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Even though this is not the appropriate place to discuss this matter, [I have chosen to discuss it] since any time
there is an allusion to matters of faith [such as the nature of providence], | always elucidate, for it is more
important for me to explain a principle [of this nature] than any other thing that | teach.
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...so that on should not say: “I learned halacha; that is adequate for me.” For that reason it is written: “If you will
assiduously keep this mitzvah completely ...” (Devarim 11:22). The phrase “this mitzvah completely” teaches us that
one must learn midrash, halacha, and aggada.*
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! In fact, whenever Talmudic sources define what the mitzvah of talmud Torah encompasses it always includes aggada. For example,
Nedarim (4:3), like the above source, includes mikra, midrash, halakhot and aggadot. Sifrei (306) includes “mikra and mishna, talmud,
halakhot and haggadot.” All agree that the well-rounded scholar excel at both halacha and aggada. Interestingly, many people feel an affinity
to one over the other. While specialization within Torah is encouraged (y517 127w 21pan K2R 7710 T2 QTR PR R TNV 0 77 777 7712y) the above
source warns against ignoring one genre completely.



R. Yitzchak ben Pinchas says: “Anyone how knows midrash/aggada but does not know halacha has not tasted
the taste of wisdom. Anyone who knows halacha but does not know midrash/aggada has not tasted the taste of
fear of sin.”

He said: “Anyone who knows midrash/aggada but does not know halacha is like a unarmed warrior. Anyone
who knows halacha but not midrash/aggada is like an armed weakling.
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Do you want to know the Creator? Study aggada, because through this you will know God and emulating to His
2
ways.
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It is a well-known and clear matter that the love of God will not become fixed in a person's heart until he
becomes fittingly obsessed with it at all times, abandoning all things in the world except for this. This was
implied by the command ["Love God, your Lord,] with all your heart and all your soul” (Devarim 6:5).

One only can love God [as an outgrowth] of the knowledge with which he knows Him. The nature of one's love
depends on the nature of one's knowledge! A small [amount of knowledge arouses] a lesser love. A greater

[amount of knowledge arouses] a greater love.

Therefore, it is necessary for a person to seclude himself in order to understand and conceive wisdom and
concepts that make his creator known to him according to the potential that man possesses to understand and

comprehend, as we explained in Hilchot Yesodei ha-Torah.
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2) What is the way to love and fear God? When one contemplates the
great wonders of God's works and creations and sees that they are a
product of a wisdom that has no bounds or limits, he immediately will
love, laud, and glorify [God] with an immense passion to know the
Great Name, like David has said, "My soul thirsts for God, for the
living God.”
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And when one thinks about these very matters, he will feel a great
fear and trepidation, and he will know that he is a low and
insignificant creation with hardly an iota of intelligence compared to
that of God, like David has said, "When | observe Your heavens, the
work of Your fingers...what is man that You are heedful of him?"
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Bearing these things in mind, | shall explain important concepts of the
Creator's work, as a guide to understanding and loving God.
Concerning this love the sages said that from it one will come to
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Z Later we shall see numerous sources that stress the inherent value in knowing God. This midrash stresses its value insofar as it facilitates
emulating His ways.
® English translation by Immanuel O'Levy available at http://www.panix.com/~jjbaker/rambam.html
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know God.
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12) When a man contemplates these matters and recognizes the
creations — angels, spheres, Man, etc. — and sees God's wisdom in all
the formations and creations, his love for God will increase, his soul
will thirst, and his very essence will yearn to love God. Furthermore,
he will fear on account of his lowliness, paucity, and insubstantiality
when he compares himself to one of the great holy bodies, and
certainly to one of the holy incorporeal forms, and he will see himself
as an empty and deficient vessel, full of shame and disgrace.
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Perhaps Heaven will consider me meritorious enough that my words in these essays be accepted [by people], so
that they implant fear of God and unsullied service [of God] to take root in the hearts/minds of those upright

hearts/minds who seek God’s ways.

Concerning Man's Duty in the World

The foundation of saintliness and the root of perfection in the service of God lie
in a person coming to see clearly and to recognize as a truth the nature of his
duty in the world and the end towards which he should direct his vision and his
aspiration in all of his labors all the days of his life.

Our sages of blessed memory have taught us that man was created for the sole
purpose of rejoicing in God and deriving pleasure from the splendor of His
Presence; for this is the true joy and the greatest pleasure that possibly can be
found. The place where this joy truly may be experienced is the World to Come,
which was created expressly to provide for it; but the path to the object of our
desires is this world, as our sages of blessed memory have said (Avot 4:21),
"This world is like a corridor to the World to Come."

The means that lead a man to this goal are the mitzvot that we were commanded
by God, may His Name be blessed. The place of the performance of the mitzvot
is this world alone.*
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* Translation adapted from www.shechem.org.



The foundation of all foundations and the pillar of wisdom is to know that there is a Primary Being Who brought into
being all existence. All the beings of the heavens, the earth, and what is between them came into existence only from the

truth of His being.
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I heard from my brother that a person should not think that there are only 613 mitzvot. If that were the case, then from
Bereishit to Bo there would only be three mitzvot. Indeed there are many parshiot in the Torah that do not have any
mitzvah—a notion which is inconceivable. Rather, every utterance in the Torah is a mitzvah in its own right.

If you ask, since there is a hidden matter anyway...

why bother studying the claims (made by the
various characters in the book of lyov) and the
secret that we alluded to? This is the attitude of
fools who despise wisdom. For we shall benefit
ourselves in the above-mentioned study by
becoming wise men who know God in the manner
in which he acts and in his deeds. Moreover, we
shall become believers endowed with a stronger
faith in him than others.
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If a person is possessed of a most sensitive soul and it is a moment of tranquility, free of physical craving, and he scans
the heights of the heavens and depths of the earth, he is overwhelmed and astounded: for the world appears as a closed
secret, mysterious and wondrous. This riddle grips his mind and heart, and he feels faint, lifeless, for he is possessed by
this mystery, and yearns with his entire soul to solve it. He would walk through fire and water for [this understanding].
For what is the use for life, if that pleasant life’s secret is withheld from him?

The mitzvah to Know God: Philosophy verses Mysticism
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This concept proceeded and gathered strength among the descendants of Ya’akov and those who collected
around them until there became within the world a nation that knows God.
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1. And you shall know, and you shall instill in your heart, that Hashem is God, in heaven above and on the earth below.
2. And Shlomo, my son, know the God of your father and serve Him with a complete heart and willful soul, because God
seeks all hearts.
3. Know that Hashem is the God.
I [God] shall elevate him because he knows My name.
5. But let he that glorifies himself do so in this: that he understands and knows Me.
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But they did not prohibit studying the words of the wise and their investigations about the essence of existence
and its nature; on the contrary, through them will be known the greatness of the Creator... And even though the
Kabbalists have a different perspective [on the correct way to know God], both views are the words of a living
God. And even though these things were said by the wise men of the nations of the world (i.e. non-Jews), it
states in the first chapter of Masechet Megilla that anyone who says words of wisdom, even from the nations, is
called a “wise man.”

The Importance of Meta-halacha
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We should hurry to know Hashem, for this is the secret of all disciplines, and for this reason alone man was
created. But man cannot know Hashem until he studies many disciplines, for they all are like a ladder to reach
this elevated plane... One first knows Hashem via [studying] His actions...
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® R. Bachya adds that based on the verse in Yeshaya 44: inan X1 ny7 891 129 58 25w X9, we know that the phrase 7227 %% nawm demands
intellectual rigor.

® This could be understood as saying that ma‘aseh merkava is a difficult or esoteric discipline, whereas the dialectics of Abaye and Rava are
easier to grasp. Rambam, however, understands it as referring to axiological importance. Not everybody agrees with this reading. In fact,
Ritva (Sukka 28a) notes that the fact that the Talmud first lists m3%7 &3 m1wm Xpn indicates that these fields are superior. He understands
that the reason why x271 »ax7 n;7 are referred to as jup 127 is because they resulted from lack of clarity:



They said regarding R. Yochanan ben Zakkai that he studied all of Tanach, Mishnah, Talmud, halachot,
aggadot...the great matter, and the little matter. “The great matter” refers to ma’aseh merkava, and “the little

matter” refers to the debates of Abaye and Rava.
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10) These matters have been discussed very briefly here and are deep
matters, but not as deep as those discussed in the first two chapters. The
matters discussed in the first two chapters are those relating to creation
(ma’aseh bereishit).
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13) These four chapters have discussed the first five commandments
(anochi, lo yihyeh, shema yisrael, ahavat Hashem, and yirat Hashem) and
are what the early sages called pardes, as it is written (Chagiga 14b), "Four
people went to study pardes, etc.” Even though those four people were
giants of Israel and very great sages, not all of them had the capability to
understand and comprehend these matters.
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| say that it is not fitting to study pardes unless one first has studied what is
metaphorically called “bread and meat,” which is the study of what is
permitted, what is forbidden, and other commandments. These matters
were called “a little matter” by the sages, as they have said, “ma’aseh
merkava is a great matter, whereas the debates of Abaye and Rava are a
little matter.” Nevertheless, it still is fitting to study other commandments
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first, because they settle a man's mind. Furthermore, they are the great good
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that God gave to this world, by which we can inherit life in the World to
Come. It is possible for everyone — adults, children, men, women, those of
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broad understanding and those of limited understanding — to know these
matters.
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Torah as an Instantiation of Divine Wisdom: the Mystical Perspective and that of Halachic Man
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" Radak writes:
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R. Shimon said, “Woe to the person who says that the
Torah came to tell simple stories and folklore, for if this
was the case, one could make a Torah that would be even
better. And if Torah was meant to tell us the way of the
world, the nobility have better works, so why not use
theirs. Rather, all matters of Torah are elevated concepts
and lofty secrets...
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The Torah... when it entered this world, if it did not dress
itself in the clothes of this world [i.e. the stories and
human language], the world would be unable to bear it.
Thus, the stories of the Torah are the clothing of the
Torah. Anyone who thinks that the clothing of the Torah
is the true Torah and that there is nothing deeper, may his
spirit be blown, and he has no potion in the World to
Come. Therefore, David said, ‘Open up my eyes and let
me see the wonders of your Torah,” namely, that which is
beneath the garments of Torah.
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Come and see that there are garments that are visible to
all, and the fools, upon seeing a well-dressed person, do
not look further [judging the person by the clothing he is
wearing]. They think that the clothing is the body of a
person, and the body of a person is his soul.

Likewise, the Torah has a body, and it is the mitzvot of the
Torah that are called gufei Torah. This body is dressed in
clothing, the stories of this world. The fools of the world
only look at the clothing and do not consider what is
beneath the clothing. Those that know more do not look at
the clothing, but rather at the body beneath the clothes.
The wise, servants of the Elevated King, those that stood
at Har Sinai, look only at the soul of the Torah, because
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See also Ramban (Devarim 30:6), who understands that it is referring to the removal of the attraction to evil in the messianic era:
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The Gr”a offers a similar understanding:

"INYR ARANY TRTR TN 1T 19102 TI0N 7730 TV iR M0 WD — T M0 1D ,IR 9T
Nefesh ha-Chaim 4:27-8 explains that this is because full expression of the Torah’s secrets could not be contained in our world as it stands.
With the world’s purification, however, things will change.



this is the true Torah. In the World to Come, we will see
the inner soul (xnnw17 ’nNPw1) of the Torah.”

%10 The fourth chapter of Tanya
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This means: since Torah is the wisdom and will of the Holy One, blessed be He,* it is one with His glory and
essence, since He is the Knower, the Knowledge... and the Known, as explained above in ch. 2 in the name of
Rambam...*> God compressed His will and wisdom into the 613 commandments of the Torah and in their
laws... in order that every neshama, or even the lower soul-levels of ru’ach and nefesh, situated as they are in
the human body, will be able to grasp them with its intellect.*®

“Halakhic man’s approach to reality is, at the outset, devoid of any element of transcendence” (Halakhic Man p. 17). Rather,
halacha is the blueprint for the ideal world.** R. Lichtenstein summing up R. Soloveitchik’s approach:

Torah study gives the Jew insight — as direct and profound as man is privileged to attain — into the revealed will
of his Creator. Through the study of Halakha — the immanent expression of God's transcendent rational
will — man's knowledge of God gains depth and scope. Further, religious study is a stimulus to the total

® Pardes Rimonim (R. Moshe Cordevero 1522—1570) notes that this is why halacha stresses the importance of studying the weekly parsha
without skipping any words — because even the seemingly insignificant words convey profound truths:
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Indeed, Kabalistic texts frequently elaborate upon the verses that seem least important. If on a level of pshat these verses seem insignificant,
we must turn to sod to recognize their import. (Rambam in Moreh ha-Nevuchim 3:50 offers non-mystical explanations of these sorts of
verses, writing: “There are in the Torah portions that include deep wisdom but have been misunderstood by many people; they require,
therefore, an explanation...”
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1 1 .e., the wisdom of Torah expresses God’s wisdom; its practical application and laws — e.g., whether or not a particular object is kosher —
express His Will.
12 These three aspects (knower, knowledge, known), separate and distinct in terms of human intellect, are, as they relate to God, one and the
same entity: they all are Godliness.
3 Translation adapted from that of R. Yosef Wineberg, published and copyrighted by Kehot Publication Society, and available at
http://www.chabad.org/library/tanya/tanya_cdo/aid/7883/jewish/Chapter-4.htm.
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spiritual personality. Faith can be neither profound nor enduring unless the intellect is fully and actively engaged
in the quest for God.”

Thus, the study of halacha, even more than the study of machshava, facilitates a communion with Hashem:

When a person delves into God's Torah and reveals its inner light and splendor ... and enjoys the pleasure of
creativity and innovation, he merits communion with the Giver of the Torah. The ideal of clinging to God is
realized by means of the coupling of the intellect with the Divine Idea that is embodied in rules, laws, and
traditions... However, halachic knowledge does not remain sealed off in the realm of the intellect. It bursts forth
into one's existential consciousness and merges with it... The idea turns into an impassioning and arousing
experience; knowledge into a divine fire; strict and exacting halachic discipline turns into a passionate love
burning with a holy flame. Myriads of black letters, into which have been gathered reams of laws, explanations,
guestions, problems, concepts and measures, descend from the cold and placid intellect, which calmly rests on
its subtle abstractions and its systematic frameworks, to the heart full of trembling, fear, and yearning and
turn into sparks of the flame of a great experience that sweeps man to his Creator.'®

The Debate Concerning the Study of Philosophy: Rambam’s View
Shabbat 116a

ROMYR 7772 99IKRY W2 RTMW 2P0 ROT RAW 2pWw 7177 2022w RDISDID K137 M0 ORI 20923 1277 700K TYIHR 9277 10927 2190 XX
TIP9T R 1 DR 117N R? RNT2 K12 21922 77 2200 DR 199 100 90K W1 927 20212 07 A9D°1T K1V Y FONR 1PRpY DIRY RATTT RAW O
NP2DW 177 WAR X217 RVAM TR 2 2208 177 02 1IN RTAD XN121 802 17°2 22031 PNPINR X190 NPRORY AWAT RDPPIR DH0INK 10VIRG
7IAR M0 KD RND2 K12 21972 17°2 2°N21 2NNR AWRT RNPIR DY 9D0IRY [RDY] *NPNR JWAT XNPIR 12 1D MY X2 RIX 712 2021 X1507 7°0°07
RIWH WYY RN ROR OR973 127 2R R3WD T 0 Y

Menachot 64b
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However, these sources are equivocal.”’

> R. Joseph Soloveichik," in Great Jewish Thinkers of the Twentieth Century, S. Noveck, ed. [NY, 1963], p. 290.
16 Al Ahavat ha-Torah in Be-sod ha-Yachid ve-ha-Yachad, ed. Pinchas Peli (Jerusalem: Orot, 1976. pp. 410-411); translated adapted from that
of R. Ronnie Ziegler http://vbm-torah.org/archive/rav/rav12.htm.
7 Concerning the term “X91072°5” used in the Talmud, Rashi Shabbat 116a translates the term as heretic (min); Rashi Avoda Zara 54a
translates it as one who possesses gentile wisdom. Aruch explains it to mean stargazer, and Tosafot (Shabbat 116a) assert that it means a
lover of wisdom or a scoffer. The context of Shabbat 116a depicts a philosopher as a corrupt judge who presents himself as honest. It does
not necessarily indicate that all philosophers are bad.
Concerning Greek wisdom, Rashi Menachot 64b understands the term as referring to o> (hints or riddles) and not philosophy. Tosafot
Menachot 64b, Meiri Sota 49a, Rambam (comment to Mishnah Sota 9:15), Tashbetz (on Avot 2:14) and Rivash (45) all draw similar
conclusions and assume Greek Wisdom is a form of communication and does not refer to philosophy per say. The context of Menachot 64b
supports this translation. See also Shita Mekubetzet Bava Kama 83a for three views on the meaning of the term “Greek wisdom” — hints,
astrology, or philosophy.
Maharal likewise understands that the Talmud’s rejection as a repudiation of 2wn W 7%°9n, but not necessarily wisdom in general:
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Moreh ha-Nevuchim 1:71:

Know that many branches of science relating to the correct solution of these problems once were cultivated by
our forefathers but were in the course of time neglected, especially in consequence of the tyranny that barbarous
nations exercised over us. Besides, speculative studies were not open to all men, as we already have stated; only
the subjects taught in theTorah were accessible to all. Even the oral law, as you are well aware, originally was
not committed to writing, in conformity with the rule to which our nation generally adhered, “Things which I
have communicated to you orally, you must not communicate to others in writing.” With reference to the law,
this rule was very opportune; for while it remained in force, it averted the evils that happened subsequently, viz.,
great diversity of opinion, doubts as to the meaning of written words, slips of the pen, dissensions among the
people, formation of new sects, and confused notions about practical subjects. The traditional teaching was in
fact, according to the words of the law, entrusted to the Sanhedrin ha-Gadol, as we already have stated in our
works on the Talmud.

Shmoneh Prakim:

“It is important to know, though, that I did not originate the ideas expressed or the explanations offered either in these chapters
or in my commentary. Rather, they have been collected from the words of the sages in the midrash, the Talmud, and in their
other works, as well as from the words of earlier and later philosophers (Jewish and non-Jewish), and from the works of many
others. Accept the truth from whoever utters it.”

Moreh ha-Nevuchim (3:25):

When you examine this view and that of the philosophers, taking into consideration all preceding chapters that
are connected with this subject, you will find that there is no other difference of opinion as regards any portions
of the universe except that the philosophers believe in the eternity of the universe and we believe in creation.

1.6 The Debate Concerning the Study of Philosophy: The Perspective of Rambam’s Opponents
Brachot 28b:
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Our Rabbis taught: when R. Eliezer fell ill, his disciples went in to visit him. They said to him: “Master, teach us
the paths of life so that we may merit the life of the World to Come.” He said to them: “Be solicitous for the
honor of your colleagues; keep your children from higayon and set them between the knees of scholars; and
when you pray, know before whom you are standing. In this way, you will merit the World to Come.

(:3> Mmzaz) n''hx

12991 2 12 AT 220070 AN A 102 17 PR 2R 91,70 ARDR RO ARdaw AR 0D 1R X120 PR

TAPRW WA 7210 TTINA 93 NTARW AR PR DRYAW 227 2w ININK 12 RHT 12 PR (27Y ©7¥) M3 NO0mn NRT X120 DR PRI R0AT7 W
19 0K, M3 12 TR 979 1 R 010 1 ROW AYW RO AR P71 RE OO0 1T 700 990 W XY 71 XIpa0 1PRY XIp 104 nnon
12991 0N 72 NPT 200w 2197 7?2 F7I0KR 101 NRonT 1010

593 NIDPW 117 TR NRT 7R0M DR IR STXOBR R TS 1D ,990 1IN DR MW 19 PRY 15T TR ANTT NI NASMT I8N Dan
T1R9% 2N RTI2 ORI 1701 NIRRT OV TIAYY NRIT 2aR ,T72991 0 12 oA (R YRITY) 20001 5N O

QIR IR DA 2TPW WIRT MR IR LTV NN IR (27 27D P72) 7211 PIDAT WP RN 1170 NP1 NRoN WITDT 1m0
WP IR TV RIAW 717 YA D07 ARTAY ,MIYRY 0°21PW *191 N°I1 NNOA2 907 4a? 17PN A7 M2 HW 2011 Nndn 12 DR TP
NnoM 9R 72 N17YH 0910 110 R DRI 87907 %D 70K IR 7190 2727 2aR L,MI0R 7O 3700 Nnan 19202 N9YIN 12 PR AT 127 00 190
.O7R 92 Do R NRTA AROA0 K20 02w RTW MIRVEAT DY TRy X7 aR N1 Do IR PRTIP 1T AR 00 T




12

MWy’ nY 917 %Y 7302 PROna IR DOXOTT 7907 YR 39002 1PYW 10 700 D000 03 W XITW T3 707 IRIR IR
52 9190 I TAYR MITY 7127 TIRD RITW AR 2 992 MN2TI NIWY MDA 1202 PR DRYIN 107N O MM DR mIR Wy T
N7 99 MY 17 DR NI TwRn T R0010190T TR PINR PWANY J1°AT D00 .PINT DRIYIN 2197 1Mo Yo 19208 o
TP DOPYRI RODIDVOIN 7N PN MIWYY 19971 REDWT KXW RXAOW 712 21700 29m1 AT prana wew mim 2p ann
TTW VLT 92772 NAWY RV DONAR DOTIN72 D12 120070 NN DY 30 03 WY T IR LIPATT 12 02°12 Wan 217a0 K71
MIDI1 N7 N30T TN 709 CIDIR WA O3 @730 7APN 9272 12 2IWIT AT I8V 077 101 1A NWD Py

VAT 12 WA WAR N7 O°9I01P5:T 1 ORI 11017 TR0 02 171 o)

» QYR 72°0 YT 7717 R IR
WD MR MPYRY MEDT 772 937 RONAT W9 AR 2172 107 X091090m

Philosophy, with her fair speech,'® caused Rambam to err and explain the Gemara allegorically and to uproot it
from the simple understanding.

How do those who Prohibit Philosophy Justify Rambam’s Pursuit?
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A person should study only scripture, Mishnah, Gemara, halachic decisors (poskim), and those that follow them.
Through this, a person will acquire olam ha-zeh and olam ha-ba, but a person should not study others branches
of wisdom (Rivash). Nevertheless, it is permitted to study other branches of wisdom occasionally (be-akra i), as
long as one does not study heretical works. This study (philosophy) is what Chazal called “walking in the

'8 This is an allusion to Mishlei 7:21, with philosophy being compared to a prostitute who diverts her victim from the path of righteousness.
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orchard (pardes).” A person should not walk in the orchard unless he [first] fills his stomach with meat and
wine,” namely, knowledge of what is permissible and forbidden and the rules of the mitzvot (Rambam).
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| already have told you that my teacher, R. Peretz ha-Kohen, did not speak of or recognize sefirot. | heard from
him that R. Shimshon from Kinon, who was an outstanding rabbi, used to say, “I pray like a child.”®® He meant
to preclude the perspective of the Kabbalists, who sometimes pray to one sefira and sometimes pray to a

different sefira, based on the type of prayer.
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And about this | say that one should not rely on these things unless he hears them from a wise Kabbalist ( aon

52pn), and even then only maybe (218 1>730).

R. Kook’s View that we must Embrace both the Philosophical and Mystical Traditions
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In our days as well as in previous generations, since the controversy over
the Rambam has died down and his light has spread its rays across the
Jewish horizon, his Moreh ha-Nevuchim also is to be considered a holy
volume of Torah. And heaven forbid that we disparage it in any way. Our
obligation today is not only to find some way of justifying the Rambam's
words, but to delve into them and to see that the essence of his ways is that
of the Torah. In Torah law, there are various aspects and differences of
opinion. And we apply the dictum, "Make your ears like a spout and listen
to the words of those who declare something pure as well as those who
declare it impure, those who declare someone innocent as well as those who
declare him guilty, those who disqualify something as well as those who
approve it — because all of these opinions come from one shepherd
(Moshe)" (Chagiga 3a). This is the case even though in practice, only one
of these opinions is accepted. The same concept applies to the laws of
viewpoints and articles of faith that have been posited by the sages of Israel,
who are the forefathers of faith, great and holy Torah leaders. Heaven
forbid that we treat them disrespectfully and conclude that any of their
opinions is drawn from the secular realm, which have no place within
Judaism, and in particular we are forbidden to assume such an attitude
about the viewpoints of the father of Israel, who has enlightened the eyes of
all generations with his Torah teachings, wisdom and holiness — Rambam.
Even when it comes to his opinions that many sages of various generations
take exception to, we can say only that we must accept the viewpoint that
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' Interestingly, Rama changes Rambam’s “bread and meat” to “meat and wine.”

% Maharshal (Teshuvot 98) explains this to mean that even after he had studied all of the great mystical secrets, when he prayed, he prayed

like a child, meaning to say that he did not contemplate the sefirot while praying.
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the majority of Torah leaders tend to. But heaven forbid, heaven forbid, that
anyone come to the conclusion that the viewpoints of the great Rambam are
foreign to the Torah!

Since Rambam, whose source of life was the Torah of God, found his heart
(so faithful to God, His Torah, and His people) in these viewpoints, this
itself is proof that there is nothing in them that can raise doubts in anyone's
heart or to drive anyone away from the holiness of the Torah and of Israel.
What counts in this matter is a person's spiritual state and his grasp of
spiritual imagery, for each individual has his own nature. And so, [deciding
what to study] must be dealt with on an individual basis.
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Introducing Morah ha-Nevuchim

When can One Begin Studying Philosophy?
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12) The early sages commanded us not to
discuss these topics with more than one person,
and that person should be wise and capable of
independent extrapolation. When teaching
someone these topics, one teaches him first
what is contained in the beginning of these
chapters in small quantities, and he should be
able to deduce further details on his own.
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These matters are extremely deep in nature,
and not everyone can understand them. .. These
matters should be yours alone and not taught
publicly...
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Chapter 4

10) These matters have been discussed very briefly here and are deep
matters, but not as deep as those discussed in the first two chapters. The
matters discussed in the first two chapters are those relating to creation
(ma’aseh bereishit). The early sages commanded us not to discuss these
matters in public either, but with a single person one may talk about them,
and one may teach them to a single person.
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11) What is the difference between mystical and esoteric speculation and
these matters? The former is never discussed with even a single person,
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unless that person is wise and capable of independent extrapolation, and
even then one does not discuss it too deeply. Creation may be discussed
with any single person, even if his intellect is such that he will not
understand it, and one may tell him as much as he is capable of
understanding. These matters are not discussed amongst many people, for
the reason that not everybody is of an intellectual level that will enable him
to understand these matters.
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13) These four chapters have discussed the first five commandments
(anochi, lo yihyeh, shema yisrael, ahavat Hashem, and yirat Hashem) and
are what the early sages called pardes, as it is written (Chagiga 14b),
"Four people went to study pardes, etc.” Even though those four people
were giants of Israel and very great sages, not all of them had the
capability to understand and comprehend these matters.
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| say that it is not fitting to study pardes unless one first has studied
what is metaphorically called “bread and meat,” which is the study of
what is permitted, what is forbidden, and other commandments. These
matters were called “a little matter” by the sages, as they have said,
“ma’aseh merkava is a great matter, whereas the debates of Abaye and
Rava are a little matter.” Nevertheless, it still is fitting to study other
commandments first, because they settle a man's mind. Furthermore, they
are the great good that God gave to this world, by which we can inherit life
in the World to Come. It is possible for everyone — adults, children, men,
women, those of broad understanding and those of limited understanding —
to know these matters.
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Our Ability to Understand God:
>70%0  R"D AN Ty o

DOWIRTT 1A TR NPT M0 1292 T W TV "2 WITRT YW IREAT NNOAR Y707 W2, 77120 NR RI VIR MARWD W 1027 Wn Wdaw a7 e
QORYAIT IRWA 1292 17793 73R DRI NP7 13920 7Wn Wita T ,20WIRT IRWH VTR 791 WIRT MR REAIW 1272 107X TpRAN 1710 AR
X177 702 W71, 2 DY 73T 927 DNOAR WD WY NI 2307 RIW N0 QTR DY 0 PRY R N2 120w K0T WRI IRINT DNRR YW 7Y
PIAR IR DWIRT 72 TAR TIDOW WD ,QORXAIT IRWA MNYTA 7" TIDIW 12T WXAT DNPARA PWAW TV ,1NR? VIO R 17107 QTR YT ROW 0
R XY 2397 TR DR AR MR 20057 T2 777 72T DY, DOWIRGT 991 IRWA INYTA W70 1913 70 1w

What did Moshe, our teacher, want to comprehend when he requested: "Please show me Your glory" (Shemot
33:18)? He asked to know the truth of the existence of the Holy One, blessed be He, to the extent that it could be
internalized within his mind, as one knows a particular person whose face he saw and whose image has been
engraved within his heart. Thus, this person's [identity] is distinguished within one's mind from [that of] other
men. Similarly, Moshe, our teacher, asked that the existence of the Holy One, blessed be He, be distinguished in
his mind from the existence of other entities, to the extent that he would know the truth of His existence as it is
[in its own right].

He, blessed be He, replied to him that it is not within the potential of a living man, [a creature of] body and soul,
to comprehend this matter in its entirety. [Nevertheless,] He, blessed be He, revealed [to Moshe] matters that no
other man had known before him — nor would ever know afterward — until he was able to comprehend [enough]
from the truth of His existence for the Holy One, blessed be He, to be distinguished in his mind from other
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entities, as a person is distinguished from other men when one sees his back and knows the structure of his body
and [the manner in which] he is clothed.

This is alluded to by the verse, “You shall see My back, but you shall not see My face" (Shemot 33:23).
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Now that we have reached this point in our attempt to understand the divine, there is no need to explain the
matter further, for we have to fear Him.
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God said to Moshe, “You request to know My name? I am known by My actions: sometime I am called Keil
Shakkai, sometimes Tzevakot, sometimes Elokim, sometimes the tetragrammaton. When | judge humanity, | am
called Elokim. When | wage war against the wicked, | am called Tzevakot. When | withhold due punishment, |
am called Keil Shakkai. And when | have mercy on my world, | am called by the Tetragrammaton.
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However, the idea of blessing Him (blessed be His name) is not [aimed] towards the Essence (so to speak) of
the One Master (blessed is He) — never! never! — for He is far, far above any blessing. Rather, the idea is as is
stated in Zohar (Parshat Emor 98 and in other places) that the Holy One (blessed be He) is [both] revealed and
hidden. For the Essence of the Ein Sof (blessed is He) is the most hidden of the hidden and cannot be assigned
any name at all, not even the tetragrammaton (blessed is He), nor even to the top thorn of its letter yud.

(And although Zohar refers to Him [blessed be He] with the name Ein Sof, it is not a descriptive name for Him
[blessed be His name]. Rather, the intention is relative to how we perceive Him, from the perspective of the
forces that are affected by Him via his purposeful relationship with the worlds. And for this reason, He is
referred to as “Ein Sof” [without end] and not “Ein Reishit” [without beginning], for in truth, from the
perspective of His Essence [blessed be His name], He has no end and no beginning; [it is] only from our
perspective of His powers [blessed be He]. It is that all of our understanding is just a beginning, but there is no
final destination at which we can arrive with an understanding of His powers [blessed be His name] that
influence [the world].)
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And what we are able to grasp to some small degree and can name and describe with a number of: 1. names
that are physically descriptive, 2. names that are descriptive of a relationship, 3. names that describe behavioral
gualities, and 4. names that describe personality qualities, as we have encountered in the Torah and in the
various expressions of prayer; all of them only are from the perspective of His (blessed be He) relationship
with the worlds and the powers from the moment of the creation, to set them up, to sustain them, and to
control them according to His will (blessed be His name)...

Moreh ha-Nevuchim 1:58%
Praised be He who, at the moment that the minds glance at His essence, their understanding turns faulty. At the
moment of glancing at the necessary correlation between His will and His actions, knowledge turns into
ignorance. When the tongues attempt to exalt Him with attributes, all verbosity turns into ineptitude and
faultiness.

Moreh ha-Nevuchim 1:59

All the philosophers say: we are dazzled by His beauty, and He is hidden from us because of the intensity with
which He becomes manifest, just as the sun is hidden to the eyes that are too weak to apprehend it....The most
apt phrase concerning this subject is the dictum found in Tehillim (65:2): “To You silence is praise” ( 7>m7 77
m2°nn), which is interpreted to mean that silence with regards to You is praise. This is a very profound
observation. For whatever was intended to have been expressed by way of exaltation and praise of Him will be
found faulty when applied to Him, sensing that the praise is somehow wanting. Accordingly, silence and
limiting oneself to the apprehensions of the intellects are more appropriate — just as the perfect ones have
enjoined when they said, “Meditate with your heart upon your bed and be silent, selah” (Tehillim 4:5).

Chagiga (11b):
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Anyone who speculates upon four things, a pity for him! He is as though he had not come into the world: 1. What is
above, 2. What is beneath, 3. What is before, 4. What is after.
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Going Too Far
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Do not expound upon that which is beyond you, and do not investigate that which is hidden from you.

Moreh ha-Nevuchim1:32

You must consider when reading this treatise that cognitive perception, because connected with matter, is
subject to conditions similar to those to which physical perception is subject. That is to say, if your eye looks
around, you can perceive all that is within the range of your vision; if, however, you overstrain your eye,

2! Adapted from the S. Pines translation (Chicago: University of Chicago Press, 1963)
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exerting it too much by attempting to see an object that is too distant for your eye, or to examine writings or
engravings too small for your sight, and forcing it to obtain a correct perception of them, you will not only
weaken your sight with regard to that particular object, but also for those things that you otherwise are able to
perceive — your eye will have become too weak to perceive what you were able to see before you exerted
yourself and exceeded the limits of your vision.

The same is the case with the speculative faculties... If you admit the doubt and do not persuade yourself to
believe that there is a proof for things that cannot be demonstrated...or attempt to perceive things that are
beyond your perception, then you have attained the highest degree of human perfection...
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Our Rabbis taught: four entered pardes: ben Azzai, ben Zoma, Acheir, and R. Akiva... ben Azzai peered [where
he was not meant to] and died... ben Zoma peered and was damaged... Acheir became a heretic, and R. Akiva
emerged in peace.

Rambam writes:

[If you respect your limits] then you are like R. Akiva, who “entered in peace [the study of these theological
problems], and came out in peace.” If, on the other hand, you attempt to exceed the limit of your intellectual
power... you will be like Elisha [Acheir]; you not only will fail to become perfect, but also will become
exceedingly imperfect. Ideas founded on mere imagination will prevail over you...

Rambam notes the Talmud’s comparison to honey.

In comparing knowledge to food (as we observed in chap. 30), the author of Mishlei mentions the sweetest food,
namely, honey, which has the further property of irritating the stomach and causing sickness. He thus fully
describes the nature of knowledge. Though great, excellent, noble, and perfect, it is injurious if not kept within
bounds or not guarded properly; it is like honey, which gives nourishment and is pleasant when eaten in
moderation but is totally thrown away when eaten immoderately.

In light of this grave danger, one might conclude that the study of philosophy should be shunned. Rambam warns against the
folly of such a conclusion:

It was not the object of the prophets and our sages in these utterances to close the gate of investigation entirely
and to prevent the mind from comprehending what is within its reach, as is imagined by simple and idle
people... The whole object of the prophets and the sages was to declare that a limit is set to human reason where
it must halt.
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If one will say: “The sages warned us against this, especially about investigating the beginning of time and

space, as they said: ‘Anyone who speculates upon four things, a pity for him’”...

it is inconceivable that they

forbade true speculation, as our Creator already has commanded [that we engage in] it, as the verse states: “Do
you not know? Have you not heard? Has it not been told to you from the outset? Have you not understood the

foundations of the earth?” (Yeshaya 9:21).
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It is not your responsibility to finish the work, but you are not free to neglect it.
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This matter is what the Torah warned us against when it said, "And in
case you look to the skies, and when you see the sun, the moon, the
stars, and all the host of heaven, and you be misled to worship them,
etc.” This means, "In case your judgment wanders and you think that
it is they who control the world, and that Hashem the whole world to
them to live and exist in, and that they are not spoiled by the ways of
the world," and then one will think that it is fitting to bow down to
them and to worship them. We have received commandments
concerning this matter when it says, "Be careful that your judgment is
not deluded, etc." That is to say that one should not be led to deviate
by one's thoughts and think of the idols as a go-between between
oneself and God.
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2) ldolaters wrote many books about their worship: what the main
part of their worship is, how it is done, and what the related laws are.
God commanded us not to read such books at all and not to think
about them or any connected matter at all. Even to look at a figure is
forbidden, as it is written, "Do not turn to idols.” Concerning this
matter it says, "...and do not inquire about their gods by saying, ‘How
did these nations serve their gods?" i.e. do not inquire about the
method of worship even if one will not worship, because this causes
one to worship and to do as they do, for it is written, " I will do the
same myself.”

3) All of these transgressions [mentioned so far] are in the same
category, namely, that of not turning to idolatry. Anyone who does
turn to idolatry and performs the associated acts of worship should be
flogged.
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It is not just turning to idolatry in thought that is forbidden; we also
are warned not to consider any thoughts that may lead to uprooting
any of the Torah's principles. We are warned not to think in this way,
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turn our attention to it, or allow ourselves to become confused by
following the [incorrect] impulses of our hearts. This is because a
man's reasoning is limited, and not all ways of thinking can attain the
truth of the creation [and Creator], and if a man is pulled by his
impulsive thoughts, he will destroy the world because of the
limitations of his mind [by spreading such opinions amongst others].
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What does this mean? Sometimes he will adopt idolatry, and
sometimes he will consider the oneness of the Creator — whether He
exists or not, what is in heaven and beneath the ground, what existed
before the world was created and what will be after it. Sometimes he
will contemplate whether the prophecies are true or not, and
sometimes he will contemplate whether the Torah is heavenly [in
origin] or not, and he will not know the principles necessary to know
the truth, and he will become a heretic.
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The Torah warned us against this by saying, "...and you shall not
follow your impulses and what you see, which lead you astray;" that
is to say, not to be attracted by one's limited mind, which will prevent
him from attaining the truth. The sages said that the words, “your
impulses” refer to heresy, and the words, “what you see” refer to
adultery. Even though this sin [of following incorrect impulses] can
cause a person to be cut off from the World To Come, it does not
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carry a penalty of corporal punishment.

Contradictions in Moreh ha-Nevuchim: How could Rambam write Moreh ha-Nevuchim? How should Moreh ha-
Nevuchim be Read?
“Directions for the Study of this Work™:

“But I rely on two precedents: first, to similar cases our sages applied the verse, “It is time to do something in honor of
Hashem, for they have voided your Torah” (Tehillim 69:126).”

“Secondly, they have said, ‘Let all of your acts be guided by pure intentions’ (Avot 2:7).” On these two principles |
relied while composing some parts of this work.”

Lastly, when | have a difficult subject before me — when | find the road narrow, and can see no other way of
teaching a well-established truth except by pleasing one intelligent man and displeasing ten thousand fools — |
prefer to address myself to the one man and to take no notice whatever of the condemnation of the multitude. |
prefer to extricate that intelligent man from his embarrassment and show him the cause of his perplexity so that
he may attain perfection and be at peace.

Therefore, Hashem commenced the Torah with the description of creation, that is, with physical science; the
subject being on the one hand most weighty and important, and on the other hand our means of fully
comprehending those great problems being limited. He described those profound truths, which His Divine
Wisdom found it necessary to communicate to us, in allegorical, figurative, and metaphorical language. Our
sages have said (midrash on Bereishit 1:1), “It is impossible to give a full account of creation to man. Therefore,

999

scripture simply tells us, ‘In the beginning, God created the heavens and the earth.”” Thus, they have suggested
that this subject is a deep mystery, and in the words of Shlomo, “Far off and exceedingly deep, who can find it

?2 In Iggeret Teiman, Rambam justifies R. Sa’adya Gaon’s prediction of the keitz (the time of moshiach’s arrival), despite the restriction
against doing so, on similar grounds:
As for R. Sa’adya's messianic calculations, there are extenuating circumstances for them, though he knew they were
disallowed. For the Jews of his time were perplexed and misguided. The divine religion might have disappeared had he not
encouraged the pusillanimous and diffused, disseminated, and propagated by word of mouth and pen a knowledge of the
Torah’s underlying principles. He believed, in all earnestness, that by means of the messianic calculations, he would inspire
the masses with hope for the truth. Verily, all his deeds were for the sake of heaven. Consequently, in view of the
probity of his motives, which we have disclosed, one must not decry him for his messianic computations
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out?” (Kohelet 7:24). It has been treated in metaphors in order that the uneducated may comprehend it according
to the measure of their faculties and the feebleness of their apprehension, while educated persons may take it in
a different sense...

Later in the introduction, Rambam adds another factor (in the section “on method”). Rambam writes that there are seven types of
contradictions that are found in literary works. These seven can be further divided into two classes; the first class (1-4) consists
of apparent contradictions that stem from a misunderstanding of the author’s intent.?

The second class (5-7) consists of real contradictions. Sometimes these exist because the contradiction escaped the notice of the
author (6), but other times these contradictions are intentional (5 and 7).%* Rambam writes that in his treatise, the only
contradictions are the result of design (5 and 7). Why would an author intentionally insert a contradiction? He may have
educational reasons — things must be taught in steps (5) — while at other times he may be trying to obscure his true intention due
to the prohibition of teaching esoteric wisdom to the public (7). How does inserting contradictions help circumvent this
proscription? Presumably, an unprepared reader will dismiss the writer as unintelligent for having included contradictory
statements, while the qualified student will recognize the contradiction and intuit the author’s true intent. Rambam’s solution
thereby ensures that only appropriate students derive knowledge from the work.?

How could Ma’aseh Bereishit Refer to Science? Rambam’s Spiritual Conception of the Physical World
Yesodei ha-Torah 2:9:
2OMAWN IN2R 9991 1273 207 INRY AR 20 ORWIT T INRW 1 DR PN 22TV 020 O 7 2w YT W1 °9¥a 1910 2O0AvaT 02201977 95
TOWA D°P3P3TY 02137 DY N APYRW D°ORINT DR 1M 7ARY DX 17701 T2 RNT TN WITRT PIORW DWI) OYIRINT 10 DIXD 2NN
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All the stars and spheres possess a soul, knowledge, and intellect. They are alive and stand in recognition of the
One who spoke and [thus brought] the world into being.
According to its greatness and level, each one praises and glorifies its Creator, just as the angels do. Just as they
are aware of the Holy One, blessed be He, they also are aware of themselves and of the angels that surpass them.

2 They are:

1. The first cause arises from the fact that the author collects the opinions of various men, each differing from the other, but neglects to
mention the name of the author of any particular opinion. In such a work, contradictions or inconsistencies must occur, since any
two statements may belong to two different authors.

2. Second cause: The author holds at first one opinion that he subsequently rejects.

3. Third cause: The passages in question are not all to be taken literally.

4. Fourth cause: The premises are not identical in both statements, but for certain reasons they are not fully stated in these passages.
Tanach, Mishnah, and midrash contain contradictions of this sort. Thus, the Talmud frequently will resolve contradictions by saying that
statement A was made by X, while statement B was made by Y (first cause); or A changed his mind (second cause); or verse A should not be
taken literally (third cause),; or that verse A is relevant under certain circumstances, while verse B is relevant under different circumstances
(fourth cause).
 The fifth cause is that a teacher initially may have to assume certain inaccurate theories because the student is not yet able to understand the
complexity of the truth (such as presuming Newtonian physics until a student is ready to understand relativity). Thus, initially it is
inaccurately explained according to the capacity of the students, such that they may comprehend it as far as they are required to at first. Later
on, the same subject is thoroughly treated and fully developed in its right place.

The sixth cause is that the author did not perceive his own inconsistency.

The seventh cause is that sometimes it is necessary to introduce such metaphysical matter as may be partly disclosed but must be partly
concealed. Therefore, it may be convenient on one occasion to treat the metaphysical problem as solved in one way and later to treat it as
solved in the opposite way. This is necessary because the author has the responsibility to endeavor to conceal as much as possible to prevent
the uneducated reader from perceiving the truth.

? Rambam writes: “Any inconsistency discovered in the present work will be found to arise in consequence of the fifth cause or the seventh.”
% Rambam also writes in the introduction that he lets these secrets be glimpsed and then again concealed so as not to violate the prohibition
against revelation.
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The knowledge of the stars and the spheres is less than the knowledge of the angels but greater than that of
men.”’
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Introduction to Section 3 of Moreh ha-Nevuchim:

No divine revelation came to me to teach me that this was the intent of the matter, nor have | received my belief in this respect
from any teacher; rather, | have been informed by what I learned from Scripture and the utterances of our sages, together with
the philosophical principles that | have adopted, that the matter is as such, without doubt. But it is possible that the matter is
otherwise and the meaning is different.t seems difficult, though, to claim that all of Rambam’s conclusions concerning pardes
stem exclusively from revelation and transmission in light of his explicit declaration that some of his theories come from other
sources.®
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The opinion of Rama is based on Rambam, who understands thusly the story of the four people who entered
pardes, and they were punished because they were too young, with the exception of R. Akiva... However,
neither Rama nor Rambam has seen the true pardes.

%" The distinction between Rambam’s understanding and that of contemporary science impacts not just our perception of the universe, but
also the lessons that can be drawn from its study.

How should we relate to modern science’s rejection of Ramba’s perspective? Rambam writes (Hilchot Yesodei ha-Torah 3:9) and attempts to
prove (see Moreh ha-Nevuchim 2:5) from Biblical verses and Chazal that the heavenly spheres have souls, knowledge, and understanding and
that they live, stand, and recognize Hashem (Aristotle's position). R. Ya’akov Kaminetzky writes the following (Emet le-Ya akov al ha-
Torah,, 5761, revised edition, pp. 15-16):

As an aside, we learn from these words of Ramban [on Bereishit 1:1], and in particular from what he concluded in the
continuation of his words on verse 8, that everything that exists in the creation in the entire world, including the sun, the
moon, and all the heavenly hosts, are not called "heavens." The "heavens" refers only to things that have no physical
bodies, such as angels, chayot and the merkava. Anything that has a physical body, however, is included in the name
"earth" in verse 1...These words of Ramban are what carried me when we saw men descending from a space ship on a
ladder onto the surface of the moon. | thought to myself: "What would Rambam,, who wrote that the moon has a spiritual
form, answer now?" | thought that at that point, Kabbala defeated philosophy, and I comforted myself with the words of
Ramban...

We are forced to say that what Rambam told us in these chapters [Hilchot Yesodei ha-Torah, chs. 1-4] is neither ma‘aseh
merkava nor ma‘aseh bereishit. Rather, he wrote those four chapters from his deep mind and from his knowledge of secular
wisdom, i.e. not from the wisdom of Torah, but only from philosophy... and Rambam wrote these only as an introduction to
the Mishneh Torah, while the main part of the book begins with chapter 5... (translation adapted from
http://hirhurim.blogspot.com/2004/12/rabbis-and-traveling-to-moon.html).

%8 In the introduction to Section 3 of Moreh ha-Nevuchim, he writes:
No divine revelation came to me to teach me that this was the intent of the matter, nor have | received my belief in this
respect from any teacher; rather, | have been informed by what | learned from Scripture and the utterances of our sages,
together with the philosophical principles that | have adopted, that the matter is as such, without doubt. But it is
possible that the matter is otherwise and the meaning is different.
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Appendix: Rambam on Kabbala
p. 578 of R. Sheilat’s Igrot ha-Rambam:
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How do Kabbalists Understand Rambam?
:2° 210D 7 PP 2T AR
P71 % (1179 2rK) 19 10N 7 NPTE OX DYDD ,TNIXY ROR 197X% 7O 92T TAUR DRI NBK MK - T2 2900 9K TwnI - Tavn PR TIOR ' an
772 2% X1 9o
“What does God ask of you but to fear Him, to follow in His path, to love Him, to serve Him with all of your heart and
soul... for your benefit.” This is telling us that God asks nothing of us four His benefit, only for our benefit. As the

% Quoted in Kitvei ha-Rambam u-veno R. Avraham.
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verse says: “If you have sinned how have you affected Him; if your iniquities are many, what have you done to Him. If
you acted righteously what have you given Him and what can He take from your hand.”
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There is in this matter a great secret, because according to the simple perspective (Pshat ha-davar) God dwells in Israel
for our sake, and not for His sake. But in truth the matter is as it says, “Yisrael in whom I am glorified” (which implies
that we the Jewish people benefit God by bringing Him glory), and Yehoshua says, “What will be with Your great
name” (which implies that our service glorifies His name), and “Here (in the temple) I will dwell for I desire it,” and it
says “and I will remember the land.”

R. Kook:
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Our teacher, Rambam, for whom Torah was the source of his life, has been found faithful to God and his Torah
even in these matters.
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It is known that in major, areas Rambam did not follow in the path of Aristotle or his Arabic commentaries.
Rather, Rambam investigated, evaluated, and purified these matters according to the scientific understanding at
his time, and also beyond their limits. After these clarifications, when it became clear to him that there was
nothing contradicting the foundations of Torah, [only then] he accepted them... and then utilized them to help
explain the written and oral Torah.

Without a doubt, some people are affected
positively by certain viewpoints that connect their
hearts to holiness, purity, faith, service of God,
Torah, and mitzvot. And there are others whose
hearts are drawn to such holy and elevated matters
by other viewpoints.

If the opinions expressed in Moreh ha-Nevuchim
were congenial to the holy spirit, mighty faith, and
holy, true service of clinging to God possessed by
the great and holy light [that] Rambam [was], if
they were congenial to his entire inner treasury of
goodness, holiness, exactitude, vitality, sanctity,
purity, and the mighty fear and love of God — all of
which was a constant flame of holy fire in his pure
heart —there can be no doubt that a great many Jews
will be positively affected by these opinions and
thus drawn to holiness.

On the other hand, many other people cannot forge
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a connection between their spirit and the opinions
put forth in Moreh ha-Nevuchim. They have the
right to connect the thought of their hearts to the
viewpoints expressed by Torah leaders who cleared
a different path. But heaven forbid that we
disparage Rambam's viewpoints as being outside
the realm of Torah, and worse, as Greek wisdom
and alien to the Torah, for these viewpoints have
been sanctified by Rambam's holy spirit.

With his stature, the great Rambam truly imbued
the light of science and ethics with all the attributes
of holiness and purity of the holy Torah, which he
studied day and night in order that, through them,
he would cling to the One God. We cannot say that
he had an internal conflict, leading him to write
Moreh ha-Nevuchim with one spirit and his other
works with another — heaven forbid! Rambam was
a pure-hearted righteous person. Just as he was a
genius in Torah and wisdom, so was he a genius of
pure-heartedness and faith. And all of his words,
including those of his great Moreh ha-Nevuchim,
will remain as an eternal light in the wisdom and
Torah of Israel, like a generous sun with healing
rays.*
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Are there Age Restrictions on Kabbala?
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R. Yitzchak of Kumrena (Notzeir Chessed, Avot 4:20):
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If only my nation would listen to me, in this generation when heresy is powerful, they would teach a nine year

old Zohar and the Tikkunim such that his fear of sin would precede his wisdom and thereby endure.

The Mitzvah of Knowing God and Believing in God

Disbelief Resulting From Faulty Reasoning

Rambam’s definition of a heretic

After listing the thirteen principles of faith Rambam writes the following:

And when the person will believe all these fundamentals and his faith
will be clear in them he enters into the nation of Israel and it is a
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%! Likutei ha-Re iyah; translation adapted from pp. 365-67 of R. Yaacov David Shulman’s translation.
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mitzva to love him and to have mercy on him and to act to him
according to all the ways in which God commanded us regarding
loving your neighbor. And even if he did all of the sins in the Torah
due to desire of the emotions, and from his physical aspect’s
conquering him, he will be punished for his sins, but he still has a
share in the world to come and is among the sinners of Israel.
However if he rejects one of these fundamentals he leaves the nation
and is a denier of the fundamentals and is called a heretic, a denier,
etc., and it is a mitzva to hate him and to destroy him. And regarding
him it is said (Tehillim 139) “Behold will not the enemy of God be my
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enemy?”
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Five types of people are classified as infidels: One who says that
there is no God and that there never has been a Leader; one who
admits that there is a Leader but that there is more than one; one
who admits that there is a single God but that He has a body and
form; one who says that God is not the first and that He did not
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create everything; and one who worships a star or constellation in R R
order for there to be an advocate between himself and God. Each
of these opinions counts as infidelity.
7"aRT7 AW
Why has he called such a person a heretic? There are many people greater 100 9¥21 13 RITW ROX TR P20 QW WO
than and superior to [Rambam] who adhere to such a belief on the basis of 222101 2173 M1 P AT KPR KRR
what they have seen in verses of Scripture and even more in the words of MIRPAA IR 777 992 TAWNNT WA 1077 1N

those aggadot which corrupt right opinion about religious matters.
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If you think that there is an excuse for those who believe in the corporeality of God on the ground of their training, their
ignorance or their defective comprehension, you must make the same concession to the worshippers of idols: their
worship is due to ignorance, or to early training, “they continue in the custom of their fathers” (Chullin, 13a).
You will perhaps say that the literal interpretation of the Bible causes men to fall into that doubt, but you must know that
idolaters were likewise brought to their belief by false imaginations and ideas. There is no excuse whatever for those
who, being unable to think for themselves, do not accept [the doctrine of the incorporeality of God] from the true
philosophers. I do not consider those men as infidels who are unable to prove the incorporeality, but I hold those to be so
who do not believe it, especially when they see that Targum Onkelos and Targum Yonatan avoid [in reference to God]

expressions implying corporeality as much as possible.
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First Approach: Nebech apikores
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Halacha 8

The soul of all flesh is the form which it was given by God. The extra dimension which is found in the soul of man is the
form of man who is perfect in his knowledge. Concerning this form, the Torah states [Genesis 1:26]: "Let us make man
in our image and in our likeness" - i.e., granting man a form which knows and comprehends ideas that are not material,
like the angels, who are form without body, until he can resemble them.[This statement] does not refer to the form of the
body perceived by the eye - i.e., the mouth, the nose, the cheeks, and the remainder of the structure of the body. This is
referred to as to'ar (appearance).

It is not the soul found in all living flesh which allows it to eat, drink, reproduce, feel, and think. Rather, knowledge is
the form of this [dimension of] soul and it is concerning this form of the soul, that the verse states: "in our image and in
our likeness." Frequently, this form is referred to as nefesh or ruach. Therefore, one must be careful regarding these
names, lest another person err regarding them. Each name reveals its characteristics.

Halacha 9

The form of this soul is not a combination of the fundamental [elements] into which it will ultimately decompose, nor
does it come from the neshamah so that it would require the neshamah, as the neshamah requires the body. Rather, it is
from God, from heaven.

Therefore, when the matter [of the body], which is a combination of the fundamental [elements], decomposes, and the
neshamah ceases to exist - for [the neshamah] exists only together with the body and requires the body for all its deeds -
this form will not be cut off, for this form does not require the neshamah for its deeds. Rather, it knows and
comprehends knowledge which is above matter, knows the Creator of all things, and exists forever. In his wisdom,
Solomon [gave this description (Ecclesiastes 12:7)]: *The dust will return to the Earth as it [originally] was, and the
ruach will return to God who granted it."


http://www.mechon-mamre.org/i/t/t0101.htm#26
http://www.mechon-mamre.org/i/t/t3112.htm#7
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2) Similarly, when they said that the righteous people have
crowns on their heads, they were referring to the knowledge by
which they inherited a place in the world to come. This
knowledge remains with them, and that is their crown, as Shlomo
said, "...with the crown with which his mother crowned him.” It
also is written, "...and everlasting joy shall be upon their head" —
this is not physical pleasure that they will receive, but rather the
crown of the sages, i.e. knowledge. When they said that they will
benefit from the radiance of the Divine Presence, they meant that
they will know and understand the existence of God in a manner
that they could not while in their gloomy and paltry bodies.
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3) Whenever the word “nefesh” is mentioned in this context, it
does not mean the neshama that needs the body to exist, but
rather the tzura (form) of the nefesh, which is the understanding
that it understood of the Creator according to its ability and that
causes other understandings and actions. This is the form that was
explained in the fourth chapter of Hilchot Yesodei ha-Torah. It is
called “nefesh” with respect to this matter.
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Moreh ha-Nevuchim 3:54:

2-2:17 72w NoYR

The ancient and the modern philosophers have shown that man can acquire four kinds of perfection. The first
kind, the lowest, in the acquisition of which people spend their days, is perfection as regards property... The
second kind is more closely related to man's body than the first. It includes the perfection of the shape,
constitution, and form of man’s body... The third kind of perfection is more closely connected with man himself
than the second perfection. It includes moral perfection, the highest degree of excellency in man's character.
Most of the mitzvot aim at producing this perfection; but even this kind is only a preparation for another
perfection, and is not sought for its own sake.... The fourth kind of perfection is the true perfection of man:
the possession of the highest intellectual faculties, the possession of such notions that lead to true
metaphysical opinions regarding God. With this perfection, man has obtained his final object. It gives
him true human perfection. It remains to_him alone and it gives him immortality. On its account he is

called man...
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The Holy One, Blessed Be He, gave us this Torah, which is a support of life, and
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anybody who does what is written in it and knows everything contained in it
completely and correctly will merit life in the world to come. He will merit [a
portion] in proportion to the magnitude of his actions and to the extent of his
knowledge... If one does not acquire wisdom, and if one has no meritorious deeds,
then with what will he merit life in the world to come?! For it is written, "...and
there is no work, nor device, nor knowledge, nor wisdom, in the grave..." (Kohelet
9:10). If one ignores God and transgresses by means of food, feasting, adultery, or
similar activities, then one will bring upon himself all these curses and remove all
the blessings, so that his days will end in panic and fear, and he will not have the
opportunities or perfect body to perform mitzvot, and he will not merit life in the
world to come. And then he will have lost out on two worlds, for when someone is
troubled in this world by illness, plague, or hunger, he does not busy himself with
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learning or mitzvot, with which life in the world to come is merited. ,00m DY) AW apyn PR Ry
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Tinnok she-nishba:
Shabbat 68b
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And similarly the explanation of the Torah was also received from God and this is what we use today to know the
appearance and structure of the sukka and the lulav and the shofar, tzitzis, tefillin and their usage. And all this God said
to Moses and Moses told to us. And he is trustworthy in his role as the messenger...
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A person who does not acknowledge validity of the Oral Law is not the rebellious elder mentioned in the Torah. Instead,
he is one of the heretics and he should be put to death by any person.

Since it has become known that such a person denies the Oral Law, he may be pushed into a pit and may not be helped
out. He is like all the rest of the heretics who say that the Torah is not Divine in origin... All of these are not considered
as members of the Jewish people.
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To whom does the above apply? To a person who denied the Oral Law consciously, according to his perception of
things. He follows after his frivolous thoughts and his capricious heart and denies the Oral Law first, as did Tzadok and
Beitus and those who erred in following them.

The children of these errant people and their grandchildren whose parents led them away and they were born among
these Karaities and raised according to their conception, they are considered as a children captured and raised by them.
Such a child may not be eager to follow the path of mitzvot, for it is as if he was compelled not to. Even if later, he hears
that he is Jewish and saw Jews and their faith, he is still considered as one who was compelled against observance, for
he was raised according to their mistaken path. This applies to those who we mentioned who follow the erroneous
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Karaite path of their ancestors. Therefore it is appropriate to motivate them to repent and draw them to the power of the
Torah with words of peace.*
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Dividing the Ikkarim
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Additional Problems for the first two approaches
Moreh ha-Nevuchim 1:46
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%2 This follows the text in the Vilna edition of the Rambam. There is a missing line which we discuss in section 4.4.
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The same is the case with the information concerning the Creator given to the ordinary classes of men in all prophetical
books and in the Torah. For it was found necessary to teach all of them that God exists, and that He is in every respect
the most perfect Being, that is to say, He exists not only in the sense in which the earth and the heavens exist, but He
exists and possesses life, wisdom, power, activity, and all other properties which our belief in His existence must
include, as will be shown below. The minds of the multitude were accordingly guided to the belief that He exists by
imagining that He is corporeal, and to the belief that He is living by imagining that He is capable of motion.
Because ordinary men consider only the body as fully, truly, and undoubtedly existing when it is connected with a body
but is itself not a body, although believed to exist, has a lower degree of existence on account of its dependence on the
body for existence. That, however, which is neither itself a body, nor a force within a body, is not existent according to
man's first notions, and is above all excluded from the range of imagination. In the same manner motion is considered by
the ordinary man as identical with life; what cannot move voluntarily from place to place has no life, although motion is
not part of the definition of life, but an accident connected with it. The perception by the senses, especially by hearing
and seeing, is best known to us; we have no idea or notion of any other mode of communication between the soul of one
person and that of another than by means of speaking, i.e., by the sound produced by lips, tongue, and the other organs
of speech. When, therefore, we are to be informed that God has a knowledge of things, and that communication is made
by Him to the Prophets who convey it to us, they represent Him to us as seeing and hearing, i.e., as perceiving and
knowing those things which can be seen and heard. They represent Him to us as speaking, i.e., that communications
from Him reach the Prophets; that is to be understood by the term “prophecy,” as will be fully explained. God is
described as working, because we do not know any other mode of producing a thing except by direct touch. He is said to
have a soul in the sense that He is living, because all living beings are generally supposed to have a soul; although the
term soul is, as has been shown, a homonym.

Third Approach: Dividing between loss of olam ha-ba and exclusion from the Jewish people
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Fourth Approach: It is his fault
Hilchot Teshuva:
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All the twenty four individuals listed above will not receive a portion in the world to come even though they are Jewish.

R. Meir of Narbonne (Ha-Meili)* Ma amar Meishiv Nefesh™

% The Hebrew is from the R. Kapach translation.
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R. Elchanan Wasserman’s Variation
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I have heard in the name of R. Chayyim Soloveitchick of Brisk regarding the view of Rambam that all heresy is not
considered shogeg (accidental) because, in the end of the day, he doesn’t believe, and it is impossible to be part of the
Jewish people without belief... Seemingly his view is compelling because all heretics and idolaters unintentionally err.
There is no greater mistake that someone who offers his son to molech, and yet he is liable for execution (i.e. we don’t
treat him as shogeg even though his sin does not seem like a willful rejection of the truth but a misunderstanding of the
truth). [Rather, it must be the case that lacking faith automatically excludes a person from the Jewish people.]

But we cannot conclude that someone without faith is automatically excluded from the Jewish people because a baby
also does not have faith, yet he is certainly part of the Jewish people. Likewise, a baby taken captive by idolaters brings
a sacrifice for his sins (i.e. he is considered a shogeg) and he is not treated as a mumar (apostate). From here we see that
we apply the principle that God excuses all those coerced even to matters of faith. (This seems to contradict R.
Chayyim.)

The answer is in accordance with what we explained earlier, that the principles of faith in and of themselves are simple
and compelling. It is only a person’s desire to throw off God’s yoke that causes his intellect to err and deny that which is
obvious. Accordingly, such errors are considered intentional violations. But someone who says that it is permissible to
serve idolatry is considered shogeg and exempt from execution since he thinks that his acts are in accordance with the
Torah (i.e. he is not denying Torah).

What then causes man to err? His desires and passions:

The fundamentals of faith in and of themselves are simple and compelling for any person who is not a fool, it being
impossible to doubt their truth. This is true, provided that a person not be bribed, that is, that he be free of this-worldly
lusts and desires. Thus, heresy is not rooted in a breakdown of reason in and of itself, but in a person’s desire to satisfy
his lusts, which distort and blind his reason. We may now understand the Torah's admonition (Bamidbar 15:39): "And
you shall not seek after your own heart" - this refers to heresy (Berakhot 12b). That is to say, a person is admonished to
suppress and subject his desires in order that his reason be free from the distortions they cause so that he may recognize
the truth... Heresy has no place in man's reason, but rather in his desires and lusts.*’

Chazon Ish
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% 1190-1263, author of Sefer HaMeorot (halachic material on Berachot, Chullin, and Seder Moed). Died in Toledo, Spain. For more
biographical material see Judaeo-Christian dialogue in Provence as reflected in Milhemet mitzva of R. Meir Hameili by William K
Herskowitz, Yeshiva University, 1974,

% puplished in Yeshurun vol. 27 pp 92-99, edited by William K Herskowitz.

% Dugma'ot le-Be'urei Aggadot al Derech ha-Peshat is printed at the end of some editions of his Kovetz He'arot on Yevamot.

%" Dugma'ot le-Be'urei Aggadot al Derekh ha-Peshat , no. 1. Translation by David Strauss.
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Thinkers who Excuse Disbelief based on Faulty Reasoning
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fundamental religious principles on account of his deficient understanding, BYTA QTR 797 99T 0T 1910 7 2°2w1 KOpl
because of which he is not called a heretic. Surely Hillel was a great man, and he TRR 29 PR MKW N7 PPN TR YL
erred in one of the fundamental principles of our religion when he said that Israel T 0101 LTI 92 ATIVOR N20w YRR
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%8 Sanhedrin 98b cites the following opinion:

"Rabbi Hillel said, 'There shall be no Messiah for 172 IMPIR N20W ,ORIWOY WA PR KT 9900 0217
Israel, because they have already enjoyed him in the PP
days of Hezekiah."
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this error, for if so, how did they report traditions in his name? The reason is

clear: since his heresy stems from thinking that the results of his speculation
are true, he is regarded as if he were coerced, and so he is exempt. Here, too,

[the preacher] has erred in his thinking.*
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If a person upholds the law of Moshe and believes in its principles, but
when he undertakes to investigate these matters with his reason and
scrutinizes the texts, he is misled by his speculation and interprets a given
principle otherwise than it is taken to mean at first sight; or if he denies the
principle because he thinks that it does not represent a sound theory which
the Torah obliges us to believe; or if he erroneously denies that a given
belief is a fundamental principle, even though he believes it as he believes
the other dogmas of the Torah which are not fundamental principles; or if
he entertains a certain notion in relation to one of the miracles of the Torah
because he thinks that he is not thereby denying any of the doctrines which
it is obligatory upon us to believe by the authority of the Torah - a person
of this sort is not an unbeliever. He is classed with the sages and pious men
of Israel, though he holds erroneous theories. His sin is due to error and
requires atonement.
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Even if you assume he is in error, that the position that Rabbi
Glasner has adopted runs counter, God forbid, to the truth of the
Torah, how are you permitted to speak about him with such
arrogance? Surely the words of Radbaz in his responsum are explicit,
that even one who errs, God forbid, in one of the fundamental
principles of the Torah on account of his speculation is exempt from
punishment. For because he thinks that the results of his speculation
are true, he is regarded as if he were coerced... Heaven forbid that he
should be humiliated even if he has erred about a fundamental
principle.
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Who was Raavad referring to when he said that there were great people who believed in a corporeal god?
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Rashi explains:
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% Translation taken from “How to relate to one who has lost his faith” by R. Yehuda Amital in Jewish values in a changing world.
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The Mitzvah of Knowing God and the Goal of the Study of Philosophy

“To believe” or “To know”
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The foundation of all foundations and the pillar of wisdom is to know that there is a Primary Being Who brought into
being all existence. All the beings of the heavens, the earth, and what is between them came into existence only from the
truth of His being. If one would imagine that He does not exist, no other being could possibly exist. If one would
imagine that none of the entities aside from Him exist, He alone would continue to exist, and the nullification of their
[existence] would not nullify His existence, because all the [other] entities require Him and He, blessed be He, does not
require them nor any one of them. Therefore, the truth of His [being] does not resemble the truth of any of their [beings].
This is implied by the prophet's statement [Jeremiah 10:10]: "And God, your Lord, is true" - i.e., He alone is true and no
other entity possesses truth that compares to His truth. This is what [is meant by] the Torah's statement [Deuteronomy
4:35]: "There is nothing else aside from Him" - i.e., aside from Him, there is no true existence like His. This entity is the
God of the world and the Lord of the entire earth. He controls the sphere with infinite and unbounded power. This power
[continues] without interruption, because the sphere is constantly revolving, and it is impossible for it to revolve without
someone causing it to revolve. [That one is] He, blessed be He, who causes it to revolve without a hand or any [other]
corporeal dimension. The knowledge of this concept is a positive commandment, as it says (Shmot 20:2): "'l am
God, your Lord...."
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The first mitzvah is the commandment that He commanded us is to believe in (2x:7%) the Divinity. That is, that there is

a transcendent essence which is the cause of everything that exists. Thus, God said: "I am the Hashem your God”
(Shemot 20:2).
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The first of the positive commandments is the mitzvah to know that there is a God, as [Shemot 20:2] states: "I am the
Hashem your God” (Shemot 20:2).

Emunah according to R. Chayyim Soloveitchick
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The Children of Israel did not believe in Moshe [solely] because of the signs he presented, for someone who believes [in
a prophet solely] because of the signs he presents is tainted, for it could be that his signs are performed by means of
spells and witchcraft. All the signs that Moshe performed in the wilderness were done so according to the needs of the
moment, and not to bring proof to his prophecies... It was the assembly at Mount Sinai that made them believe in
Moshe, when our eyes, and no-one else's, saw, and our ears, and no-one else's, heard, and Moshe drew near to the
darkness, and the voice spoke to him, and we heard it saying to Moshe, “Moshe, Moshe, go tell them such-and-such.” In
connection with this it is written, "The Lord talked with you face to face," and it is also written, "The Lord did not make
this covenant with our fathers, but with us, even us.” From where is it known that the assembly at Mount Sinai was the
proof that the prophecy of Moshe was true and that he was not speaking basely? It is derived from the verse, "Lo, | come
to you in a thick cloud, that the people may hear when I speak with you, and believe you forever.” From this we see that
prior to the assembly at Mount Sinai their belief in Moshe was not one that would have lasted for ever, but it was a
belief that left room for discussion and thought.

The Importance of Proof
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Thus, these [idolatrous] practices spread throughout the world. People would serve images with strange practices - one
more distorted than the other - offer sacrifices to them, and bow down to them. As the years passed, [God's] glorious and
awesome name was forgotten by the entire population. [It was no longer part of] their speech or thought, and they no
longer knew Him. Thus, all the common people, the women, and the children would know only the image of wood or
stone and the temples of stone to which they were trained from their childhood to bow down and serve, and in whose
name they swore.

The wise men among them would think that there is no God other than the stars and spheres for whose sake, and in
resemblance of which, they had made these images. The Eternal Rock was not recognized or known by anyone in the
world, with the exception of a [few] individuals: for example, Chanoch, Metushelach, Noach, Shem, and Ever. The
world continued in this fashion until the pillar of the world - the Patriarch Abraham - was born.

After this mighty man was weaned, he began to explore and think. Though he was a child, he began to think
[incessantly] throughout the day and night, wondering: How is it possible for the sphere to continue to revolve
without having anyone controlling it? Who is causing it to revolve? Surely, it does not cause itself to revolve.

He had no teacher, nor was there anyone to inform him. Rather, he was mired in Ur Kasdim among the foolish idolaters.
His father, mother, and all the people [around him] were idol worshipers, and he would worship with them. [However,]
his heart was exploring and [gaining] understanding.

Ultimately, he appreciated the way of truth and understood the path of righteousness through his accurate
comprehension. He realized that there was one God who controlled the sphere, that He created everything, and that there
is no other God among all the other entities. He knew that the entire world was making a mistake. What caused them to
err was their service of the stars and images, which made them lose awareness of the truth.

Abraham was forty years old when he became aware of his Creator. When he recognized and knew Him, he began to
formulate replies to the inhabitants of Ur Kasdim and debate with them, telling them that they were not following a
proper path.
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R. Yitzhak says: To what may this be compared? To a man who was traveling from place to place when he saw an
illuminated*! palace. He wondered, “Is it possible that the palace lacks a director?” The director of the palace looked

“% This can be translated either as illuminated or enflamed. Either way we must wonder what it adds to the proof. | prefer the translation
illuminated which shows that God did not just create the world, he continues to sustain it. This is supported by the continuation of the
midrash which notes calls God a manhig.

*I This can be translated either as illuminated or enflamed. Either way we must wonder what it adds to the proof. | prefer the translation
illuminated which shows that God did not just create the world, he continues to sustain it. This is supported by the continuation of the
midrash which notes calls God a manhig (director).
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out and said, “I am the director of the palace.” So Avraham our father said, “Is it possible that the world lacks a
director?” The Holy One Blessed be He, looked out and said to him, “I am the Sovereign of the Universe.”

In Moreh ha-Nevuchim 2:19 Rambam notes the Yeshaya (40:26) offers this sort of argument, telling the people: "Lift up your

eyes on high and see, who created these.”
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It is clear to me that what Moshe experienced at the revelation on Mount
Sinai was different from that which was experienced by all the other
Israelites, for Moshe alone was addressed by God, and for this reason the
second person singular is used in the Ten Commandments; Moshe then
went down to the foot of the mount and told his fellow-men what he had
heard. Comp., “I stood between the Lord and you at that time to tell you the
word of the Lord” (Devarim 5:5). Again, Moshe spoke, and God answered
him with a loud voice “(Shmot 19:19). In the Mechilta our Sages say
distinctly that he brought to them every word as he had heard it.
Furthermore, the words, “In order that the people hear when I speak with
thee” (Shmot 19:9), show that God spoke to Moshe, and the people only
heard the mighty sound, not distinct words. It is to the perception of this
mighty sound that Scripture refers in the passage, “When ye hear the
sound” (Devarim 5:20); again it is stated, “You heard a sound of words”
(ibid. 4:12), and it is not said “You heard words"; and even where the
hearing of the words is mentioned, only the perception of the sound is
meant. It was only Moshe that heard the words, and he reported them to the
people. This is apparent from Scripture, and from the utterances of our
Sages in general.

There is, however, an opinion of our Sages frequently expressed in the
Midrashim, and found also in the Talmud, to this effect: The Israelites
heard the first and the second commandments from God, i.e., they learnt
the truth of the principles contained in these two commandments in the
same manner as Moshe, and not through Moshe. For these two
principles, the existence of God and His Unity, can be arrived at by
means of reasoning, and whatever can be established by proof is known
by the prophet in the same way as by any other person; he has no
advantage in this respect. These two principles were not known
through prophecy alone. Comp., “Thou hast been shown to know that,”
etc. (Devarim 4:34). But the rest of the commandments are of an ethical and
authoritative character, and do not contain [truths] perceived by the
intellect.
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Rambam’s Proofs

The beginning of the second part of Moreh ha-Nevuchim where Rambam lays out the proof in 26 steps. Regarding this proof he

writes:

25 of the propositions which are employed in the proof for the existence of God, or in the arguments demonstrating that
God is neither corporeal nor a force connected with a material being, or that He is One, have been fully established, and
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their correctness is beyond doubt. Aristotle and the Peripatetics* who followed him have proved each of these
propositions. There is, however, one proposition which we do not accept-namely, the proposition which affirms the
Eternity of the Universe, but we will admit it for the present, because by doing so we shall be enabled clearly to
demonstrate our own theory.

Such being the nature of this theory, how can we employ it as an axiom and establish on it the existence of the Creator?
In that case the existence of God would be uncertain: if the universe had a beginning, God does exist: if it be eternal,
God does not exist; the existence of God would therefore remain either an open question, or we should have to declare
that the creation had been proved, and compel others by mere force to accept this doctrine, in order thus to be enabled to
declare that we have proved the existence of God. Such a process is utterly inadmissible. The true method, which is
based on a logical and indubitable proof, consists, according to my opinion, in demonstrating the existence of God, His
unity, and His incorporeality by such philosophical arguments as are founded on the theory of the eternity of the
Universe. | do not propose this method as though | believed in the eternity of the Universe, for | do not follow the
philosophers on this point, but because by the aid of this method these three principles, viz., the existence of God, His
unity and His incorporeality can be fully proved and verified, irrespectively of the question whether the universe has had
a beginning or not. After firmly establishing these three principles by an exact proof, we shall treat of the problem of
creation and discuss it as fully as possible....

My method, as far as | now can explain it in general terms, is as follows. The universe is either eternal or has had a
beginning: if it had a beginning, there must necessarily exist a being which caused the beginning; this is clear to
common sense; for a thing that has had a beginning, cannot be the cause of its own beginning, another must have caused
it. The universe was, therefore, created by God. If on the other hand the universe were eternal, it could in various ways
be proved that apart from the things which constitute the universe, there exists a being which is neither body nor a force
in a body, and which is one, eternal, not preceded by any cause, and immutable. That being is God. You see that the
proofs for the Existence, the Unity and the Incorporeality of God must vary according to the propositions admitted by
us. Only in this way can we succeed in obtaining a perfect proof, whether we assume the eternity or the creation of the
universe.

For this reason you will find in my works on the Talmud,*® whenever | have to speak of the fundamental principles of
our religion, or to prove the existence of God, that I employ arguments which imply the eternity of the universe. | do not
believe in that eternity, but I wish to establish the principle of the existence of God by an indisputable proof, and should
not like to see this most important principle founded on a basis which everyone could shake or attempt to demolish, and
which others might consider as not being established at all...

Pairush Ha-Mishnayot in the fourth of the ikkarai emunah:
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Correct understanding and certainty, even without proof
Moreh ha-Nevuchim 1:50

“2 The Peripatetic school was a school of philosophy in Ancient Greece that followed Aristotle. The name derives from the peripatoi
(colonnades) of the Lyceum in Athens where the members met.
“3 This is a reference to the halacha quoted above.
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When reading my present treatise, bear in mind that by “faith™** we do not understand merely that which is uttered with
the lips, but also that which is apprehended by the soul, the conviction that the object [of belief] is exactly as it is
apprehended....

Belief is only possible after the apprehension of a thing; it consists in the conviction that the thing apprehended has its
existence in reality exactly as it is conceived in the mind. If in addition to this we are convinced that the thing cannot be
different in any way from what we believe it to be, and that no reasonable argument can be found for the rejection of the
belief or for the admission of any deviation from it, then the belief is true.

Rambam’s Palace Analogy
Moreh ha-Nevuchim (3:51).

Imagine a palace in the center of a city with various groups of people:
1. Some people remain outside the city.
Others have entered the city, but their backs are to the palace courtyard (they are headed in the wrong direction).
Others face the palace courtyard but cannot see the courtyard.
Others enter the courtyard.
Others enter the palace antechamber.
And some are with the king.

o gk wn

I will now explain the simile which | have made. The people who are abroad are all those that have no religion, neither one
based on speculation nor one received by tradition. Such are the extreme Turks that wander about in the north, the Kushites who
live in the south, and those in our country who are like these. | consider these as irrational beings, and not as human beings; they
are below mankind, but above monkeys, since they have the form and shape of man, and a mental faculty above that of the
monkey.

Those who are in the country, but have their backs turned towards the king's palace, are those who possess religion, belief, and
thought, but happen to hold false doctrines, which they either adopted in consequence of great mistakes made in their own
speculations, or received from others who misled them. Because of these doctrines they recede more and more from the royal
palace the more they seem to proceed. These are worse than the first class. They are those concerning whom necessity at certain
times impels killing them and blotting out the traces of their opinions lest they should lead astray the ways of others.

Those who desire to arrive at the palace, and to enter it, but have never yet seen it, are the mass of religious people: the multitude
that observe the divine commandments, but are ignorant.

Those who arrive at the palace, but go round about it, are those who devote themselves exclusively to the study of the practical
law: they believe traditionally in true principles of faith, and learn the practical worship of God, but are not trained in
philosophical treatment of the principles of the Law, and do not endeavor to establish the truth of their faith by proof.

Those who undertake to investigate the principles of religion, have come into the ante-chamber: and there is no doubt that these
can also be divided into different grades.

But those who have succeeded in finding a proof for everything that can be proved, who have a true knowledge of God, so far as
a true knowledge can be attained, and are near the truth, wherever an approach to the truth is possible, they have reached the
goal, and are in the palace in which the king lives.

“ According to R. Yosef Kapach and R. Chaim Heller this should be translated as knowledge. Pines translates it as belief.
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We have explained many times that the degree of love corresponds to the degree of understanding.

The intellect that emanates from God onto us is the link that
joins us to God.
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You have it in your power to strengthen that bond, if you
choose to do so, or to weaken it gradually until it breaks, if
you prefer this.

It will become strong only when you employ it in the love of
God and seek that love; it will be weakened when you direct
your thoughts to other things...

You must know that even if you were the wisest man in
respect to the true knowledge of God, you break the bond
between you and God whenever you turn your thoughts
entirely to the necessary food or any necessary business; at
that time, you are not with God, and He is not with you, for
that relation between you and Him is interrupted in those
moments.
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Moreh ha-Nevuchim 1:36
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It is not just Intellectual — Rambam’s Understanding of Yirmiyahu 9
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22 Thus says Hashem: “Let not the wise man glory in his wisdom, nor the mighty
man in his might, nor the rich man in his riches;
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Moreh ha-Nevuchim (3:54).

23 But let he that glorifies himself do so in this: that he understands and knows Me,
that I am Hashem, who exercises mercy, justice, and righteousness in the earth;
because these | desire, says Hashem.”

There are four types of perfection that a human can strive towards:

1. Material perfection —a person can acquire wealth or possessions. These remain entirely external to the person and can be
lost at any moment.

2. Physical perfection — a person can become strong or healthy, capable of performing great physical feats. This level is
shared with animals, which also can be fast or strong.
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Character perfection — a person can develop excellent middot. The majority of mitzvot aims to achieve this goal.
However, if a person were all alone, this level of perfection would not be actualized, since it relates to interactions with
other people. Thus, even this perfection is but a means to the fourth perfection, intellectual perfection.*® *

The true perfection is intellectual perfection, which allows a person to reach an understanding of the divine. Through
this, a person achieves eternity.*’

The aforementioned verse in Yirmiyahu alludes to these four perfections and teaches us that one should take pride only in the
fourth:

Howbde

MMM 0oR 99 9X ' nx 110 refers to the third perfection®®
171232 M2 9o Ox refers to the second perfection
1wy wy Sonne Hx) refers to the first perfection
IR 31721 20w 22nnna 9900 nxra ox 0o refers to the fourth perfection
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In one place Scripture says, “And all things that are desirable (chafazim) cannot be compared to her” (Mishlei
8:11); and in another place, it states “And all things that you desire (chafazecha) cannot be compared to her”
(Mishlei 3:15). “Things that are desirable” (chafazim) refers to the performance of mitzvot and good deeds ( mx»
2w owynY), while “things that you desire” (chafazecha) refers to precious stones and pearls. R. Acha in the
name of R. Tanchum explained: “Both things that are desirable (chafazim) and things that you desire
(chafazecha) cannot be compared to wisdom, as the verse says, ‘But let he that glorifies himself do so in this:
that he understands and knows Me.””
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* Rambam believes that character perfection is meant to lead to intellectual perfection. As Dr. David Shatz (“Maimonides’ Moral Theory,”
The Cambridge Companion to Maimonides, ed. Kenneth Sesskin, New York: Cambridge University Press, 2005, p. 169) explains:

His writings contain extensive discussion of ridding oneself of bad ethical traits and acquiring good ones, and of the attempt
to “quell the impulses” of matter that distract people from intellectual pursuits and impede cognition of what is not
physical. The quelling of such impulses is associated with the attainment of holiness (GP 3.8, 3.33). Morality is a
preparation for contemplation and constitutes no trivial task.

*® |t seems that Rambam is referring to character traits that allow a person to succeed in society while allowing society to function smoothly
and fairly. Therefore, Rambam notes that these tools are not inherently valuable, despite their importance within society. When he states that
most mitzvot relate to this category, he is referring to his thesis developed in 3:27 that the first aim of mitzvot is: “the establishment of good
mutual relations among men by removing injustice and creating the noblest feelings.” In his commentary on the Mishnah (Sanhedrin 3:3), he
refers to this goal as tikun olam. In Mishneh Torah (Hilchot Temura 4:13), he notes that even ritual mitzvot fall under this category. Later, it
will become clear why this category cannot be referring to middot such as kindness.

" 'We will return to Rambam’s focus on intellectual accomplishments vis-a-vis olam ha-ba in the chapter on olam ha-ba.

“8 Rambam explains why this is referred to as chochma.



43

The prophet thus concludes, “Because these I desire, says Hashem,” i.e., My object [in saying this] is that you
shall practice loving-kindness, judgment, and righteousness in the earth. In a similar manner, we have shown
(1:14) that the object of the enumeration of God's thirteen attributes is the lesson that we should acquire similar
attributes and act accordingly. The object of the above passage therefore is to declare that the perfection in
which man truly can glory is attained when he has acquired — as far as is possible for man — the knowledge of
God, His providence, and the manner in which His providence influences His creatures in their production and
continued existence. Having acquired this knowledge, he will be determined always to seek loving-kindness,
judgment, and righteousness and thus to imitate the ways of God. We have explained this many times in this

treatise.

A (Reasonable) Path to Perfection

You must bear in mind that all religious acts, such as reading
the Torah, praying, and the performance of other mitzvot, serve
exclusively as the means of causing you to occupy and fill
your mind with the precepts of God, and free it from worldly
business; for you are thus, as it were, in communication with
God and undisturbed by any other thing.
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But if we you pray with the motion of your lips with your face
toward the wall but at the same time think of your business; if
you read the Torah with your tongue while your heart is
occupied with the building of your house, and you do not think
of what you are reading; if you perform the commandments
only with your limbs, you are like those who are engaged in
digging in the ground, or hewing wood in the forest, without
reflecting on the nature of those acts, or by whom they are
commanded, or what is their purpose... You are then like
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those in reference to whom scripture says, “You are near in .amnYYon P 072
their mouth, yet far from their kidneys (i.e. insides)”

(Yirmiyahu 12:2).

Negative Theology and the problem with divine attributes

| CHAPTER 50

WHEN reading my present treatise, bear in mind that by “faith “we do not understand merely that which is uttered with the lips,
but also that which is apprehended by the soul, the conviction that the object [of belief] is exactly as it is apprehended. If, as
regards real or supposed truths, you content yourself with giving utterance to them in words, without apprehending them or
believing in them, especially if you do not seek real truth, you have a very easy task as, in fact, you will find many ignorant
people professing articles of faith without connecting any idea with them.

If, however, you have a desire to rise to a higher state, viz., that of reflection, and truly to hold the conviction that God is One
and possesses true unity, without admitting plurality or divisibility in any sense whatever, you must understand that God has no
essential attribute in any form or in any sense whatever, and that the rejection of corporeality implies the rejection of essential
attributes. Those who believe that God is One, and that He has many attributes, declare the unity with their lips, and assume
plurality in their thoughts. This is like the doctrine of the Christians, who say that He is one and He is three, and that the three
are one. Of the same character is the doctrine of those who say that God is One, but that He has many attributes; and that He
with His attributes is One, although they deny corporeality and affirm His most absolute freedom from matter; as if our object
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were to seek forms of expression, not subjects of belief. For belief is only possible after the apprehension of a thing; it consists in
the conviction that the thing apprehended has its existence beyond the mind [in reality] exactly as it is conceived in the mind. If
in addition to this we are convinced that the thing cannot be different in any way from what we believe it to be, and that no
reasonable argument can be found for the rejection of the belief or for the admission of any deviation from it, then the belief is
true. Renounce desires and habits, follow your reason, and study what | am going to say in the chapters which follow on the
rejection of the attributes; you will then be fully convinced of what we have said: you will be of those who truly conceive the
Unity of God, not of those who utter it with their lips without thought, like men of whom it has been said, “Thou art near in their
mouth, and far from their reins “(Jer. Xii. 2). It is right that a man should belong to that class of men who have a conception of
truth and understand it, though they do not speak of it. Thus the pious are advised and addressed, “Commune with your own
heart upon your bed and be still. Selah. “(Ps. iv. S.)

CHAPTER LI

THERE are many things whose existence is manifest and obvious; some of these are innate notions or objects of sensation,
others are nearly so: and in fact they would require no proof if man had been left in his primitive state. Such are the existence of
motion, of man's free will, of phases of production and destruction, and of the natural properties perceived by the senses, e.g.,
the heat of fire, the coldness of water, and many other similar things. False notions, however, may be spread either by a person
labouring under error, or by one who has some particular end in view, and who establishes theories contrary to the real nature of
things, by denying the existence of things perceived by the senses, or by affirming the existence of what does not exist.
Philosophers are thus required to establish by proof things which are selfevident, and to disprove the existence of things which
only exist in man's imagination. Thus Aristotle gives a proof for the existence of motion, because it had been denied: he
disproves the reality of atoms, because it had been asserted.

To the same class belongs the rejection of essential attributes in reference to God....

The Implications of a Mistaken Conception of God—Is someone who believes that God is merciful a heretic?

1:60 “has abolished his belief in the existence of God without being aware of it”. “l do not merely declare that he who affirms
attributes of God has not sufficient knowledge concerning the Creator, admits some association with God, or conceives Him to
be different from what He is: but | say that he unconsciously loses his belief in God.”

For he whose knowledge concerning a thing is insufficient, understands one part of it while he is ignorant of the other,
as, e.g., a person who knows that man possesses life, but does not know that man possesses understanding; but in
reference to God, in whose real existence there is no plurality, it is impossible that one thing should be known, and
another unknown. Similarly he who associates an object with [the properties of] another object, conceives a true and
correct notion of the one object, and applies that notion also to the other; while those who admit the attributes of God, do
not consider them as identical with His essence, but as extraneous elements. Again, he who conceives an incorrect
notion of an object, must necessarily have a correct idea of the object to some extent, he, however, who says that taste
belongs to the category of quantity has not, according to my opinion, an incorrect notion of taste, but is entirely ignorant
of its nature, for he does not know to what object the term “taste” is to be applied.

Moreh ha-Nevuchim 1:50

“Those who believe that God is One, and that He has many attributes, declare the unity with their lips, and assume plurality in
their thoughts.”

The second principle states:
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The unity of God: Meaning to say to accept that this is the quintessential idea of Oneness. It is not like the oneness of a pair (i.e.
pair of shoes - one group) and not one like a species. And not like man that has many individual (members) nor like a body that
divides into many different parts until no end (every part being divisible). Rather, God is one and there is no other oneness like
His. This is the second principle and is taught in what it says, “Hear Israel, Hashem is Our God, Hashem is one.”

The difference between halachic heresy and philosophical heresy
7779 0M17

TWRT IR 332 02798 PIR) 127 013 ARRD 92 IR XY °2 0017 TR anTwn (1)
13R3 IR 21 1°33m 290 22 navan 292 037 DI PMYR 12 (T0)
DM MR WY 12 18X 92 MIA PR WK MR 72 1°13A (1)

PN NOAY D2 W AT 72 IR MHTNA i Y2 mran ()

1 7990 R P9 N5 M0 M 2"am

AARIY,MINIPA AW T R? DI L,DANA PR DY Dnan 0nwa 2O9R R1T 02°79R 100 IR 593 933 7330 PRY 0°R°212) 77102 WI9R 7
DD IRWY 7T 7 I3 7 129K, IWR 21T M DRI MR L7300 92 andRA R 0D

Behold, it is explicitly stated in the Torah and [the works of] the prophets that the Holy One, blessed be He, is not
[confined to] a body or physical form, as [Devarim 4:39] states: "Because God, your Lord, is the Lord in the heavens
above and the earth below," and a body cannot exist in two places [simultaneously].

Also, [Devarim 4:15] states: "For you did not see any image," and [Isaiah 40:25] states: "To whom can you liken Me,
with whom | will be equal." Were He [confined to] a body, He would resemble other bodies.

Misleading statements that promote political welfare
Moreh ha-Nevuchim 3:28:
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It is necessary to bear in mind that Scripture only teaches the chief points of those true principles which lead to the true
perfection of man, and only demands in general terms faith in them. Thus Scripture teaches the Existence, the Unity, the
Omniscience, the Omnipotence, the Will, and the Eternity of God. All this is given in the form of final results, but they
cannot be understood fully and accurately except after the acquisition of many kinds of knowledge.

Scripture further demands belief in certain truths, the belief in which is indispensable for the sake of political
welfare. For example, the belief that God is angry with those who disobey Him, for it leads us to the fear and
dread of disobedience [to the will of God].
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Sum up what we have said concerning beliefs as follows; in some cases the Torah communicates a correct belief which
is itself the only object of that law, as e.g., the truth of the Unity, Eternity, and Incorporeality of God.* In other cases,
the belief is only the means of securing the removal of injustice, or the acquisition of good morals; such is the belief that
God is angry with those who oppress their fellow-men, as it is said, “Mine anger will be kindled, and I will slay,” (Shmot
22:23).

3:27:
The true Law, which as we said is one, and beside which there is no other Law, viz., the Law of our teacher Moses, has
for its purpose to give us the twofold perfection. It aims first at the establishment of good mutual relations among
men by removing injustice and creating the noblest feelings. In this way the people in every land are enabled to stay
and continue in one condition, and every one can acquire his first perfection. Secondly, it seeks to train us in faith, and
to impart correct and true opinions when the intellect is sufficiently developed. Scripture clearly mentions the
twofold perfection, and tells us that its acquisition is the object of all the divine commandments: “And the Lord
commanded us to do all these statutes, to fear the Lord our God, for our good always, that he might preserve us alive as
it is this day” (Deut. 6.24). Here the second perfection is first mentioned because it is of greater importance, being,
as we have shown, the ultimate aim of man's existence.

4.6 Rambam’s Conception of Idolatry and his view on praying to angels
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During the times of Enosh,*® mankind made a great mistake, and the wise men of that generation gave thoughtless
counsel.”* Enosh himself was one of those who erred.

Their mistake was as follows: They said God created stars and spheres with which to control the world. He placed them
on high and treated them with honor, making them servants who minister before Him. Accordingly, it is fitting to praise
and glorify them and to treat them with honor. [They perceived] this to be the will of God, blessed be He, that they
magnify and honor those whom He magnified and honored, just as a king desires that the servants who stand before him
be honored. Indeed, doing so is an expression of honor to the king.

After conceiving of this notion, they began to construct temples to the stars and offer sacrifices to them. They would
praise and glorify them with words, and prostrate themselves before them, because by doing so, they would - according
to their false conception - be fulfilling the will of God.

This was the essence of the worship of false gods, and this was the rationale of those who worshiped them. They would
not say that there is no other god except for this star.

This message was conveyed by Jeremiah, who declared (10:7-8): "Who will not fear You, King of the nations, for to
You it is fitting. Among all the wise men of the nations and in all their kingdoms, there is none like You. They have one
foolish and senseless [notion. They conceive of their] empty teachings as wood;" i.e., all know that You alone are God.
Their foolish error consists of conceiving of this emptiness as Your will.

“ For example, the purpose of the mitzvah of saying shema is to instill belief in His oneness.
%0 Enosh, the grandson of Adam, lived from the year 235 after creation to the year 1140.
%! Note that it was not the commoners who instigated this error, but the wise.
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The essence of the commandment [forbidding] the worship of false gods is not to serve any of the creations, not an
angel, a sphere, or a star, none of the four fundamental elements, nor any entity created from them. Even if the person
worshiping knows that Hashem is the [true] God and serves the creation in the manner in which Enosh and the people of
his generation worshiped [the stars] originally, he is considered to be an idol worshiper.

Moreh ha-Nevuchim 1.36:
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You must know that idolaters when worshipping idols do not believe that there is no God besides them: and no idolater
ever did assume that any image made of metal, stone, or wood has created the heavens and the earth, and still governs
them. Idolatry is founded on the idea that a particular form represents the agent between God and His creatures.

Moreh ha-Nevuchim 1.36:
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The infidels, however, though believing in the existence of the Creator, attack the exclusive prerogative of God, hamely,
the service and worship which was commanded, in order that the belief of the people in His existence should be firmly
established, in the words, “And you shall serve the Lord,” (Shmot 22:25). By serving beings other than God, they cause
the people, who only notice the rites, without comprehending their meaning or the true character of the being
which is worshipped, to renounce their belief in the existence of God. They were therefore punished with death. ..

Introduction to Perek ha-Chelek:

%2 The aforementioned halacha also indicates that the Torah’s prohibition against idolatry is a safeguard to prevent people from arriving at
false beliefs:
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The Torah warns us about this, saying [Deuteronomy 4:19]: "Lest you lift your eyes heavenward and see the sun, the moon, and the
stars... [and bow down and worship them], the entities which God apportioned to all the nations." This implies that you might
inquire with "the eye of the heart" and it might appear to you that these entities control the world, having been apportioned by God
to all the nations to be alive, to exist, and not to cease existence, as is the pattern of [the other creations with] the world. Therefore,
you might say that it is worthy to bow down to them and worship them.

For this reason, [Deuteronomy 11:16] commands: "Be very careful that your heart not be tempted [to go astray and worship other
gods]." This implies that the thoughts of your heart should not lead you astray to worship these and make them an intermediary
between you and the Creator.
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The fifth principle is that God, blessed be He is worthy that we serve Him, to glorify Him, to make known His greatness,
and to do His commands. But not to do this to those that are below Him in the creation. Not to the angels or to the stars
or the planets or anything else, for they are all created things in nature and in their functioning, there is no choice or
judgment except by God Himself. Also it is not fitting to serve them as intermediaries to God. Only to God should you
incline your thoughts and your actions. This is the fifth principle and it warns against idolatry and most of the Torah
speaks out against this.
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Whenever one enters the toilet, before entering, he should say [to the angels that accompany him]: Be honored, holy
honorable ones, servants of the Most High. Help me. Help me. Guard me. Guard me. Wait for me until | enter and
come out, as this is the way of humans.

Is “Proof” for God Still Possible?
The Dangerous Mysteries of Consciousness We still need answers.

http://www.slate.com/articles/life/the spectator/2009/11/the dangerous mysteries of consciousness.html

By Ron RosenbaumPosted Monday, Nov. 30, 2009, at 6:10 PM ET

There's a certain kind of mystery—unsolved and probably insoluble—that has a seductive attraction for me. I think the
insolubility is the attraction. Historical and literary mysteries: What was the origin of Hitler's hatred? Did Shakespeare

revise Hamlet? And I'm particularly troubled by metaphysical mysteries, the essential but oh-so-slippery mysteries of existence.
Why is there something rather than nothing? What is the origin and nature of consciousness? What distinguishes living from
nonliving being?

| can't get past the idea that they may never be solved. And what's most irritating is when people seem unaware they

have not been solved. Or when people who should know better proclaim there are no real mysteries left. Consider, for instance,
the problem of the origin and nature of consciousness. The failure to solve it without resorting to religion or quasi-religious
"intelligent design"—which offers no real resolution since it doesn't explain what created the consciousness behind the
intelligence of intelligent design—strikes many observers as dangerous. Dangerous because it threatens the foundation of
scientific rationalism and materialism. Dangerous because it disrupts one's sense of any order in the universe and opens the
floodgates of chaos.

"Consciousness is the only thing in the world and the greatest mystery." This was Martin Amis at recent prepublication
celebration of Nabokov's The Original of Laura, at the 92" Street VY, paraphrasing Nabokov, whose ability to evoke the tenor
and texture of consciousness may be one of his most distinctive talents as a writer. Did it come from the fact that Nabokov was
gifted with "synesthesia"—itself a mystery of consciousness—which he experienced as the ability to see sounds as sight, as
colors? The sound made by the letter "K" for instance, is something he said he experienced as the color of huckleberry. What an
extraordinary, colorful spectacle his own words on the page must have been to him. If only we could reproduce it as he saw it.
(By the way, one of the reasons | had reservations about the publication of Laura was that | worried people would review it as a
finished book when in fact it was an early draft. What | didn't expect was that people who claimed to share these concerns went
ahead and reviewed it as though it were a finished book, gleefully heaping scorn on Nabokov's less well-turned phrases.)

But even for those of us who don't have synesthesia, the pageant, the palette of consciousness is one of life's great unsolved
mysteries. | was reminded of the vexing mystery of consciousness a few days before the Nabokov event when | found a link on
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the valuable Bookforum blog to an essay in the Philosophers' Magazine by Raymond Tallis, a philosopher whose regular
critiques of Postmodernism and its metaphysics (especially those of Foucault) I'd admired for some years in the London Times
Literary Supplement.

Here, in an essay titled "The Unnatural Selection of Consciousness," Tallis took on what he regards as the overconfident
assumptions of some evolutionists, who argue that the problem of the evolution of consciousness will be solved the same way
the problems of the evolution of the Panda's thumb or the beak of the finch had been.

Neither Tallis, an atheist, nor I, an agnostic, are anti-evolutionists. | hope science will one day offer an explanation for the
emergence of awareness from unconscious matter. I'd like to know how consciousness is preserved, coded, and expressed by the
genes, and whether we should then start worrying that consciousness is genetically determined, which therefore implies the
impossibility of free will. Not to mention the answer to even more fundamental guestions about consciousness, or more
accurately awareness: What is it? That is, is it made up of the same elementary particles, the quarks that make up the rest of the
universe? If not, what sort of material is it? Where does it exist? If it exists in the mind, is the mind contained in the brain? Does
the mind differ from the brain? Is itdetermined by the brain and thus functionally nonindependent?

I'd be happy if science could explain all that. It would make for a simpler, less annoyingly mysterious world.

For some time, however, | have resigned myself to the so-called "Mysterian" position on this question offered by the Oxford-
trained philosopher Colin McGinn, who argued in a illuminating book (melodramatically titled The Mysterious Flame) that we
may never find an explanation of consciousness because (to oversimplify a bit) we are trapped within consciousness. One thing
the book has going for it is its profound humility before the mystery it confronts.

Tallis takes on the problem from a different angle. He guestions whether consciousness can be explained as an evolutionary
development. Tallis points out that consciousness remains a mystery even to hard-core evolutionary scientists and cites a passage
from the Darwinist/atheist Richard Dawkins' The Blind Watchmaker:

"Cumulative selection, once it has begun, seems ... powerful enough to make the evolution of intelligence probable, if not
inevitable." Seems "powerful enough™? That doesn't sound very scientific. It sounds, in fact, like faith-based overconfidence in
science, an admission that we have no answer, just hope that one will develop. Just as many religious types hope for the coming
of the Messiah in a fiery apocalypse.

In fact, Dawkins' all-too-casual, almost dismissive language here offers a rare admission of a big open question: the fact that
neither he nor his theory has yet to find a scientific explanation of—even to agree on a definition of—consciousness. It always
makes me queasy when advocates of science take cheap shots at creationism and intelligent design as if they have All the
Answers themselves. | am deeply skeptical about intelligent design, too, but it's important to acknowledge that "our" side doesn't
have all the answers, that no matter how much we know, mysteries remain. Someday, science may well explain how a random
mutation resulted in consciousness where none had been before.

Tallis is particularly good on the old argument about the evolution of the eye. He doesn't say that the human eye could never
have been achieved through evolution because of its "irreducible complexity,” as the intelligent-design advocates do. Rather, he
points out the difference between explaining the development of a complex and sensitive means for registering the visual world
and explaining the nature, location, and stuff of visualawareness:

Firstly, chemical or electrochemical sensitivity to light is not the same as awareness of light. Secondly, the content of awareness
of light—Dbrightness, color, never mind beauty or meaning—is not to be found in electromagnetic radiation, which is not
intrinsically bright, colored, beautiful or meaningful. These secondary and tertiary qualities are not properties of the physical
world and the energy in question. Thirdly, it is not clear how certain organizations of matter manage to be aware—of
impingements of energy, and later of objects, and (in the case of humans) of themselves—when very similar organizations of
matter do not have this property. This problem is more evident much further down the evolutionary path, when we look at
neurons that are, and those that are not, associated with consciousness in the human brain and see how little distinguishes them.
The biological story of the evolution of the eye from single cells to full-blown eyes tells us nothing about the journey from light
incident on photosensitive cells, producing a programmed response, to the gaze that looks out and sees, and peers at, and
inquires into, a visible world. ...

Computers, after all, do not get any nearer to being conscious as the inputs are more complexly related to their outputs, however
many stages and layers of processing intervene between the two. There is nothing, in short, that will explain why matter in a
certain form will go ""mental*".
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I disagree with Tallis on at least one point. He insists that consciousness must have an adaptive evolutionary explanation. And
indeed human consciousness may at first have been adaptive. But adaptive functions can go awry, as when a species'
reproductive capacity outstrips its food supply. And if you look at the last century in terms of war and slaughter and genocide,
you have to wonder whether the more violent tendencies of consciousness are turning out to be maladaptive. Otherwise, why
would we consciously place our species in danger of extinction through a Faustian bargain with nuclear physics?

Like Tallis, Colin McGinn is particularly good in condemning materialist explanations of consciousness, pointing out that
it's impossible to collapse the mind into the brain. Or, as he puts it: "[T]he mind is ... meat neither more nor less." To the
materialist the feeling of "pain, for example, is nothing more than a firing of certain fibers in the brain. The feeling of pain
simply reduces to such physical processes. The two are not merely correlated; they are identical.” To the materialist, Mr.
McGinn continues, "the mind is the brain in disguise. The djinn is the lamp."

He goes on to point out that he could hypothetically "know everything about your brain of a neural kind ... its anatomy, its
chemical ingredients, the pattern of electrical activity in its various segments ... the position of every atom and its subatomic
structure ... everything that that materialist says your mind is. Do | thereby know everything about your mind? It certainly seems
not. On the contrary, | know nothing about your mind. I know nothing about which conscious states you are in ... and what these
states feel like to you..."

If they are not, if in fact consciousness is an instance of dualism—of the mind being somehow different, not identical with
the brain—of what then is the nonmaterial *'stuff'* of consciousness, the "'self"" and all that, made? Philosophers tie
themselves into knots seeking to resolve these questions. (Thomas Nagel's review of Galen Strawson's new book, Selves: An
Essay in Revisionary Metaphysics, in the London Review of Books is aparticularly good display of the incredible difficulties of
the problem, although my favorite recent book on the subject is the brief but cogent Seeing Red by Nicholas Humphrey.)
Another acute critic of the pure materialist theory of consciousness is the mathematician and philosopher David Berlinski, whose
impressively argued critique of scientific certainty on the subject can be found in his new book, The Devil's Delusion. Berlinski
has suffered—unfairly, | think—from the fact that his work often appears in the pages of a religiously-oriented publication
(Commentary) and from the suspicion that he has some hidden creationist or intelligent-design agenda. Which he explicitly
disclaims. Berlinski is scrupulous not to suggest that he has the answer or that God is the answer or any of that. He just doesn't
think, when it comes to the evolution of "awareness," that anybody has All the Answers. Or any of them.

McGinn and Tallis and Berlinski: the mysterians! "Metaphysical heretics" might be more dignified, but I like the fact that from
Mysterians take the name from the '60s one-hit-wonder rock group Question Mark and the Mysterians, best known for "96
Tears," which became a seminal influence on punk and No Wave later on. They've got what you might call a philosophical
version of a punk rock attitude toward on these questions, a disdain for the nobs who sit on their fat certainties. | consider them
heroic for entertaining heresies that dismay the religious and the irreligious, both of whom claim too much.

It's a difficult place to be, not knowing whether one can know the answer to the deepest mysteries. | think David Foster
Wallace—particularly in his book on infinity—felt this acutely. He was a Mysterian. Hamlet was: "There are more things in
heaven and earth, Horatio, than are dreamt of in your philosophy," he says. (At least, that's how it appears in the Quarto of the
play; in the Folio it's "in our philosophy.” Did Shakespeare revise? We still don't know.) Nabokov: | don't see him as a
Mysterian. | think he saw it all like Milton's God did, spread out in space and time before him. He wasn't a Mysterian because
"it" wasn't a mystery to him. Part of what is intriguing about his work is the way you get glimpses of his vision, his metaphysical
synesthesia.

When | say the mystery of consciousness is a dangerous one, what | mean is that nobody wants to admit they don't have things
All Figured Out, and it's particularly destabilizing not figuring yourself out. Where do my thoughts come from? Are they
determined by my biochemistry? Is my reaction to this column the product of free will?

If I had the time, | would establish an international Mysterian society for those who recognize that the universe is still a
profoundly mysterious place and yet don't want to be alone thinking dark thoughts about it. That's really all | want to do. It
bothers me. | want it to bother others, too.

The same goes for the other two primordial unanswered questions on the borderline of physics and metaphysics:

First: Why is there something rather than nothing? And second: What exactly is the crucial difference between nonliving and
living entities?
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Ever since Stephen Hawking's book A Brief History of Time became a best-seller (and despite the fact he now admits he was
wrong about his entire theory of black holes in that book), many physicists would have us believe that string theory (or "m-
theory," as it's now most fashionably called) explains why there is something rather than nothing. One of the latest fashionable
theories of why there is something rather than nothing is called "quantum tunneling,” which seems to posit that being came into
being by means of insubstantial equations or "quantum fluctuations in a vacuum." Sorry, guys, but if there are fluctuations in it,
then there's Something in it, already. It's not Nothing, if you see what | mean. Jim Holt does a great job discrediting quantum
tunneling and other such something-from-nothing quantum theory dodges in this podcast interview. Holt is writing a whole book
about the attempts, so far futile, to solve the Something/Nothing question.

The final Big Three Unsolved Mystery: pinpointing the very beginning of life. I'm satisfied Darwinian theory can explain
everything from the evolution of the very first "living" entity from a single cell to Nabokov. But | have yet to see any
persuasive explanation of the jump from no life to life and how it came about. Please don't refer me to that discredited
old chestnut of an experiment in which an electric current was run through a soup of organic molecules and some amino
acids were found. Amino acids are chemicals, not life, and ceaseless attempts to create life—to manipulate those amino
acids in such a way that they start replicating and evolving in a beaker in one way or another—have failed, as Berlinski
painstakingly demonstrated.

It seems to me that people should care more that these questions are not answered. Or stop living in denial, thinking they have
been. 1 don't think religion has the answers, but I don't think science does either. Yet. Whether it ever will is the fourth great
mystery.

Richard Swinburne,53 Is There a God? (Oxford University Press: 2010)
From the introduction:

For the last twenty or thirty years there has been a revival of serious debate among philosophers in Britain and the
United States about the existence of God, conducted at a high level of intellectual rigor...Little of this, however, has
reached the general public, who have been led by journalists and broadcasters to believe that the existence of God is,
intellectually, a lost cause and that religious faith is an entirely non-rational matter.

The public thinking about such issues has been influenced by several books by distinguished scientists, among them
Richard Dawkins' The Blind Watchmaker (1986) and Stephen Hawking's A Brief History of Time (1988). With the
scientific theories advocated in theses books I have relatively little quarrel, and can only admire Hawking's depth of
physical intuition and Dawkins' clarity of exposition. But these books carry the suggestion that their scientific theories
indicate that there is no God who is in any way involved in sustaining the world. These authors are not, however, very
familiar with the philosophical debate and are often unaware of the extent to which their views about God are open to
criticism. My aim in writing this book is to help to remedy this situation by putting forward...the positive case for the
existence of God...

The basic structure of my argument is this. Scientists, historians, and detectives observe data and proceed thence to
some theory about what best explains the occurrence of these data. We can analyze the criteria which they use in
reaching a conclusion that a certain theory is better supported by the data than a different theory--that is, more
likely, on the basis of those data, to be true. Using those same criteria, we find that the view that there is a God
explains everything we observe, not just some narrow range of data. It explains the fact that there is a universe at
all, that scientific laws operate within it, that it contains conscious animals and humans with very complex
intricately organized bodies, that we have abundant opportunities for developing ourselves and the world, as well
as the more particular data that humans report miracles and have religions experiences. In so far as scientific
causes and laws explain some of these things (and in part they do), these very causes and laws need explaining,

%3 Richard G. Swinburne (/'swmnbarn/; born 26 December 1934) is a British philosopher of religion. He is an Emeritus Professor of
Philosophy at the University of Oxford.
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and God's action explains them. The very same criteria which scientists use to reach their own theories lead us to
move beyond those theories to a creator God who sustains everything in existence. [Pp. 1-2; italics in original.]

From the epilogue:

I reach the end of this book with some dissatisfaction. | am well aware of objections other than the ones which | have
discussed which can be made to almost every sentence which | have written... | am also aware of counter-objections
which can be advanced to turn against every objection to my views, and also of the need for qualifications and
amplification of most of the assertions in this book. Argument and counter-argument, qualification and amplification,
can go on forever. New experiments can always be done to test Quantom Theory, new interpretations can be proposed
for old experiments, forever. And the same goes for interpretations of history or theories of politics. But life is short and
we have to act on the basis of what such evidence as we have had time to investigate shows on balance to be probably
true.
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And lest you lift up your eyes to heaven, and see the sun, and the moon, and the stars, all the host of heaven, and be
drawn away to prostrate yourselves before them and worship them...
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Lift up your eyes on high and see, who created these...

Rambam’s conception of what actually happened at Matan Torah and his understanding of how we know that the Torah
is true

W aamn
Know this and remember it, that it is impossible for 977 TAYAY MRY DTR DI AWOR RY 10N YN
any person to expound the revelation on Mount N0 5991 RIIW 1TINIT MWK NYOWT AT N2 1D
Sinai more fully than our Sages have done, since it is QYY1 .73 TV I PRI ROAT AW DNARY LN
one of the secrets of the Torah. It is very difficult to ARVTY AR X212 QTR K2 9D TIRD 100

have a true conception of the revelation and what
occurred in it, for there has never been before, nor will
there ever be again, anything like it. Know this.
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1) The Children of Israel did not believe in 2RI 12 1R K--1127 Awn (R
Moshe [solely] because of the signs he D DY PARDIY WYY NNIRT 101
presented, for someone who believes [in a WHRY 7917 12°72 WO --MNIRGT
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prophet solely] because of the signs he presents
is tainted, for it could be that his signs are
performed by means of spells and witchcraft. All
the signs that Moshe performed in the wilderness
were done so according to the needs of the
moment, and not to bring proof to his
prophecies. There was a need to sink the
Egyptians, so Moshe split the sea and drowned
them in it; the Children of Israel needed food, so
Moshe brought down the manna for them; they
needed water, so Moshe split the rock for them;
Korach and his followers rebelled, so Moshe
opened up the ground and they were swallowed
up. The same principle applies with all the other
signs. It was the assembly at Mount Sinai that
made them believe in Moshe, when our eyes,
and no-one else's, saw, and our ears, and no-one
else's, heard, and Moshe drew near to the
darkness, and the voice spoke to him, and we
heard it saying to Moshe, “Moshe, Moshe, go
tell them such-and-such.” In connection with this
it is written, "The Lord talked with you face to
face,” and it is also written, "The Lord did not
make this covenant with our fathers, but with us,
even us.” From where is it known that the
assembly at Mount Sinai was the proof that the
prophecy of Moshe was true and that he was not
speaking basely? It is derived from the verse,
"Lo, | come to you in a thick cloud, that the
people may hear when | speak with you, and
believe you forever.” From this we see that prior
to the assembly at Mount Sinai their belief in
Moshe was not one that would have lasted for
ever, but it was a belief that left room for
discussion and thought.
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Rambam’s Perspective on Expunging Innocent Heretics and the Purpose of Punishing Wrongdoers
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Halacha 1

A person who does not acknowledge the validity of the oral Torah is not the rebellious elder mentioned in the Torah.
Instead, he is one of the heretics and should be put to death by any person.

Halacha 2

Since it has become known that such a person denies the oral Torah, he may be pushed into a pit and may not be helped
out. He is like all the rest of the heretics who say that the Torah is not of divine origin, those who inform on their fellow
Jews, and the apostates. All of these are not considered as members of the Jewish people. There is no need for witnesses,
a warning, or judges for them to be executed. Instead, whoever kills them performs a great mitzvah and removes a
stumbling block [from the people at large].

Halacha 3

To whom does the above apply? To a person who denied the oral Torah consciously, according to his perception of
things. He follows after his frivolous thoughts and his capricious heart and denies the oral Torah on his own, as did
Tzadok and Beitus and those who erred in following them.

The children of these errant people and their grandchildren whose parents led them away, and those born among these
Karaites and raised according to their conception, are considered as a child who was captured (tinok she-nishba) and
raised by them (i.e. non-Jews). Such a child may not be eager to follow the path of mitzvot, for it is as if he was
compelled not to. Even if he later hears that he is Jewish and saw Jews and their faith, he still is considered as one who
was compelled against observance, for he was raised according to their mistaken path. This applies to those whom we
mentioned who follow the erroneous Karaite path of their ancestors. It therefore is appropriate to motivate them to
repent and to draw them to the power of the Torah with words of peace until they return to the bulwark of Torah, and
one should not rush to Kill them.
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The sixth class is formed of precepts regarding fines, e.g., the laws on theft and robbery, of false witnesses; most of the
laws contained in the Book of Shoftim (of Mishneh Torah) belong to this class. Their benefit is apparent; for if sinners
and robbers were not punished, injury would not be prevented at all, and persons scheming evil would not become rarer.
They who suppose that it would be an act of mercy to abandon the laws of compensation for injuries are wrong. On the

* This last phrase is absent from the Vilna edition of Rambam but appears correct in light of manuscript evidence.
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contrary, it would be perfect cruelty and injury to the social state of the country. It is an act of mercy that God
commanded, “Judges and officers you shall appoint for yourselves in all of your gates” (Devarim 16:18).

Do doubts automatically classify a person has a heretic?
Rambam Hakdama to Perek ha-Chelek:
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If a person doubts one of these fundamentals he leaves the nation and is a denier of the fundamentals and is called a
heretic, a denier...
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Anyone who considers the thought that there is another god transgresses a negative commandment, as [Shmot 20:3]
states: "You shall have no other gods before Me" and denies a fundamental principle [of faith], because this is the great
principle [of faith] upon which all depends.

R 7Y X 07 Naw noon sva3 TIbn

12 MR ORAW °197 RAW TNR 01212 7wyn (320 un | There was one a gentile who came before Shamai. The gentile asked:
77N 2N22W 770 ,0°NW 7 MR 2097 w1 mn o | “how many Torahs do you have?” Shamai responded: “Two—one
- 71D DYV ,7IMRM OIX - 2N02W 17 MK .79 Pvaw | written and one oral.” The gentile retorted, “I believe you about the
I3 .2N22W 370 °1TAPNW NI DY C3TM3 0nRn R | written law, but not about the oral law; convert me on condition that
AR KPR XA 003 - 997 0199 K2 .IDTI2 R0 12 | you teach me the oral Torah. Shamai scolded him and repulsed him in
X7 21NK K1 22 R LD oOR nnb 7" "R o1 | anger. When he went before Hillel, he accepted him as a convert. On
719 HYT 2N010 Rp 2707 29 RY 9 R 22277 °% nnr | the first day [of teaching him] he taght him 3,2,x; the following day he
19y 7m0 11 | reversed them to him. “But yesterday you did not teach them to me
thus,” he protested. “Must you then not rely upon me [as to what the
letters are]? Then rely upon me with respect to the Oral Torah too!
[I.e. there must be a certain reliance upon authority before anything
can be learnt at all.]

Rashi:

1A *727 92pP% K27 :X°INT - 79 132 0% | Shamai scolded him... As it says "If a gentile comes to
19V 9aPY 9ANT7 827 73 191 ,70R 1272 7In | accept the Torah except for one thing, we do not accept him™
NI P2apR PR - TR 9277 vn a7n a7 | (Bekhorot 30b).
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K27 ,°99 92p% 1197377 1010w 1o HY 7101 - 72773 | He converted him--[Hillel] relied on his wisdom
,719 DYAW 7702 9910 77 XOW - TR 1271 PN R X7 | that in the end he would accustom him to accept
RW 10T D201 ,72NT 290 ROW PR 100 K2 ROXR | [the Oral Law], for it is not the same as 'except for

P9y o uw | one thing,' for he did not deny the Oral Law; rather,
he did not believe that it comes from God, and
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Hillel was sure that, following his instruction, [the
gentile] would rely on him.

Rashash (R. Shmuel Strashun, 1794 — 1872):

P9 922 AP IR KOR P 8D 99Ma7 1NN "1 | The term ‘heretic' only applies after investigation of all possibilities,
T ROW ROW KOR 1911 K9 PR R 77 DAk ,amon | but this [gentile] did not investigate nor was he convinced of anything,
NNMAR POR 20w INRPW [uaIT 197 1O Pokn | rather, he simply did not believe. [Hillel] was therefore sure that after
JaRn 2w 00277 | he clarified the truth of the matter for him, he would believe.

Knowing God through Kabbala

The Godliness in the Human Form
lyov (19:26):

198 TR am nRT-19p3 v Ry 2 26 And when after my skin this is destroyed, then without my flesh | will see God;
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It is known that this world is like a cloak for the elevated world. Just as clothing allow us to get an idea of the shape of
the person wearing the clothing without revealing his true essence, so too God can be understood, though not truly,
through examining the physical world. It is said of man that he is created in the image of God... which means to say that
through contemplating man’s physical body, a person can come to know God.”
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% With this, Maharal explains the following:
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Because Moshe was on a higher level of prophecy, he did not need a parable to understand God. Likewise:
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Indeed, as the level of nevu’a descended, images of God became more ornate and humanlike.



58

QY%A X121 QTRAW 772 73157 DI2WA ANR TWR1 NIXAT NPV NIOWT PIAR 10 070 DY 0I9R 0983 RITW TV ,QTRT NYVR1 MW 10 0i onw
DPNNRNT 92 MDY RIT QTRA A7 07 YW, 200N

N 71D YIBWIT IR2 THIAT N2 D0

IPRY 727 QTR VAW ORW IR KR, PR XIPN OR L "TIIR 9V 72 700 700" (77,30 ©2127) 22097 XD ,K9P 12 w7 L(R 1) N2IN2T XA P9
T 70 99,20 PRANAT DWW KR LRAYY RN DTN MYDIWA QTR DW PMPAXR 77 2107 , YR 227 MRT 17 AR TIND WK 701,150
WAR M1, MKW 2T QTR VAW ORW ,MITND MYOIA KAV KA KPR DT ,YANR T, 70K 17,0800 M, 000,00 KT 70y ’nvnb
JRD TV ,19I0% ORI 197, 1IN 11RY 02T QIRT YA DR 797 O L AWP 1910 IR 71 7190 ,5RYAR® 227 027 RN 3R 70

,O2 W R 0% 7aRN O ,A17 0°Ya0 20027 YA THYa IR O°RDINT 7Y 1R AR L991 010V RITW 1D 10XV TNRD M0 P RYW 70 QIR ..
NYoW .AYN% IRANAW ¥A0 , 7292 793P0 WAWR RIT NN *197 ,RNT 7 927 22K 0190 AR 70X DO W RY LN 209K ORDIM 0D
L2990 1A YN ARON0 17 WO DIMRY LTNR KW 03977 21w 1770 00 ,102R7 RO2IW JNR DW %Y 1°N0 12 7w K ,72pY MnD 30w 1mRYa 19apn
LTIRR TR0 9727 07 19RT 0°I2TT XY TAON0 12 PRY IR, 2120017 090 RIW INIRT 737091 1108 20D TOnY w0 XInw 7Y

7 27D SWORMT N2 77937 N2 D0

DY 172V K7 79771 ,¥207 2732727 RD1 WP XD DORDINT 19D YAVT P70 IR RD 2°9I10990) .DTRIW *P7RT 02X N9¥A AN IR ,OT IR 120 WK
o0 (R L7 72°R) MIXIN 95 WX WTIP 1AR 7135NWN TR ANYAYLOYAY XYY ,OPOR IV X1 9977 ,0992 OTRT DX %D 07X K17 DRI AR
J117 NI PRI .ONATA 7750 75w amIwA INYY LMY 0YaR 01 .OPYY 110777 02 ORI QTRAW TV ,0n17 221101 ,27RT 2730 NN 27010
°5 DY WTW I L7190 N0 NP0 SRO0 ORI 1M 2aR OWNIRG 9w annan 50 ,0%00 170 % R L,NINING °A30 % ,NINING 24910 NHNon2
TR 92777 AP 2727 12w PR ,057 NAID 1NN DR AYAT 910 177717 SV 1Y 1000w 1775 11°37 Jwn T La°KP10 7V .02 027,020 17310
77977 TR 3 PRI SAY 93 NPT I9aY 198 001272 W1 P07 MR 70,0307 9IN0 WD 0737 MR PRY DWIR 072 19980’ ROW RY ORY 92 von
JAR L1172 1927 7120 R QNN N

The innovation of Chassidut
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There is no place devoid of Him; all is filled with the life of the Creator. Thus, everything one sees, he is seeing the life
of God that is drawn through it.

The Kabbalistic Approach to the Physical World

The philosophers that we mentioned earlier give recognition
and glory exclusively to the intellect, believing that through
intellectual achievements, a person can achieve eternity
(olam ha-ba).*® They made physical acts (mitzvot) like a
ladder to reach intellectual achievements. And from this
ladder they (i.e. the philosophers) fell.
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This is because everything in this world, which is the physical world, has no connection to that which is elevated from
the physical, due to its connection to the physical, since one thing cannot belong to two categories and the world of the
physical is separate from the non-physical world.

The use of the altar for incense and the altar for burnt-
offering and their vessels is obvious; but | do not know the
object of the table with the bread upon it continually, and up

to this day | have not been able to assign any reason to this
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commandment.
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“Ki Eshmera Shabbat,” by R.

Avraham ibn Ezra:

Engraved in God’s law is a chok (decree) for His priest — to
prepare showbread before Him. Therefore, fasting on Shabbat
is prohibited, as explained by His sages; except for on Yom
Kippur.
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Maharal’s understanding of the Torah’s perspective on intimacy
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% We will discuss this contention

in the chapter on olam ha-ba.
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%" He is alluding to the aforementioned comments of Iggeret Ha-Kodesh.
% In Chidushei Aggadot in Bava Metzia, he adds:
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This parallels the comments we saw in Ramban concerning washing in the temple.



The Mitzvah of Emuna

Kuzari on Faith
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R. Yitzhak says: To what may this be compared? To a man who was traveling from place to place when he saw an
illuminated® palace. He wondered, “Is it possible that the palace lacks a director?” The director of the palace looked

out and said, “I am the director of the palace.” So Avraham our father said, “Is it possible that the world lacks a
director?” The Holy One Blessed be He, looked out and said to him, “I am the Sovereign of the Universe.”

Kuzari

A more exact and more lofty name is to be found in the form known as the
Tetragrammaton (Yud-Keh-Vav-Keh). This is a proper noun, which can only
be indicated by attributes, but has no location, and was formerly unknown.®
If He was commonly styled "Elohim," the Tetragrammaton was used as
special name. This is as if one asked: Which God is to be worshipped, the
sun, the moon, the heaven, the signs of the zodiac, any star, fire, a spirit, or
celestial angels, etc.; each of these, taken singly, has an activity and force,
and causes growth and decay? The answer to this question is: "The Lord,"
just as if one would say: A. B., or a proper name, as Ruben or Simeon,
supposing that these names indicate their personalities. (4:1)
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....The Khazar king: How can I individualize a being if [ am not able to point
to it and can only prove its existence by its actions?
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The Rabbi: It can be designated by prophetic or visionary means.
Demonstration can lead astray. Demonstration was the mother of heresy and
destructive ideas....

There are differences in the ways of demonstration, of which some are more
extended than others. Those who go to the utmost length are the
philosophers, and the ways of their arguments led them to teach of a
Supreme Being which neither benefits nor injures, and knows nothing of our
prayers, offerings, obedience, or disobedience, and that the world is as
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% This can be translated either as illuminated or enflamed. Either way we must wonder what it adds to the proof. | prefer the translation
illuminated which shows that God did not just create the world, he continues to sustain it. This is supported by the continuation of the

midrash which notes calls God a manhig (director).
% | . before Avraham.

®! The Tetragrammaton a personal name, i.e. reflective the beings essence, while the rest of the names of God are descriptive of the way in

which we perceive His actions. Likewise, earlier in 1, 2 he stated:

The Rabbi: All names of God, save the Tetragrammaton,
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are predicates and attributive descriptions, derived from
the way His creatures are affected by His decrees and
measures.
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eternal as He himself. None of them applies a distinct proper name to God,
except he who hears His address, command, or prohibition, approval for
obedience, and reproof for disobedience. He bestows on Him some name as
a designation for Him who spoke to him, and he is convinced that He is the
Creator of the world from nothing. The first man would never have known
Him if He had not addressed, rewarded and punished him, and had not
created Eve from one of his ribs. This gave him the conviction that this was
the Creator of the world, whom he designated by words and attributes, and
styled "7 owa.

Without this, he would have been satisfied with the name Elohim, neither
perceiving what He was, nor whether He was a unity or many, whether He
was cognizant of individuals or not. Cain and Abel were made acquainted
with the nature of His being by the communications of their father as well as
by prophetic intuition. Then Noah, Abraham, Isaac and Jacob, Moses and the
prophets called Him intuitively "Lord," as also did the people, having been
taught by tradition that His influence and guidance were with men. His
influence also being with the pious, they comprehended Him by means of
intermediaries called: glory, Shekhina, dominion, fire, cloud, likeness, form,
"the appearance of the bow," (Yechezkel 1:28), etc. For they proved to them
that He had spoken to them, and they styled it: Glory of God. Occasionally
they addressed the holy ark by the name of God, as it is written: "Rise up, O
Lord," (Bamidbar 10:35, 36), when they made a start, and "Return, O Lord"
when they halted, or "God is gone up with a shout, the Lord with the sound
of the trumpet" (Tehillim 47:6). With all this, only the ark of the Lord is
meant. Sometimes the name "Lord" was applied to the connecting link
between God and Israel, as it is written: "Do not | hate them, O Lord, that
hate you?" (Tehillim 139:21). By "haters of the Lord" are meant those who
hate the name, or covenant, or the law of God. For there exists no connection
between God and any other nation, as He pours out His light only on the
select people. They are accepted by Him, and He by them. He is called "the
God of Israel,"” while they are "the people of the Lord," and "the people of
the God of Abraham." (4:3)
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The Khazar king: Now | understand the difference between Elohim and the
Tetragrammaton, and | see how far the God of Abraham is different from
that of Aristotle. Man yearns for the Tetragrammaton as a matter of love,
taste, and conviction, while attachment to Elohim is the result of
speculation.® A feeling of the former kind invites its votaries to give their
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%2 The Rav uses this distinction in "The Lonely Man of Faith” to differentiate between Adam I, who relates only to the cosmic God, hence
°P17X X172 nwiN3, and Adam 1T who “studies [the universe] with the naiveté, awe and admiration of the child who seeks the unusual and
wonderful in every ordinary thing and event... He looks for the image of God not in the mathematical formula or the natural relational law but
in every beam of light, in every bud and blossom, in the morning breeze and the stillness of a starlit evening™ (p.23). Although Adam Il more
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life for His sake, and to prefer death to His absence. Speculation, however,
makes veneration only a necessity as long as it entails no harm, but bears no
pain for its sake. | would, therefore, excuse Aristotle for thinking lightly
about the observation of the law, since he doubts whether God has any
cognizance of it. (4:16)
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Perhaps this was Abraham's point of view when divine power and unity
dawned upon him prior to the revelation accorded to him. As soon as this
took place, he gave up all his speculations and only strove to gain favor
of God,*® having ascertained what this was and how and where it could be
obtained. The Sages explain the words: 'And he brought him forth abroad'
(Bereishit 15) thus: Give up your horoscopy! This means: Forsake astrology
as well as any other doubtful study of nature. (4:27)
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""The Lonely Man of Faith™":

"Does the loving bride in the embrace of her beloved ask for proof that he is alive and real? Must the prayerful soul clinging in
passionate love and ecstasy to her Beloved demonstrate that He exists? So asked Soren Kierkegaard sarcastically when told that
Anselm of Canterbury, the father of the very abstract and complex ontological proof, spent many days in prayer and supplication
that he be presented with rational evidence of the existence of God" (p.52).

closely approximates the ideal of a religious personality. Adam I uses his practical intellect, i.e. his scientific ability to comprehend the forces
of nature and his technological ability to bend them to his will. Adam I, on the other hand, does not have such a grandiose self-image; he is
humble, realizing that he was created from the dust of the earth. He allows himself to be overpowered and defeated by God. While Adam |
maintains some distance from God, relating merely to the divine endowment of creativity, Adam Il has a "genuine living experience" of God
and is preoccupied with Him, as evidenced by the metaphor of God breathing life into his nostrils. "Elokim™ denotes God as the source of
cosmic dynamics, while the Tetragrammaton indicates personal, intimate communion between God and man. Adam | is satisfied by an
impersonal encounter with the former (the cosmic experience), while Adam Il craves the latter (the covenantal experience).
8 With this we can understand many pesukim in Tehillim. In many places in Tehillim Dovid states that tzadikim never suffer. For example,
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How can this be? The whole perek is one describing the tribulations of tzadik and the successes of the rasha. To answer this let’s remember
when Dovid said 1879 2ionn P8 ¥3:
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Dovid said this 722 17w7321 7727°2K °197 #yw ny iniwa. He was all alone, feigning madness, drooling spit, and fleeing for his life. Ultimately it
is a question of perspective. In truth there was never a tzadik who was 2133, though certainly there was good reason for him to feel a1y;. If one
has trust then even when presented with evidence to the contrary the trust does not dissipate.
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Applying Kuzari in the modern world
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R. Aharon Lichtenstein “The Source of Faith Is Faith Itself”:

The greatest source of faith, however, has been the G-d Himself.

At the level of rational demonstration, this is, of course, patently circular. | hold no brief for Anselm's ontological proof and |
recognized the theoretical possibility of self delusion long before | had ever heard of Feuerbach. Existentially, however, nothing
has been more authentic than the encounter with Our Father, Our King, the source and ground of all being. Nothing more
sustaining, nothing more strengthening, nothing more vivifying.

Encounter, of course, has been varied. In part, it has been channeled --primarily through the learning of Torah (this is no doubt
an aspect of "the light within it," of which our Sages spoke) but also through prayer and the performance of mitzvahs; or, if you
will, by the halachic regimen in its totality. In part, it has been random-- moments of illumination while getting on a crowded
bus or watching children play in a park at twilight. Obviously, it has also been greatly varied in intensity. In its totality, however,
whatever the form and content, it has been the ultimate basis of spiritual life.

This will obviously provide little guidance for those to whom attaining encounter is precisely the problem. To those "struggling
to develop faith” one can, however, proffer first the reassuring assertion of the religious significance of the quest per se, as in the
footsteps of Abraham, they have already-become seekers of G-d; second, the prospective hope of successful resolution, as "The
Lord is good unto them that yearn for Him, to the soul that seeketh Him" (Lamentations 3:25); and third, the counsel to focus
persistently, in terms of Coleridge's familiar distinction, upon faith rather than belief, upon experiential trust, dependence and
submission more than upon catechetical dogmatics. Intellectual assent is normative and essential; but, at the personal level, it is
generally not the key. In the final analysis, the primary human source of faith is faith itself.

Responding to the problem of evil®
Yirmiyah asked: nnbyg 2y 777 ¥370, “why do the wicked prosper?” (12:1);

Chabakuk questioned: 1nn P73 ¥/ ¥922 v 0n--0°7312 ,0°20 71?7, “Why should You gaze upon traitors, be silent when a
wicked man swallows up one more righteous than he?” (1:13);

Kohelet complained: ayn? D7y Y3y DYY W DYYIT RYn? DTR Y3 WK DT W2 | WK IR 7Y 7Pyl WK 237 W
o730, “There is vanity that is done on the earth, that there are righteous men to whom it happens according to the deed
of the wicked, and there are wicked men to whom it happens according to the deed of the righteous” (8:14).

Tehillim 73.

W PR YN

% We will, with God’s help, deal with the problem of evil extensively in volume two. Here we will consider one perspective insofar as it
relates to our current discussion.
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his seed seeking bread” (Tehillim 37:25).
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R. Kook on Emunah
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The Rav’s approach to emuna
The Halakhic Mind (New York, 1986).

The problem of evidence in religion will never be solved. The believer does not miss philosophic legitimization; the
skeptic will never be satisfied with any cognitive demonstration . . . in some cases homo religiosus is so overwhelmed
by the import of his experience that he very distinctly perceives the reality of his object. He is fully conscious of the
existence of the transcendental order. (p. 118, n. 58)

"The Lonely Man of Faith" (p.52):

"Does the loving bride in the embrace of her beloved ask for proof that he is alive and real? Must the prayerful soul
clinging in passionate love and ecstasy to her Beloved demonstrate that He exists? So asked Soren Kierkegaard
sarcastically when told that Anselm of Canterbury, the father of the very abstract and complex ontological proof, spent
many days in prayer and supplication that he be presented with rational evidence of the existence of God."®

% |_ikewise, in The Halakhic Mind he writes:
The certainty of the realness of God does not come about as a corollary of logical premises, as a leap from the realm of logic to the
realm of ontology, from an assumption to a fact. It is, on the contrary, a transition from an immediate apprehension to a thought . . .
from being overwhelmed by the Presence of God to an awareness of His existence. (p. 120)
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"From Thence Ye will Seek . .. ," pp. 6, 7, 9%

If there is a world, if there is being at all . . . then there is a God who is the ground of existence and its source. If there is
an'l," if man exists then there is a living personal God who fills this self-awareness. It is impossible to think, to speak
and to deliberate about existence without living and feeling the source of existence . . . the religious consciousness feels
and lives God in the very midst of the ontological awareness. Without Him there is no existence, no reality. . . . The
ontological awareness which evinces movement, direction and volition is itself awareness of God. Man unites with God
by seeking out the nature and quality of existence.

"From Thence Ye will Seek . ..," p.29,n.9,p.69,n. 4

Creation is the separation of something from the lap of the infinite. The ongoing existence of the world apart from God
is impossible. The unmediated ontological awareness acknowledges there is no existence without God.

Divinity is pure being who brings all into existence and encompasses all. God's relationship to the world is not summed
up merely by the terms "cause and effect,” but rather by a constant outpouring of being. The relative creature is hewn
out of the Rock of the Absolute. There is no existence without God and no reality that is not grounded in God.
Therefore, God draws after Himself the creature who feels the emptiness and dependence of his own finitude and yearns
for an existence that is complete and whole.

Additional approaches to Faith
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®” Hadarom, No. 47 (New York, 1978), p. 8 (Hebrew) Translation by Shubert Spero “Rabbi Joseph Dov Soloveitchick and Belief in God”
Modern Judaism 19.1 (1999) pp 4.
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Prof. Shubert Spero:

This group claimed that holding God to be an inferred entity was not only invalid but inappropriate and unnecessary. It
was invalid because the "proofs™ in their classic form had already been indisputably refuted by Hume and others. It was
inappropriate because logical certainty, even if it could be achieved, was intellectually coercive and as such not
compatible with the voluntary commitment to God demanded by religion. It was unnecessary because if those involved
with this question would properly analyze their consciousness, they would find that they already believed in God!
Instead, those in the camp maintained, God in the first instance is not a cognitive abstraction that comes as the
conclusion of a syllogism but a living reality that is immediately encountered or experienced by the total person.
Although this position had always been implicitly held by mystics, saints, and prophets, this group now argued that the
omnipresence of God implied an immanentism such that unmediated religious experience was open "to all who call
upon Him in truth."®
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