
The nature of human intellect

בראשית פרק א. 1
(zf)tָrְc ִּhַuInְkַm ְּc oָsָtָv ,ֶt ohִv«kֱtohִv«kֱt oֶkֶm ְּc

I,«t tָr ָּc:oָ,«t tָr ָּc vָcֵeְbU rָfָz 

c erp ,hatrc
(z)rֶmh ִּhַuj ַּp ִּhַu vָnָsֲtָv iִn rָpָg oָsָtָv ,ֶt ohִv«kֱt eָu«eְh

 oh ִּhַj ,ַn ְׁaִb uh ָּpַt ְּcv ָּhַj Jֶpֶbְk oָsָtָv hִvְhַu:

(yh)rֶm ִּhַu,ֵtְu vֶs ָּׂaַv , ַּhַj k ָּf vָnָsֲtָv iִn ohִv«kֱt eָu«eְh
Ik tָrְe ִּh vַn ,Itְrִk oָsָtָv kֶt tֵc ָּhַu oִhַn ָּׁaַv ;Ig k ָּf

 oָsָtָv Ik tָrְeִh r ֶׁaֲt k«fְuv ָּhַj Jֶpֶb:In ְׁa tUv 

Bereishit 1:27
27 And God created man in His own image, in the im-
age of God created He him; male and female created
He them. 

Bereishit 2:7,19
7 Then Hashem God formed man of the dust of the
ground, and breathed into his nostrils the breath of life;
and man became a living soul.

19 And out of the ground Hashem God formed every
beast of the field, and every fowl of the air; and
brought them unto the man to see what he would call
them; and whatsoever the man would call every living
creature,1 that was to be the name thereof.

Excerpt, Moreh Nevuchim, (Friedlander) Ch. 1, pp. 13, 14                                                                  .2

The term ẓelem, on the other hand,2 signifies the specific form, viz., that which constitutes the essence
of a thing, whereby the thing is what it is; the reality of a thing in so far as it is that particular being. In
man the "form" is that constituent which gives him human perception: and on account of this intellectual
perception the term ẓelem is employed in the sentences "In the ẓelem of God he created him" (Gen. i.
27). It is therefore rightly said, "Thou despisest their ẓelem" (Ps. lxiii. 20); the "contempt" can only con-
cern the soul--the specific form of man, not the properties and shape of his body. I am also of opinion
that the reason why this term is used for "idols" may be found in the circumstance that they are wor-
shipped on account of some idea represented by them, not on account of their figure and shape...

רמב"ם, הלכות יסודי התורה ד:ח
kgu 'u,gsc okav ostv ,rum thv ost ka uapbc vhumnv vr,hv ,gsvu ktv uk i,ba u,rum thv rac kf apb

rnukf ub,unsf ubnkmc ost vagb vru,c rntb uz vrumokud ovk ihta ,ugsv ,danu ,gsuhv vrum uk vhv,a
oyujvu vpv thva ohbhgk ,rfhbv uz vrum kg rnut ubhtu 'ivk vnsha sg okud tkc vrum ova ohftknv unf
ahdrnu shkunu v,uau kfut vca vhj apb kfk vhumnv apbv vbhtu 'vna rtu, uza ;udv oaur rtau ,u,xkvu
,tz tre, ,ucr ohngpu 'ub,unsf ubnkmc rcsn cu,fv apbv ,rumcu apbv ,rum thva vgsv tkt 'rvrvnu

/ubhbgn snkh oau oa kfu 'ivc ost vgyh tka i,unac rvzvk lhrm lfhpku 'juru apb vrumv

1. In Hebrew, the same term - חיה נפש - is used to describe the creation of both human beings and animals in
chapter 2. In their translation, JPS notes the dissonance in using the same word, ,"נפש" to describe both humans and
animals, and accordingly uses a different translation in each context. In doing so however, the intent of the Torah is
lost; animal and man are deliberately being compared. 
2. As opposed to to'ar (תואר), which according to Rambam is the correct term for "physical appearance".
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The impact of man's dual nature on intellect

רמב"ן, פירוש על בראשית פרק א. 3
שכבר מפני הוא' "נעשה" במלת הנכון ///והפשט (כו)
מאין יש ברא האלהים כי א) פסוק (לעיל לדעת הראית
ההם היסודות מן כך ואחר לבדו' הראשון ביום
השרוץ כח במים נתן וכאשר ועשה/ יצר הנבראים
המים"' "ישרצו בהם המאמר והיה חיה נפש לשרוץ

הארץ"' "תוצא בבהמה המאמר באדםוהיה אמר
אדם נעשה הנזכרת והארץ אני כלומר '"נעשה"'
בבהמה עשתה כאשר מיסודיה הגוף הארץ שתוציא
האדם את אלהים wה וייצר ז) ב (להלן כדכתיב ובחיה'
עליון' מפי הרוח יתברך הוא ויתן האדמה' מן עפר

כדכתיב (שם) ויפח באפיו נשמת חיים:

פירוש אברבנאל על התורה, בראשית א. 4
אדם נעשה והארץ אני ר"ל אדם נעשה אמר ///אבל
אתן אשר שכלי ומחלק הארץ מן חמרי מחלק מורכב
האדם שיהיה כדמותנו בצלמנו ג"כ אמרו ולכן בו

כי שונות בבחינות אבל שניהם בעלבצלם שהוא במה
שהואגוף ובמה התחתונים/ ומטבע הארץ בצלם יהיה

בצלם יהיה המושכלות משגת מדברות נפש שכל בעל
אלהיw ומטבע הצורות הנבדלות/

Ramban, Bereishit 1:26
The proper meaning of the word "let us make" is such:
It has been shown that God only created ex nihilo on
the first day of creation; He henceforth 'formed' and
'made' from that initial matter. Just like He gave the
water the ability to support aquatic life and the land to
sprout animal life, as it says 'The land shall bring forth',
so does it say by Man, "let us make." This means, the
land and I [God] will make Man, in the sense that his
body arises from earthly matter. As it says 'Then
Hashem God formed man of the dust of the ground'.
And He, may His Name be blessed, gave Man a lofty
spirit as it says 'and man became a living soul'.

Abarbanel on the Torah, Bereishit Ch. 1
Hashem therefore said I and the land will both make
Man, part intellect and part material. It likewise says
"in our zelem", for Man is in the "zelem" of both God
and matter, but in different respects. For as much as a
person is bound to his body, he will be in the zelem of
matter. Inasmuch as he is bound to his intellect, com-
prehending intellectual concepts, he is in the zelem of
God.

Guide for the Perplexed, I. Ch. 32 (p. 42, Friedlander)                                                        .5
You must consider, when reading this treatise, that mental perception, because connected with
matter, is subject to conditions similar to those to which physical perception is subject. That is
to say, if your eye looks around, you can perceive all that is within the range of your vision: if,
however, you overstrain your eye, exerting it too much by attempting to see an object which is
too distant for your eye, or to examine writings or engravings too small for your sight, and for-
cing it to obtain a correct perception of them, you will not only weaken your sight with regard
to that special object, but also for those things which you otherwise are able to perceive: your
eye will have become too weak to perceive what you were able to see before you exerted
yourself and exceeded the limits of your vision.
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A walk in the park spoiled...

תלמוד בבלי, חגיגה יד:. 6
ובן עזאי, בן הן: ואלו בפרדס, נכנסו ארבעה רבנן: תנו
כשאתם עקיבא: רבי להם אמר עקיבא. ורבי אחר, זומא,
משום מים! מים תאמרו אל טהור שיש אבני אצל מגיעין

עיני. לנגד יכון לא שקרים דובר ק"א+ +תהלים בןשנאמר
יקרעזאי קט"ז+ +תהלים אומר הכתוב עליו ומת, הציץ

לחסידיו. המותה ה' זומאבעיני ועליובן ונפגע, הציץ
פן דיך אכל מצאת דבש כ"ה+ +משלי אומר הכתוב

והקאתו. בנטיעות.אחרתשבענו עקיבאקיצץ יצארבי
בשלום. 

Babylonian Talmud, Chagiga 14b
Four [tana'im] entered a pardes (orchard): Ben Azai,
Ben Zoma, Acher, and R. Akiva. R. Akiva said to
them, when you approach the marble stones of purity,
do not say "water, water!"... Ben Azzai glanced [at the
Divine Presence] and died. About him it is said:3 "Pre-
cious in the eyes of God, for death is for his pious
ones." Ben Zoma glanced and went mad. About him it
is said:4 "It is enough for you to eat the honey you can
find, lest you become full and vomit it up." Acher "cut
down saplings."  R. Akiva escaped in peace.

רמב"ם הלכות יסודי התורה ד:יג. 7
ov uktv ,umn anjca ukt oherp vgcrt hbhbgu
urnta unf 'xsrp u,ut ihtrue ohbuatrv ohnfja
ohnfju uhv ktrah hkusda p"gtu /xsrpk uxbfb vgcrt
kf dhavku gshk jf ivc vhv okuf tk uhv ohkusd

/ihhruc kg ohrcsv
tkn,ba hn tkt xsrpc khhyk hutr ihta rnut hbtu
r,unvu ruxtv gshk tuv racu ojku 'racu ojk uxhrf
rcs ukt ohrcsa p"gtu ',umnv rtan ovc tmuhfu
kusd rcs ohnfj urnt hrva 'ohnfj i,ut utre iye
f"pgt 'tcru hhcts ,uhuuv iye rcsu vcfrn vagn
'vkj, ost ka u,gs ihcahhn iva 'inhsevk iv ihhutr
cuahhk v"cev ghpava vkusdv vcuyv ova sugu
ogsha raptu 'tcv okugv hhj kujbk hsf vzv okugv
/rme ck kgcu cjr ck kgc vatu aht kusdu iye kfv

Rambam, Hilchot Yisodei HaTorah 4:13
The topic of these preceeding four chapters are what
our sages called 'pardes', as was said four entered the
pardes. And although they were all amongst the great-
est of Israel and were great sages, not all of them had
the ability to know and comprehend the matters fully.

I maintain that nobody should enter the pardes unless
he is filled with knowledge of what is forbidden and
what is permittted, and so forth for the other mitzvot.
And even though these were called "small matters" by
the sages... For these first put the mind at ease, and
they are the great good that God has given for the bet-
terment of the world, and for life in the world to come.
They are things which can be known to all: children,
adults, men and women, people of depth and people of
shallow perception.

3. Tehilim Ch. 101
4. Mishlei Ch. 25
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The apex of human intellect

שמות לג:יז-כג. 8
r ֶׁaֲt v ֶּzַv rָc ָּsַv ,ֶt o ַּd v ֶׁa«n kֶt eָu«eְh rֶnt ּ«hַu (zh)

 :o ֵׁa ְּc ָlֲgָsֵtָu hַbhֵg ְּc iֵj ָ,tָmָn h ִּf v ֶׂaֱgֶt ָּ,ְr ַּc ִּs
 (jh)ָlֶs«c ְּf ,ֶt tָb hִbֵtְrַv rַnt ּ«hַu:

oֵJְc hִ,tָrָeְu ָlhֶbָP kַg hִcUy kָF rhִcֲgַt hִbֲt rֶnt«Hַu (yh)
rֶJֲt ,ֶt hִTְnַjִrְu i«jָt rֶJֲt ,ֶt hִ,«Bַjְu ָlhֶbָpְk eָu«eְh

:oֵjַrֲt
hִbַtְrִh t«k h ִּf hָb ָּp ,ֶt ,«tְrִk kַfU, t«k rֶnt ּ«hַu (f)///

 :hָjָu oָsָtָv
:rUMַv kַg ָּ,ְc ַּmִbְu h ִּ,ִt oIeָn v ֵּbִv eָu«eְh rֶnt ּ«hַu (tf)

hִ, ּ«f ַׂaְu rUMַv ,ַrְeִb ְּc ָlh ִּ,ְn ַׂaְu hִs«c ְּf r«cֲg ַּc vָhָvְu (cf)
:hִrְcָg sַg ָlhֶkָg h ִּpַf

 (df):Utָrֵh t«k hַbָpU hָr«jֲt ,ֶt ָ,hִtָrְu h ִּp ַּf ,ֶt hִ,«rִxֲvַu

Shemot 33:17-23
17 And the Hashem said unto Moses: 'I will do this
thing also that thou hast spoken, for thou hast found
grace in My sight, and I know thee by name.' 18 And
he said: 'Show me, I pray Thee, Thy glory.'...   

20 And He said: 'Thou canst not see My face, for man
shall not see Me and live.' 21 And the Hashem said:
'Behold, there is a place by Me, and thou shalt stand
upon the rock. 22 And it shall come to pass, while My
glory passeth by, that I will put thee in a cleft of the
rock, and will cover thee with My hand until I have
passed by. 23 And I will take away My hand, and thou
shalt see My back; but My face shall not be seen.' {P}

רמב"ם, הלכות יסודי התורה א:י. 9

,t tb hbtrv rntaf dhavk ubhcr van aehca vz uvn
vhvha sg v"c ausev ka utmnv ,,hnt gshk aehc 'lsucf
veejbu uhbp vtra ohabtv in sjt ,ghsh unf uckc gush
rtan u,gsc srpb ahtv u,ut tmnba uckc u,rum
,srpb v"cev ,uthmn ,uhvk ubhcr van aehc lf 'ohabtv
/thv ratf utmnv ,,nt gsha sg ohtmnbv rtan uckc

hjv ostv ,gsc jf ihta tuv lurc uchavurcujn tuva
apbu ;udntuv lurc ughsuvu 'uhruc kg vz rcs ,,hnt dhavk

dhava sg 'uhrjtk gsh tku uhbpk ost gsh tka vn
rtan u,gsc v"cev srpba rcs utmnv ,,hntn
dhavu uhrujt vtra ohabtv in sjt srpha unf 'ohtmnbv
vz rcs kgu 'ohabtv hpud rtan u,gsc uaucknu upud kf

/utrh tk hbpu hrujt ,t ,htru rntu cu,fv znr

Rambam, Hilchot Yisodei HaTorah 1:10
What did Moshe request to comprehend when he said:
"Show me, I pray Thee, Thy glory"? He asked to
know the truthful existence of God to the point of
knowing it in his heart; much like one knows a person,
sees his face, and then has recognition of that person
engraved upon his heart. So did Moshe ask that
knowledge of God's existence would be known in his
heart, distinct from other things, until he knew His ex-
istence as it truly is.

God responded to Moshe that it is not within the capac-
ity of living Man, who is bound together from body
and soul, to comprehend this matter fully. God made
known to Moshe what was not known to anyone before
or after him...
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