THE SILENT SOUND OF THE SHOFAR
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BLOWING THE SHOFAR also serves to arouse zechus Avos, the
merit of our Forefathers. Chazal tell us, “Rabbi Abahu said:

Why do we blow a ram’s horn? Said Hakadosh Baruch Hu:
Blow before me a ram’s horn so that I remember the akei-
dah —the binding of Yitzchak, son of Avraham, and I will
reckon it as if you had bound yourselves before Me” (Gemara

Rosh Hashanah 16). The shofar arouses the merit of akeidas
Yitzchak, -

3 SHOFAR BLASTS

Ij"?ll RN You were revealed in Your cloud of glory to Your holy

people to speak with them. From the heavens You made
them hear Your voice and revealed Yourself to them in thick clouds of
purity. Moreover, the entire universe shuddered before You and the
creatures of creation trembled before You during Your revelation, our
King, on Mount Sinai to teach Your people Torah and commandments,
You made them hear the -majesty of Your voice and Your holy
utterances from fiery flames. Amid thunder and lightning You were
revealed to them and with the sound of shofar You appeared to them,
as it is written in Your Torah: And it was on the third day when it
Was morning, there was thunder and lightning, a heavy cloud was on
the mountain and the sound of the shofar was very strong, and the
entire people in the camp trembled.z And it is said, And the sound
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of the shofar became increasingly stronger, Moses would speak .

and God would respond with a voice.s And it is said, And the entire
people saw the sounds and the flames and the sound of the shofar

and the smoking mountain, and the people saw and trembled and they
stood from afar.+
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is performed on that day. Why do we not call Rosh Hashanah by
the name of the mitzvah only — ie. the “Festival of the Shofar”?

The Call of the
Shofar Arouses

ROSH HASHANAH AND ITS MITZVAH of shofar
is different than the other festivals and their
mitzvos. On the other festivals, the fulfill-
ment of the mitzvah is not critical to shaping the essence and
the basis of the day: it is required to eat matzah on Pesach, but
the eating of the matzah does not cause the essence of Pesach to
take hold. In contrast, on Rosh Hashanah, the fulfillment of the

itzvah of blowing the shofar chan es the day into “Yom Teruah
The very nature of the day is the sounding of the shofar; it is not
Just a mitzvah of the day, but rather it makes the day. The Navi
reveals the reason for sounding the shofar as (Amos 3:10): “Is it
possible that the shofar will be sounded in the city and the people
will not tremble?” The essence of the sounding of the shofar is
that it causes arousal. v
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Let there appear before You the Akeidah when Abraham, our father,
bound Isaac, his'son, upon the altar and he suppressed his mercy to do
Your will wholeheartedly. So may Your mercy suppress Your anger
from upon us, and in Your great good may Your burning anger
withdraw from Your people, from Your City, and from Your heritage.
Fulfill for us, HASHEM, our God, the matter that You promised in Your
Torah, through Moses, Your servant, from Your glorious expression,
as it is said: And [ shall remember for them the covenant of the early
ones, whom I have taken out of the land of Egypt before the eyes of the
nations, to be their God; | am HASHEM.1

For it is You Who eternally remembers all forgotten things, and
there is no forgetfulness before Your Throne of Glory, and may You

Emercifully remember today the Akeidah of Isaac for the sake of his 2

offspring. Blessed are You, HASHEM, ‘Who remembers the covenant.

S + Our primary goal-on Rosh Hashanah is to arousé our hearts

and to perform repentanée, and this arousal is stimulated by the
sounding of the shofar, Rosh Hashanah is accordingly called Yom
Teruah, for it is the sounding of the shofar that creates the unique
nature of this day, unlike the other festivals, whose respective
mitzvos do not create the essence of the day. Yom Teruah indicates
a day of spiritual arousal and inner reflection brought about by the
sounding of the shofar.

4 Likewise, R’ Yosef Giktalya writes in Ginas*Egoz (p. 48a), “The
primary function of the shofar is arousal: making hearts aware
that there is a King Who will be faithful in the future to reward
and faithful to punish, and that there is judgment and a Judge

. Who looks and sees and supervises all of our deeds, both good

and bad; in the future he will mete out punishment... therefore

the shofar is sounded in order to arouse their hearts.”

Apparently, this is what R’ Yechezkel Abramsky zt”] intended
when he said that the Rambam derived his concept from the verse
“it is a day for you of Sounding the shofar.” The uniqueness of
Rosh Hashanah is that it is called by thg%pecial mitzvah fulfilled
on this day. The name Yom Teruah reflects the essence of the day:
spiritual arousal and repentance. The Rambam hints to this when
he writes that the shofar conveys: “Wake up, sleepers from vour
sleep, and those who slumber arise from your slumber; examine
your deeds and perform Iepentance,” for that is the essence of

the day.

Self-Arousal  ALTHOUGH WE HAVE NOTED THAT the sounding
of the shofar brings us to spiritual arousal and
repentance, it is important to mention that the
actual accomplishment of results is dependent solely on’the indi-
vidual himself, and his actions. There is no other perégn that can

accomplish this for him, as Chazal teach (Avos 1:14), “If I am not

for me, then who will be for me?”
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These questions serve to highlight the deeper meaning of this berachah.
While the simple meaning of the words definitely refers to our having
awakened again, however, in a broader sense, we are here giving thanks to
HaKadosh Baruch Hu for our special awakening as members of Klal Yisrael.
At the creation of Chavah, we find the words 0% Sy rmamn o 1 San

Ll

™, Hashem made a deep sleep fall upon Adam a (Bereishis

2:21). The Torah then continues to describe how Chavah was created: g
DI O AN .. o¥T N OROK T AN . L rny9yn nox (ibid. vs, 21,22),
HaKadosh Baruch Hu formed the woman out of one side of Adam, who was
originally created with two sides (Eruvin 18a). Whereupon, we find Adam
happily exclaiming: nwx X3 NKY? "Miyan a3 Wy DYy pyea nKY, This
time it is bone of my bones and flesh of my flesh. This should be called
woman (Bereishis 2:23). However, it is noteworthy that after his deep sleep
we do not find that Adam ever awoke! While he was in the original state of

-ereation, before being divided into man and woman, this “dual” Adam
HaRishon was able to perceive the Shechinah, and was coanizant of 53 X9

(3133 YKy, the entire world is filled with His glory, Once the “anesthesia” of
MR, deep sleep, fell upon him, Adam and his counterpart Chavah did
not regain this state of superawareness of the presence of Hal{adosh
Baruch Hu. They, and all humanity which followed, remained in the same
limited state of awareness in which we live today,

! However, we, as Bnei Yisrael, did historically recejve flashes of a clear
perception of the presence of HaKadosh Baruch Hu. We had the experience
of yetzias Mitzrayim, krias Yam Suf, Matan Torah, and all the nissim geluyim
(open miracles) in the desert. We are able to exclaim, 3733 7 3maYn, Your
children beheld Your majesty, because we did, for short periods of time,

come out of the TR of mankind,
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On the verse ayvin sy oyn nwn (Tehillim 89:16), which is
said immediately after the shofar is blown, our Sages explain
these words as meaning “Fortunate are Yidden who know
how to win over their Creator with the notes of thé shofar.”
Even if Hashem has already sat down on His seat of strict
Justice, on hearing these sounds, He will adopt the mood of
compassion and will move to_the seat of mercy — Spa ’n
19w. The obvious question is, What is the secret of the shofar?
Why should the simple, unsophisticated action of blowing a
ram’s horn have such a far-réaching effect and awaken Divine
clemency towards us in this phenomenal manner?

Our Sages say,““All animal horns are valid for use on Rosh
HaShonah except those of a cow or calf (Rosh HaShonah 26a).
The reason given for this exclusion is that when we blow
the shofar, it is akin to entering the kodesh hakodashim —and_
since the calf was worshipped by klal Yisrsel in the form of.a
golden calf, it is improper to go into this holy sanctuary with
a horn which recalls that disgraceful episode of idolatry. Why,

%hgw_eyer, is_tekias shofar equated with entéring the Holy of
‘Holies?,
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286 Moadei Hashanah — Malchuyos, Zichronos and Shofaros
N1 Qincss
The Treasure-  The tool for bursting through and opening up
House Opener  hidden things is the shofar.
The mitzvos contain various powers and
tools. There is the power of remembering, contained in tzitzis,
as it says, “You shall see it and you shall remember. ™ Another ex-

ample is tying Hashem’s Oneness to ourselves through the straps
of the tefillin. And there is lulqv, sukkah, mezuzah, etc. Every
spiritual tool has its special capability, just as every material tool
possesses a specific capability.

The capability of the shofar is to break through barriers and
uncover hidden things. An example of this is the hidden trea-
sure that was kept for thousands of years in Hashem’s treasure-

, house: the:holy Torah. For 974 generations before the Torah
was given,'® people did not kngw the Torah, because it was so
tremendously hidden.

But when the proper time came for revealing the Torah and
bringing it down to the earth, it says:

And on the third day, when it was morning, there was thunder

and lightning and a heavy cloud on the mountain, and a very loud
sound of shofar® = "

In order to burst open thé treasure-house of the Torah,
Hashem used the tool that breaks into hidden things: “2 very loud
sound of shofar.”. Then the Torah was revealed, and was given to
the Jewish people. Along these lines it says:

The Rabbis taught: Six shofar blasts are blown_on_Erev
Shabbos [by an appointed herald to remind the people of

the arrival of Shabbos]... he sounds tekiah, teru'ah, tekiah,
and he ceases from work.”

&}XAS Rashi explains, “he ceases from work” means that it be-
comes Shabbos for him. By blowing the shofar, he acceptg Shab-
bos. This shows that the sanctity of."»:'Shabbos is not from this

< world; it is mei'ein Olam HaBa. It is’hidden away as compared
to this world. Therefore the shofar is used to burst open the
storehouse of hidden treasures, and Shabbos thereby comes to
the world.

So it will be also in the future to come. When the day of ret-
ribution and revenge upon the nations will arrive, and salvation
and redemption will come to the Jewish people, then the sound
of the shofar will burst open the treasure-house. The desire to
redeem Klal Yisrael is hidden away in the heart of HaKadosh
Baruch Hu. It is hidden so deeply that it has the aspect of “the
heart does not reveal.it to the mouth.” In order to break past the
barriers and reveal that day, it says:

On that day, a gfeat shofar will be sounded.. '

The shofar will burst open the hidden treasure-house, and

the moment of ge’ulgh will come to the world.

The very shape of the shofar alludes to this ability to break
through barriers. The shofar starts with a narrow mouth-open-
ing, and gradually broadens out until it becomes wide. This
signifies that matters which are closed and constricted will open

up and go out to the “expanses.” The pasuk we recite before

blowing the shofar is:

From the straits, 1 called out to Hashem. He answered me in the
expanses of Hashem."

When Hashem'’s salvation seems closed off and hidden,
and a person is in the straits, the voice of the shofar comes and
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Breaking On Rosh Hashanah there is another hidden matter
Through to  that shofar is meant to burst open. In the heart of

the Love

Hashem is hidden away a secret love for ‘thie Jew-
ish people. The love that a father has for his child
is not readily apparent in every deed he does. A devoted father
might turn down his child’s request for a small expense, even
though he is willing to put himself out for wedding expenses.
A father is’capable of sacrificing his life for his beloved son, but
this is not apparent at all times. The power of love and self-
sacrifice exists within the father’s heart in a hidden form, and
in moments of truth, it is revealed and expresses itself in action.

So Hashem conducts Himself toward the Jewish people.
One of the Thirteen Attributes of Divine Mercy is “veemes,”

The ultimate truth, the innermost will of Hashem, is to bestow s
; goodness with all the power of love and compassion, W1th1ﬁ a

world of chesed there still exist situations where Hashem's love
is hidden and His mercy is stored away. The sound of the sho-

far comes and breaks through the barri

trait of emes that is in Hashem’s -heart.
At the othel.f;end, the shofar bursts open the hearts of Jews.
In every Jew, even if he is far from Torah and mitzvos, is hidden
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an innermost will to keep Torah and mitzvos, as the Rambam
explains regarding the law of “He is coerced until he says, ‘I
want it.”?* Along these lines the Jewish people says to Hashem:
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It is revealed and known to You that it is-our will to do Your
will. What stops us? The leaven in the dough.2!

In order to bring the innermost will of Kial Yisrael to out-
ward expression, to uncover the “it is our will to do Your will,”
the shofar comes and brings it out, into the open. It breaks

. through the barriers of the heart. Thenature of the sounds ema-
nating from the shofar are such that they both break through to
Hashem’s heart, to His compassion for the Jewish people, and
they also break through to the Jewish people’s will to ill to return in
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@A Thing for Every Time
As we have seen, the particular combina-
tion of sounds that emerge from the shofar
on Rosh Hashanah can be seen as a reflec-
tion of the spirit of Rosh Hashanah itself.
However, the structure of sound that the
shofar forms not only captures the nature
of the day, but also addresses the nature of
. man himself. Rav Aaron Soloveitchik sug-
| gested an interpretation of the shofar’s
voice, according to which the sequence of
' sounds prescribed by the Torah - tekiah-
teruah-tekiah - represents the state of mind
one has, and ought to have, upon facing di- and following tekiah notes - it makes'sur.e
vine judgment, in the broader spectrum of to remind us that the present, and with it
time. our present state of being, inadequate as it
The center of the formation - the teruah - may be, exists only as an “immeasurable
represents the present, the state one is nat- - fraction in the vast scale of time, nestledf
urally in when contemplating one’s stand- between a sheet of pure past and blanket o
ing in judgment before Hashem. We all .equally pure potential future. miph mnws
) * pnxy st - there is simplicity before the
entanglement, stability and wholeness ss after

the fragility and fracture:

s

&’) the wider social sphere. Recognizing our
present condition, we feel a certain degree
of uncertainty and instability, associated

with the wavering wail of the teruah.

The Torah, however, does not wish us to
succumb to this disheartening feeling and
fall victim to despair. Through the addi-
tional sounds of the shofar - the preceding

.

have what to correct and improve upon, be
it in the realm of Dipn? DIR P2 OF DIX T
yanY, in the close knit family circle or in




30 Who of us does not find himself occasion-
ally “caught up in aveirot and entangled in
troubles?” Not necessarily in_the narrow

“sense of one specific aveira or another, but
in the broader sense of self entanglement in
the comforting ropes of routine, the mind-
less travel down the path of habit and con-
venience. Often, we are fearful of change

Yo

)\5 The first tekiah symbolizes the past, that
which preceded the present state of
“teruah’. Each and every one of us has an
untainted and unblemished starting point -
X*T 7Y "2 DRI AW, pvx - the soul you
placed within me is pure. We were all cre-
ated in the image of perfection, before be-
falling faultiness, in the words of kohelet
(7:29): WRR MM, DR DX DOITPRT NPY TR
»g31 ni1awn - “G-d has made man simple,
but - they sought many intrigues.”
Knowledge and understanding of our pure
fouridation can, and should, give us the

~ hope, confidence and strength to make it s

and weak in face of the burden of commit-
ment to it, even when we are fully aware
that it is desperately needed.

‘Change is a long and bumpy ride, but the
first step of the first day of every journey is

that the future too shall be one of 51mp11c1ty
and purity, as expressed by the second

tekiah.

one small but indispensable moment: wak-
ing up. This, is the shofar’s call to us:
“Sleepers! Arise from your slumber. Release

your grip on aveirot. Untangle yourselves
from troubles. Today, change but your
mindset, so that tomorrow you can change
your life.” On Rosh Hashanah all we need is
to escape the thicket, and shofar is the tick-

Along the lines of this idea regarding the
pure essence of a Jew and the external na-
ture of his sins, Shem Mishmuel adds that
this is why before Rosh Hashanah we read
Parashat Nitzavim, with its central theme et
of the covenant between Hashem and Am-
Yisrael. This serves as a reminder of our
deep rooted relationship with Hashem and
consequently our intrinsic inclination to
holiness and purity, which is the basis of
the judgment of Rosh Hashanah and

+ gtonement of Yom Kippur.

message, this in fact makes perfect sense; it
is not the instability and uncertainty of the
terugh that we prolong and rejoice in, ra-
ther the comforting safety of the tekiah, the
embodiment of the holy day’s positive ele-
ment of joy. It is the confidence in a favora-
blejudgment granted to us as members of
Klal-Yisrael that we celebrate, as we opti-
mistically gaze towards a future return to a
past state of purity. In this sense, we truly
do go out with a blast.

'LC)\The Thicket and the Ticket

One of the central motifs of the shofar is
of course, akeidat Yitzchak. It is for this rea-
son that a ram’s horn is used (Rosh Hasha-
nah162). In regards to “Yitzchak’s ram”, the
Torah says (Vayeira 22:13): nx o128 xpn” 3l 2
"PIR2 7292 X)X X AF1 RPYI Py - “And
Abraham raised his eyes and saw a ram,

TIMELESS SEASONS

. (That ™y provides the springboard to teshuvah; we reactivate
that bond in order to return fully to the right path
Perhaps for that very reason the only sound of the sho-
far that is mentioned in the Torah explicitly relating to Rosh
HaShonabh is the _teri’ah: 039 mom nyvin ov {Bamidbar 29; 1),and
not tekiah or shevorim. This is because the sound of the shofar
stems from within and symbolises the nyons of a Yid which
is_always myma with Hashem. It is this inseparable bond that
kestirs Divine mercy, A

caught in the thicket by its horns.” In the
midrash on this pasuk®, Chazal creatively
expand on the theme of being caught and
entangled, and make the following com-
ment:

'/When we perform mitzvos, we use diverse, external parts
of our body: our hands for charity, our head for tefillin, our
mouth for eating matzah and sometimes our whole body as
with the mitzvah of sukkah. The commhandment of shofar,
however, is different because it requires expelling breath from
inside our body — and therein lies its unique symbolism.

D193 PPI3R0M NIV B7IARI YRS TI0R M Yo7
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“All year round the people of Israel hold on
to aveirot and are entangled in troubles,
but on Rosh Hashanah they take a shofar
and blow into it, and are remembered be-

fore Hashem, and He forgives them.”




3& Throughout the vear we commit sins until we reach the
stage of onn 1 pr vy ™ 90 9an (Yeshayah 1:6). We have
besmirched ourselves from head to toe, and vet on Rosh
HaShonah we stand before Hashem and try to find favour in
His eyes. On what grounds?

. « Jhe answer is that whenever aYid strays it is only an out-

: ward act of waywardness, as indicated by the words 1 93 99n
wr1 — referring to outer limbs. However, the inner essence
of a Yid — his nvmme, is always firmly attached to Hashem.
Despite his wrongdoings, he never severs his bond with
Hashem 4nd his basic loyalty remains intact notwithstanding
his occasional lapses. v
It is this nwpme, this inner core of allegiance, that is rep-
resented by the sound of the shofar that comes from within.
When its notes are blown and aYid submits afresh to Divine
authority, he does so with a n»mo that is untarnished. This
s 0y 1s his kodesh hakodashim and when it is evoked
fﬁgpgh the shofar, it immediately gives rise to Divine fa-
vour, ® '

This thought lends deeper meaning to a verse in para-

shas Balak 9xwra ony ma a0y, “Hashem has not observed any
perverseness amongst klal Yisroel” (Bamidbar 23:21). Why not
— are we always perfectly behaved? In response, the verse
concludes 12 on nyvm and Rashi explains that nyn is an
expression of nw, friendship and closeness. This means that
even when a Jew is wayward, Hashem is prepared ta play

. &5\)@ his iniquity because v1 — deep down inside that person
there remains a v, and an attachment which is never lost.-.

74 35- Moadei Hashanah — Rosh Hashanah

So if we will ask what actually happened on Rosh Hasha-

nah, the answer is: nothing at all! The world was created in

an. and on Rosh Hashanah there was but a Divine thought,

This makes a stark contrast between Rosh Hashanah and all
the other holidays. The other holidays commemorate concrete
events that actually took place, whereas on the day of Rosh Ha-
shanah, nothing actually happened. The world just “came up
as a thought.”

The Reality However, what we just said is not completely

of Thought  true. When it comes to Hashem, “came up as a

thought” does not mean that nothing at all hap-

pened on this day (as would be true if we were speaking of a

thought that crossed the mind of a human being). Rather, “came

up as a thought” in the mind of the Creator is actually “the
beginning of Your deeds.”

We find similarly in Chazal that “it came up as a thought”
in the beginning to create the world through middas hadin. But

Hashem saw that the world would not survive that way. He thus
joined to it middas harachamim, which He placed first.5> Neverthe-
less, it is written: “In the beginning, Elokim [i.e., with His middas
hadin] created.” It is not written: In the beginning, “it came up
as a thought” to create through middas hadin. This is because a

theught of the Creator constitutes a reality — it is an actual deed.
P > P A, 26
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e Pl Adle  lesice - K. K
I-" Obviously, zhe'books mentioned are not plgyfsical books,
nor are the inscriptions made with actual ink on paper.
Rather, Chazal are referring to the concept of “enrollment’”
Chazal are notifying us that on Rosh Hashanah, Hashem con-
ducts the central “registration” for the new year.

Again, no actual weighing on a physical scale takes place;
rather, the “weighing” referred to is conceptual. Every individual
attributes a certain measure of significance to different things
in life. We each have a mental “scale” that “weighs” which mat-
ters are more important to us and which are less so, what is our
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main priority in life and what is assigned secondary status. The
Avodas Yisrael (Parshas Nitzavim, Ukvar yadua) quotes the
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;é Maggid of Mezritch, zy%, who said that the “inscription in the
Book of Life” is actually an imprinting on one’s mind.

The registration that takes place on Rosh Hashanah occurs
In our own thoughts. We ourselves determine our judgment

tlalrough our perspective and attitude.

L" é Hashem, Who knows what is inside one’s mind and-heart,
is the only One Who sees what is truly important to us in life,
what we really seek and want deep down.

One who is more concerned about kevod Shamayim than
about his personal interests is inscribed in the Book of Tzad-
dikim. He is sealed as tzaddik and merits to live the new year
as.a tzaddik, with kevod Shamayim as his first priority. His life
is true life. One whose personal interests are most important
to him in life is inscribed, chas veshalom, in the othersbook,
agd that is how he starts the new year —immersed in earthly
temptations. This is not called life; it is death. One who is
suspended and vacillates between prioritizing Hashem’s will
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or his own is a beinoni, and Hashem waits for him until Yom
Kippur to repent and make his interest in kevod Shamayim
prevail over his own interests.

, 1four main interest and purpose in lifé is to do Hashem’s
will, then even if we haven't always managed to actualize this
desire and we have even at times forgotten this interest or
failed to withstand our sinful temptations, our primary mo-
tive will still outweigh our actions. Hashem takes into cofi-
sideration what is more important to us, what takes on more
weight in our minds — and determines our status accordingly.

Every Jew is a chelek Eloka mimaal—bound up with
Hashem, and thus his deepest will is to reveal kevod Shamayim.
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