. For example, if Passover occurs on a 
Sunday, the counting of the omer would start only the following Sunday. 

 
9. Mishpat Cohen, 124 

  
 
Theory 2: Systems of Calendar 

10. TB Menachos 65a 
 ץוח ובישמ היהש דחא םדא היה אלו םכל ןינמ םיטוש םהל רמאו יאכז ןב ןנחוי ןבר םהל לפטינ
 אוה דחא םוי תרצעש עדויו היה לארשי בהוא וניבר השמ רמאו ודגנכ טפטפמ היהש דחא ןקזמ
  םימי ינש ןיגנעתמ לארשי והיש ידכ תבש רחא הנקתו דמע
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At the time, Rabban Yoḥanan ben Zakkai joined the discussion with the 
Boethusians and said to them: Fools! From where have you derived this? And 
there was no man who answered him, except for one elderly man who was 
prattling [mefatpet] at him, and he said: Moses, our teacher, was a lover of the 
Jewish people and he knew that Shavuot is only one day. Therefore, he arose and 
established it after Shabbat, in order that the Jewish people would enjoy 
themselves for two days. 

 
 

11. Reclaiming the Dead Sea Scrolls, Jewish Publication Society, Philadelphia 1994. Pages 
301-305 Lawrence H. Schiffman 

We have considerable evidence about the peculiar sectarian 
calendar, and we also know that it was used by other groups of 
Second Temple Jews as well. Drawing upon a variety of Qumran 
texts, most only recently released, we can reconstruct the sect’s 
calendar in its entirety. We know from talmudic sources that the 
Boethusians, a group of Second Temple Jews closely linked to the 
Sadducees, as well as the authors of the apocryphal books of Jubilees 
and Enoch, advocated this same calendar. 

The calendar consisted of three hundred sixty-four days, divided into 
twelve months of thirty days each. The months were calibrated 
according to the cycle of the sun. At the equinoxes and solstices at the end of each three-month cycle, a 
thirty-first day was added to that month. 

This calendar helped the sectarians solve a thorny problem- establishing the date for the holiday of 
Shavuot. According to the Bible, the Israelites were to bring the Omer sacrifice, the sheaf of barley, 
beginning on the morrow following the “Sabbath” after Passover (Leviticus 23-15). From that day, they 
were to count forty-nine days, and on the fiftieth day they were to celebrate the holiday of Shavuot, the 
Festival of first fruits of wheat. 

Followers of the Pharisaic-rabbinic tradition began their counting on the day after the first day of the 
Festival, because they understood “Sabbath” to mean “Festival,” referring in this case to the first day of 
Passover. In contrast, the Dead Sea sect and the Boethusians interpreted “Sabbath” literally, so that they 
began their count on a Sunday. We now know from the Qumran evidence that this was the Sunday after 
the last day of the Festival. Under this system, the first day of the counting as well as the holiday of 
Shavuot always fell on a Sunday. The sectarian solar calendar guaranteed the sectarians’ legal 
interpretation of the Torah. 

But this calendar had one major disadvantage- it was short by a day and a quarter each year. We have no 
idea how the sect dealt with this problem. Scholars are divided over the question, some theorizing a 
system of intercalation—that is, adding extra days—that would equalize this otherwise imprecise calendar. 
It is more likely, however, that this calendar was never really put to the test except perhaps for a short 
period on the part of some of the sectarian groups. 
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In contrast, the calendar of the Pharisaic-rabbinic tradition, still in use today, used such a system of 
intercalation. That calendar consisted of twelve lunar months, totaling three hundred fifty-four days, to 
which every three years or so a month was added, thus bringing the calendar into harmony with the solar 
year and aligning the Festivals with their proper seasons. 

…. 

For reasons we cannot know, various groups of priests and 
others in this period apparently wanted calendar reform, 
replacement of the lunar calendar with a solar one. This 
demand was shared by a number of groups represented in the 
Qumran caves. However, the solar calendar is not the only one 
represented at Qumran. The Daily Prayers apportioned for the 
days of the month are in fact keyed to a lunar month. Did the 
Qumran sect use both calendars? Or do the materials based on 
the lunar calendar reflect the views of others outside the sect? 
Some scholars have suggested that the sect did indeed use both 
calendars and had developed a system for synchronizing them. 

 
 
 
 
 
 
 
 
 

 
 
Theory 3: Support or Work? 
 

12. Shmos 16:13-16 
 

  ׃הֶֽנֲחַּמַֽל ביִ֖בָס לַּ֔טַה תַ֣בְכִׁש֙ הָתְיָֽה רֶקֹּ֗בַבּו הֶ֑נֲחַּמַֽה־תֶא סַ֖כְּתַו וָ֔לְּׂשַה לַעַּ֣תַו בֶרֶ֔עָב יִ֣הְיַו
In the evening quail appeared and covered the camp; in the morning there was a fall of 
dew about the camp.  
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  ׃ץֶרָֽאָה־לַע רֹ֖פְּכַּכ קַּ֥ד סָּ֔פְסֻחְמ קַּ֣ד֙ רָּבְדִּמַה יֵ֤נְּפ־לַע הֵּ֞נִהְו לָּ֑טַה תַ֣בְכִׁש לַעַּ֖תַו
When the fall of dew lifted, there, over the surface of the wilderness, lay a fine and flaky 
substance, as fine as frost on the ground.  

 רֶׁ֨שֲא םֶחֶּ֔לַה אּו֣ה םֶ֔הֵלֲא֙ הֶׁשֹמ רֶמאֹּ֤יַו אּו֑ה־הַמּ ו֖עְדָי אֹ֥ל יִּ֛כ אּו֔ה ןָ֣מ֙ ויִחָא־לֶאׁ שיִ֤אּ ו֜רְמאֹּ֨יַו לֵ֗אָרְׂשִי־יֵֽנְבּ ו֣אְרִּיַו
  ׃הָֽלְכׇאְל םֶ֖כָל ׳ה ןַ֧תָנ

When the Israelites saw it, they said to one another, “What is it?” —for they did not 
know what it was. And Moses said to them, “That is the bread which ׳ה  has given you to 
eat.  

ֹ ו֖לֳהׇאְּב רֶׁ֥שֲאַלׁ שיִ֛א םֶ֔כיֵתֹׁ֣שְפַנ֙ רַּפְסִמ תֶלֹּ֗גְלֻּגַל רֶמֹ֣עֹ ו֑לְכׇא יִ֣פְלׁ שיִ֖אּ וּנֶּ֔מִמּ ו֣טְקִל הָ֔וֹהְי הָּ֣וִצ רֶׁ֣שֲא֙ רָבָּדַה הֶ֤ז
  ׃ּוחָּֽקִּת

This is what ׳ה  has commanded: Each household shall gather as much as it requires to 
eat—an omer to a person for as many of you as there are; each household shall fetch 
according to those in its tent.” 

 
13. Rashi, Shmos 16:1 

 ,וּנדֵמְּלַלְ ,ןמָּלַ וּכרְצְהֻוְ םיִרַצְמִּמִ וּאיצִוֹהשֶׁ הרָרָחֲהַ התָלְכָּ םוֹיּבַ וֹבּשֶׁ יפִלְ ,וֹז היָנָחֲ לשֶׁ םוֹיּהַ שׁרֵפָּתְנִ .םוי רשע השמחב
 תבָּשַׁ תכֶסֶּמַבְּ אתָיאִדְכִּ היָהָ תבָּשַׁבְּ 'א םוֹיוְ ,ריָּאִבְּ רשָׂעָ השָּׁשִׁבְּ ןמָ םהֶלָ דרַיָוְ תוֹדוּעסְ תחַאַוְ םישִּׁשִׁ קצֵבָּהַ ירֵיָשְּׁמִ וּלכְאָשֶׁ
 :)ז"פ(

ON THE FIFTEENTH DAY — The day of this encampment is specially mentioned because on 
that day there came to an end the cake (provisions) they had brought with them from Egypt and 
they now needed the Manna, thus informing us that of the remains of the dough they had 
prepared in Egypt (cf. Rashi on Exodus 12:33) they ate sixty-one meals. For the Manna fell for 
them on the sixteenth day of Iyar, which was the first day of the week, just as is stated in the 
Treatise Shabbat 87b. 

 

 
 
 


