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1 But if you will not fisten to Me and will not perform all of these cornmandments; ¥ if you 14. % wown wb-oK) — But if you will not fisten to Me, Le.. if
consider My decrees loathsome, and if your being rejects My ordinances, so as not to perform yo will not engage in Torah study. IF someone refuses to
all My commandments, so that you annul My covenant — 16 then I will do the same to you; | earn, it is inevitable that he will not perform. . .these com-

! A ¢ k rmandments (Rashi),
will assign upon you panic, swelling lesions, and burning fever, which cause eyes to long and
souls to suffer: you will sow your seeds in vain, for your enemies will eat i, 17wl turn My
attention against you, you will be struck down before enemies; those who hate you will
subjugate you — you will flee with no one pursuing HOLL ) "'f
f il ) 14-15. The Admonltion has begun with a chain reaction of
;1 l yor.{ will follow My decrees and observe My commandments and perform them; * then I wilf sin, composed of seven steps, €ach one leading to the next
provide your rains in their time, and the land will give its produce and the tree of the fleld will You will: {z) not dedicate yourselves to Torah study; (b}
eventually stop perfarming commandments; {c) be revolted
by others who are loyal to the Toroh; (d) hate the Sages who
TN Y0y N7 = 2 WARA N2 ON Ot 3T INE RO YT a1 ) expound the ordinances; (e} prevent others from being obr
servant; (f} deny that God gave the commandments, i.e., that
P71 70N XUN 1IN POWI IOV 0 TR N N3P 11900 vad they are My ordinances and (g) deny the very existence ofthe

t ifra), This is the only placei
Y19 T I MBITY TN NIM2 AV DN NNNI 2RV AN NN izdc:ihpimdheer:es;::;?: s e sted, The lter Seres

1 seven punishments are based on Israel's apathetic or nega-

NANK7 N P73 3 tive attitude toward God's wrath,. for the national apathy

B toward the Divine reaction to sin is tantamount to 2 stubbom
continuation of those very same §ins.
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hazal (Toras Kechanim 2:3) teach that there is a seven-
rung ladder which descends to “annulling My covenant”
—i.e God first ste not_studying

Torah. Chazal (Shabbos 88b) add that not only does a lack of Torah

study lead to heresy, but even Torah studied superficially will bring-one

to the same end: RO 77 PREVE? WRT REP A3 DPraY NI MK

rping, Rava said, “To those who go to the ‘right’ with the Torah, itis a

potion of life; e those whe go to the ‘left’ with the Torah, it is a potion of

death.” This maans that the Torah itseif acts as a potion of death to those

*who go to the left with it. Rashi explains that “going to the right” with it

X

means that “they engage in it with all their sirength and are preoccupied '

with knowing its secret, lixe someone who uses Ris right kand, which is
his primary organ.” From this statement we derive two important points:
what it means to be “engaged in Torah™ — i.e., “engaged with all their
strength and preoccupied with it” — and what the essence of Torah
study is: “to know its secret,” its rnystery.

The meaning of “Torah's secret” is not, as we are accustomed lo
saying, that in the Torah there is a revealed portion and a hidden

portion. The secret and mystery of Torah denote everything that a

' person is privileged to attain and understand. The very essence of Torah

study is the revelation ol secrets, to delve ever more deeply into the
depth of Torah. This same knowledge of Torah assumes a new
dimension when one immerses himself in it more deeply. Whatever such
a person has already attained through his intense effort then becomes
the simple meaning; as he plunges ahead, he plumbs more deeply, and
he teveals the unknown, the incomprehensible. He js thus always
occupied in the revelation of secrets.

This is true of both Torah Shebiksav, the Written Torah, and Torah
Shebe’'al Peh, the Oral Torah. When a young child begins studying “In
the beginning God created.” he has but a_childish understanding of
Creation; however, before he began to learn, even this was an unknown
secret and mystery, and his rebbe revealed the mystery. According io

ow much more the child develops himself in knowledge and undesx-

3

JTDI TIP TWAM M3 A Dut BTG MUY ATBY YR DT
NE_ITER EEe 0 nnw e nrepa. )oY on 1in Yo nk nkbmew v
ST AT 1T
o b, 17 R SN RIphA DR, NN M3 nbnn by
SER DMEET OYP TN DATH UINIR DN MR XU s mp
SN2 _achay vhope — 1obn CMpna B% Smps UK TR AR
manm nisman Yoz e .Miovar nTd DR MO pnmw 1R oty
Abpe v by o7 KD YR DD ATUE M M hgnn 1v1pa
. amn b
nrnd — 9% wapn kY oxn. (1w gPE ANNA nRnD 7R I
- nFAT DD AR TMIAR M YoER 1Meh pmw A v otbey
AT VD PI0D MPAY 4P WMERD) MONRAN RETTY TP nnTm
AN _Pap 07K Yxk foning SmEn ton v by e (oo oot
PrISTIEN PYTRNT mMRRIAR ob. T hn an wmbn naxr ranmye
. iy ansna
WORY (X WD 178 1@0) AMDS NoNE 1M YE ANK MEa e
ST TR 1= KR BP SUhs uwh ©ipnd nap by Mok M
K91 MmN DX By bp A9 PART ATAN an bm. popns nws o
$t7En MY M STYMD AMNa W93 ’Ow. — % ehe
gbR nEwphn TR AviAnT S uhh kbe wb nnn ..
Wpbpy opEive WWTT (D M) EY Wy neanw wl
nan by — yabn ovmipma by asaaw wo JSmn bv e koo
AR M7 ormbe DnIKD 1D PRY A SMD2 oobay vane
o o LODER haMpnn AMAT PR AT TR BT AR TND
— mun va7a piovh wn noman ox abnn memn eMm
aomp brag SRPYT O RMIB 19
o b e poy 1 amna Mo ek en nnmay
NP1 PIP IBOM I3 ZWPAD W AP DpET
R b abny

$her R SEp nyvtn by pooar mizen nbyn PIpa g0 an 4_
SVET VIRN WO C s jb3 DInyb nNam J¥¥2 AnR DYS ap

IYIN BY 9K Dawnna oeea 3 ST Y9 3ry by 1hoe R o

standing, the concept of Creation hecomes clearer to him, until he
reaches the level of development sufficient to find in the concept of
Creation. the idea that Rashi gites in his commentary to the first words of
the Torah: Rabbi Yitzchok’s teaching that the Torah related the order of
Creation so that we would know that Hashem has created and
apportions the world as He sees fit. As the child grows, he sees more,
and he finds in Rabbi Yitzchok what Ramban teaches: that mortal man is
incapable of understanding the process of Creation, but Hashem wanted
s to know that the course of history was shaped by man’s virtues and
sins, and it was this process that led to the choice of Klal Yisroel as
Hashem's people. As the child develops further in his wisdam, he delves
more deeply and realizes, as Targum Yerushaimi teaches, that Hashem
“¢reated heaven and earth RImMA2, with wisdom.
. This Is a remarkable degree of advancement and development, with
new insight at every level of development, Each insight reyeals more,
uncovets more, and the more that is revealed, the broader one's
definition of “simple meaning” becomes. The student begins to study
Gemara and hears a s'vara, logical reasoning, from his rebbe — but at
this stage of his maturity, the s'vara is but a “fact,” the revelation of
something he had not known before. He_does not yet feel the s'vara
intellectually; it is only a bare s’vara, unrelated to his entire reasoning
process. Nevertheless, he senses the revelation of a new world within
Torah, the world of Torah logic. As he advanges in learning, the very
same s'vara assumes a new form. He has deciphered a mystery and

itself in his continuing to discover what was hidden, in feeling and
appreciating the s'vara, in his entire being becoming enveloped by the
intellectual adventure of understanding.

% The essence of Torah study, then. is to decipher the secret and
mystery of Torah.

In Kuntres Emunah U'vitachon, Ramban teaches that there does not
exist any partion of the mystical Torah that is divorced from the revealed
portion; rather, the mystical Torah is but the profundity of the revealed
Torah. The entire Torah is a single entity, and learning consists of
engrossing oneself in it, finding what is obscure and what is concealed,
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This mystery and secret of Torah extend all the way to God's own

wisdom and will, and there is therefore no iimit to the Torah's secrets

and mysteries. The essential nature of Torah wisdom is not bound by this
world, and this is the basic difference between the Torah and all other
intellectuat pursuits. For this reason, Torah must be studied differently
than other kinds of knowledge. A discipline embodying secrets and
mysteries that contain a limited kernel of truth rmust be studied with
limitation. After all, the distipline must be studied according to its nature.
But the wisdom of the Torah is infinite and unbounded i '
cannat tolerate limitation. Therefore, the human being who studies it
must, as Hashi says, be engaged with alt his strength and be preoccupied

d"‘—with it. Only then can Torah be studied properly. Consequently, Rashi’s
two conditions are in reality only one. :




t

Someone who studies Torah as if it were just another discipline makes.

of it an ordinary subject. atd when it is so treated., it becomes a potion of

death, the poison of the human spirit. Conversely, one who studies
Torah by going to the “right” is constantly bound and united with its
unknown, with what he has not yet perceived, with what he does not yet
understand. He is the wise man who brings the Torah's wisdom inta
actﬁﬂy. But the one who goes to the “left” of the Torah js bound and
united with the transitory, and he draws the existence of the Torab
toward his personal preferences.

—pThe one who goes to the “left” of Torah searches in i for the logical
processes of other discinfines, and his efforts are in vain, He will find a
Torah laden with contradictions. The basis of human thought is human

logic, and in the Torah he will find the opposite of this logic. He wilt find
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but he will not find the tirsa Y197 Y9Y%¥n JNDN K3V T2, the third
passage that comes to reconcile them. He will see that the Torah forbids
this_and requires that, but his human logic will not understand the.
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reconciliation that nwen K% nmiT oy, a positive commandment
averrides a negative commandment. Before his very eyes he will see an
apparently anachronistic welter of earlier and later, not realizing that the
Torah is not written in_chronological order {7iMa naNm: OTRM PR
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And, indeed, if he is one of those who thinks and as a result notices such
contradictions in his human thought process, then 1''n he may come to
deny the Torah and the Giver of the Torah — and the Torah itsali will
have become his potion_of death.

Whatever a person attains in Torah knowledge provides hirn with
satisfaction in proportion to how much he regards it as bound up in the
mystery he has not yet been privileged to reveal and uncover. Sy
A% ORb My iNYing ivan 1 nYing ok v .. LYY, Praiseworthy is
the man. . . fwhose] desire is in the.if"omh of Hashem, and in his Torah

he will mediiate day and night” (Tehillim 1:1-2). When man’s entire will, -

desire, and ambition are inextricably bound up with Hashem’s Torah —
to the Tarah that is still Hashem's because it has not yet been revealed to
hurnan understanding — only then is he capable of sensing the infinite
pleasure of his own Tosah which he has already succeeded in attaining.
Every second, every minute during which someone lacks effort and
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*__etr‘ligle in Torah study, every minute thai is free of struggle to master
Torah — in these momenis he is severed from the secrets and mysteries
of Torah, and in such moments he has lost the pleasure of Torah.

\ From the above we can infer that someone who goes to the “right”
with Tarah — a2 mympm® — has, as a result of his constant bond with
the mystery of the Torah, never dragged down to a human level what he
has already accomplished, what he has come to understand of the
Torgh. Rather, he has come to understand the Torah from its aspect of
Divine mystery, the mystery of eternity — its aspect of Gad’s will.

This is what we call dans Torgh, meaning that the judgment (daas) of
the person who studies is united with the secret and mystery of the
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Torah, It is this daas Torah that the great Torah fiqures of all generations
were privileged to have. By means of this daas Torah, the great men of
Torah actuaily see what others, at best, know but do not see. The great
Torah leaders are granted a “visual sense” of the world of the Torah's
mystery, the world of eternity, while lesser people understand and feel
everything only according to the small world they inhabit, the revesled
world.

o Woe to those who pose questions in the name of Torah — sincerely or
insincerely — to the Torah greats, to the point where they ask, “Who
appointed them gedolim that we must obey them?” Such people would

reduce Torah authority to the minuscule dimension of an apnointment

or & position.

Not only do the Terah giants understand wisdom, they see deeply'in
wisdem, as Shlomo Hamelech said: "nnan ng1n nny 1291, My heart saw
miuch wisdom” (Koheles 1:16).

TFortunate is the community and fortunate is the individual who “go to
the right with Torah.” They will be granted emunas chachomim, faith in
the sages, to subject themselves to the authority of the Torah giants and

to conduct theix lives In accordance with dags Terah.
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Thus, man is referred to as “one who walks” (Zechariah 3:7), as
opposed to the angels, who are referred to as ‘those who stand stll’
{ibid.}. Man, by the very nature of his creation, must constantly
strive to perfect himself, When he is not moving in a positive dircc-
tion, then of necessity he will be moving in a negative direction.
Stagnation -— assuming a status quo — is not possible in this wozld
of constant movement, .

Navigating this world can be compared to trying to ascend the
down escalator. If one stands still, he descends; if he walks, he will
maintain the status quo. Only if he exerts effort will he ascend higher.
This constant desire and seriving for more lofty levels of Torah ob-

¥ servance is nor merely desirable and commendable: without i, one

will find himself descending into a well of bitterncss and contempt

for Tarah, spawned by the guilt he innacely feels from shunning the
goal that he should be in the process of attaining,

30 THE SEVEN STEPS TO DENIAL

Rashi relates thar if one does not put effort into Torah learning
and observance, he will fall seven consecutive levels: (1} he will
not learn, (2) he will not perform the mitzvos properiy, (3) he will

be disgusted with those who keep the mitzvos, (4} he will hate the
sages, (5) he wili accempt 1o dissuade others from keeping mitzvos,
(6)_he will deny mitzvos, and (7) he will become a Zafer bikar — he
will deny the main principle, G-d Himself,

At first glance this seems exapgerated and unrealistic. Just because
one fails to put cffort into Torah, will he inevitably be an atheist?!
There are many people who practice status-quo Judaism, who stag-

nate at a comfortable level of learning and observance, but they are .

fine Torah-observant Jews. Some have even made an ideology of that
practice — middle-of-the-road, mellow Judaism — vet they are not
atheisss. Some have followed this course for two or three genera-
tions, and they, too, are noi atheists.

Perhaps Rashi is describing the following phenome_rlon, which is
frighteningly true-to-life:
A fine Torah-observant, shomer Shabbos Jew has found his com-

formble niche of Sabbath observance. He doet not drive on Shabbos,

answer the phone, or turn on electrical appliances, but he has never

Zeally learned the intricatc laws of Shabbos. Although he knows
there is more to learn and observe, he resists, since this would com-

plicate and upser his lifestyle. Although he has an idea that there is_

some concept to the prohibition of borer, selecting on Shabbos, for
example, he is not interested in upgrading his Shabbos observance,

" because change is uncomfortable. Yet_in his quest for comfort be

does not wan to feel guilty, because guilt is also uncomforrable.

How does one successfully resist positive change and at the same

time maintain a guildess conscience?

3\ The yezzer hara has devised seven defense mechanisms that have
becorne part of the human psyche to achieve this goal. These are the
seven levels Rashi describes that one descends, going down one level
after another unil che basement of the kofer bikar.

Let us follow the anatomy of this descent.

Our subject, Mr. Status Quo Judaism, resistsputting in the effort
of upgrading his Shabbos observance 1o include the laws of Zorer.
In order not to feel puilty about this, he must avoid learning —

li'not:, chas wihalom, that he shouldn't learn any Torah, hur anything

that could remotely inform him about the laws of dorer. The less he
knows about berer, the less he has to feet puilty abour.

nyrna g TPRDW Yo anawnn 31 bOAW Wit YT DIV

(D7

TV BA7 VNN, DE0 PIRA MNR2N WK 0DNR TNIKR RwInn

BT MIMIR N ONRLENTDMP DONR TR D070 N0 NIWUR)
AV obn oopf opbie vbap oMb 3o mopd W wbp 3 wnbop b
WHNY MUY DRI AR 3% gy 12 Y3 ohm o 03) e

b

WY YRIN DR YTY IPRY OYIMD 0N DR DU aMnn

$200 Yo% wean W T B ,a07 viaY ,1e0 nne wvian b *

19,72 A9 2230 MUR T 210 10 WM 1030

Having descended to level 1 — not learning — he automatically
descends to level 2, not doing; due to his ignorance of the halachah,
he will not perform the mitzvos properly. Mr. Status Quo ludaism
will know vaguely that the category of borer exists, but he assumes
that it has nothing to do with his regular Shabbos behavior. This
probably only applies to farmers and large commercial endeavors, he
will rcason. Hence, when he buys a mechanical bone plucker with

sv'ilvhich to remove the bones from his fish Friday night, he will buy a
special silver one, especially kavod Shabbos, being totally unaware
that not only is this action not kavod Shabbes, but he transgresses a

- L)
Torah prohibition evgry time he uges it.
LN . - - N
~$>This arrangement continues until one Friday night Mr. Stacus

Quo Judaism is invited to his neighbors for a Shabbos meal. The
neighbor is more seriously committed to Torah observance, and
when the fish is served, he studies the situation, deliberating how to

remove the bones without transgressing the prohibition of borer.
Mr. SQJ locks at his neighbor and thinks, This is crazy. Look at

that funatic! No one studies their fish before they eat it. This is exivem-

i, fanaricism, Just eat the fish!
Level number 3 is called “movis bucheirim haosim,” being dis-
gusted by others who observe the mirzvos one would like to ignore.

If one designates those who are cageful to observe these mitzvos as

fanarics, “chinyubs” and extremists, then the guilt generated by the

other’s observance is dissipated, since one does not feel guilty about

not being a fanatic or a ehinyub.

* Thus Mr. SQT, having now descended to level 3, goes home after
the meal guile-free, has 2 screne Shabbos sleep, and awakens in the
morning, thanks Hashem for not shaking him a chinyuk and 2 fa-
natic, “shelo asani chinyuk,”and proceeds to shul.

.3“{' When the rabbi gets up to deliver his degushah, Mr. 5Qf cannot

believe what his ears are Kearing. “I have beéome aware thar there
are many fine shomer Shabbos individuals in our congregation,” be-
ging the rabbi, “who are totally ignorant of some of the basic laws of
Shabbos — borer, for instance, Therefore, my derashah will be dedi-
cated today to the importance of learning the laws of Shabbaos.”
Ok no. bemoans Mr. SQJ 1o himself. Nor the rabbi, too! This borer
hing won’t stop pursuing me. Not wanting o feel puilty abour borer
from the upcoming words of the rabbi, the yerzer hara provides M,
SQJ with another defense mechanism, and so he descends to level
4, sonei s hachachamim despising the sages. Mr. SQJ scrutinizes the

_rabbi and thinks o himself, J i not, chas vihalom, what the rabbi is

going to sqy that bothers me, and its not as if I don't want 1o learn To-

Jah, but not fom that mouth. That rabbi is nor a mensch, Wiy, _twenty

.’

years ago he passed my grandmother on the street and did not say pood
morning, " Or he might think, That rabbi is jn ir for the money. Look at
the huxury car be drives. Or, That rabbi is a shlepper. Look at the jalapy
be drives. If he cantimpugn what the rabbj says, he most certainly

can find pretext to impugn the rabbi. From that mouth [ wouldnt

listen to the Ten Commandments or even the Getysburg Address, Now
Mkr. SO can rune out the rabbi’s exhortations withour any pangs of

conscience,




35 However, there are more sincere individuals in the congregation
who are not averse to spiritual growth, and they accept the rabbis
exhortation. One of them approaches Mr, SQJ afrer shub. “The rab-
bi’s right,” he says. “We are people who believe in the Torah and
are Shabbos observant, yet there are basic laws of Shabbos we dont
know, like borer. The rabbi has offered to give us a class in these laws,
Why don' you join us?”

L5 no, thinks Mr. SQJ subconsciously. Just whar I need to make
me feel uncomfortable with my stagnatipn. So he responds with de-
fense mechanism number 5. '

.

Level 5 is moneia acheirim milgasos, preventing others from ob-
sgrving. He says to his neighbor, “So you want to be more frur You
want to upgrade your Shabbos observance and learn about dorer?

<Lct me warn you: you are taking a very dangerous step. Sorer is

just che beginning, You start with forer, and then it snowballs with
more and more chumras till you will be full-fledped fanatics. 1 give
you two wecks until you are taking a shower with a black hat on.

33

The baal teshuvabh movement is not limited to estranged and
alienated Jews; we are all ba'alei teshuvak and should be striving to
return to the levels of perfection that every Jew is capable of reach-
ing, As Jews fortunate to be Torah observant, let us make every ¢f-
fort to fulfill the “nishma’ of Torah observance and merit that very
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*Another few weeks and your wives wili be wearing their zichels down
past their noses, which itself presents a danger of suffocation.

The subconscious desire to dissuade those who want to do what
you do not want to do is level number 5.

‘Ihis may discourage some individuals, but others are not im-
pressed with Mr. SQJ’s arguments and they persist. “Join us for the
shiur. Be honest with yourself. Upgrade your Shabbos observance.”
To this Mr. SQJ now descends to level number 6 — denying the
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mitzvos. Although this sounds extreme, it can be described this way:
“Do you think thae if borer were a halachah [ wouldn't be the firsc
* to join the shiur and observe it properly?” says Mr. SQI ro his per-

sistent fricnd. “Borer is merely a chumra, a stringency.” Or, “It’s just
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one opinion. | don't know who the other opinion is, but_theres
always another opinion, and I'm for him.” Or. “Borer is a minhag, a
custom, and that #rinhag is not my family minkag.”

~PThus the halachah is reduced 10 an opinion, a chumra, ot a min-

MMP—n1 1’1 NN27 TWANR 2P MNWNIG 2NN IRIYA N3N

hag. This is denial of the mitzvah.

Finally, when the persistent neighbor brings a Shulchan Aruch,
Kaf HaChaim, Mishnah Berurah, and Rav Eider in English, and

demonstrates bevond a doubt that borer is a universally accepred To-

13kt halachah, not a chumra, ms’nhajq, ot isolated opinion, Mr, SQ]J is
forced to descend to level number 7: bofer bikar, denying the main
principle, G-d. As his final defense mechanism, Mr. SQJ responds,
“Okay, borer is a halachah, but I can’t do everything, There’s a limit
to.how much I can let halachos interfere and complicate my life.”
3?’Thus. the mitzvah is not the main concetn, the ikar of his life,
ut rather 2 mere detail in Jife. Consequently, the Commander of
the mitzvah is not the main ifzr in his lile, buc merely One he
“pgrmits” to interfere with his life. This is kefer &ikar, denying G-d

being the ikar, the main focus, in one’s life.

The complete picture that Rashi paints for us is so truc-to-life

that we must all feel both shock and inspiration when confronted

with these hﬁl}g words, One can be a fine, Torah-ohservant Jew who

is growing in Torah knowledge and observance ninety-nine percent

of the time, but in that one percent that he resists growth and prefers
to stagnate, he will be on one of these seven levels, on the descending
esaalator, on the way down to the basement of kofer bikar.

The areas where one resists growth and change vary from persor,
to person. For some, it is Shabbos, others kashrus, othets sznius, oth-
ers interpersonal relationships, middes, or business ethigcs.

The story is told of the Gerre i tu-

dent of Ohr Somayach Yeshivah came to him for a blessing, When

introducing himself, he told the Rebbe, “T am from Ohr Somavaclg;

but 1 am not a ba'al teshuvah.” The Rebbe responded, “Why not?’
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