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An interesting question arises in the wake of this historical
episode: what happened next? What happened after the
purification and rededication of the Temple and the miracle of the cruse of oil that lasted for eight days?

The answer is to be found in Sefer Chashmonaim:

And it was, when the nations around about heard that the altar had been rebuilt and that the
Temple had been re-dedicated as before, they were incensed. And they conspired to annihilate the
descendants of Yaakov who were in their midst, and began putting Jews to death and killing them. ..
And the nations that were in Gilad were gathered against Israel who were on their border, to wipe them
out, and they fled to the fortress of Datima... And they put about a thousand men to death there... They
gathered against them from Acre and from Tyre and from Sidon, and the entire Galilee of the gentiles, fo
wipe us out... (Chashmonaim 71:5)

The situation, both in Eretz Yisrael and outside of the land, was very difficult. The war continued. Four of
Matityahu's sons were killed in battle. it was hard for them to exercise sovereignty,

The reason for this is clear, as we find in the Rambam's ruling that kohanim may not rule as kings. Their
"realm" is limited to the priesthood alone. Moreover, there is an established principle: "Anyone who
claims, 'l am a descendant of the Chashmonaim,' is known with certainty to be a slave, for none of them
remained other than one child, and he perished" (Bava Batra 3b).

Already in the days of Yehuda Maccabee, there were some ugly practices in Eretz Yisrael. Already then,
the internicine battles, which ultimately led to the destruction of the Temple, were evident. The clear
impression arising from the historical facts that are known to us (including from Greek works dating to
this period) is that Am Yisrael had nothing to be proud of during the period following the victory of the
Chashmonaim. On the contrary ~ the great light that came about through the Chashmonaim, which we
mention every year at this time, was only temporary. Hence, we must ask, why the great celebration?

The Rambam seems to understand the situation differently. 1 would like to emphasize his interpretation,
with its special significance for our own era:

During the Second Temple Period, when the Greeks ruled, they issued decrees against the Jews,
denying their faith, and did not permit them to engage in Torah and the commandments. And they
appropriated their money and their daughters, and they entered the Temple and broke in, and defiled the
holy things, and caused the Jews great anguish. And they subjected them to harsh oppression, until the
God of our fathers had mercy on them, and delivered them from their hands, and saved them. And the
sons of Chashmonai, the Kohanim Gedolim, prevailed, and killed them, and saved Israel from them, and
appointed a king from among the kohanim. And Jewish sovereignily was restored for more than
two hundred years, until the destruction of the Second Temple. (Hikhot Chanuka 3:1)

The Rambam views the great achievement of the Chashmonaim as the very fact that Jewish sovereignty
was resiored until the fime of the destruction. To his view, Chanuka is celebrated not only to
commemorate the miracle concerning the oil, but also to commemorate the appointment of a Jewish king
and the restoration of Jewish sovereignty for two more centuries. And this, despite the fact that the
Jewish state that was thus established was extremely limited in its independence and its leaders were
very far removed from Torah.
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Yevanim was a particularly loaded term
in Russia (for historical purposes this
includes regions outside of Russia
proper, like Ukraine), because Jews
called the non-Jews Yevanim. They did
so because many Ukrainians were of
the Ukrainian Greek Catholic Church
(the Russian Orthodox Church is an
Eastern Orthodox Church and in that
way 'related’ to Greece as well). It is for
this reason that Hanover called his
account of the Khmelnitzky massacres
Yeven Metzula, and refers to the
Cossacks as yevanim - but we can see
it from other sources, too. For example,
see attached for a horrifying account of
a massacre on the second day of
Pesach 1655. You can see he calls the
Cossacks yevanim
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Mua'oz Teur - the final stanza
Comiposed by D, Avi Shntidmsn and Raw Yiteohik Etshalont
Alon Shout, Haniikah 5771

This stanza was. composed to complete the song in which we praiss %1 for the many salvations He
has granted us in our moden era, we have been blessed 71 ™orm, with vedemption from the
millennia of bitter exile and Jewish sovervignty over b P,

The phrascology is all taken, as sven in the 3, from prophecies of redempton which are most
closely associated with our modern era, from the RN read on MR BY and passages in
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Question: Recent editions of the Singer's Siddur have
restored the sixth verse of Ma'oz Tzur, which prays for the enemy
to be thrust into ‘the darkness of death’. | teach in a cheder and | find it hard to accept that this is
suitable to be sung by adults, never mind children. Should we leave it out?

Rabhbi Naflali Brawer

Naftali Brawer is rabbi at Borehamwood and Elstree United Synagogue.

Ma'oz Tzur, written by a poet identified only as Mordechai, is dated to the 13th century when the Jewish
community suffered terribly at the hands of the crusaders. The sixth stanza that you refer to was said to
be added at some later point, possibly as much as 150 years later. In it the composer clearly articulates
the sense of threat from Christian persecutors that most Jews would have felt at the time.

Ma'oz Tzur is not the only example in Jewish liturgy of a vengeful prayer. Av Harachamim, a prayer
composed in the aftermath of the first crusade in the 11th century and recited by many congregations
before the Musaph prayer of Shabbat, contains even stronger language: "May He exact retribution for the
shed blood of his servants, wreak vengeance on His foes and make clean His people's land.”

At the Passover Seder, when the door is opened for Elijah, the Hagadah instructs us to recite: *Pour out
Your wrath upon the nations that do not acknowledge You |....] For they have devoured Jacob and laid
waste his habitation [....] pursue them with anger, and destroy them from beneath the heavens of God.”
This prayer was said to have been composed as a response to the blood libel — a much-dreaded and
devastating annual cccurrence for medieval Jewish communities.

Much more frequent than this is the blessing recited in the Amidah prayer: “May Your enemies swiftly be
cut down. May You uproot, crush, cast down and humble the kingdom of arrogance swiftly in our days.”

My point is that whether we like it or not many of our prayers contain harsh terminology. As a responsible
teacher you cannot hide this fact from your students. Instead, use these prayers as a springboard to
discuss the turbulent nature of Jewish history. These are not speeches calling on faithful Jews to commit
violence. They are desperate prayers to God asking Him to remove the threat of danger that hangs over
our peopile.

Ma'oz Tzur in particular demonstrates that persecution is unfortunately a recurring theme in our history.
Jews must never gleat when an enemy falls and vengeance for vengeance's sake is distinctly un-Jewish.
However, that does not mean we must shy away from asking God to eliminate our enemies. Nor for that
matter should we hesitate to celebrate when that happens. That is, after all, the whole story of Chanucah.

Rabbi Philip Moskowitz — Boca Raton Synagogue — rpm@brsonline.org




Rabbi Jonathan Romain

Jonathan Romain is rabbi at Maidenhead (Reform) Synagogue.

Why is it that if we see a passage to which we object in a daily newspaper, we decry it, whereas if it
appears in the prayer book, we seek to justify it or re-interpret it?

Both pieces are written by ordinary individuals — yet because the liturgical one has been accepted by
previous generations, we feel obliged to defend it. Instead we should be courageous enough to resist
the tyranny of the unchallenged past and demand that it only be included if it matches the Jewish values
to which we subscribe.

The prayer book is the manifesto of Judaism. It is said that the Bible is God's gift to the Jewish people,
and the prayer book is our gift back. It reflects what we believe and stand for. if we are to pray it, then we
should mean it.

That is why Progressive prayer books have omitted traditional prayers calling for the restoration of animal
sacrifices, We do not want sacrifices back, so why pray for them? Just because something is traditional
does not mean it is right or still applicable.

Qur siddur also does not oblige us to pray for an end to exile. We may have a spiritual connection with
the Land of Israel, but we are not in exile. We can hop on an El Al plane anytime we wish and em|graie to
Israel. We live here by choice and regard Britain as our home.

Nor do we have any blessings in which men thank God for not making them a woman. Commentators
have tied themselves in knots trying to claim that this does not demean females, whereas it is better to
admit that it reflects a bygone viewpoint and should no longer be included.

Ma'oz Tzur was written in the 13th century. The sixth verse is not pleasant and mirrors the bitter
perspective of oppressed medieval Jews. It hardly reflects our understanding of the festival or the
positive message of Jewish identity that we derive from it. Why keep it in?

After all, we ask others to remove passages that offend us — such as sections of Christian liturgy that
insult Jews. It would be a very hypocritical if we are not prepared to edit our own difficult passages when
appropriate.

We should be able to sing Ma'oz Tzur with gusto and without grimacing at the end. Religious values
means ditching verse six.

Rabbi Philip Moskowitz — Boca Raton Synagogue — rpm@brsonline.org




Perhaps the textual segregation reflects a more
structural disparity. Biblical holidays punctuate the
experience of historical and national redemption. The
respective historical events of each holiday represent
milestones in our redemptive journey. Each launched a chapter of the redemptive experience.

By contrast, Chanuka occurs on the eve of the great Diaspora, immediately prior to the ultimate expulsion
of the Jewish nation from its homeland and the pillaging of its Mikdash. It occurs after the conclusion of
the prophetic era as the pages of redemption begin to close. It reinvigorates a nation on the "bubble of
history," about to embark on a terrible and glorious journey. It plants the quality of mesirut nefesh, of
absolute dedication and commitment, in the collective heart of the Jewish nation, a mesirut nefesh that
accounts for our survival throughout the hardships of 2000 years of lacking a national identity. lts energy
fuels the goiden era of Talmudic activity, in which several generations of rabbis formulated the great Oral
Torah, which has ensured our survival for the past 2000 years. This process was driven by human
intellect, realized within the parameters of a divine system ~ but not through prophecy. The sages were
brilliant and devoted masters of the divine system, but they did not enjoy prophecy, nor did they employ it
in weaving the Talmudic fabric. Listing Chanuka AFTER the conclusion of the laws of the mo'adim is a
metaphoric method of highlighting its very different experiential function, as well as its very different
moment in history. AFTER the mo'adim conclude and AFTER the redemptive history that the mo’adim
underscore ceases, the events of Chanuka occur, and the reference to Chanuka through the description
of the menora is made.

God delays the inauguration of the Mishkan from Kislev to Nissan to ensure that the induction of
redemption would occur within the first month of redemption. He "reminds" Kislev that it will play a
pivotal role in Jewish history - not in redemptive history, but in our survival as a nation. As exile begins to
loom, a final miracle had to occur to energize the nation and lend it the confidence to survive the harsh
road ahead. One might claim that the miracle of Chanuka was the last stop on the road to exile, the final
moment in which God performed a national miracle reminiscent of its days of glory. Kislev is eminently
suited for this dedication of galut and its unigue history. Located at the commencement of winter, it
launches the winter of Jewish history and the desperate commitment that was demanded. Each stage of
Jewish history is unveiled by a dedication of the Mikdash, the redemptive period commences during the
month of Nissan, while the Diaspora era begins in Kislev.

in many ways, Chanuka's implication is more sober. It ignhores the experience of redemption and takes
no notice of the issue of our election and its implications for the land of Israel and the Mikdash. Soon
after the miracle of Chanuka, the land would be conquered and the Mikdash compromised. The miracles
do not ocour amidst the backdrop of exile or on the doorstep of return; instead, the miracles spotlight the
capacity of our tradition to fend off hostile efforts to overpower its ideals. Chanuka serves as a
premonition of the long galuf in which the Jewish ideal would constantly be challenged by ever-evolving
systems. Only through our capacity for mesirut nefesh have we been able to fend off these attacks and
sustain the integrity of our tradition. The genesis of this mass mesirut nefesh oceourred during the drama
of Chanuka.

Who has made us Jews different from all other people? Who has allowed us to suffet so tertibly up vntil now? Itis God who
has made us as we are, but it will be God, too, Who will raise us up again. Who knows, it might even be our religion from
which the world and all peoples leatn good, and for that reason and only that reason do we suffer. We can never become just
Netherlanders, or just English or representatives of any country for that matter. We will always remain Jews,
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