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Introduction
1. Commentary of Malbim, Introduction to Job
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It is known that a book composed of dialogues, in which various people speak and debate with each other, the
number of views matches the number of debaters, each of the debaters holding a unique view and a unique time in
which he presents his position. If there were only two views, the author of the book would have presented only two
debaters, one asking and one responding... And so Rambam, in his Guide, and after him all of straight heart, tried to
associate a unique view with each of the friends.
However, when they came to the book, to explain and clarify its words in this manner, the mighty people could not
find the means. With a litfle examination you will see "a heavy arov' destroying the entire arrangement of the book,
beginning to end. Aside from the fact that it does not observe any order, no one asks on point and answers on point,
as should happen in an analytic debate in which positions flow from each other in an orderly, structured manner,
arranged and relating to each other in a logical order and following an intelligible path, with the response answering
the question and then the next question countering the response. The words come mixed in and disjointed from each
other. Aside from this, each debater repeats twice and three times that which he has already said, and each enters the
area of his peer, stealing words from each other and from their positions, and contradicting their own...

2. Rambam, Guide of the Perplexed 3:23
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Eliphaz's view on these events was like one of the views voiced regarding Divine supervision. [lt is] as he said, that all
that happened to Job was a function of justice, for Job had sins for which he deserved that which happened to him.
Thus he said to Job (22:5), "Is your wickedness no great, and is there no end to your sins2" Then he began to tell Job,
"That which you think, and upon which you depend, from the righteousness of your actions, walking in elevated
paths, does not necessarily mandate that you should be considered complete with Gd to the point that you would not
be punished. "For in His servants He does not trust... (4:18-19)" And Eliphaz never left this path, meaning his belief
that whatever happens to a person is just, and that we fail to grasp all of our failings for which we deserve this
punishment, and how we came to deserve punishment for them.

3. Talmud, Bava Metzia 58b
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"And you shall not abuse each other (Vayikra 25:17)" — This is verbal abuse. How? If he had repented, he should not
say to him, "Remember your first deeds." If he was descended from people who had converted, he should not say to
him, "Remember your parents' deeds." If he had converted, and he had now come to learn Torah, he should not say
to him, "The mouth that ate non-kosher will now learn the Torah spoken by the mouth of Gd!" If he is suffering, if he is
ill, or he buries his children, one should not say to him as his friends said to Job, "Your reverence is your confidence
[or: foolishness], your hope and the end of your path. Remember: Who is innocent and is destroyed?2"



4. Outline

o 4:1-11 Suffering happens for a reason
o 4:12:21 Man is no competition for Gd
o 5:126 Eliphaz's suggestion: Stay with Gd

Conclusion (5:27)

4:1-6 Requesting permission to speak
5. Commentary of Metzudat Dovid to 4:6
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It now appears, in retrospect, that all of your reverence was because of your faith that this would provide that which
you sought. It was not from a complete mind, from reverence for Gd's greatness.

4:7-11 The wicked suffer

6. Commentary of Ralbag to 4:7
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Those who are innocent and righteous, if some bad reaches them, it does not finish and destroy them entirely, as

happens with the bad that befalls the wicked. This demonstrates that these bad events do not happen by chance, as

you assume. Meaning — were it so, there would be no difference between the righteous and the wicked.

4:12-16 Humble introduction of a vision
7. Commentary of Rashi to 4:12

X°077D2 072910 T2 X219V 7931 WP AT PRY *5Y 2133 7273 PO T2 2NN IR 13T IR TR 9
Regarding you, a prophetic message stole to me. Stylistically, it was like a stolen item. Because Divine inspiration is
not revealed publicly to the prophets of the idolaters.

8. Talmud, Berachot 7a
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Rabbi Yochanan cited Rabbi Yosi: Moshe requested three things of Gd, and He granted them: 1) He requested that
the Shechinah be manifest in Israel and Gd granted it, "when You travel with us"; 2) He requested that the Shechinah
not be manifest among the nations of the world and Gd granted it, "And we will be set apart." 3) He requested that
Gd inform him of His ways and Gd granted it, "please inform me of Your ways."

9. A time of night and darkness Bereishit 2:21, 15:12; Isaiah 29:10

4:17-21 The Vision: Man is feeble and frail

10. Richard Whitekettle, When More Leads to Less, Journal of Biblical Literature 129:3 (2010)

Scholars have found that one rhetorical function of a hyperbole or overstatement is to elicit a “corrective response”
from an audience. That is, a person who recognizes something as an overstatement will mentally correct the
overstated idea down to the proper level. Neither Job nor Eliphaz believed that a human being could be more
righteous than Gd. Thus, when Job was asked whether this was possible in 4:17a, he would have recognized that it
was a hyperbolic impossibility. He would, therefore, have responded by making the following downward correction in
his mind: “No, a human being cannot be more righteous than Gd; a human being’s level of righteousness is not that
high.” Having been compelled by the greaterthan rhetorical question to move a human being in a downward
direction on a scale of righteousness, Job would have been primed to continue this downward trend via the graded
series of items in vv. 18-19. In the course of that series, Job was led to see that, in Eliphaz's thinking at least, a
human being belonged down past Gd, down past the angels, at a level of righteousness that was dramatically
described as being amid the dust and moths (v. 19).




