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I. Modern Philosophy - Individuality vs. Community
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Majesty and Humility, Rav Soloveitchik
Judaic dialectic, unlike the Hegelian, is irreconcilable and hence interminable. Judaism accepted a dialectic, consisting only of thesis and antithesis. The third Hegelian stage, that of reconciliation, is missing. The conflict is final, almost absolute.

II. Medieval Philosophy – God’s Foreknowledge vs. Free-Will

רמב"ם הל' תשובה פרק ה' הלכה ה'
שמא תאמר והלא הקדוש ברוך הוא יודע כל מה שיהיה וקודם שיהיה ידע שזה יהיה צדיק או רשע או לא ידע אם ידע שהוא יהיה צדיק אי אפשר שלא יהיה צדיק ואם תאמר שידע שיהיה צדיק ואפשר שיהיה רשע הרי לא ידע הדבר על בוריו דע שתשובת שאלה זו ארוכה מארץ מדה ורחבה מני ים וכמה עיקרים גדולים והררים רמים תלויים בה אבל צריך אתה לידע ולהבין בדבר זה שאני אומר כבר בארנו בפ' שני מהלכות יסודי התורה שהקב"ה אינו יודע מדיעה שהיא חוץ ממנו כבני אדם שהם ודעתם שנים אלא הוא יתעלה שמו ודעתו אחד ואין דעתו של אדם יכולה להשיג דבר זה על בוריו וכשם שאין כח באדם להשיג ולמצוא אמתת הבורא שנאמר כי לא יראני האדם וחי אין כח באדם להשיג ולמצוא דעתו של בורא הוא שהנביא אמר כי לא מחשבותי מחשבותיכם ולא דרכיכם דרכי וכיון שכן הוא אין בנו כח לידע היאך ידע הקדוש ברוך הוא כל הברואים והמעשים אבל נדע בלא ספק שמעשה האדם ביד האדם ואין הקב"ה מושכו ולא גוזר עליו לעשות כך ולא מפני קבלת הדת בלבד נודע דבר זה אלא בראיות ברורות מדברי החכמה ומפני זה נאמר בנבואה שדנין את האדם על מעשיו כפי מעשיו אם טוב ואם רע וזה הוא העיקר שכל דברי הנבואה תלויין בו:

III. Relationship with God
תפילת ראש השנה
"היום הרת עולם,
היום יעמיד במשפט כל יצורי עולמים,
אם כבנים, אם כעבדים.
אם כבנים, רחמנו כרחם אב על בנים.
ואם כעבדים, עינינו לך תלויות, עד שתחננו ותוציא לאור משפטנו,
איום, קדוש." 

IV. [bookmark: _GoBack]Self-Esteem vs. Self-Confidence
ספר כללים ראשונים לרמח"ל
לב) ענין שתי נוקבין לאה ורחל הוא, כי שני שרשים יש לישראל, א' - שורש כללי לכל האומה, לרעים ולטובים, מצד היותם ישראל. ודבר זה משתרש בשרשים גבוהים בבחינת שרשי ההארות העליונות... אך יש שורש אחד לישראל לפי בחינת מעשיהם, והוא השורש שנופלים בו המצבים הרבים המתחלפים דכנסת ישראל. ותולדות השורש הזה רבות מאוד, שבזה תלויים כל המקרים המתחדשים בהנהגה, אם לטוב אם למוטב.











V. Chassidut – Nullification vs. Self-Affirmation

The Paradoxical Assent to God, Rachel Elior
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THE COMMUNITY*

The very instant we pronounce the word “community” we
recall, by sheer association, the ancient controversy between col-
lectivism and individualism. Willy nilly the old problem of who
and what comes first (metaphysically, not chronologically) arises.
Is the individual an independent free entity, who gives up basic
aspects of his sovereignty in order to live within a communal
framework; or is the reverse true: the individual is born into the
community which, in turn, invests him with certain rights? This
perennial controversy is still unresolved.

Today the controversy transcends the limits of theoretical
debate. People try to resolve it, not by propounding theories or
by participating in philosophical symposia in the halls of academ-
ia, but by resorting to violence and bloodshed in the jungles of
Asia and Africa. The political confrontation between the West
and the East is, ipso facto, a philosophical encounter between
one-sided collectivism and one-sided individualism.

Let us ask a simple question: what does Judaism say about
this conflict?

And let us give a simple answer: Judaism rejects both alter-
natives: neither theory, per se, is true. Both experiences, that of
aloneness, as well as that of togetherness, are inseparable basic
elements of the I-awareness.

© 1978 Rabbi Joseph B. Soloveitchik.

*This essay was delivered at the 78th annual meeting of the Conference of
Jewish Communal Service in Boston, May 31, 1976.
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As we have indicated before, both the community-related
and the lonely individual, be he man, be she woman, were cre-
ated by God. Hence, it would be absurd to equate the Biblical
doctrine with either philosophical alternative. The answer to the
problem is rather a dialectical one, namely, man is both. He is
a single, lonely being, not belonging to any structured collectiv-
ity. He is also a thou-related being, who co-exists in companion-
ship with somebody else.

In fact, the greatness of man manifests itself in his inner con-
tradiction, in his dialectical nature, in his being single and un-
related to anyone, as well as in his being thou-related and be-
longing to a community structure.
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The masters of Habad reasoned that the world must be viewed as
dual in meaning according to the mystical image of divinity, which is
conceived as the unity of opposites and characterized by dynamic
multidimensionality. This duality also reflects the paradoxical essence
of reality, which is manifest in two contrary aspects. They distin-
guished two dimensions in human existence and “two contraries” in
human perception. They also inferred that divine worship possesses
two opposite aspects: for Habad, divine worship is based on the
dialectical theology that interprets all reality and the whole of human
experience as a reflection of the divine unity of opposites. The dialec-
tical duality underlying the Habad world-view and the double mean-
ing of all aspects of being led the Habad masters to devise compre-
hensive patterns of thought to reveal the complex unity of the
opposing dimensions of reality. Habad literature reflects a dialectical
system of ideas that represents the meaning of oppositions and con-
traries as constituting unity and the structures of thought that exam-
ine the paradox emerging from the assumption of divine unity as
opposed to the duality underlying human experience. The Habad
works, which clearly define the inner meaning of existence and its
continuity, offer a detailed description of true reality as the antithesis
of material reality, which is devoid of substance; they examine the
nature of the transitions between the opposites and the alterations in
consciousness between Yesh and Ayin.
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1t’s funny how people
speak of “I as one person:
“I want a large family.”

“I want a career.”

“I don’t need pretty things.”
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“I'm very happy.”

“Um frum.*

Isn't the truth more like:

“Seventy percent of me

wants a large family;

ten percent wants two or three kids;
twenty percent wants none.”

“Ninety percent wants a career;
ten percent wants to stay home.”

“Eighty percent of me
doesn't need pretty things;
twenty percent craves them desperately.”

“I'm two percent happy,
ninety-eight percent in misery.
Still, two percent’s plenty.”

And as for being frum,
don't we pray,
“Unite our hearts

to love and fear Your Name”¢
1 guess when people say

“I," they mean the consensus,
the majority.

‘Or maybe it’s just me.
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