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Guide of the Perplexed 111:22-23, Maimonides (5
The Story of Job, which is extraordinary and marvelous... is a parable intended
to set forth the opinions of people concerning providence...This is the object of the
Book of Job as a whole; I refer to the establishing of his foundation for the belief
and drawing attention to the inference to be drawn from natural matters, so that
you should not fall into error and seek to affirm in your imagination that His
knowledge is like our knowledge or that His purpose and His providence and His
governance is like our purpose and our providence and our governance. If man
knows this, every misfortune will be borne lightly by him. And misfortunes will
not add to his doubts regarding the deity and whether He does or does not know
and whether He exercises providence or manifests neglect, but will, on the
contrary, add to his love, as is said in the conclusion of the prophetic revelation in
question: Wherefore I abhor myself, and repent of dust and ashes (Job 42:6). As
the Sages have said: Those who do out of love and are joyful in their sufferings.
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Midrash Tanchuma (s

“And Abraham rose up and went”- The Satan accosted him and appeared to him

in the guise of an old man. The latter asked him: Whither goest thou? Abraham
replied: To pray. Said the Satan: If a man going to pray, why the fire and the knife
in his hand and the wood on his shoulder? Abraham answered: Peradventure we
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shall tarry a day or two, slaughter, cook and eat. Said he: Old man! Was I not there
when the Holy One blessed be He did say to thee: "Take thy son..."
Notwithstanding an old man the likes of thee will go and put away a son
vouchsafed him at the age of a hundred! Abraham replied: Let it be so. Satan
continued: And if He tries thee more than this, canst thou withstand it? Said he:
And more. The Satan retorted: Tomorrow He will tell thee, a shedder of blood art
thou for shedding his blood! Abraham replied: Let it be so.

As soon as he saw that Abraham was not to be moved, Satan went and assumed
the form of a large river. Forthwith Abraham plunged into the waters which
reached as far as his knees. He said to his young men, Follow me. They plunged
in after him. As soon as they reached midway, the waters came up to his neck. At
that moment, Abraham cast his eye heavenward and said before Him: Lord of the
Universe, Thou chose me, and revealed Thyself to me and said to me: I am one and
thou art one. Through thee shall My name become known in My world, so offer
up Isaac thy son before Me for a burnt offering. I did not hold back and behold I
am engaged in Thy command, but now the waters are endangering life itself. If
Isaac or myself doth drown, who will fulfill Thy word? Who will proclaim the
unity of Thy name? Said the Holy One blessed be He to him: Through your life
shall the unity of My name be proclaimed in the world. The Holy One blessed be
He forthwith rebuked the spring and the river dried up and they stood on dry
ground.

Maimonides, Guide of the Perplexed 111:24 (9

Know that the aim and meaning of all the trials mentioned in the Torah is to let
people know what they ought to do or what they must believe. Accordingly the
notion of a trial consists as it were in a certain act being done, the purpose being
not the accomplishment of that particular act, but the latter’s being a model to be
imitated and followed... In truth it is the most extraordinary thing that could
happen in the world, such a thing that one would not imagine that human nature
was capable of it. Here there is a sterile man having an exceeding desire for a son,
possessed of great property and commanding respect, and having the wish that his
progeny should become a religious community. When a son comes to him after his
having lost hope, how great will be his attachment and love for him! However,
because of his fear of God and because of his love to carry out His command, he
holds this beloved son as little, gives up all his hopes regarding him, and hastens to
slaughter him after a journey of days. For if he had chosen to do this immediately,
as soon as the order came to him, it would have been an act of stupefaction and
disturbance in the absence of exhaustive reflection. But his doing it days after the
command had come to him shows that the act sprang from thought, correct
understanding, consideration of the truth of His command, love of Him and fear of
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Him. For Abraham did not hasten to slaughter Isaac because he was afraid that
God would kill him or make him poor, but solely because of what is incumbent
upon the Adamites- namely to love God and fear Him- and not, as we have
explained in several passages, for any hope of a reward or for fear of punishment.
Accordingly the angel said to him: For now I know that you fear God, meaning
that through the act because of which the term fearing God is applied to you, all the
Adamites will know what the limits of the fear of the Lord are.
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Sara Japhet, The Trial of Abraham and the Trial of Job: How Do They Differ? (13
Despite Job's terrible suffering, Abraham's test is on a totally different level
from that of Job. This is a test of faith, not as a reaction after the fact, not with
words or gestures- but a trial of faith tested by action, entirely dedicated to fulfill
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the word of God. The nature of the requested deed, be it what it may- is irrelevant
to the absolute readiness, without boundaries and limitations, to fulfill God's
request, inasmuch as it is God's word.

Robert Eisen, The Book of Job in Medieval Jewish Philosophy (14
Job is the biblical model of divine trials. Rabbinic tradition bestows this honor
on Abraham. Saadia has not so much excluded Abraham from his conception of
trials as he has incorporated him into the figure of Job. Saadia may have adopted
the minority rabbinic position that Job's piety was superior to Abraham's and may
have integrated the midrashic Abraham into his understanding of Job. Saadia also
may have favored Job as the paradigm of trial since the whole Book of Job is
devoted to an examination of Job's suffering and that this examination takes the
form of a dialogue that can be read as a philosophical discussion. Even though
Abraham's trial at the Akedia is central to the development of his character as
forefather of the Jewish people, it is one short episode. Job, therefore, provides a
much better focus for the issue of trials and their philosophical justification.
Additionally, Job's predicament is a much better model for the type of trial that
most ordinary people undergo. Abraham's trial is a psychological test imposed by
a command that comes directly from God, while that of Job involves actual
physical suffering without any prior communication from God, and when that
communication comes, it does not clearly explain Job's ordeal. Thus, Job is a
much better representative of Everyman than Abraham, and given the pedagogic
emphasis in Saadia's reading of the Book of Job, it makes sense that he would
choose Job over Abraham to serve as a model for trials.

Yeshayahu Leibowitz, Judaism, Human Values and the Human State (15

The trial of Job is a duplicate of the trial of Abraham; both stories seek to teach
the meaning of fear of God, which is attributed to Abraham after the Aqgedah and is
announced in the very first verse of the Book of Job. As the Sages themselves
remarked, “That which Abraham said is what Job said.” (Midrash Tanhuma Gen
18:23) They further stated that it is said of Job ‘one that feared God,” and it is
declared to Abraham °‘thou fearest God;’ just as ‘fear of God’ with Abraham
indicates love, so fear of God with Job indicates love.” (BT Sotah 31b)

What is the common element in the trials of Abraham and Job, of whose fear of
Heaven there could have been no doubt even prior to their trials? They are both
tested as to the nature of this fear. Do they fear God because they are enjoined to
fear and worship Him under all circumstance, or is their fear the result of the
attributes and functions ascribed to Him as the monitor of man’s actions and
provider of his needs? Abraham is put to the test when fulfillment of the divine
demand requires that he renounce all human values; not merely personal value

WWW.KOLLELYOMRISHON.ORG
A project of Yeshiva University Center for the Jewish Future — Rabbi Isaac Elchanan Theological Seminary




such as those involved in the relationship of a father to his only son, but also
promises bearing on his seed for all generations to come)

Job is put to the test when God appears to him not as the guardian of his fate
who metes out reward and punishment, but in His sheer divinity; Job experiences
God directly and hears the words the author quotes as God's own at the end of the
book. Abraham and Job are tested to determine whether their faith is faith for its
own sake, manifested in the worship of God for His sake, and unlike the religious
faith of the mass of believers who conceive God as acting for their sake. Both Job
and Abraham pass this test of true fear born of true love. Scripture testifies that
Abraham "believed in God" and that he "feared God," and the prophet Isaiah calls
him "lover of God." Job attains the same level after God's revelation to him, and
God testified that he spoke "the thing that is right”.

After his initial pain, Job's suffering is no longer the focus of his protest; rather,
it is his inability to comprehend the meaning of his suffering. By the end of the
Book, Job commits himself to faith in God and dedication to His service purely in
respect of His divinity, much like the stance of Abraham at the Akeda. Gradually
he began to understand that the cause of his suffering was not so much his
afflictions as his inability to comprehend their meaning. God does not reveal the
reasons for Job's suffering. "In the prophetic revelation that came to Job and
through which his error in everything that he imagined became clear to him, there
is no going beyond the description of natural matters." (Guide III:23) Job
understands that he must decide whether to commit himself to faith in God and to
His service in the world as it 1s, to believe in Him and to serve Him not for his own
benefit, but because of His divinity. Thus Job's trial proves to be identical with
that of Abraham...The love of God is the key word.

WWW.KOLLELYOMRISHON.ORG
A project of Yeshiva University Center for the Jewish Future — Rabbi Isaac Elchanan Theological Seminary




