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Tuznz is a line among the fragments of the Greek

poct Archilochus which says: * The foxknows

ingy, but the h  knows one bi Eﬁin '.E

ve about the correct interpreta-

tion of these dark words, which may mean no more
than that the fox, for all his cunning, is defcated by
the hedgehog’s one defence. But, taken figuratively,
the words can be made to yield a sensc in which they
mark one of the d t differences which divide
writers and iEmken, ans, it may B¢, human beings in
Wmﬁm‘ﬁm%
Eou, on one side, who relate ing to a single

central vision, one system lexs or more coherent or
articulate, in terms 5 which they understand, think
and feel—a single universal, organizing principle in
terms of which alone all that they are and say has

signihicance—and, on the other side, those who pursue
man 1en unrelat d ev i
connected, if at all, only in some de  facio way, for some
psychological or physiological cause, related by no
single moral or assthetic prinei le; these Tast Tea
ives, perform acts, and entercain 1deas that are cen-
triqull rather than centripetal, their thought is scat-
tered or diffused, moving on many levels, seizing
upon the essence of a vast variety of experiences and
objects for what they are in themselves, without,
consciously or unconsciously, seeking to fit them into,
or exclude them from, any one unchanging, all-
embracing, sometimes self-contradictory and incom-

! TISAN’ olB* EATRE &I Exlvos by ubye. (Dichl, Frag, 103.)
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(londim /952)
P de

plete,

e attimes fanatica}, unitary inner vision. The first
n

of intellectual and artistic personality belongs to
» U the foxes; and without
nsisting on a rigid classification, we may, without 100

contradiction, say that, in this sense,

Dante belongE to the first mtgggy Iy, Shakespeare 1q

the second; P 10, Lucrettus, Pascal, Spinoza, Hegel,

Dos Nietzsche, Ibsen, Kafka are, in varying

degrees, hedgehogs; Herodotus, Aristotle, Horace,

flir;:mus. Moli¢re, Goethe, Pushkin, Balzac, Joyee are
s,

Of course, like all over-simple clastifications of this
type, the dichotomy becomes, if pressed, artificial,
scholastie, and ultimate) al . Bet ff it 13 not an
ala_ to serious criticsm, neither should it be rejected as
being merely superficial qr Eivolous; like all distinc.

tions which cmbody any degree.of truth it offers a

int_of view from which to look and omare o
starting-point for cnuine investigation. Thus we have
W'&Em‘rmmmtmt between

Pushkin and Dosteeviky; and Dostocvaky's celebrated
speech about Pushkin has, for all jis ¢loquence and
dcpr_h of feeling, seldom
ceptive reader to cast light on the genius of Pushkin,

indeed the centye of Dostoevsky's
exceedingly remote from the many
varied provinces of Pushkin's protean genjus. Indeed,

teris{ics of other Russian writers can, by those who
find it useful or ¢njoyable to ask that kind of question,

[2)
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Tedihon 17 {1216):71
A Tribute to the Rebbitzen of Tolae

pass on? [_admit that [ am pot able to define precisely the may.

soretic role of the et sircymseniption 1 hape

wlﬂ'_'r“_ﬁﬂm Permit me to draw upon my own ex-

Tiences, [ used 1o have long conversafions mih'i my mothes. F'

in Tact, it was 8 monologoe rather Lhan s dialogue. She talked _ N
and 1 "happened” to ovechear. What did she tafk about? 1 must A= "l Relow e L
use an halakhic term in order to answer this question: she walked
me-inyang de-yoma, | used 1o watch her arcanging the house

s honor of & holiday. [ used Lo see her recite peayers: 1 used ‘;c' - t.‘ }
to wateh her recite the sides every Fridiy night and | still f ¢ -

remember the nostalgic tune, I learned from her v i
o3t Jears @M expresses 1iself not only

i N ance v aw but Ving experience. Objectivity and Sulyjectivity

She tsught me that thece 13 a 8avar, & scent and warduh to

mitzvot. 1 leamed from hes (e moat important thing T = As this junetare, boweve, 1ot us digress and examine the

w?mﬁ@ﬂﬂﬁ@ﬁggm?ﬁmgmumq M-dwumu.a,g.h This exami-
hand restidg upon my frail sho . Without her teaching u&ummummww.’u

au & L WEr f &d -.“, i ! 'muhbhmdﬂlﬂllll
growg up a soulless being, dry and insensitive, o We tnow o Nodaisa
The laws of bat, for instaoce, were passed on to me by ey well thak h:.'t'“'w“'“
my father; they are & part of mussar avikha. The Shabba: as » mﬁﬂﬂ stosped 1o the despast strata of

fiving endty, as & queen, was revealed to me by my mother: it is
a part of toret imekha, The lathers knew much sbout th

pereeiv suty and spt r.

The fathers tsught geserations how to observe the Shabbat; mandmens of Shema raquires, on the ope Aasd, an innar est of
mothers taught generations kow to greet the Shabbat and how surrvnder to the will of the Almighty On the othey hand, this
to enjoy her twenty-four bour presence. sabjective axperience of rubmissisa must be traxslnted tete a

tam, his abecluts dependence the performan
G—«n‘-, Relleared dhwdmdnd&:’;dazﬂt.m-pm:
- \l:-{" s mmbhm'-man 19:18). Howevaer,
‘¢ umh Wwﬂuﬂma&mm
Two Complementary Missions _ Hoshen m. the Jowish :: of civd r::..b,.. z
human emetivar actua) human relations
Thave is e distinction between mother's end father's mission &-Buhn: 1 oot et s0m ome wecd 1 ot vt
within the covenantal community, sincs thay represent two difs haw he acte toward him, '
ferent pereonalistic approaches. Pather's teaching (s basically of Judalem has slways balleved thet whsryrer sctions
4o intellectual naturs. Judaism ia to a great axtent an intallec- ur&&unmwh--mh-u.uuﬂ:ﬁ‘:
tunldl—uapﬁia.nmethod.ammofthougbt.nhbnmhyof ﬂﬁ“MM_ﬂhmmm

valuea [n order to be scquainted with all thase espects, one
must gtudy, comprebend, acquire knowledge and be femillar at
least with ite basic principles. Let me confide: It ia not too easy
a task. The tsaching must ba strict, exact and conscientious, If
the fathar cannot accomplish It all by himself, he muast ses to it
that his child obtains the necsssary instruction.

However, Judaism is not only ag intallectual tradition but an
experfential one as well Ths Jow not only sbaarved but experi-
enced the Shabbat, the Jow experienced Rosh Hashana and Yom

Hippur. He did not only recits prayers on those days. The seder ioer ¢ ¢ without breaki
mmtjudnmnmid.but-mstmﬁmﬁdmtﬁmh Man, E to the rurfhce ot all
PR B A DN ags el of b

beauty, grandeur, warmth, and tenderness to Judaiam. Al} thess -
qualities cannot be d in cognitive tartns. Ons may behold
them, fael them, sense them. [t {s impoasible to provide one with

a formal training in the axperiential realm. Experiences are com-

municatsd not through the word but through steady con ¢ tha velunsas, the will God eummons men ta affirm the bind-
through sssociation, through muh,ﬂmushuuuoral::: ?n.lhmhtl ‘b%mwhh“mm'
throushdnmycyunnd-oftmlndxthrouahthadlmnthd- Jod and man begin to bud wnd blassora.
light and the recital of Shema. ALl this is to be found in the mater. 2 £ £,

oal domain The mother creates tha mood; ahe is the artist who is hllﬂ: I“I&l M"WHIMGOWWN fa
responaible for the magnificence, solsmnity and beauty. Sha tells both e lnstitation aad & cubjective axpecimcs. Of

the child of the great romance of Judaism. She somehow commu-
nicstan to him the trewor, the heartbeat of Judaism, while play-
ing, singing, laughing end crying. 11
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a serious educational-philosophical problem, which has long
troubled me. Orthodox veuth have discovered the Torah through
scholaste forms of chought, intellectual contact, aad cold logic.
However, they have not merited to discover her [the Torah) through
% Twing, heartpounding, innigorating scnse of perception. They know
the Torah as an idea, but do not directy encounter her as 1 “reality,”
perceptible to “taste, sight and touch.” Because many of them lack this
“Torah-perception,” their world view vhskkafab) of Judaism becomes
distorted.. In one word, they are confounded on the pathways of
Judaism, and this perplexity is the result of unsophisticated perspectives
and expenences. Haiakbab 15 two-nded... the first 15 intellectual, but

ultimately it s experiential,

the Rustrauon centered, primarily, on the sense that the full
thrust of his total [¢ffort] was often nat sufficiendy apprehended
or appreciated; that by some, parts of his Torah were bemng digested
and disceminated, but other essential ingredients were being relatvely
distegarded, f not distarted... [He often felt] that even among talmidim,
some of his primary spintual concerns were not so much rejected as
ignored; indecd, that spirituality itself was being neglected... [Tlhe
tension between the subjectve and the objective, between action,
thought, and experience, was 2 major lifelong concern. The sense that
he was only partially successfal in imparting this concern gnawed

at him...

And therefore | affirm that | can idenafy one of those respopsible
for the present situstion, and that is none ather than myself. | have not
fulfilled my obligation as a guide in Israel. 1 seem to have lacked the
ability—the personal power—required of a teacher and rav, or perhaps
f lacked some of the desire to fulfill the role completely, and I did
not devote myself completely to the task. To a greater or lesser degree,
as an educazor and teacher on the pline of gudhicr hamabin, “menta.
greatness,” my students have receved much Torah learming Fom me,
“and_their intellectual standing has strengthened and increased during.
the years they have spent with me£bu) | have not scen much growth

on the experiential plane. | have not succeeded in living in common

with them, cleaving to them and bestowing some of my personal
warmtn on them. My words, it would seem, have not kindled 4 divine
spark 1n sensitive heans. [ have fallen short {in my role] as one who
spreads the “Torah of the heart™=(a Torah] that 15 transmucted by the
power of jthe tcacher’s deliberatej dim.inhing ‘of his own towering]
stature, to the point of parmut Fa-mobin chidike «mplizy] And the

failing lies wath me.
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He teaches the child how to experience and feel Yahadut. Yahadut
is'not only discipline. Yes, we start with that, to discipline the child
on all levels, on the physical leve!, on the social level, on the emo-

tional level, and on the intellectual level. Above all, he teaches the .

child how to experience Yahadut, how to feel Yahadut. That is what
oty melamed taught me.

A Jew is not only supposed_to, know what Yahadut stands for

and to have knowledge of Yahadut; he is also cailed upon to expe-

rience Yahadut, to live it, and to_somehow engage in_ a_romance
§mm. the Almighty. Knowing about Yahadut is not enough; it is a
norm to be implemented and experienced. It is to be lived and
enjoyed. It is a great drama which the yeled zekunim must act out
after observing the av zaken.

Studying the Torah she-ba’al peh, the Oral Tradition, and
complying with its precepts are the greatest pleasures a person can
have. It is an exciting and romantic adventure. It is the most
cleansing and purging experience a human being can experience,
The av zaken teaches the yeled zekunitm how to live and to feel
Yahadut.

Let me make an gdmission here; I will confide in you. This is
the toughest of all jobs, the most difficult of all tasks. I know from
my own experience how difficult it is. 1 am not modest; I am far

from being modest. I know that I am a good teacher. T can teach

Eag.:munnuﬂauEns.oun.ncu.a.unn .mom.nnna.:.uwvomau,?
ize"the most compiex talmudic debate and break it down into its
component patts. I can explain and elucidate abstract ideas.

For instance, before Rosh Hashanah and Yom Kippur I used
to study with my students (your rabbi [Rabbi Stephen Riskin] can
confirm this) the halakhot pertaining to the Yomim Noraim [Days
of Awe]. From time to time I would reach out for the aggadah or
for philosophical ideas with which to elucidate the phitosophy of
those solemn festivals. If necesssary I would also introduce a mod-
ern idiom in order to explain certain aspects of the sanctity of
these holy days [Kedushat ha-Yom). L>l__ these tricks I know.
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But one trick I have not mastered. One thing I cannot do o
perfection is to tell my students how I feit on Rosh Hashanah and
Yom ha-Kippurim when I was their age. The emotions 1 experi-
enced, and not what I knew about it. T knew a lot, and they know a
lot. But what I felt on these days' How I lived it! T am unable to
share with them what I experienced, for instance, when the
shaliakh tzibbur [cantor] used to chant and sing: Veha-kohanim
veha-am haomdim ba-azarah {“When the priests and the people
who were standing in the Temple court”; from the Avodah, the
procedure of the Temple service, which is recited as part of the
Musaf of Yom Kippur; High Holiday Prayer Book, trans. Philip
Birnbaum, p. 816). If you know the melody, you will agree that
there is so much nostalgia, so much longing and melancholy in
this tune, in the melody of Veha-kohanim veha-am haomdim ba-
azarah. I felt as if I had been transferred in time and space into a
different world. I felt that I was in the Bet Hamikdash [Holy Tem-
ple]. How can I explain this to my students? I can tell them about
it but I cannot pass on my experiences to them!

Or how can I pass on the emotion ] fi ight
when the congregation responded amen to the chanting of the
Shehehiyanu blessing. It is difficult to transfer experiences and not
just concepts; to give over themes and not just numbers. To pass

on feelings, to tell the story of both inner restlessness and serenity,
to relate the narranve of joy and awe, of trepidation and at the
same time equanimity in one’s heart, one must not use words.
Words cannot explain it. Instead an unusual medium must be ut-
lized: silence. That melamed of old in my heder knew how to pass
on his emotional acquisitions, his ecstatic experiences, and his
mystical outiook on life. He knew how to pass this on to his puptls
without saying a single word.

Of course these experiences can only be passed on in_the fash-

) i et

ion that one passes 0f 3 contageous illness. How do you commu-

picate a disease? .-.__Lab..umrunogﬂ_ And contact is the secret of
passing ot the experiences of Yahadut. The skill of somehow com-
municating with the soul of the person is ot through the spoken
word but through the art of silence.

However, it is very difficult. I have not entirely succeeded in
passing on this part of Yahadut. But your teachers in your high
school will. They will be more successful. They will arrange the
rendezvous between the av zaken and the yeled zekunim,

7



Aaron Rakeffet-Rothkoff, The Rav: The World of Rabbi Joseph B. Soloveitchik, 2 vols.

(Hoboken, 1999).

Rokeflet RothkefF

Let me stress the idea of the mesorah by telling you a personal
story.

1 remember that when [ was growing up I was a frightened
_and lonely boy. 1 was afrsid of the wogid. For me, the world was 2
cold and scange place. 1 i ined that everyone wa3 mocking me.
Byt 1 bad onc fend; do not Tavgh at me, L way (Qie Rambam
(Maimonides}. How did we become friends? Simply, we met.

Maimoaides was a constant guest in our home. ing the
days whes my father was & pewlywed, supported by my grandfz-
ther, the pious Gaon Rabbi Elijah Feinstein "of Pruzhana, father
studied Torah day and night. A small group of outstanding yousg
scholars gathered around him and eagerly absorbed his teachings.

y1 2 stucdied WITH L. bty L o e 100m WACTE &
gﬂm%&m’ 10 3it oo oy bed and listen to my
e comtantdy quoted Maimonides. His medhod
was to first opea the Thimud snd analyze the text undet discussion
and the relevant commentaries. He would generally say: “These
are the explanations of Rabbi Isaac of Dampierre [Ri; d. ca. 1185]
and the other authors of Tosafot. Now, let us analyze the explana-
tons of Maimonides.”

My father would inevitably discover that Maimonides rejected
the basic explanation of the tex: and differed with Tosafor. My
father would declare, as if to complain, that we cannot compre-
hend the approach and conclusion of Maimonides toward the tal-
mudic text. It was almost as if my father were directly seying to
Maimonides: “Rabbeinu Moshe, why bave you taken this
approach?” My father would cortinue: “At first glance the Rabad
[R. Abraham ben David of Posquiéres, ca. 1123-1 198} is correct
in his criticism of the Mishneit Torah” The students would jump
forward and each would express his thought, My father would
carefully listen but would cefute their proposed interpretagons.

Onee again he would exclaim that the words of Maimonides
were incomprebensible. Nevertheless, my father would not give
up. He would place his head on his hand and soon be engrossed in
deep thought. The srudents would not disturb his thought process.
Finslly, my father would gradually lift his head and begin t0
expound the true meaning of Maimonides. Sometimes he would
be lengthy, and on othet sccasions brief. 1 would strain my ears to
catch my father’s every word, In my youog impressionable
mund, there developed a dusl impression: Fizst, that the Rambam
{Maimonides] was bein attacked by enemics who wanted to hurt
him, and bam’s only defender wag my father.

=it strongly that without my facher, who knows what would hap-
pen to the Rambam? It was a3 if the Rambam himself were with us

in the room, listening to my father’s words. The Rambam sat next

to me on my bed. What did he look li it know exactly. Fe
scemed 10 ook like an exceedingly handsome and good father. His
Tame was also M inat i

teosely following my father, the students absorbed his every
word. Slowly bur surely, the tension evaporated. My father contin-
ued his discourse with saength and courage. New ideas were clari-
fied; the halakhot under discussion were classified and carefully
argculaced. A new light emerged; the questions were tesclved snd
the topic properly explined. Maimonides emerged triumphant,
and my father’s face was flled with happiness and delight. He hed

), 3ayi1- 5O

defended his friend, Rabbenu Moshe ben Maimoo. The Rambem
was comforted and smiled. 1 and j
i joy in the room. 1§

pnce 10 3 AICE y id pot socceed
despite all his efforns the enemies of the defeated hin
Their questions were as strong us irop. Although my facher mus-
tmdnﬂhisacengﬂ:.hecouldnotuwdumtmn&omhis
demmn.SduﬁondidnotcomﬂotthehmhmDeepin
though:.myfnﬂ:erwou]dleanhhhudonthepahmofhhhmds
on the tble. The students i rited in

at tension fof E?EE'. words. But my father would mise his
head and sadly state: ere The words ¢ Ram-
bam are T No one is capable of resolving these questions.”
Theshiurendedwid:noexplamdon.m:tudenumud,md
e o
all of us. I cried. Bven the eyes of the Rambur glistened with a7

.

answer to the ® mbam, Abways remember, my son, the impormn
thing about Torah is to study it in happiness and enthusiasm.”

It is true that this story is pact of my youth. It is not, however,
thefnnmsyofayuungchﬂdm!ﬁecmﬁonofmﬁnlfeeﬁnp.
“This story is an historic and paychological reality that guides me at
all imes. When [ sit down to the gi of the mesorah are
with me, e is 5 @ 0 my

T enu wwhﬁ.mshisiunthehadandaplm:
Rabhmumm,memmbmdgddamw.mdﬂu
Rnbndobimhﬂdmmmwiﬂxmhmymumm,mﬁm
around the table. They look st me with fondne; hey wosk the

me. ning 1ok 71 not just a didactic, form nd technicel
aperiencewhoupurpoaeiatheauﬁonmdu:hmoﬁdeu.
;cqm;%uhhmmme:puimaofunidnzmm-
tons ms:ther,thzioininsofsphitmspirh,md:heconnecthta
aoulwlotﬂ.nmewhnmamiuhe’muhmdthmwhoreceiw
fhe'rbnh are invited to meet one snother at the same histori
junctuze.
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opportune moment and confessed his sin immedi-
ately. ingered just a bit, and because of this
delay his kingdom was taken away from him.
When Nathan the prophet came to David and
exclaimed, “Thou art the man!” (2 Samuel 12:7),
David started to confess immediately and did not
put off his plea to God for even the slightest
moment. “And David said unto Nathan: I have
sinned against the Lord” (2 Samuel 12:13). Saul
squandered that precious, inestimable moment.
After he heard Samuel’s rebuke—"Wherefore then
didst thou not hearken to the voice of the Lord, but
didst fly upon the spoil?” (1 Samuel 15:19)—he
began to argue with Samuel prior to confessing.
“And Saul said unto Samuel: Yea, I have hearkened
to the voice of the Lord, and have gone the way
which the Lord sent me” (1 Samuel 15:20). 1t is true
that in the very same encounter with Samuel, Saul
confessed his sin, broken-hearted and contrite.
“And Saul said unto Samuel: I have sinned; for I
have transgressed the commandment of the Lord
and thy words” (1 Samuel 15:24). But his confes-
sion was not forthcoming at the desired moment,
and this slight delay brought mvdmm.mvm..wbmmb%
kingdom. By the time he confessed, the decree had
already been sealed and his situation was irreme-
diable. “The Lord hath torn the kingdom of Israel
from thee this day” (1 Samuel 15:28). Had Saul not
missed the right moment, had he not tarried, then
his kingdom would have endured.$

What is the gist of the Song of Songs if not the
description of the tragic and paradoxical dela
the Shulammite maiden, drunk wi love and over-
whelmed with yearning, when a favorable
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moment, replete with awe and majesty, beckoned
to her—if not her missing that great, exalted, and
momentous_opportunity that she had dreamed

about, fought for, and sought so passionately? The

tender and delicate Shulammite maiden, impelled
by longing for her bright-eyed beloved, roamed
during sun-drenched days through the bypaths of
vineyards and over the crests of mountains,
through fiélds and gardens, and during pale, mag-
ical moonlit nights, during pitch-black nights,
between the walls, searching for her beloved. One
cold and rainy night she returned to her tent, tired
and womn-out, and fell fast asleep. The sound of
quick and light footsteps could be heard in the
silence of the tent. On that strange and mysterious

night, suddenly the beloved emerged from out of
the dark and knocked on the door of his darling,
who had intensely yearned for and awaited him.
He knocked and pleaded with her to open the door
of her tent. “It is the voice of my beloved that
knocketh. ‘Open to me, my sister, my darling, my
dove, my undefiled; for my head is filled with dew,
my locks with the drops of the night'” (Song of
Songs 5:2). The great moment that she had looked
forward to with such impatience and longing mate-
rialized unexpectedly. Her elusive, self-concealing
beloved, tired of wandering and hardships,
appeared with his curly hair, black eyes, powerful
build, and radiant countenance. He stood by her
door, stretched his hand in through the hole in the
latch, sought refuge from the damp of night, and
wished to tell her about his powerful love, about
his desires and yearnings, about a life of compan-
ionship, filled with delight and joy, about the real-
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ization and attainment of their aspirations and
hopes. Only the slight movem

er and her beloved, between the great dream and
its complete fulfillment. With a single leap the

Shulammite maiden could have obtained her

heart’s longings—"Draw me, we will run after thee
. . . we will be glad and rejoice in thee” (Song of
Songs 1:4). But the heart is deceitful, and who can
discern it? Precisely on that very night, a strange,
stubborn indolence overcame her. For a brief
moment the fire of longing that had burned so
brightly was dimmed, the fierce passion ebbed, her
emotions were stilled, her dreams, extinguished.
The maiden refused to descend from her bed. She
did not open the door of the tent to her handsome
beloved. A cruel madness swept her into an abyss
of oblivien and indifference. The maiden proved
stubborn and lazy and rained down a multitude of
excuses and rationalizations to account for her
peculiar behavior: “I have put off my coat; how
shall I put it on? I have washed my feet; how shall
I soil them?” (Song of Songs 5:3). The beloved
knocked again and again, and the more insistent
his knocks, the louder they grew, the more her icy,
defiling madness increased in intensity. As the
whispered entreaties of the beloved pierced the
silence of the night, the heart of his darling became
harder and harder—like stone. The beloved contin-
ued to knock, pleading patiently, and together with
his knocks the clock sounded the minutes and
hours. The maiden paid no heed to the voice of her
beloved; the door to her tent remained shut up
tight. The moment was lost; and the vision of an
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exalted life faded away. It is true that after a brief
delay the maiden awoke from her slumber and,
confused and startled, leapt from her bed to wel-
come her beloved: “I rose up to open to my
beloved” (Song of Songs 5:5); but she arose too late.
Her beloved had stopped knocking and vanished
into the darkness of the night—"My beloved had
turned away and gone” (Song of Songs 5:6). Her
life’s joy was fled; her existence—a desolate wilder-
ness, an empty waste. The saga of her passionate
quest began anew. She is still wandering amidst
the shepherds’ tents—searching for her beloved.

SIX KNOCKS

Eight years ago, in the midst of a night of terror
filled with the horrors of Maidanek, Treblinka, and
Buchenwald, in a night of gas chambers and cre-
matoria, in a night of absolute divine self-conceal-

ment (hester panim muhlat), in a night ruled by the
satan of doubt and apostasy which sought to
sweep the maiden from her house into the
Christian church, in a night of continuous search-
ing, of questing for the Beloved——in that very night
the Beloved appeared. “God who conceals mmim.m:\
in His dazzling hiddenness” suddenly manifested
Himself and began to knock at the tent of His
despondent and disconsolate love, twisting con-
vulsively on her bed, suffering the pains of hell. As
a result of the knocks on the door of the maiden, wrapped
in mourning, the State of Israel was born!

How many times did the Beloved knock on the
door of the tent of His love? It appears to me that
we can count at least six knocks.

X%
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100 AL KHAZARI
place of the asoent,™ and that prophets are caused to
sacend from thers to heaven, and, further, that it is
the place of guthering on the day of RBesurrection. Every-
body tarns to it in prayer and visits it in pilgrimage,
Thy bowing sod knealing in the direction of it is either
mere appearance or thoughtless worship, Yet your
first {orefathers chose it as an abode in preference to
their birth-places, and lived thers as strungers, rather
than as citisens in their own country. This they did
even &t & time when the Shekhinah was yet visible, but
the country wes full of unchastity, impurity, and
idolatry. Your fathers, however, bed no other desire
than to remain in it. Neither did they leave it in times
of dearth and fsmine exvept by God’s permission.
Finally, they directed their bones to be buried there.
24, The Rabbi: This is & severe reprosch, O king of
the Khacars. It is the sin which kept the divine pro-
mise with regard to the second Templs, vix. : Bing and
rejoice, O danghtar of Zion * (Zech. i, 10), from being
fulfilled. Divine Providence was ready to restore every-
thing a8 it hed been at first, if they had. all willingly
consented to return.  But only & part was resdy to do
m,whihtthamjorityndthnﬁntounoyram:’:ldin
Babylon, preferring dependence and alavery, and un-
willing to lesve their houses and their affairs. An alin-
sion to them might be found in the enigmatio words of
Solomon: I sleop, but my heart waketh (Song v. 2-4).
He designates the exils by slsep, and the continusnce
of prophecy among them by the wakefulnses of the
heart, ‘It is the voice of my beloved that kmocketh ’
means God’s call to retern ; My hesd is filled with
dew* alludes to the Shekhinah which emerged from the
shadow of the Temple. The words: ‘I have put off

Fate & Destiny

grave and difficult questions. He tracks the intel-
lectual foundations of suffering and evil, and seeks
to find the harmony and balance between the affir-
mation and the negation and to blunt the sharp
edge of the tension between the thesis—the good—
and the antithesis—the bad—in existence, As a
result of the question and answer, problem and res-

ol}:ﬁon, he formulates a metaphysics of evil where-
with 'he is able t an_accommodation with
evil, indeed to cover it up. The sufferer utilizes his

capacity for intellectual abstraction, with which he
was endowed by his Creator, to the point of self-
deception—the denial of the existence of evil in the
world. ’ T
Judaism, with its realistic approach to man and
his place in the world, understood that evil cannot
be blurred or camouflaged and that any attempt to
downplay the extent of the contradiction and frag-
mentation to be found in reality will neither endow
man with tranquility nor enable him to grasp the
existential mystery. Evil is an undeniable fact.
There is evil, there is suffering, there are hellish tor-
ments in this world. Whoever wishes to delude
himself by diverting his attention from the deep
fissure in reality, by romanticizing human exis-
tence, is nought but a fool and a fantast. it is impos-
sible to overcome the hideousness of e\-r'iWhrough
Fhilosogﬁico-sgeculatwe thought. Therefore,
udaism determined that man, entrapped in the
?e?tl'fns o:hg froTen, fate-laden existence, will seek in
vain for the solution to the problem of evil within
the framework of speculative thought, for he Wil
never find it. Certainly, the testimony of the Torah

that tha racmne ic sracrr mand in f——

i)
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wy coat,’ refer to the peaple’s slothfuiness in consenting
to return.  The sentencs : * My beloved stretcheth forth
his hand through the opening’ may be intarpreted as
the urgent call of Exrs, Nehemish, and the Prophets,
until & porticn of the peoplo grudgingly responded to
their invitation. In scoordance with their mean mind
they did not recsive full measure. Divine Providenoe
ounly gives man as much ss he is prepared to receive;
if his receptive capacity be amall, he obtains little, and
much if it be great. Were we prepared to meet the
God of our forefsthers with s pure mind, we sbould find
the sams salvation s our fathers did in Bgypt. If we
eay : * Worship kis holy hil—worship at His footatoo]
—He who restoreth His glory to Zion' {Ps. xcix. 8,5}, and
other words, this is bat as the chattering of the stasling
and the nightingale. We do not reslise what we say
by this sentenoe, nor others, aa thon rightly observest,
O Prince of the Khasays,

25. Al Khasari: Enough on this subject. Now 1
should like an explanstion of what I read about the
sacrifioes, Reason cannot accept such expressions as :
My offering, My bread for My sacrifices made by fire,
‘for & sweet savour unto Ma' (Num. xxviii. 3), smployed
in connexion with the mcrifices, describing them as
being God’s offering, bread, and incenss,

26. The Rabli : The axpression ; By My fires removes
all difficulty. It states that offaring, bread and sweet
savour, which are ascribed to Me, in reslity bslong to
My fires, i.0. to the fire which was kindled at God’s
behest, and fed by the offerings. The remsining pieces
were food for the priests. The desper signification of
this was to creats s well arranged system, apon which
the King should rest in an exalted, but not local
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For the “I” subject to fate is unable to effect any
matter of consequence in the sphere of his own
existence. He is nourished by his external environ-
ment, and his life bears the imprint of that environ-
ment. Therefore, he relates to evil from a nonprac-
tical standpoint and philosophizes about it from a
purely speculative perspective. He wishes to den_y
the existence of evil and to create a harmonistic
worldview. The end of such an effort can only be
complete and total disillusionment. Evil derides
the captive of fate and his fantasy about a world
which is wholly good and wholly beautiful.
However, in the realm of destiny man recog-
nizes the world as it is and does not wish to use
harmonistic formulas in order to gloss over and
conceal evil. The man of destiny is highly realistic
and does not flinch from confronting evil face to
face. His approach is_an ethico-halakhic one,

devoid of the slightest specuiative-metaphygical

W@mﬁﬁw
to himself: "Evil exists, and I will neither deny it
S _SVMnas-

nor camouflage it with vain intellectual 3

tics. [ am concerned about evil from a halakhic
standpoint, like a person who wishes to know.the
deed which he shall do; | ask one simple question:

What_must the sufferer do_sg that he may live
through his suffering?” In this dimension the cen-|
ter of gravity shifts from the causal and teleologic.?l
aspect of evil (the only difference between causali-
ty and teleology being a directional one} to its prac-
tical aspect. The problem is now formulated in

straightforward halakhic language and revolves
about one’s daily, quotidian tasks. The fundamen-
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Dr, ‘' Lao s

131'-135 '- 8 3‘5.

New Yorkx, N.Y,

Dear Rabbi Jung, )

Opon return home from Chtcago I found
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problam¥,

watd

W

this - latter fie1a for
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eBsay a3 %0 the amount af words. This ia
article which can be shortened
wiah. L will write -
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and i1t may be sap

Thousans .
I these conditiong are in 1line with
tentative plan for the publication, plesse
inform me at your earliest oonveniencs,
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P! 2 Lt 1y o ?
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Malesty and Humillty
3

The basic dinlectic of man and his morality was beautifully
captured In two midrashic homilies quoted by Rashi, e his com-

ment to the verse “ADIHR B DY TIHE PR R R W,
— “And God created man dust of the earth,”® Rashl says:

AN NN PAIIND ODTHA Y9D 198y 3%,

Ood gathered 1he dust {{rom which man was fashioned) {ram the
entire esrth — from its four corners.

#7117 Awpn NDTR R3ID N3 OKIY DipOD VDY b AR L
L]

He took the dust [from which man was made] from that spot which

designated by the Almighty, st the very dawo of crestlon, a1 the
Muﬂ_aﬂ.&ﬂ_oa 5%-:-... As U is written: "An altar of earth thou shalt

make vnto me."

Man was created of cosmic dust. God gathered the dust, of

where. He i no siranger 1o any part of the universe. The petive
the sleepy little town is, at the same tme, & son of parts

son of
distant and unknown. In short, man is a cosmic being.

He is cosmic in a threefold manner:

his intellectual involvement. His
cosmlc turough AL dimensions, e wants

First, man is
intellectual curiosi

E:anpﬂﬂu—..namhiu cosmic inquisitiveaess borders ajmost on
arrogant. Man is restless because he hes mot yet resolved the
mysterfum magnum of the cosmic drama, Remoteness meagoi-
fiks, rather than diminshes, man's curiosity. The farther the

27

Mafesty and Humility

In ghort, cosmic man® is mesmerized by the infinfte number
of opportunities with which his fantasy presents him, He forgets
¢ i3 fAnite and mo; and that to
reaci out lor inlinity and eternity s o foolhardy undertaking,

10 one Tocus,
calls home, Man [s . He i3 a rooted
being, not cosmopolitan but provincial, a villager who belongs
to the soil that fed him as a child and to the Little world into
whleh he was born. L '

At this Juncture we encounter the old Biblical Ides of ne,
Inheritancs or Bomestead, We recall the solemn words, spoken
with trepidation, by Naboth, in response to Ahab's request that
he exchange his vineysrd for mnother one:

. 9 ‘3K NYNI AR DRB nE Y RYWn

‘The Lord forbid me that I should, give the inheritance of my
fathers unto thee."" Man is rooted in his nns.  When torn
away he becomes 93 y3, naother Cain, a restless vagabond,
a dislocated being. Homelessness, uprootedness Is & curse. Man
quests for ny, for the origin. Because of this orlgin-con-
sclousness, he Is curious to kaow everything about his roots,
about the Tpp  which sustaing his selfhood,

Yes, man may roam along the charled and uncharted Ianes
of the unjverse, he mey reach for the skies. Yet the traveler, the
adventurer out to_conquer Infinity, will purely returs home. I{
omecoming did not occur during lfetime, becauss hi
was too preoccupled with motlon and exploration, it will cer-
tainly take place poathumously when his body will be brought

e

% It ls obvious that the term coamic man should not be taken [erally,

refereing exclusively ta those who have penetrated Interplanciary spaces or those .

wha are committad 1o this objective. The term Is much wider in scope and W
tharacterfzes man ms g goester and searcher for vasiness and boundlemness in
any ares of emndenvor, be It the sclencé be [t commerce and Industry, be It
politiaal community or hedond. |, 5 6
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home, to the quiet, lonely greveyard which had long been ex-
pectling him.

What is the meaning of death in the Biblical tradition? Re-
turn/ What kind of returz? Return to whom, to what? Refurn
to the origin, to the source,

2N DY YK NDH PP 2 nnpY TIbD 13 .DTMR 2w Ty
", .. till thou return unto the ground for out of it wast thou
taken: for dust thou art, and unto dust shalt thou return."® The
Blble also identified dying with return to the ancestors:

mbes, IR % Kan mnm.'
Did not Jacob request of Joseph:

DATIPI ANNIP OYMIEDD AN YNOR DY Yhaden.
“Carry me out of Egypt and bury me in their [(his ancestors']
burying place”?'® The old man wanted to rest with his ancestors,
the origlnators of the covenant.

The dust of which man was fashioned was not taken from all
ports of the universe, according to the Midrash, but from & single
spot on 8 mountain where an altar was many, many years later
constructed. As we seid before, each man i3 created from and
attached to a single spot, the origin, from which he cannot e
cape. The home for which man yearns attracts him like & power-
tul magnet; it brings him back, no matter how far he hes trav-
cled. “Home is the sailor, home from the sea, and the hunter
home from the hill": these beautiful lines by Robert Louis
Stevenson contain more than a nostalgic note.

Occasionally,. when [ am at the airport, 1 happen to observe
the loading of a double coffin, containing the body of a Jew
who has lived, worked, raised children, prospered or failed, in
the United States. It is being shipped for burial in the land of
Abraham, Isaac and Jacob. The mystery of the origin apparent:
ly casts a spell even upon people who have few religious com-
mitments. The modern secular Jew wants to rest in eternal peace,
in proximily to the site where the patriarchs found their rest.

NI0I PIBD KI? MWA PY DINA WD —
The man s indeed like the tree in the field, In this contexi, the

A, Genesly 3:9.
9, Ibld., 15:18.
19, rbid., 42:30.
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