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1. Strive for Truth [Mikhtav me-Eliyahu], E. Dessler

There is no essential difference between the natural and the miraculous. Everything that occurs is a
miracle. The world has no other cause but the will of God... We call God's act a "miracle" when He wills
an occurrence which is novel and unfamiliar to us... We call God's acts "nature" when He wills that
certain events should occur in a recognizable pattern with which we become familiar.

2. Guide of the Perplexed I1:29, M. Maimonides

This notion consists in their holding the view that miracles too are something that is, in a certain respect, in
nature. They say that when God created that which exists and stamped upon it the existing natures, He put it into
these natures that all the miracles that occurred would be produced in them at the time when they occurred.

3. Divine Intervention and Religious Sensibilities, D. Shatz

Interventionism, it is said, creates a mindset of human dependence and helplessness...Also, the belief that
God intervenes in human affairs tends to diminish worshippers’ responsibilities for concrete, pragmatic
action and initiative, in defiance of Jewish norms that require people to utilize the natural order in such
pursuits as medical treatment, economic effort, war and general security.

Naturalism, in contradistinction to all this, is said to encourage disinterested rather than self-interested
worship; to create a sense of adequacy, a feeling of control over one's destiny; to imbue a stark, firm sense
of responsibility for taking practical initiative... Interventionsim portrays God serving (i.e., benefiting)
humans; naturalism emphasizes humans serving (i.e., worshipping) God.

N P90 ninw 4

227 DIRY) 27 9XW? 232 DY 737 TAY 08 MR (1) A0 IR YT RD WK 027%0 7Y W T2n oph (M)

17297 () PIRT 12 72¥) 132 DI R W Y KT 03 A0 MR AIRIPN 2 M1 727 12 2 Ananni 127 ()
17792 2RO 232 NY 0

(27) T PO ninw
2¥) DPRIR 2] PR 2Y DI 9V 00080 "0 7Y IT) 0 TUR MR 1IN 98 1R AW 08 TR (0°)
D7) 7K WRD 1IR] AW R 12107 (2) 107328 DY 072%R PIX 222 D7 M7 T YN oFnn Mph 72
7RI R 3T (XD) 1077 7RI R DM 22 29T VT VYA 17VID 1Y 1RID WK 20T DY T 92

D727 B0 12 1Y (20) 1207%R IR 292 DTT 411 7RI 1 O NIAYD 00080 197 X'9) 7RI WK AN
17937 WK DIPR YU X9 7w 2% P 07U

oD nmw
(v) :77'¥79Y ol WK DYTIOT 12T 9 79K AW R PYYI Y2 ayn 1R 7Y R XY (1) - (2997I0%)

17937 WK D78 YU R72) 127 DR T39I A0177 A07 02 7799 RN (K°) I

(%) :27%% YN 222 D17 M) YINT 12Y DX ) 700 DY 03 1IN 98 10 AW 09X T MR (D) - (839)
YOR 922 0030 17 YINT 19y 92 221 DTN D37 N1 TIRG 12Y DY T 03 3T DR 1IN 0 12 N
1R (1) TR OTND 0327 AN 127 K'Y 07397 DX XOXIAT 07073 oRpNma 12 YN (77) %
1727 K2 D78 VU R'2) 77999 2% PYm N 000K VAN 71°Y72 9K DnpIna

125 N 777D 7227 (712) TN WYL R WY 1T 770920 2799 0 A R 1273 7 Wy (19) - (377)
0¥ DR MY XYY NRCTT 0Y932 03

¥ P90 Dnw

7779 M2 (1) ST M K7D ORI 33 AIpnm 00080 MR 27D N IO 713 1373 DY 7wy (1) - (927)
:0Y DX MY R72) 77PI8 2% 7257 TON TY OXOW? NIpnn Ny XD A1)

PRI (2°) 1077870 2220 DBYIN2 PIYT 737 0D PRI 239 AY 0 2397 Ty oompIna 19 X' (X°) - (1nw)
Y OR T I3T WK 2R YR X9 7 p9R 2 Y 7

(72) ;%I 7RI K2 M) 7723) NP7 PI TN 79N 192 WI9N 1Y NY 779D avn Ay R¥N (37) - (772)
DR M2 X'2) 7992 2% pryn) (72) (17291 X 127 7227 R'0G2 99771 N2 R 7200 0Ra 277 02 717Y72 XYY
YD T2 T 03T WK 2RI 32

WWW.MIDRESHETY OMRISHON.ORG
A project of Yeshiva University Center for the Jewish Future — Rabbi Isaac Elchanan Theological Seminary




5 P95 Nnw

2123 9722 T8 720X ORI KD 710 M) YR 72N IX REN TR PI0 22 M0 7 700 (27) - (73IN)
DOROW? 032 DX MW RTD) 9B 2% DR 7 N (2) 000¥n

D 7RI (1) ST W) DY YIN 0¥ TWR T DWW 7Y I7) 03 AW 98 7 mR Y (R3) - (Tw'm)
DPWY TR RN 7 w99 2%

R PID nnw
0°I%7 VIR 7952 92 Ny (77) 10°7%¥n TIN2 RYI CIN 7090 DR 7 MR 773 AW MR (7) - (71152 non)
YR 222 72773 RS A0 () a2 7193 770) 0317 IR WK AW 7102 7 R0 7Y 297 1'v7e 11dan
197 02 7] WORD? 9307 222 YO X7 2RI 032 9709 (7) 10 N KT 2] AT K7D 90 02 WK 070%n
WX QY 22) TON Y V0KD "D NOAYD) 28 32X TTY 223770 (M) 2N P 0IXN 12 7 7997 W IR

NI 197 77902 DK YYD XD AW D 98 MR (D) AR D02 77YI2 YR RY RN 12 °208) 72302
MW R'2) 717998 2% DR ST RN 700 0197 T9RT OO0 M7 22 NR WY 17aR) A (0) :0v0¥n IR noin

XN PXIW? °12 DY

(710 2% NYIR) 0 OB nnw

M1722X) O20X A7) 799 2% AR nRIm (7) 10277 D°7Y 30 YIR2 07 07333 RIW 0137 717V ) (3)

T .

212 700K 77T D2¥R T70 7TPI2 2% NN 4T P (1) 12 WY TN 02 ¥R W 1900 931 1 v0a
7'¥92 297 00 99 027 9Y 0°1°1 aNIR W 20K 27037 19777 () 107 102 DORY ORI 2123 DRI
Y01 077¥7 N37) D71V DX PRI 012 IRYN 22790 77¥I93 (°) 1170 Y2 7197 NUIRE 8 2Y 19 1D

T TT

13 IR YR 03T 7Y I DX 0N TYR DY 07 7AK) (T0) 17 9K 2RIV "33 YR TR N DPION

Ealc A

MWD 12972 7UYISR VTR T OIK °3 DR W () (PYI9

5. Mishneh Torah (Laws of Repentance 6:3), M. Maimonides

A man may commit so great a sin or such numerous sins that justice
requires of the true judge, as the penalty to be exacted from this particular
sinner for the sins, committed by him voluntarily and of his own mind,
that repentance shall be withheld from him and liberty to turn from his
wickedness shall not be accorded him, so that he may die and perish in
the sins which he committed... Hence also, it is written in the
Pentateuch, “And I will harden Pharaoh’s heart (Exodus 4:21). Because
Pharaoh sinned on his own impulse and ill-treated the Israelites who
sojourned in his land, as is said “Come let us deal shrewdly with them, so
that they might not increase” (Exodus 1:10), justice required that
repentance should be withheld from him till retribution had been visited
upon him. God, accordingly, hardened his heart.

Why did God send Moses to Pharaoh saying: "Send [forth the people],
repent"? God had already told Moses that Pharaoh would not send [forth
the people] as [Exodus 9:30] states: "I realize that you and your subjects
[still do not fear God]." [The reason is stated in Exodus 9:16:] "For this
alone, I have preserved you... [so that My name will be related
throughout the earth]," to make known to all the inhabitants of the world
that when God prevents a sinner from repenting, he cannot repent, but
will die because of the wickedness which he initially committed willfully.

6. Guide of the Perplexed 11:48, M.Maimonides
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It is very clear that everything that is produced in time must necessarily have a proximate cause, which has
produced it. In its turn that cause has a cause and so forth till finally one comes to the First Cause of all things, I
mean God's will and free choice. For this reason all those intermediate causes are sometimes omitted in the dicta
of the prophets, and an individual act produced in time is ascribed to God, it being said that He has done it.
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7. Studies in Shemot, N. Leibowitz

The final decision always rests with man. At the beginning, however, man is free to choose any path of
action he desires. He is afforded equal opportunity to do good or evil. But as soon as he has made his
first choice, then the opportunities facing him are no longer so evenly balanced. The more he persists in
the first path of his choosing, shall we say, the evil path, the harder will it become for him to revert to the
good path, even though his essential freedom of choice is not affected. In other words, it is not the
Almighty who has hampered his freedom, and made the path of repentance difficult. He has, by his own
choice and persistence in evil, placed obstacles in the way leading back to reformation... God did not
force Pharaoh to choose evil. It was Pharaoh's own doing. Once he persisted in his course of action it
became more and more irresistible. God had built this response, as it were, into man's make-up. The
more he sins, the more his sins act as a barrier between him and repentance.

8. Mishneh Torah 6:4, M. Maimonides

This is what is implied in the requests of the righteous and the QRO DOPOTN ORI AT IV
prophets in their prayers, [asking] God to help them on the path M5 ,NART HY oryh ' RN anvona
of truth, as David pleaded [Psalms 86:11]: “God, show me Your bR NP ,79717 77 010 TIT eRw
way that I may walk in Your truth;” i.e., do not let my sins VIR TINY BRI 777 OROM Y’

prevent me from [reaching] the path of truth which will lead me
to appreciate Your way and the ones of Your name. A similar
intent [is conveyed] by the request [Psalms 51:14]: “Support me
with a spirit of magnanimity;” i.e., let my spirit [be willing] to do
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Your will and do not cause my sins to prevent me from repenting. Y T2 MW AN ROX AW
Rather, let the choice remain in my hand until I repent and T77 991 ,NRRA TIT VIR PARY MR
comprehend and appreciate the path of truth. In a similar way, 1R D097 AT 0

[one must interpret] all the [verses] which resemble these.

9. Mishneh Torah 5:2-3, M. Maimonides

A person should not entertain the thesis held by the fools WHY DMWY 7T 727 TNAWIHRL NI X
among the gentile and the majority of the undeveloped HY 913 7" AP PRIWY 212 M9 2 VIR
among Israel that, at the time of a man’s creation, God PR LYW IR PPTX N1TR NP2 NSANG TR
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untrue. Each person is fit to be righteous like Moses, our
teacher, or wicked, like Jeroboam. [Similarly,] he may
be wise or foolish, merciful or cruel, miserly or generous,
or [acquire] any other character traits. There is no one TR? DWW 2 K1 17Y MK 70 0 17
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10. The Nicomachean Ethics, Aristotle

If it is manifest that a man is the author of his own actions, and if we are unable to trace our conduct back
to any other origins than those within ourselves, then actions of which the origins are within us,
themselves depend upon us, and are voluntary... Men are themselves responsible... they acquire a
particular quality by constantly acting in a particular way. But if a man knowingly acts in a way that will
result in his becoming unjust, he must be said to be voluntarily unjust... this by no means implies that he
can stop being unjust and become just merely by wishing to do so... When you have thrown a stone, you
cannot afterwards bring it back again, but nevertheless you are responsible for having taken up the stone
and flung it, for the origin of the act was within you. Similarly the unjust and profligate might at the
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outset have avoided becoming so, and therefore they are so voluntarily, although when they have become
unjust and profligate it is no longer open to them not to be so.

11. JPS Commentary on Shemot, N. Sarna

The "hardening of the heart" thus expresses a state of arrogant moral degeneracy, unresponsive to human
reason and incapable of compassion. Pharaoh's personal culpability is beyond question. It is to be noted
that in the first five plagues Pharaoh's obduracy is self-willed. It is only thereafter that it is attributed to
divine causality. This is the biblical way of asserting that the king's intransigence has by then become
habitual and irreversible; his character has become his destiny. He is deprived of the possibility of
relenting and is irresistibly impelled to his self-wrought doom.

12. To Heal a Fractured World: The Ethics of Responsibility, J. Sacks

The God who gave us the gift of freedom asks us to use it to honour and enhance the freedom of others. God,
the ultimate Other, asks us to reach out to the human other. More than God is a strategic intervener, He is a
teacher. More than he does our will, He teaches us how to do His. Life is God's call to responsibility.

13. A Commentary on the Book of Exodus, U. Cassuto

In early Hebrew diction, it is customary to attribute every phenomenon onto the direct action of God. Of
a barren woman it is said that 'the Lord had shut up her womb' (I Sam. i 5); of an accident in which one
person kills another unintentionally, it is said that 'God brought it opportunely into his hand' (Exod. xxi
13), and the like. Every happening has a number of causes, and these causes, in turn, have other causes,
and so on ad infinitum; according to the Israelite conception, the cause of all causes was the will of God,
the Creator and Ruler of the world. Now the philosopher examines the long and complex chain of
causation, whereas the ordinary person jumps instantly from the last effect to the first cause, and attributes
the former directly to God. This, now is how the Torah, which employs human idioms, expresses itself.
Consequently, the expression 'but I will harden his heart' is, in the final analysis, the same as if it were
worded; but his heart will be hard. In the continuation of the narrative, sentences like 'And the Lord
hardened the heart of Pharaoh' (ix 12, et al.) alternate with others like 'And Pharaoh's heart was hardened'
(vii 13, et al.); they can be interchanged because their essential meaning is identical.

14. Mishneh Torah, Hil.Yesodei HaTorah 2:2
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15. Kol Dodi Dofek, J. Soloveitchik

Man's task in the world, according to Judaism, is to transform fate into destiny; a passive existence into an
active existence; an existence of compulsion, perplexity, and muteness into an existence replete with a
powerful will, with resourcefulness, daring and imagination. The man of destiny is highly realistic and does
not flinch from confronting evil face to face. When the man of destiny suffers he says to himself: "Evil exists,
and I will neither deny it nor camouflage it with vain intellectual gymnastics. I ask one simple question: What
must the sufferer do so that he may live through his suffering?” We do not inquire about the hidden ways of
the Almighty but, rather, about the path wherein man shall walk when suffering strikes. We ask neither about
the cause of evil nor about its purpose but rather about how it might be mended and elevated.

16. "Bittachon: Trust in God", A. Lichtenstein

a. Faithful Trust is expressed by the certainty that God stands at your side and will assist you... On the
field of battle, the warrior who can adopt this trust feels that he is on the threshold of victory; in moments
of crisis, one feels that salvation is on the way; during a night of terrors, this type of trust heralds the
break of dawn.

b. Loving Trust is expressed in a steadfast commitment- even if the outcome will be bad, we will remain
reliant on and connected to God. This approach does not claim that God will remain at our side; rather, it
asks us to remain at His side.
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