Job, Week 24: 15:1-16 Embarking Upon Round Two YR
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Introduction to Round Two

1. Mishnah, Avot 1:7
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Nitai of Arbel said: Distance yourself from a bad neighbour; Do not join a wicked person; Do not abandon hope of
punishment.

2. Midrash, Avot d'Rabbi Natan | 9:5-6
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How? This teaches that one's heart should fear daily, saying, 'Woe is me, perhaps punishment will come upon me
today or tomorrow!' He will then be afraid every day, as it is written regarding Job (Job 3:25), "I was very afraid."
Alternatively: "And do not give up hope of punishment" — How2 When a person sees that his deeds succeed, he
should not say, "Because | am righteous, Gd has given me food and drink in this world, and the core reward will last
for me in the next world." Rather, he should say, "Woe is me, perhaps only one merit was found for me before Gd,
and Gd gave me food and drink in this world in order to destroy me in the next world."

3. Carol Newsom, The Book of Job: A Contest of Moral Imaginations, pg. 118

Whenever | teach the book of Job, I find it almost impossible to get a class to entertain, even as a hypothetical
possibility, that these poems might be true. It seems obvious that stories about the fate of the wicked are patently false.
After all, the students can all name counterexamples. For myself, | do not know whether | believe the story told by the
friends about the fate of the wicked is true. | do, however, think that it is one of the most complex, difficult and
provocative claims made in the book, and that it is not adequately refuted in the way my students initially attempt.

Introduction to Eliphaz's second speech

4. Rambam, Guide of the Perplexed 3:23
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Eliphaz's view on these events was like one of the views voiced regarding Divine supervision. [It is] as he said, that all

that happened to Job was a function of justice, for Job had sins for which he deserved that which happened to him...

And Eliphaz never left this path, meaning his belief that whatever happens to a person is just, and that we fail to

grasp all of our failings for which we deserve this punishment, and how we came to deserve punishment for them.

5. Malbim to 15:2
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Eliphaz believed that the success of the wicked is only imaginary success, not true success. Although the eye sees him
to be successful, gathering wealth, might and acquisitions, his heart is always full of fear, perpetually imagining
himself pursued by the sword, as though poverty and suffering and all of the evils of time have already caught him, to
the point that his heart cannot rejoice in his wealth, and he is in turmoil, worried and upset always...

6. Outline of the chapter
e 15:1-16 - Rejecting Job's words against Gd
e 15:17-24 - The wicked suffer emotionally
e 15:25.35 - The wicked have no future



15:1-16 - Rejecting Job's words

7. Ralbag, Summary of the Chapter
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You will nullify reverence for Gd from the masses; the masses, with their poor intellects, fear performing evil only out of

worry lest Gd punish them. Thus, when you say that righteousness will not prevent the arrival of evil, but that evil

comes to one who is born under constellations which summon it, you nullify reverence for Gd from the masses...

8. Talmud, Bava Batra 16a
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Rava said: Job sought to exempt the entire world from judgment. He said before Gd: Master of the Universe! You

created the ox with split hooves and You created the donkey with sealed hooves! You created Gan Eden and You

created Gehennom! You created righteous people and You created wicked people! Who can stop You?

What did Job's friends respond? "You also nullify reverence and reduce sichah before Gd" — Gd created the yetzer

hara, and He created Torah as an antidote for it.

9. Talmud, Pesachim 5a
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Rav Nachman bar Yitzchak said: Rishon means "before", as in the verse, "Were you born before Adam?2"

10. Metzudat David to 15:7-8
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Why do you mock the words of Tzofar because he is young and you are aged® Were you born before Adam... As if

to say, "Why does his youth matter2 Perhaps he received his statements from one who preceded you, who also

judged from what he sensed in his long life!"

And should you glorify yourself before him due to the great knowledge that comes from wisdom — have you examined

the secrets of Gd, to understand His mysteries?

11. Malbim to 15:11
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The consolation Gd will provide you for your suffering on the land Gd has cursed, for life in this world which ends and

is lost, Gd will console you with that which He has hidden with you, the spiritual soul which is concealed beneath the

cloak of the body, concealed in the secret of Gd.

12. Metzudat David to 15:16
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Man is abhorrent in his deeds and repellent in his sins, and he increases corruption like one who drinks water, who

drinks as much as he needs because one does not normally pay for it.

13. Talmud, Yoma 72b
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Rava said: A Torah scholar who is not the same inside and out is not a Torah scholar. Abbaye, and some say Rabbah

bar Ulla, said: He is called 'abhorrent', as in, "He is also abhorrent and impure, man, who drinks corruption like

water."



