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13. Rabbi Leibtag
Thus we find that the primary purpose of the seven day MILUIM ceremony was to perform KAPARA on the MIZBAYACH
and on the KOHANIM.... Why would they need protection? ...The primary purpose of the Mishkan was to create a site where
the God's SHCHINA (His Divine Presence) could dwell... The presence of SHCHINA in the MISHKAN creates an



environment similar to MA'AMAD HAR SINAI (25:2). As was the case at Har Sinai, the presence of SHCHINA results in
immediate punishment for any transgression. This was also our explanation in Part I in regard to God's 13 MIDOT
HA'RACHAMIM.] Because the KOHANIM are to work in the MISHKAN, and the MIZBAYACH is designated to become
the site where the SHCHINA will descend and consume the KORBANOT which Bnei Yisrael will offer (see Vayikra 9:24),
PROTECTION is necessary. [For example, on the very next day, Nadav and Avihu made one small mistake and they received
immediate punishment!] Thus, this entire KIPPURIM ceremony could be understood as symbolic, for it reflects the nature of
the Divine encounter which takes place in the Mishkan. Performing this procedure teaches Bnei Yisrael that encountering the
SHCHINA requires not only preparation and readiness, but also protection from its consequences.
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15. Rabbi Leibtag: YOM HA'SHMINI - THE EIGHTH DAY DEDICATION CEREMONY

In each case Aharon offers a PAR CHATAT and AYIL OLAH (an EGEL is simply a baby PAR/ this change most probably
relates to chet ha'egel). Likewise, Am Yistrael offers a SEIR CHATAT and AYIL OLAH (a keves is a baby ayil). Despite these
minor differences, they are basically the same type of korban. The above parallel indicates that Yom Kippur can be considered
as a 'yeatly repetition of the korbanot of the Mishkan's inauguration ceremony on YOM HA'SHMINI. This parallel underscores
the very nature of YOM KIPPUR. It suggests that the primary putpose of the "avodat Kohen Gadol" is to PREPARE the
Mikdash for the FORTHCOMING year, just as the korbanot of YOM HA'SHMINI prepared the Mishkan for its original use.
Likewise, the "kapara" can be understood in a similar fashion. Once a yeat, it is necessaty to perform a procedure which will
PROTECT Am Yisrael from the consequences of HITGALUT SHCHINA. This KAPARA process, which enables Bnei
Yisrael's encounter with the SHCHINA in the MISHKAN, must be 'renewed' once a year.
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RL: Protect> Forgiveness

e 13 Middot HaRachamim — day of 27 Luchot, Yom Kippur

17. The Turning Point — Ani Hashem 50+ times until end of sefer; LIMITATION OR EMANATION
At first glance, it seems rather absurd that when Sefer Vayikra describes the laws of the Mishkan - the site where God's
SHCHINA is present - the phrase ANI HASHEM [lit. I am God] is barely mentioned; yet when it discusses various laws which
must be kept OUTSIDE the Mishkan, the phrase is emphasized over and over again! If the phrase ANI HASHEM commands
us to remember that we stand before God, should not that message be most emphatic in the Mishkan itself? One could suggest
that this is precisely the point that Sefer Vayikra wants to make, for it is worried that we may arrive at the wrong conclusion -
that God's Presence is LIMITED to the Mishkan! After all, if indeed God's SHCHINA now dwells of God's in the Mishkan, as
emphasized in Sefer Shmot and the first halfof Vayikra, one could easily conclude that God's SHCHINA is only in the Mishkan,
and nowhere else. The second half of Sefer Vayikra may come to counter this misconception. The Mishkan does not LIMIT
the SHCHINA to its confines, rather, it serves as conduit to allow God's presence to EMANATE from the Mishkan to the
entire land.... the second half of Sefer Vayikra intentionally includes numerous mitzvot that serve as an example of how we
TRANSLATE the intense level of SHCHINA found in the Mishkan into the daily walks of life. In the Mishkan itself, it is clear
that '"ANI HASHEM'. Outside its confines, man must be constantly reminded that God's presence remains everywhere.
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18. Rabbi Yoni Grossman — the Bigdei Lavan — not special begadim. The Kohen Gadol must go through a cleansing on

the birthday of the Mishkan.



