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cycle of punishment, false remorse and further punishment did not,

therefore, bring the Mitzrim to account for their harsh oppression of

_theJewish people. Thus, even after the Makkos, the Mitzrim remained
just as culpable as before. What then, did the Makkos accomplish?

Rashi tells us that the Makkos were intended to teach Bre Yisroel.
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Lb“’lhi_s is the way of HaKadosh Baruch Hu. He brings destruction upon

the idolatrous nations so that Yisroel will heed and fear Hashem,

as it is written, “mpn *MX RTN IR IR 991 ONUD MW 013 N0
0 - Lwiped out nations; their towers are desolate... [ said, ‘At least

you (Yisroel) shall fear Me, and will learn a lesson™ (Tzefaniah 3:6-7).
Hashem may have justly destroyed the towers of the heathens on

account of their transgressions, but the lesson was intended for the i
Jews, to encourage them to draw closer to Him. This was true also of

the Makkos syffered by the Mitzrim.
© still, the Makkos were directed at Mitzrayim, and were thus not
solely a lesson for the Jews. If, as we have shown, the Makkos did not
propetly serve as a punishment, what did they accomplish for the
Mitzrim? In discussing this matter, not only will we shed light on the
difficulties raised by our original questions, but the answer will give
us a great insight into how Hashem interacts with us in our everyday
lives.

‘J\ A ‘finger’ and not a ‘hand’

In the Haggadah, Chazal compare the Makkos that took place in Mitz-
rayim and those that took place at Krias Yam Suf the Splitting of the
Red Sea. The Hagaddah states, “Kamah laky - with how many makkos
were the Mitzrim smitten at the Sea?” The ten plagues in Mitzrayim
were delivered by an etzbah, a finger, as the Chartumim declared,
“OYR yw K91 7579 25 pinn X ooptoN Y8R0 YR Dm09n 1R
"1737 WD - This is the finger of God” (Shemos 8:15). At the Sea, it
is written, “NX DYR X 01302 °7 IWY WK AT T DK SR RN
VI3V @RI N2 WK T - And Yisroel saw the great hand” {Shemos
14:31). If one finger represented ten Makkos, then the five fingers of a
hand must represent fifty. The Mitzrim were therefore smitten with
fifty plagues at the Sea. |

The comparison goes deeper. 1f a persan wishes to strike or pufl-
ish, he will use his hand. That is where his strength lies. I-.Iowever, if
he wishes to teach or to demonstrate, a person will use his finger 'fo
‘point out’ the truth. This is the distinction betw?en t}.]e Makkc‘)‘s in

itzrayim and those at the Sea. The Makkos in I‘\/Ilt.zraylm wefe, The
finger of God.” They were meant to teach the Mltzrl.m. {\t Kr.1 as Zar?l
Suf, however, HaKadosh Baruch Hu smote the Mitzrim with, “His

great hand,” to destroy them.
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\.} Let us trir to perceive more deeply. Firstly, we notice a ‘

You shall know ,
The Chumash itself testifies to the intent of the Makkos. The purpose
of the Makkos was to forcefully impress into the minds of the Mitzrim
“that, “1 "X * DNYT - You shall know that I am Hashem” (Shemos
10:2) and, “YINT Y23 100 PR 2 YN M2Y2 - So that you will know there
is none like Me in all the land” (Shemos g:14). This theme is repeated
in nine separate possukim throughout the coming parshios.
Pharaoh’s first response to Moshe Rabbeinu was, “VR@R WX "1 °)
Y23 - Who is Hashem that I should listen to His voice? I do not know of
Hashem” (Shemos s5:2). The insolence, chutzpah, and haughtiness be-
hind Pharaoh’s reaction was itself enough to warrant a series of sharp
slaps in the face by the King of kings, HaKadosh Baruch Hu. Indeed,
this is the basic understanding of the entire parshah of the Makkos.
It was as if Hashem said, “Yowhave the audacity to deny Me, Who
sustains you and is responsible for your prestige and power? I shall

take you and your people to task for your insolence,that you should
never forget before Whom you must always kneel in hamility”

There is an additional level to the Makkos, however. By uttering the
words, “Who is Hashem,” Pharaoh showed that he was sorely lacking
proper knowledgf,_ of Hashem. As we shall see, the subsequent Makkos
were a response to that initial statement; a personalized lesson from -
Hashém that would prov1de Pharaoh with the fundamental knowl-
edge of HaKadosh Baruch Hu and His relatlonshlp to the world He
created, and to His chosen people, To know Hashem and be aware
of His existence is not just important for the Jewish people. All the
nations must eventually come to recognize Hashem.
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pervasive duality in the mateh. It is engraved with Hashem's

Name, the name of all-encompassing kindness, but also with the
plagues, manifestations of Hashem's strict punitive justice. It is
used to perform miracles of salvationl and sustenance for the
Jewish people, but acts as the rod of retribution for the
Egyptians. It punishes evil, but is capabie of becoming an

embodiment of evil. It is to serve Moshe as a sign to the Jewish
people proving Hashem’s appgaréﬁce to him to assure him that
they will believe him, but simultaneously chastises him for
having stated that they would not believe! In the hand it is a
manifestation of the Divine, stretching] back to the Creation; cast
to the earth it is a manifestation of that primal evil which also

originates at the beginning of time.

Let us go yet deeper. There is anidea that evil is not created
in the world; however it is certainly made possible. Changing
that possibility into a reality is our choice. If we do not pervert
the world, it remains good. If we deflect it from itsnatural state

we bring evil into being. There is a mystical source which |

indicates that the higher worlds are created straight and that
this finite, physical world reprjésents a_“bending” of that
siraightness. Once a “bend” has occurred, there is a danger.
When all is straight, no error can be made. When a bend
manifests, error has not become inevitable but it has become

decidedly possible.

O‘D\A mashal (allegory) will make this clear. If a person walks
along a perfectly straight road he can never lose sight of his point
of origin — all that is required is to turn around and look back
and it will be clearly seen. But once the road forks, once the
traveller has turned onto a road which is at an angle to his

previous path, he can no longer see home. When he looks back

|

' .j|°1:m’

Qe
Le sees only a lonely forkina lonely road. Tt becomes possible
to forget where the origin is. And that is how the world is built.
The higher worlds are straight and the angelic inhabitants of
thoseworlds see reality plainly, undeniably, and of course are
‘ "not free to forget it. But we, inhabitants of the finite, see only
the finite as a point of origin. To see the spiritual one must be
able to see around corners! One has to be able to see into a
dimension which is essentially invisible from here. The very fuct*
of a finite Creation intrinsically hides the spiritual. Of course that is .
not bad — it provides the framework within which to exercise
free will; one can look at the world and choose to see its
incredible beauty, its plan-and-purpose, its glow. That is the
correct utilization of the smokescreen of the world — to
penetrate it. But one cap just as easily see it as skin-deep; finite
only, filled with random accident, and that is bad. Good and bad
lie only in the choice of perception. :
+3 The effort of seeing the invisible, of seeing around corners,
is called “remembering”. The Torah mitzva of remembering —
deeply, spiritually — is the mitzva of opening a pathway to
higher perception. Remembering the Creation, our origin as a
people at the exodus from Egypt, our originas the people of the
Torah at Sinai, is our lifeline. In fact the command to remember
Sinai is phrased thus “Be careful and guard your soul well lest
you forget the things which your eyes have seet .... the day on
which you stood before Hashem at Chorev (Sinai)”. Not
“remember”, but “lest you forget” — the natural condition of the
Jewish people is remembrance. We are always at Sinai, that is
our natural mode, we need only take care not to forget it!
“Atem eidai — You are my witnesses”; Hashem appoints us
His witnesses from Sinai on. Witnesses are called in only when

"r?he onginz—?l subject of their testimony is no longer visible. Their

« task is to recall the gvents.
|© To straighten what is bent. That is our task. Not to be
c}ecewed by a bend in the road. The name of the Jewish people

‘ bmvn (Israel) spells bN -wn the strazght one of Hashem! And the 5

-1 ' So the mateh, somehow, stands at the jun&ion between
heaven and earth. It is located at the point where the straight
bends. It is in fact an agent of Creation, poised to réveal the
straight bright line of Hashem's presence in the world — it is
the immediate agent of miracles] when it appears, the world
obeys. But it is ever ready to manifest as the reflection of all evil.
Tts natural place is in the human hand, the hand of Adam at the
time of Creation, the hand of Avraham, Yitzchak, Yaakov,
Yosef, Moshe Rabbeinu. In these hands it is pure sapphire-clear
mastery of the world. But cast to the earth, or in deeper terms:
brought low, close to dark physicality, it becomes pure terror.
And its correction? Pick it up by the tail; treat it as if it were a
mateh; relate to it while yet dumb with terror as it should have
been held all along, then, and only then, after it has been thus
conquered does it reveal its true identity, its sanctity. It is in
reality a mateh, and vet the serpent was no illusion.




‘%omummate control of reality when it is grasped in kedufha
(holiness), he/ énters Egypt, the domain of evil. The Jewish
eople are enslaved in Egypt in deeper terms they are

A oppressed by the forces of evil. That is why they are there, to

—Dbecome a people that is holy by breaking out of the dimension of .
-imphrity. And their leader, Moshe, must face the king of evil, ‘
Pharaoh, in the ultimate showdown. This is no cheap magic contest, .
no 'éttempt to prove whose sorcery is stronger — that is not Torah.
Itisadialogue betweengood and evilat thehighestlevel; goodmust
conquer evil at that level, at the formation of the Jewish people;and | |
it is enshrined in a parsha (portion) in Torah. ‘ :
Pharaoh denies knowledge of Hashem. Of course. Moshe
demonstrates: Pharach, what you are doing is misrepresenting
reality, you are transforming the mateh of the world into the primal
nachash (serpent)! And Pharaoh'’s response? That is our business! 1 ‘
That is what Egypt is, that is what we teach here! His wife does the
same. The children do the same. All .of Egypt is intrinsically
dedicated to perverting the spiritual truth into unholiness. You are
bringing produce to an overstocked market! No simple witty |
remark, but a deep statement of Egypt’s manifesto. And Moshe's
reply? Of course I must bring my produce here; here is where the
- experts should recognize quality! Here is the very piace, the only
place, to distinguish between the” tricky, shimmering facets of
perception of good and evil. And Aharon’s staff swallows up all the
others —goodand holiness willengulf evil eventually. And of course
Wit swallows them after revealing itself as a mateh, not a serpent: that |
is the point: ifis the reality of correct perception, of remaining true to ‘
the source of the world that will conquer the vicious falsehood of evil.
The business of evil is to dash the mateh to earth and cause
it to manifest as the nachash. Our business is to hold it aloft and
reveal it as the mateh. It is not easy. Once the road has forked .
one may be genuinely lost. Fighting home may take all we have. "
But that moment of transformation of the self, that point of
snapping out of a terrifying ordeal into the transcendent clarity

of victory is what life is about. And that is why we are here.
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THROUGH THE Prism OF TORAH

The nature of a snake is to attack its victim by biting him
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in the heel. The bite itself is tiny and seems harmless, but
-appearances are often deceptive. With this small incision, the

snake 'has injected a fat i i en the

entire body. That scenario accurately depicts the snake-like plan '}

of Pharaoh. On the surface, his decree of mass slavery appeared

.
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manner. It, too, begins with insidiotis incursions in relatively
‘minor areas of Yiddishkeit but which will ultimately spread
further and wreak havoc. In this vein, the Kli Yakar explains the
verse in Bereishis (3:15) whe;n the Almighty addressed the ser- | |
pent and said, WK1 190" m.‘i — a Yid will be able to crush the
¥y X, characterised by the snake, when it comes to YR — the :
major_sins_of murder, immorality, idolatry. However, anxy | ;
apy UDWN — in the field of 2pY, those so-called petty offences |

. which we tread underfoot, there the Satan will make inroads,
and once the snake has inserted his poison, it will spread and-
become lethal. It is not for nothing that Dovid HaMelech ‘1‘
expressed his fear that "3J210° *2p¥ T\¥ (Tehillim 49:6) — even thef

ainor sins will cause much spiritual anguish. . . (13,8 37) L./DMII PN NRWIA UAK 7 lnmf?;"
H If, however, we are aware in advance of this ploy practised | o
by the Satan, our task is that much easier. Basically, we must v N992M " NINY n»an )
realise_that there is nothi rifling in Yiddishkeit. A whole = | — -
7;7’M— ——

davening can be spoilt by coming a little late at the start. A
\kslight indiscretion in moral integrity can have devastating con:
sequences. A casual bit of ¥ W2 can ruin lives. To read but

. one article or listen to one speech that mocks or is hostile to by 9x3 925 nARIW 13120 Lax ?2pybR NYN 0 0 aINOY
tradition can sow a poisonous seed and.do irreparable harm. In  ny37 /3 727 7V 17 M2y wny W oy 7D DY Mk 1377 AYD
_short, our efforts must be directed to give the Satan no margin. /‘JD Tow 1 owWwn mIn X2 27n 2aR Runv Y WPIOIW MY 1T X
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crouches furtively and waits for the door to be opened even« Y
. - »” ”
slightly. Qur task is to ensure that it is firmly shut. Awpm PMNLIND I AR AT P 272 re i DWﬁ:l:J: ::N ':
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And that also explains the incessant repetition of Yerzias
Mitzrayim, the exodus from Egypt; that’s the essence of
LPesach and is recalled all through the year. All right, there
was a liberation. We got our freedom. But lots of people have
been liberated. The freedom we celebrate on Pesach is the lib-
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and liberation we're talking about here, it’s all about the fzuras

%Ga’adam, th¢ removal of the obstacles to the process of recon-
struction and rebirth. _ - —
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fact, the deeper wisdom states that the front of the neck, or
throat, is identified with Moshe Rabbenu - after all, Moshe is 1997 7K1 273y "] pm Poid ¥ j°¥m T3 - 78931 13y i ar

the voice of Torah; Hashem speaks through Moshe’s throat, ~ X132 W"W 21y T¥ 1pan oy ™o X3 opn b5 mapIppn yTWER YW T -
“The Divine Presence speaks from Moshe’s throat.” The 1 XU RNP°ODI RIPRIT, AN X932 NpYIYI NIpIpRw ARl w7 ANE YW Repalvid
same sources state that Moshe’s archtenemy, Pharaoh, is | 172y X7 DRW® DRIX D¥IYD DM¥RR PIY Yy oyTIDYR oYY XUan anYr
represented by the back of the neck — he is the one who | gysxy 7oritxa oMY DYTIBER DRI PAW D3P DPYY K3 AYID ATV

strives for the opposite Of thatwhich Moshe Rabbenu wishes ! a7n i"l”y] D"?nn: 2UR91Y  DNRYwMm nﬁ&:xu-l n‘p:n{ jap] )7"("1531 anmY RN

*:; "’Ch‘e"l: Pl‘a’af‘l’hs goahl is to keep the Divine voice outof ., PB] AT W2 RORTD AYIPI AN RO WY YIR “DROM yTow”
o ..

world, to silence the voice of the spiritual. Moshe DYTIDY YU p WO KYR DYTIOIN DANWR prgnb 7 XY TN MY

Rabbenu’s task is to achieve connection, the ¢ ultimate
i iri i : = " 1%y 1933 DIIDY TN 1nonan Ny b '1W7
connection of spiritual and physical worlds; Pharaoh’s work | Z¥72¥1 137 Y Rw 0312 Mpysl | I T
’ ‘;":y "nw'msx'r M7 Sy 7y ow wR

is to separate those worlds. Arch-enemies indeed. And the .
letters,of the word fyna “Pharaoh”, when reversed, spell
_ §wiT “ha’oret”, the back of the neck!
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shall travel three days journey into the wilderness, and slaughter
to Hashem our God, in the manner He shall tell us. (Shemos

8:23) .

Throughout the remainder of the parshah, however, Moshe Rab-

beinu speaks only about a seemingly temporary excursion to the
desert in order to celebrate a festival. Even when Moshe inu

c!gmanded that Pharaoh allow Bnei Yisroel to leave Mitzrayim, he did
not mention that it was to be a permanent arrangement, he merely
said, “We shall travel three days journey into the wilderness, and slaugh-
ter to Hashem our God, in the manner He shall tell us” |
. There are two ways to understand why Moshe Rabbeinu drew at-
tention only to the festival in the wilderness, and not to the greater

objective of the Jewish people’s emancipation.

What They Could Handle
As we have mentioned, Bnei Yisroel were not ready to digest the full | ,
implication of total freedom from slavery. The idea of a festival for a

\Lfew days in the desert was something they were.able to comprehend,

indeed something that would bring them a respite from the backbreak-
ing labor, and give them a taste of the joy of avodas Hashem. From '
this starting point, the full realization of complete freedom would
be_easier for them to grasp. As Bnei Yisroel stood at Yam Suf, the
shackles ofﬁ\/htzraylm having been broken, Moshe Rabbeinu sa1d to
them, “02 Ty T anXIR 199010 K2 OV 08D DX DNPKY WWK; 3 - For
as you have seen the Mitzrim this day, you shall never again see them,
forever” (Shemos 14:13). Once they had left Mitzrayim, Moshe Rab-
beinu was able to reveal the full truth to them. Not only would they |

\ -

never see the Mitzrim again, but that they would have no desire to a>

do so. Having tasted freedom, they were now capable of con31dermg |

astate 6f ; ﬂermanent emanc1pat10n . ] _,,,—f-‘

‘wholeheartedly. Thus we see, that the Chag LaShem served, at least |
in §art, as the stepping-stone to complete cheirus.

ki

Shabbos Experience
Itis also true that a Chag LaShem has an intrinsic value and kedushah |

hich is no less significant than its ¢ Jauty to'attune an enslaved
people to cheirus. When Shabbos of Yom Tov comes around, itisa’
‘chance to immerse ourselves in total kedushah, and bask in the close-!
ness we are privileged to have with our Father in Heaven.

There are"many parallels that can be made between the prepara--
tions Bnei Yistoel made prior to their journey to Hashemss festival and
the preparations the Jewish family mak&s for Shabbos and Yom Tov.
On Erev Shabbos, we take out our beautiful silverware and adorn the

~ Shabbos table, we dress in our finest clothes! and the women wear their

valuable jewelry. Bnei Yisroel were also instructed to do this: “X1727
Fal) ] o3 *23 MY PR TR YT ORD WX 1'782)’1 UV" IR - Please
speak in the ears of the people: Let each man request of his fellow and

ioch woman from her fellow silver vessels and gold vessels” (Shemos
and tﬁey gran?d' Their request” (12:35-36). Indeed, a Criag Lashent is

hi-
|

A

éga day dedicated to pure avodas Hashem. A person must be prepared

and bring all he can to the experience of Shabbos. This is what Moshe
Rabbeinu said to Pharach, “With our youngsters and with our elders
shall we go; with our sons and with our daughters, with our flock and
with our cattle shall we go, because it is a festival of Hashem for us”
{10:9). “And our livestock, as well, will go with us, not a hoof will be left,
for from it shall we take to serve Hashem our God; and we will not know
with what we are to serve Hashem until our arrival there” (10:26). To
serve HaKadosh Baruch Hu we must bring all we possess.

When Shabbos is approached properly, every mouthful of food is

|
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‘ like a sacrifice on the Mizbe'ach, and when we stand and daven in shul,

| itisas if we are davening in the Beis HaMikdash, Would those who sit
‘ in shul and discuss the sports news and financial markets only realize
the opportunity that they ruin with their small-talk and idle gossip!
- We are fortunate and truly blessed to have been given the oppor-
,"tonity to serve Hashem in this way every single week. A Jew that is in
touch with the holiness of the Shabbos will sense the anticipation and
' the excitement hours before its onset. “nawn nx Y N MU - And
the children of Yisroel shall guard the Shabbos.” (Shemos 31 16)‘What
does 1MWt mean? The Torah uses the ,same expression to describe
Yaakov Avinu’s reaction to Yosef’s dream “I3T1 PR MY XY - And
hzs father guarded the matter” (Bereishis 37:11) Yaakov Avinu walted
ith great anticipation for the realization of the dream. In the same
way, I_(lal Yisroel are bid to anticipate the arrival of Shabbos Kodesh.
Though we keep and guard the Shabbos on the day itself, all our
 preparations for Shabbos and our feelings of sweet anticipation are
| also part of keeping Shabbos, and this does not only apply to Erev
r Shabbos. For example, when clearing the Shabbos table and putting
' the candlesticks away on Motzaei Shabbos, one might take a cloth
' and wipe the candlesticks and declare, “lichvod Shabbos Kodesh” In
/this way it is possible to honor the Shabbos from the very moment it
' departs! Whatever a person does to increase and refine his awareness
that everythmg he does is for the honor of the Shabbos, is praisewor-

! thy. Honoring the Shabbos honors He Who commanded us in its
observance. .

Ngver mind thq,ggher reasons why we must leave Mitzrayim; this is
atime to rejoice with our God. Moshe Rabbeinu taught Bnei Yisroel
that the chag itself is an opportunity for avodah in its own right.

We have this opportunity every single week, to let the kedushah of
Shabbos permeate our being so that we come to realize that nothing

* in life has any meaning or value without it being totally dedicated

“to_serving the Ribbono Shel Olam. Every moment of Shabbos is an
opportunity to dedicate ourselvés completely to the honor of the Rib-
| bono Shel Olam, to absorb unimaginable levels of holiness, and to

draw ourselves ever closer to HaKadosh Baruch Hu. If a person senses
| that his Shabbos is lacking in some way, he should take time after

- Shabbos to analyze it and work on bringing out all of its potential.

_.b It is imperative to learn to experience every Chag LaShem to its

' fullest, since we ourselves are unaware of the spiritual heights we are

capable of attammg This is the meaning of the possuk, “T12v3 710 yTI K?
‘ "I nX - We do not know with what we shall serve Hashem? (Shemos
-10:26) We have no ‘idea of how close we can draw fo Hashem until

we pur eVelY ounce of our energy into annapanng yreparlng fOI'

goodness, has gr ar}ted us, as _a}_m _ete{rigxl 1;1_11_e_r§ta_nce, and this, beyond
all other things, is the central, unifying experience of our existence
. as His chosen people. -
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