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Snapshots:   Teachings   Out   Of   The   Darkness   Of   The   Shoah  1

1. Wear   it   With   Pride,   the   Yellow   Badge    (April   4,   1933),   Robert   Welsch  2

We   live   in   a   new   period,   the   national   revolution   of   the   German   people   is   a   signal   that   is   visible   from 
afar,   indicating   that   the   world   of   our   previous   concepts   has   collapsed…   April   1,   1933,   can   become   the 

day   of   Jewish   awakening   and   Jewish   rebirth.   If   the   Jews   will   it.   If   the   Jews   are   mature   and   have 
greatness   in   them.   If   the   Jews   are   not   as   they   are   represented   to   be   by   their   opponents.   The   Jews, 
under   attack,   must   learn   to   acknowledge   themselves.   Because   the   Jew   did   not   display   his   Judaism 

with   pride,   because   he   tried   to   avoid   the   Jewish   issue,   he   must   bear   part   of   the   blame   for   the 
degradation   of   the   Jews…   The   Jew   is   marked   as   a   Jew.   He   gets   the   yellow   badge…   We   will   take   it 

up   and   make   of   it   a   badge   of   honor.In   addition   to   other   signs   and   inscriptions   one   often   saw   windows 
bearing   a   large   Magen   David,   the   Shield   of   David   the   King.   It   was   intended   as   dishonor.   Jews,   take   it 

up,   the   Shield   of   David,   and   wear   it   with   pride! 
 

2. Letter   from   the   German   Jewish   Community   (1933)  3

 

 

 

 

 

 

 

1    Class   dedicated   in   memory   of   the   6,000,000   Jews   murdered   in   the   Shoah 
2    http://www.jewishvirtuallibrary.org/wear-it-with-pride  
3    Printed   in    Between   the   Yeshiva   and   Modern   Orthodoxy ,   Marc   Shapiro,   Appendix   II 

http://www.jewishvirtuallibrary.org/wear-it-with-pride
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2. The   Great   Shofar    (R.   AY   Kook,   1865-1935,   Israel),   Mo’adei   haRa’Aya   pgs.   67-70  4

We   say   in   our   daily   prayers,   “Sound   the   great   shofar   for   our   freedom,   and   raise   the   banner   to   bring   our   exiles 
together”…   There   are   three   types   of   shofars   that   may   be   blown   on   Rosh   Hashanah.   The   optimal   shofar   is   the 

horn   of   a   ram.   If   a   ram’s   horn   is   not   available,   then   the   horn   of   any   kosher   animal   other   than   a   cow   may   be   used. 
And   if   a   kosher   shofar   is   not   available,   then   one   may   blow   on   the   horn   of   any   animal,   even   one   which   is   not 

kosher.   When   using   a   horn   from   a   non-kosher   animal,   however,   no   blessing   is   recited…   These   three   shofars   of 
Rosh   Hashanah   correspond   to   three   “Shofars   of   Redemption,”   three   Divine   calls   summoning   the   Jewish   people 
to   be   redeemed   and   to   redeem   their   land...There   is,   however,   a   third   type   of   shofar.   (At   this   point   in   the   sermon, 
Rav   Kook   burst   out   in   tears.)   The   least   desirable   shofar   comes   from   the   horn   of   an   unclean   animal.   This   shofar 
corresponds   to   the   wake-up   call   that   comes   from   the   persecutions   of   anti-Semitic   nations,   warning   the   Jews 

to   escape   while   they   still   can   and   flee   to   their   own   land.   Enemies   force   the   Jewish   people   to   be   redeemed, 
blasting   the   trumpets   of   war,   bombarding   them   with   deafening   threats   of   harassment   and   torment,   giving   them 
no   respite.   The   shofar   of   unclean   beasts   is   thus   transformed   into   a   Shofar   of   Redemption…   Whoever   failed   to 
hear   the   calls   of   the   first   two   shofars   will   be   forced   to   listen   to   the   call   of   this   last   shofar.   Over   this   shofar, 

however,   no   blessing   is   recited.   “One   does   not   recite   a   blessing   over   a   cup   of   affliction”   ( Berachot    51b). 
3. Em   HaBanim   Semeicha   (R.   Y.S.   Teichtal,   Hungary,   1885-1945),   p.   23-24 

It   is   clear   that   he   who   prepares   prior   to   the   Sabbath   will   eat   on   the   Sabbath   (Avodah   Zarah 
3a),   and   since   the   Orthodox   did   not   toil,   they   have   absolutely   no   influence   in   the   Land.   Those 
who   toil   and   build   have   the   influence,   and   they   are   the   masters   of   the   Land.   It   is,   therefore 

no   wonder   that   they   are   in   control…   Now,   what   will   the   Orthodox   say?   I   do   not   know   if   they 
will   ever   be   able   to   vindicate   themselves   before   the   Heavenly   Court   for   not   participating   in 

the   movement   to   rebuild   the   Land…  

   Had   the   God-fearing,   religious   Jews   been   involved   in   this   undertaking,   our   Holy   Land   would   have   a   completely 
different,   more   sanctified   appearance   and   form   than   it   has   now…   who   will   accept   responsibility   for   the 

innocent   blood   that   has   been   spilled   in   our   days?   It   seems   to   me   that   all   of   the   leaders   who   prevented   the 
people   of   Israel   from   joining   the   builders   cannot   cleanse   their   hands   and   say,   “Our   hands   did   not   spill   this   blood!” 

(Devarim   21:7). 
4. Meshech   Chochma   (R.   M.S.   of   Dvinsk,   Lithuania,   1843-1926),   Vayikra   26:44 

 

If   the   Jew   thinks   that   Berlin   is   Jerusalem   …   then   a   raging   storm   wind   will   uproot   him   by   his 
trunk   and   subject   him   before   a   faraway   gentile   nation…   a   tempest   will   arise   and   spread   its 

roaring   waves,   and   swallow,   and   destroy,   and   flood   forth   without   pity.   Therefore,   you   will   not   be 
calm,   nor   shall   there   be   a   resting   place   for   the   sole   of   your   foot   is   a   blessing,   for   as   long   as   the 

Jewish   People   are   uncomfortable   in   exile,   they   will   yearn   to   return   to   their   homeland. 

5. To   Flee   Or   To   Stay?    Joe   Bobker,   Hakira   p.   83 
The   previous   convention   had   been   held   seventeen   years   earlier   in   Austria,   in   1937,   at   a   time   when   a   huge   cloud 

of   anxiety   hung   over   all   European   Jewry.   Rabbi   Elchonon   Wasserman,   the   rosh   yeshivah   of   Baranowicze, 
addressed   a   few   hundred   distinguished   rabbinic   personalities   and   cautioned   Torah   Jewry   against   making   any 

major   decisions   (e.g.:   stay   or   flee)   without   first   seeking   rabbinic   guidance   (da’as   Torah)   regarding   how   to 
respond   to   the   looming   threat. 

4   “ Rav   Kook   delivered   this   sermon   in   Jerusalem’s   Old   City   on   Rosh   Hashanah   1933.   It   was   a   time   of   mixed   tidings.   On   the   one   hand,   ominous   news   of 
Hitler’s   reign   in   Germany   became   more   troubling   with   each   passing   day”.   Adaptation   and   translation   from    http://ravkooktorah.org/ROSH_65.htm  

http://ravkooktorah.org/ROSH_65.htm
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6. Selections   from   Aish   Kodesh   ( Rabbi   Kalonymus   Kalman   Shapira,   1888-   Nov.   3,   1943)  5

 
Vayesheiv, 

1940 
 

 

This   may   be   one   of   the   reasons   the 
prophet   Jeremiah   wrote   the   Book   of 

Lamentations   in   an   anticipatory   mode 
before   the   destruction   of   the   Temple, 
as   the   Rabbis   tell   us…   but   after   the 
Destruction,   Jeremiah   was   in   such 
great   pain   that   he   could   not   have 

uttered   Lamentations   with   the   Divine 
Spirit;   this   is   because   even   to   weep 

and   lament   with   Divine   Spirit   is 
impossible   without   a   bit   of   joy.    

 
Matot, 
1942 

7. Responsa   Mima’akim   (R.   Ephraim   Oshry,   1914-2003,   Lithuania),   1:6,   16,   2:4 

 
 

 

5    The   book,   which   is   a   compilation   of   weekly   sermons   to   his   students,   contends   with   complex   questions   of   faith   in   the   face   of   the   mounting   su៲�ering   of 
the   Jews   in   the   ghetto.   When   it   became   apparent   to   Rabbi   Shapira   that   the   end   of   the   ghetto   and   all   its   inhabitants   was   near,   he   buried   the   book   in   a 
canister.   This   canister   was   found   by   a   construction   worker   after   the   end   of   the   war.   The   book   was   published   in   Israel   in   1960   under   the   title    Esh   Kodesh . 
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8. Other   Selected   Holocaust   Responsa 
● (January   4,   1939)   -   After   the   1938    Kristallnacht    pogrom,   thousands   of   Jews   were   sent   to 

concentration   camps.   Many   of   them   were   killed   and   cremated.   The   ashes   were   sent   back   to 
the   families   for   burial.   When   would   the   shiva   commence   and   how   were   the   ashes   to   be   ritually 

buried?   ( R.   MM   Kirschboim ,    Rabbi   of   Kehila   ha-Kelalit   in   Frankfurt-am-Main) 
● (March   28,   1942)   -   Due   to   the   decree   prohibiting   Jews   from   being   outside   after   6.00PM,   it 

became   difficult   for   women   to   perform   a   ritual   immersion   in   the    mikveh    on   a   Friday   night. 
Would   it   be   permitted   for   these   women   to   rely   on   the    heter    of   the    Chochmat   Adam    to   immerse 

during   the   day   hours   of   the   7th   day?   ( R.   Yitzchak   Weiss   of   Werbau,   Hungary ) 
● (undated)   -   In   the   face   of   government   decree   requiring   Jewish-owned   shops   to   be   opened   on 

shabbat ,   can   the   shops   be   left   open,   since   the   penalty   for   not   doing   so   was   the   total 
shuttering   of   the   stores   by   the   government?   ( R.   Pinchas   Tzimetboim   of   Grossvarden ) 

9. Passover   Haggadah 

 
Handwritten   by   R.   S.R   Kappel   in   1941,   in   France  6

10. Prayer   before   consuming   Chametz 

 

Written   in   1944   by   Rabbi   Aharon   Davids   in   Bergen-Belsen. 

11. Vayoel   Moshe   (R.   Yoel   Teitelbaum,   Hungary,   20th   c.),   Introduction 

And   now,   in   our   very   generation,   we   have   no   need   to   seek   and   search   in   hidden   places   for   the 
sin   that   brought   this   disaster   upon   us,   for   it   is   stated   openly   and   explicitly   in   the   words   of   our 
sages. They   told   us   explicitly,   based   on   their   understanding   of   biblical   verses,   that   in   response 
to   transgression   of   the   [Jewish   people’s]   oaths   "not   to   ascend   the   wall"   and   "not   to   hurry   the 
end,"   heaven   forefend,   [God   promises   that]   "I   will   abandon   your   flesh   to   be   like   the   deer   and   the 
gazelles   of   the   field."    …   And   so   it   was   with   this   bitter   golden   calf   of   creating   a   [Jewish] 
commonwealth   before   the   coming   of   the   Messiah,   for   it   is   several   years   since   this   impure   idea 
was   introduced   by   the   Zionists,   and   intensive   activity   was   undertaken   in   various   forms   for   the 
purpose   of   violating   those   oaths.      And   for   our   many   sins,   most   of   the   nation,   in   all   its   sectors, 
was   party   to   and   aided   in   this,   even   the   most   pure   of   Israel. 

 
1887-1979 
 
Rabbi   of 
Satmar 
before   and 
after   WWII 

6    The   Germans   had   already   occupied   France.   See   the   埤�nal   line   in   Yiddish:   “Die   Haggadah   soll   sein   die   letze   in   Galus”   This   Haggadah   should   be   the   last   in 
exile.   Photo   taken   from   R.   Efrem   Goldberg’s   Shabbat   HaGadol   Derasha    http://pdf.brsonline.org/ShabbosHaGadol2017.pdf    p.   7.   Credited   to   R’   Yossi   Levine 

http://pdf.brsonline.org/ShabbosHaGadol2017.pdf
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12. The   Book   and   the   Sword   (R.   David   HaLivni   Weiss,   b.   1927) 
Of   the   four   things   I   have   named,   let   me   speak   first   of   one   that   I   reject   with   derision:   the   attempt   to 
make   theological   excuses   for   the   Holocaust.    I   consider   it   obscene   to   assume   that   the   Shoah   took 

place   (especially   since   it   came   from   Germany)   as   a   divine   response   to   the   spread   of   German   culture   of 
Haskalah,   or   secularism,   among   the   Jews.    First   of   all,   these   apologies   are   historically   absurd: 

Germany   had   the   most   secular   Jews,   and   yet   more   Jews   of   other   nationalities   were   exterminated.   But, 
more   important,   these   rationalizations   are   the   theologically   offensive.    The   phrase   "For   our   sins,   we 

were   exiled…"   has   a   legitimate   place   in   our   tradition   and   liturgy;   but   dispersion,   even   with   its 
attendant   sufferings,   is   one   thing,   and   vast   annihilation   of   man,   woman,   and   child   is   another.    To   say 
to   people   whom   we   know,   "because   of   our   sins"   we   were   sent   to   Auschwitz   -   this   must   be   rejected 
out   of   hand.    There   are   certain   times   in   history   when   justification   almost   smacks   of   participation. 

    A   justification,   by   definition,   means:   it   should   have   happened,   it's   justice,   it   is   the 
fitting   course   of   events.    People   who   make   such   statements   suggest,   in   effect,   that 
had   it   not   happened,   they   would   have   worked   to   bring   it   about.    Even   aside   from   the 

historical   absurdity,   sensitive   human   beings   must   consider   this   abominable.   

13. Faith   After   The   Holocaust   (R.   Eliezer   Berkovitz,   1908-1992,   Israel) 
God   cannot   as   a   rule   intervene   whenever   man's   use   of   freedom   displeases   him.   It   is   true,   if   he   did   so 

the   perpetration   of   evil   would   be   rendered   impossible,   but   so   would   the   possibility   for   good   disappear. 
Man   can   be   frightened;   but   he   cannot   be   bludgeoned   into   goodness.   If   God   did   not   respect   man's 

freedom   to   choose   his   course   in   personal   responsibility,   not   only   would   the   moral   good   and   evil   be 
abolished   from   the   earth,   but   man   himself   would   go   with   them.   For   freedom   and   responsibility   are   the 

very   essence   of   man.   Without   them   man   is   not   human.   If   there   is   to   be   man,   he   must   be   allowed   to 
make   his   choices   in   freedom.   If   he   has   such   freedom,   he   will   use   it.   Using   it,   he   will   often   use   it 
wrongly;   he   will   decide   for   the   wrong   alternative.   As   he   does   so,   there   will   be   suffering   for   the 

innocent.   Yet   He   is   present   in   history.      He   reveals   his   presence   in   the   survival   of   his   people   Israel. 
Therein   lies   his   awesomeness.   God   renders   himself   powerless,   as   it   were,   through   forbearance   and 

long-suffering,   yet   he   guides.   How   else   could   his   powerless   people   have   survived!   He   protects,   without 
manifest   power.      Because   of   that,   Israel   could   endure   God's   long   silences   without   denying   him. 

Because   of   the   survival   of   Israel,   the   prophets   could   question   God's   justice   and   yet   believe   in   him.   

 

The   theology   of   a   God   unconvincingly   present   in   history   alone   might   not   have   sufficed.      The 
dilemma   cannot   be   resolved   on   the   intellectual   level   alone.      And,   indeed,   neither   Jeremiah, 

nor   Habakkuk,   nor   even   Job,   were   given   an   intellectually   valid   answer.      The   Talmudic 
conclusion   was   correctly   reached:   God   was   silent.      Yet,   the   dilemma   was   resolved,   not   in 

theory,   but,   strangely   enough,   in   history   itself. 

14. Hitva’aduyot   (1991),   R.   MM   Schneerson   (USA,   20th   c.) 

 

 

 

 

 


