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What is a Religious Zionist Posek?

Guiding Questions

e  Our goal is to define what it could mean to be a Religious Zionist Posek. The teshuva below, including the
translation is taken from the website of Beit Hillel. Therefore, while I encourage at least glancing at the Hebrew,
both versions are originals.

e Focus not only on the content of the teshuva, but on everything about it. What does it tell you about the world view
of the people who wrote it?

e Whatis the framing? What is the motivation for looking for leniency?

o What kind of language does it use?

e  Where was it published and what does that tell you?

e How is it organized? What is unique about that style?

e  Why might it be important that the translation is provided by the authors of the Hebrew teshuva?

e Before the teshuva, I have given a portion of the organizations description of itself to help frame the issue.

e [ will be drawing on the methodological approach proposed by Dr. Aviah Hacohen which I have summarized at the
end.

1. Beit Hillel’s “About Us”
We believe in the permanence of Torat Yisrael, and are absolutely committed to Jewish Halacha.

Recent events have presented our Holy Torah to the Israeli public in an inappropriately narrow-minded,
exclusionary light. We, who are engaged daily in teaching and studying the Torah, believe that this has misrepresented
Judaism, and that only the authentic, enlightened, inclusive Judaism — whose ways are pleasant and peaceful — has a true
message for Israel today.

In that spirit, we believe it imperative to include women in public leadership roles. It is therefore that we have resolved to
establish an Orthodox Attentive Leadership forum to open its ranks to women. Talmidot chachamim, women scholars
and spiritual leaders, will find in “Beit Hille” a welcoming home alongside Community and Yeshiva Rabbis.

We view ourselves an inextricable part of Israeli society. Albeit, we have our criticisms of certain aspects of the Israeli
public sphere, yet we voice such critique with love and identification. Our aim is to elevate Israeli society from within,
and not from without. We look upon the modern world and its innovations appreciatively....

We are committed to the State of Israel, and contend that Israel’s viability and prosperity are necessary for the Jewish
People’s continued development. We stand fast against all attacks leveled at the Zionist cause from different quarters in
Israeli society.

We are convinced that the ideas we express are acceptable to the majority of the religious community, which is a full
partner in the State of Israel and Israeli society. We strive to give voice to the silent majority. Chazal taught that the
school of Beit Hillel conducted itself modestly and respectful of its ideological opponents. So do we take upon ourselves
to conduct an open, attuned dialogue with those with whom we don’t identify, while giving expression to our way in
studying and spreading Torah.

Platform

Throughout the generations, the Jewish nation has been committed to Torah and Mitzvot, using the Torah’s way to deal
with the questions which arise in every era. With the establishment of the State of Israel and the return of the people of
Israel to their land, it has become necessary to determine the Torah’s directions for dealing with this new reality — Israeli
rule in the land of Israel, in a modern world with a varied society in which the majority are not dedicated to keeping the
Torah and mitzvot. We believe that the Torah’s way is relevant in every generation, and that the depth and complexity
found in the Torah should guide us in dealing with the new reality and the complexities of our generation. This platform
includes the basic principles in which we believe with respect to three main areas: Society and Democracy, the Status of
Women, and Education.


mailto:jziring@torontotorah.com

MIVYI IV IINY DN JSN NINDNIND
MY MY INNY DTN DXN DININRNI TYRI NIIIN MNDINND DN T : NINY
PYYTPI NAYNN 1D57 1IN MOYN OTINPN NHONN D9 HY DMIOINN DI2TIN TAN NN DYDY IND NI MWD MOON : NIYN
TOTPN N2NPN P2 I XN DX MODN 1YY ,JNDIYN 2220 D327 DMIPNA YY) XMAIN WHINY INRND , TN NN’ .NDMINRND NONND
SV 137221 1Y N NITND NITL1IIT.DNYN M2 MNYN MPNIP MXIHN INNOND DINY DNNINY MIDN .10 N220D
NYRNNN DITH PONY PINN MNYI 2172 OMINNN PN IIIND I DY OININ I N TIN2 NAY NPTHI NPNDY DXIY NP TN
2,005V P2,05720 P2 NN PIYA PN OXNYD X 1991, NNNND IMYINK TMONRIYT NI2NNN DY) PHN 091 .0>IWD DN ¥INA
.NAYN )3 P2 GNY MNY M'TY
VY2 YY NI NPNIINN NITION INIYW NN DY NMHIDINA 215910 DINND ,MONIYIT NIINN DY NMTH5 NYITY MDWN OINT DX
DYDDI2N MIAN MWP .NTIAYD DINNHYI DOV P2, NN MINMIY DRV IIN 1PIY IMNINN MMV P2 D»NIIN DIWP MM INWN P2
MY D299 0N MIYIRHDD ,MANMYN MTIYDI MPN DY INVN P2

IPNNY DIPNINND NN ODIN NIV I NPNY DTN YIN DIIND N17INID DIPN PN ,MIYI MOSNI TOPNY DX21NN XY NON
NYI DMND NN TD DIWN APTIT 1MW DY NININ JI9INT DNV DY WTPY DX INDY MNINKD MWD MHON TAPnY 19y MNINHN
DIANND NITTN MDY DY DPPM BXANIP MY PON> DMPDY DPININ DY MNIXNN NNNN NN DARNY ITNVNY , IXIY OY MTHN DY
MION NNRNY 021D 1DON MAINN DI NN DMPY NI T TPNIONM NMHNNN TITH NN WOND DXNNND NNY I NINT NND .OTION
MyH2

GTVIND PNINDN .O¥PINT 21PA NONT NANNA PHNND DY 12211 MWD MDONA PHNND DY 1271 UKD TA1D2 DIPYWo 1Dy
VAN 1PN TIHN MWAN NN NT PIND ODIN D> TAPNI DIRY DIVIND NN ININY TYWI NAVH DY DITIPNN DIVINIY KIN VIV
DIV VTP IR QXY DIV 1IN OPIN DD MIYI HY DXIMY OPON : XNNONT INDINN NDINI NINY MNP YWY GR DY .APTTN
99INNY NIN NI NIPNA INP2 DIWNN MIPOYN ONIND .TNIWI Y 55D 10IW 1KY DTN X1 NIRNDNY 0PN TPNNNY VNN PN
MPIPIN NPYA 190N ¥ 3D NIPNA 0) .NITIDN NMIYN NNN RXNIN DIPNA MPY KIN NINNDD DY 1N HWIAN> NIY 19V KD
:MoN»NNY

NIV DIV NPIRY NIRNDT D22 DIIND NN DHRND 1N ONN .1
173 DOIN WOOND YN D90 NI .2

NIND DY D2IPNT VITIVONY 1ON TYRD TN 071277 NPI NHNY DIPNHN DY MIWIN NN DX PITID TNN YW DTN IR .3
991NN NN NINNDND NNP NHNY DIPNN DY VITIVDNN NNV

NYTIY NOP NONY Y2)D NNY,MPI MY PO DXUYIAN DINY DX12T NINHDN Y12 DIOND IMN ONN .4

V2 1 MINONAL,NNNA NMND DNYPN D1272 NNNNI D PN NHDNDN NN DY PPN 1IN IWN DTRY NYNIP NITNNY 97IN
02712 .02°WON2N DN, NNDHM MIYIN MIMY NN TIND DITA1D TN ,MIVI DY DNNYI OXTIPN DPN DINNY 027

Sy TINDY 1M, 1NN W DTN T2ITHY DIYTY NNYI 10195 1IND DI1PN2 .0NYI12N X MNIDY IPYY NV DNISY DY DPTPThH
T2507 NINY 1Y NI, 0TIV 12N XINY DTN IN 2P 19¥2 12170 IWND NIRNDN DY TN IV 1IN D7 .N1IWIN 2)y1a a7
NPIN WD DIPNI MPI YIIRNY NININ 22T DY THNIDY D1 1IN DMIPNA . 1Y DX2IVWNN D272 YINAY N1DPIN 1Y 1PN NN
DIPNI 1Y VT DIPNRN DX ,IIINN TP 127 IMN JIRYD TN WY 7, NINT DINTNN T W DIPN NN YT TR DOV 1111 Kov
T2 9¥ TIMDY M) — MY NNN NYOIN

MHYNA INY PRNNY DXDTYN YOI 1IN PN 1D 797 Y190 NITO 92NNI 711592 9117 NV YR ROV THDN NWON 1910
NV2Y D97 NINNID TN YWY DTN DN D) DINN .DPNY PR ONYTY 001 12 ON0N PINMY D1NY 2I15Y 1270 IWRD DN, MIVO
97 NINY 295 AN PHRNNY NN ,DXNN 122 19 ,0°915N DI NP 1ITIVI XPNT DXMYY 127D .ONIY DD Pay NNNKD NN 0N
OV, DXT9N IN NI N IN 2 IIN THINTN NTIPNA NPINYY D1ND DINDY DXNNN IIN NIIPN 7NN )2 XY ORY I3 THN DD
DYDY NNOYNN TIND 57NN IVTND NDIDY NPIZNNT ,DXNNN YIN DIDIPN YN 195N DIRYNN 2520 DXNNN) DM ¥ DINYID
NV YPY NIN PNNVYNN NNNNRT ONAY DIPIANT NN NINNDY NTVY WY DY DN 112 DIV 121D .0>T91 2955 DONINN OOWPD
NOD



NN DXWOIXN NN TIAT) NNAYNI 2772 TPYRIYIN NN NANND 1123 MYIN,MITAND YDIPOPWA PNHNNY NITYN NN DY NN
S IPOTI MNNINN

(Look in the English for the Specifics]

mNpn

NNYMY NN PNIY IINY DTN $IININY

DTN I8N DININNNIYO P NN 9920 W DOIN DN WOND KDY, 1NN 959 DNIOND MIWIN 3T DI DY MY DTRY W 9191191110
795 IN22 UIINDY IIRD LTI OTNRD PHRNY IWAN NIONN 29 DY DNM 172D ¥ THYRI .INNNI NN 1Y IPRY

PR (DINNXY [V7D R] DWND THDN MY 7D J90] MYTNN YOS P12 Y [N 2, T79] XINN) DMINKRD T 110D 29 DY
TSN NINNNT NN DY INNDY NN MY IIRY MY YIYND PR 19D .DOWOIND 91010 127272 NNNNDIY NN I IIRY DTN DTHIND
LDYNINITIN DINIYLN

DN DRY (N7Y N9) M2IND NIDHN XIMN 29 DY WINND (T3 ,X,T71 ,NWN MNINX NMY) PIOWIND YN 290 PNIN 2D PITND W Ty
XD D) ,)0 DN .Y MITY MDON 9 HY 92PN 7PN RD DM PT M2 DX GN 1D PRNRNY 9NN ,IPWN IORY MIDY I9INT 2090 DTX
A PHRRNY IVAN - IPYN 1IN NHN TN OINTIVINYINI D0 DN

AN NININIT, NINXND NN I IPNY DI NITY DTN : "TIVN JYW ITH2 DD NIINID NMN¥NI NN MDY DINY 1IN 217 PrTY ,DIIN
SV INY DOYINYI DN ININITN TINND XD NINN MDON RON NN IWI 1IRY DN INPY NDONY NI, 12T DY TINDD TWIN
10U DPRY DN IPY 7N D1Y? DTN IMN DI IN JOT TIOND NN TINHY YIYND DYV IN 12T DY TINDY IWAN 71D DTN

T) OV WP INVLINY DY TINDD NINOND M) DN 1D T2 MNP NVINY PID PITAD IMNY XIT MNNX () POIN NODNI DINN
NPY T2 INK XNY YIYND PRI (19 MYYD DIVIR 1D PRY N1IN) NDIND TN 11NN DX NN INK NI ,IT0N 1T WY )IPONY (R7Y
NIV NOY NNV NN L1I0 OTIP PPI0N DX IPTA XD OX PNIANONY 1IN NOVINY DY TINDY PN TN IDRY XINX2 OV 02 .NINK PPOD
NN T M 192Y 212 DY NHN - INNX PTA NI DY ITY IR TN XIDDN 1IN INKD DINN .MM NN PR DN I0N NP> 113
972N N : DMYRIN WP .NDOT POY 1YY NN NDIN N2YD NOW NI DY, 03190 BY DNYY NHDNN NN DXONND DNV 1IN NN

NN NAYNN DY NNV PaY POD NPYTa YV NNIL P2

NN N NY DTRY DOV IMD IWIN , NOYIN NNIV 12 YOIV 9272 .NVYIN NNV 12D NI NNV P2 PONY YWY 1SN DMYNIN
TINH MOV PN NIMIY 217 .0PN HNIY ¥INT 2¥NH7N DX NI NI DY MIN .WIYND ¥ 12170 NIV TN, NDIND NN 1IN
I Y9027 TOANN NI1N2N 21 TWI NI NMIPAY NIV NN 12,10 DN .Y 12193 1217 XIN NPVN 103N PINN 121, IV NN
9NN 19D NOIRN DX DN AN NN NN IR NINNDIY DPINN DY TINDD DIPN ¥ 505 wUN IR PR ,IYI NITH NN LIoNa

VO DIPN MPY IMIN ONX D PHINND

PN DTRI ININ I KINIZPWINT TIVN NN NI ,NNNMD NN I IPRY D ISR NIRNNDN NN NN IMYY DTN NINRT NN
WD DIPNI DIPHN NN DN NN ,OMININN DX MIP 122110 TN NI DX PIAT DY TINDY 9N -

MY NPT TN, NN NN MY DINRY TIND D27 P2 D) DD YIPN P DTRN TIAD TIWY )IINY POIND ¥ 1ANOY NN DY
IYIARY NN JND GN 90N DY TIVN 1IRY 1IN 19NN 1IN D XXIANY N0 NN D JPNNY POY TINDY Y 010N 127 DY Tvny
APYOY MNNY ,5OWONY TIVN 1PN RIN YD WD DIPNA NIPY ININ DN ,NINSNI NN I IOIRY MY PHINID

IN WO NINY DNDN 72T DY IINRYD MW MY D)7 OPA NPIRY NINNDN DY TINDY IWIN INY TI2 13 NYap MO v DIpn on
A3INYAPA NIV IR NINY NYVINTY RTND 7PN NIV XTI NINT.INPAN NN VI XINY D210 W DIPNI MDY

.. IDINDY NAVND MIYD

Responsum: Visiting a Person Who Does Not Observe Kashrut
Question: How does one avoid eating forbidden food when visiting a person who does not observe Kashruf?

Answer: The laws of Kashrut have always been one of the central pillars of the Jewish Halachic world. These laws injected
thought and holiness into the eating experience. Moreover, since cultural gatherings are often conducted around the dinner
table, these laws created a barrier and shield between the Jewish community and the gentile environment. Over the years,
different laws and customs developed in the various Diasporas and communities. We have been blessed in our generation to



have witnessed the Return to Zion and the rebuilding of the State of Israel; and to live in a country, in which the vast majority
of foods and drinks which can be found in most food chains and many shops, are kosher, thank God. Nevertheless, a great
proportion of Israeli society is not observant, and therefore a barrier is often formed between friends, neighbors, different
ethnic groups, and sometimes even within families.

We consider the bonding of Israeli society to be of the utmost importance, as a central foundation of the strength of the State
of Israel. Social bonding finds expression, among other things, in the development of social ties between the observant and
non-observant, amongst neighbors, and work colleagues. Ties of friendship are based, among other things, upon hospitality
and shared meals, which trigger relationships and friendship.

Since we are obligated to take care to observe the laws of &ashrut, it would seem that it is not permissible to eat by a person
who does not observe gashrut. However, we believe that the very same Torah that commands us to obsetve gashrut, also
commands us to sanctify God’s name by the way we behave with our neighbors and friends, thereby committing us to guard
the unity of the Jewish people, to make the Torah and commandments cherished by those who are estranged to them, and to
establish close and sincere friendships with our neighbors and friends, to love and respect them. Consequently, we are
compelled to search out ways, according to the Torah and its laws, to implement all these obligations, without one
compromising the other.

We must seriously consider where we must be strict in the laws of kashrut, and where we must be strict in loving our
neighbor, and in bringing the estranged closer to Torah. The simplest and most preferable solution would be that people
who are careful to have a kosher kitchen should invite those who do not take such care; however this solution is not always
possible, and does not allow reciprocity. Even though there are various groups among the traditional and secular: some
observing basic £ashrut, and others who neither observe nor know what ashrut is all about, we have decided to focus on the
cases in which the host does not observe kashrut at all. The main and most important condition in this case is that the food
should not be prepared nor cooked in the host’s house, but it should be purchased at a place which is under organized
rabbinic supervision. Even in this case, there are number of problems which require discussion.

Is it permissible to heat up the food in the house of a host that does not observe &ashru#

In what types of utensils may the food be served?

To what extent must one check the level of &ashrut of the place from which the food was purchased, especially when the
standard the guest is accustomed to is different from that of the place from which the host buys the food?

Is it permissible to eat uncooked food at the host’s house, such as fruit and vegetables, and what is the law concerning coffee
and other hot beverages?

Even though Halacha maintains that a person who does not observe a particular mitzvah is not considered trustworthy
regarding matters pertaining to that mitzvah, in today’s reality, there are many who despite not observing &ashrut, genuinely
respect those who do observe kashrut and follow tradition, take special care not to cause their observant friends to transgress,
and are very careful not to lie or mislead them. In these cases, when we know that we are dealing with someone honest and
upright, one may rely on their word. Even more so, may one rely on the host’s word when we are dealing with a close
neighbor or work colleague, who we know respects us, and has no interest to hurt us, Heaven forbid, in issues which are dear
to us. In these cases, therefore, we may rely on the host’s word that the food has been purchased at a kosher place; however,
since it is not clear that everybody knows what a kosher place is, and how to make sure that a place is in fact kosher, one must
ask one’s host where the food was bought; and if we know that the place is under kosher supervision, we may trust him.
HaRav Eliezer Melamed Shlita, Rosh Yeshiva of “Har Beracha”, and the author of the series of books ‘“Pninei Halacha”,
pointed out to us that there are those who prefer to be stricter with the laws of &ashrut; and even when this may cause a certain
amount of distancing between Jews, according to this view, one should not be lenient. Indeed, even this view concedes that
there is a need to find avenues to express the brothership amongst Jews. According to him, often, ironically, in particular when
we are referring to frequent visits, such as between brothers, it is prudent to be stricter, similar to how one is always
accustomed at one’s home; otherwise, the lenient practices implemented at the brothers’ homes may cause an erosion in the
religious meticulousness of one’s spouse or children; as sometimes there are arguments and tensions around these topics, and
when one is lenient at one’s brothers’ houses, the argument may penetrate afterwards into one’s own family, and cause
educational difficulties with the children. Naturally, even so, they also agree that one needs to make an effort to find areas in
which the family affinity can be fully realized.

As already mentioned, we have preferred to be strict with our concerns for unity, friendship, and the proliferation of love
within Israeli society, and we therefore submit the following practices. These guidelines are suitable for the situation in Israel
today, where the majority of the population is Jewish, and most of the food is kosher. The situation in the Diaspora is beyond
the scope of this responsum; one needs to discuss these issues with a Halachic authority, who is an expert on the local kashruts
ituation.

Heating food: One should heat up food in aluminium baking dishes, well covered with silver foil, in an oven; or in a sealed, disposable,
plastic utensil in a microwave oven. If this is not feasible, one may be lenient and heat the food in an oven or microwave using glass
utensils, once one has clarified that these utensils have not been used for 24 hours (not “b’nai yomam?”), on the condition that they are
covered. One may not use metal utensils, even if they have not been used for the last 24 hours.

“Post factum”, if the food was already mistakenly heated in a non-kosher oven, microwave or toaster-oven: if the heating was done using a



disposable utensil or in a glass utensil that has not been used for 24 hours, even without a cover, one may eat the food, on the condition
that it is clear that these appliances were clean, and had no leftovers or fat in them.

Serving dishes: It is preferable that the food is served in disposable dishes. One may be lenient and use metal cutlery to eat food which is
not hot (less than 45 degrees). If there are no disposable plates, one may be lenient and use regular plates, as long as the food is not hot
(less than 45 degrees). Similarly, one may be lenient with these plates, even if they have not been immersed in a mikve.

Worms and insects: When we are considering food which has been brought from a place that is known to be kosher, one need not
investigate how the vegetables were cleaned, or how the legumes were sorted, or what is the source of the leafy vegetables, or how they
were checked and cleaned before being used. One may eat baked food, or salads or soup or cooked food that contain such vegetables or
legumes, under the assumption that even if it is unclear that the vegetables have been checked to a sufficient degree, it is clear that anybody
takes care to wash such vegetables, and not use a contaminated vegetable, and “post-factum”, once the vegetables have already been used,
one may rely on “bitul”, that the worm or insect can be considered non-existent due to its insignificant size relative to the vegetable. It is
always important and advisable (even when one eats food which was prepared at a place which is meticulous and very strict in

its kashrut standard) to inspect food, while eating, to make sure one is not eating worms.

Fruits and vegetables: One may eat raw fruits and vegetables even at a home of one who does not observe &ashrut, if one knows that they
were purchased at a place which is under rabbinic supervision. If one suspects that they were bought at a place without organized
supervision, or that they were picked from a private garden, or purchased from a vendor on the side of the road, one must take care to
separate ferumotand ma aserot (tithes) from the food that one is served. It is preferable to explain the matter to the host, and to ask his
permission to separate zerumot andma’aserot, and do it in front of him. However, if doing so would cause unpleasantness, one may do it
without being noticed. It is also possible to perform the separation using the abbreviated version, in which case it is advisable to receive
instruction and clear guidelines from someone well versed on the topic.

Concerning fruits that may have come from a place which is not under supervision, regarding or/a(fruits from the first three years of a tree’s
life), one may rely on the “majority” of fruit, and not be concerned about the prohibition of or/a

Shmita (Sabbatical year): There are extra problems regarding vegetables which are purchased during the Sabbatical year from a place
without organized supervision, or that were picked from a private garden, or were purchased from a vendor on the side of the road, or
directly from farmers; so one should refrain from eating such vegetables during the Sabbatical year. On the other hand, one may be lenient
with fruit during the Sabbatical year, and eat them without separating zerumot and ma’aserot.

Wine: One may be lenient and drink wine that is poured by one who does not observe Shabbat, but one should not be lenient when a
gentile pours wine, unless the wine is boiled (“yayin mevushal”).

Milk: One may be lenient with milk and milk products that have a regular £ashrut standard, even if one is accustomed to using

only mehadrin (meticulous), and one may even be lenient with “halav acum” (gentile milk).

“Halak” meat: For those who are accustomed to only eating “balak” meat (stricter standard), it is very advisable to try to avoid eating
meat with only a regular kashrut

Other homemade goods: One may not eat goods that were prepared in a home that does not observe kashrut, unless one can clarify
before eating that they were prepared in utensils that are free of kashrut problems (see paragraph 1). One must make sure that all the
materials used during preparation were kosher; if necessary, that bala (portion of dough set aside) was separated according to law;

that ferumot and ma'aserot were separated; and that the required procedures were performed regarding checking vegetables and lentils for
insects.

All of the above refers to the case that the host is a person who does not observe &ashrut and basic separation of meat and milk in his
kitchen. When we are dealing with someone who does observegashrut, one may eat food that was cooked in his kitchen, even if the level
of kashrut in his house is not according to the level of meticulousness and preciseness to which the guest is accustomed. In such cases, it is
recommended that one makes sure that the host is aware of the issues of the separation of zerumot and ma’aserot; the separation of hala; and
other kashrut issues, of which people who observe basic kashrut are often not sufficiently aware.

Some Defining Charachterisics of “Religious Zionist Halakhah” From ‘“Religious Zionist Halakhah’ — Is it a Reality or
was it a Dream?” by Aviad Hacohen in The Orthodox Forum: Religions Zionism Post Disengagement-Future Directions pages 315-369

1. Areas of Occupation
a. Laws of the State
b. Laws of Modernity
c. Harnessing Halakhah for Political Ends
2. Methodology and Sources of Decision Making
a.  Koab de-heteira adif
b. State-otiented/unifying approaches
c. Uses of Eretz Yisrael Sources
d. Use of Modern Research Tools and “Outside Literature’
3. Style and Form
a. Modern Hebrew
b. Otganized
4. Media of Communicating Conclusions
5. Substance of rulings
a. Religious Zionist Issues
b. Issues Arising from the Establishment, Existence, and Activities of the State of Israel
c. Penetration of Religious Zionist Ideology into “Traditional Areas of Halakhah”.
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