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Megillat (H)Esther: when you least expected it

1. Talmud Bavli, Megillah 17a
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2. Esther 9:27-28
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the Jews undertook and irrevocably obligated themselves and their descendants, and all who might join them, to
observe these two days in the manner prescribed and at the proper time each year. Consequently, these days are
recalled and observed in every generation: by every family, every province, and every city. And these days of Purim
shall never cease among the Jews, and the memory of them shall never perish among their descendants.
3. Rambam Laws of Megilla v'’Chanuka 2:1
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When a person reads the Megillah in improper sequence, he does not fulfill his obligation. If a person was reading,
forgot a verse and read the following verse, went back and read the verse he forgot, and then read a third verse, he
does not fulfill his obligation, because he read a verse in improper sequence. What should he do instead? He should
begin from the second verse, the verse he forgot, and continue reading the Megillah in its proper order.

4. Aruch HaShulchan (R. Y. Epstein, Lithuania, 19th c.) 0”C 690:11
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5. Biur Halacha, Orach Chaim 690
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6. Chashukei Chemed (R. Y. Zilberstein, Israel) Megilla 17a
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Question: It happened once in a shul that the ba a/ korehbegan reading the n'7'an, and when he had gone halfway, he

did not have the strength to continue; no one else present was available to finish the job. A ba al horefiwas called in

from the outside who had not heard the first half, and he started to read from the spot where the first ba @l korehhad

stopped. There was a concern about being yotze considering the fact that the ba al horefr himself could not be yotze
because he had not heard the first half. This appears to be a case of y191'7 and one would not be yotze with this
reading, or since the N1y is hearing a full nx 2, they would be yotze?
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Answer: We can prove that they have fulfilled their obligation from $”A (0"C 126:2): A shaliach tzibbur who made a
mistake and cannot go back to that spot, an alternative should be appointed in his place and should start from the
beginning of the N> Additionally, S"A (07 59:65) states that if a shaliach tzibbur makes a mistake in the bracha
of yotzer ohr, and an alternative replaces him, if his mistake was from Aedushaonward, the alternative only has start
from the place where the first one stopped. Bi'ur Halakha (d"H ‘im ta'ah’) notes that even though the shaliach tzibbur
did not yet complete the first half, and he would have to go back and redo the beginning of the mi1>12, nonetheless
itis still permitted, because this person is being motzi

5. Shulchan Aruch, Orach Chaim 690:11, 17
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6. Esther with Perush Keter Malchut (R. Ovadia Yosef), 5:4
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Harav Eliyahu of Vilna wrote (commeu& (n\
Agadot, Bava Kama 92a) that since .the entnve‘
miracle of Purim took place veiled in natural
events, the name of God does not appear
openly in Megillat Esther even one time. It
does appear, however, in a hidden manner.
There are those who explained that Harav
Eliyahu was referring to this verse where Esthe‘t:
said. “The king and Haman will come today.
since the initial letters of those words W Ri2}
o jom spell God's Name. Also, in verse 7.7,
the words “... that misfortune inevitably would
befall him,” myan ¥oy nnba 3, the final letters of
those words spell God’s Name. These two
verses are the basis of the Purim miracle, the
first signifying the pinnacle of Haman's rise to
greatness and the second signifying his ultimate
utter downfall.

7. B’nei Yissachar (R. Tzvi Elimelech M'Dinov, 18th c.) Kislev 4:9
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Our Rabbis [Tn12] explained that one who reads the n'7*an backwards is telling and reading the story as taking place “once
upon a time”, and does not appreciate that this miracle produces a light that shines each year. n'2*ann nx™ 7 was
established for generations to focus and shine these lights. One who doesn't appreciate this and is y191'7 X177 does not
fulfill his/her obligation.

8. Kovetz Zichron Shmuel (R. Ephraim Menaleh) p. 63
The Tur Siman 690 cited the 'n'7win': We aren't particular about mistakes. R. Yitzchak b. Aba and R. Chanina were
sitting before 21, one read o' 1N and the other read n**Tin®, and he [21] did not make them repeat. The 7ur
then added: Some explain that the type of mistake that can pass is specifically one where the pronunciation doesn't
change the meaning of the word, but if the meaning is changed, one is not xx1' with this nx 2. The Beit Yosef
adds: this is true for o*Tin or 011N but if one said 2w instead of awi or 791 instead of ‘7912, one has to
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repeat the word. The Shulchan Aruch 690 codifies this general rule and the Magen Avraham s’k 16 brought this
specific addition of the Beit Yosef.

The astonishing point here is that from the entire n'7'an, the two mistakes that were found were these two in
particular (Awi' and '7912). Applying the thought of the 210 DwW 2va on XY X7 V1917 N7'ann nx X170,
that one does not fulfill the nx™ 7 if one views the n'7'an as a story that happened “once”. So too here, if read
791 |nintinstead of 7912, one is saying that |nin had a fall in the past tense and not in the present, for every year
when D9 arrives, there is a fall for an, and all the 0*j7'7nv have a fall. So too, V'7nn Wwwa awir DTN, if
it was read 2w, one is saying that the 7' Tx was only victorious in the past, that he was “aw”. As we read at the
end: D*TIN'N 107w YW is written in future tense for every passing year.

9. Talmud Bavli, Sanhedrin 98b
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The Sages taught in a baraita: The verse states: “For the Lord shall judge His
people and atone for His servants, when He sees that their power is gone and
there is none shut up or left” (Deuteronomy 32:36). From the phrase “their power
is gone” it is derived that the son of David will not come until informers will
proliferate. Alternatively, the Messiah will not come until thenumber of students
of Torah diminishes. Alternatively, the Messiah will not come until the peruta
will cease from the purse. Alternatively, the Messiah will not come until they
despair from the redemption, as it is stated: “And there is none shut up or left,” as
though there were no supporter or helper for the Jewish people.
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This is as in that practice of Rabbi Zeira, who, when he would find Sages who
were engaging in discussions about the coming of the Messiah, said to them:
Please, I ask of you, do not delay his coming by calculating the end of days. As we
learn in a baraita: There are three matters that come only by means of diversion
of attention from those matters, and these are they: The Messiah, a lost item, and
a scorpion.

10. Maharsha
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