Rurposeful Romegrandtes

1"own NIXN NYWID

Shieot- & 22 = o

33. "jnypt . . . WY — Pomegranates . . . and bells. Hanging

31 You shall make the Robe of the Ephod entirely of turquoise wool. * Its head-?pening oI} &h ST e Robia's HEm' ke Shcheranate-shaghd this
shall be folded over within it, its opening shall have a border all around of weaver’s work sels; and among the pomegranates were golden bells, each
— it shall be for it like the opening of a coat of mail — it may not be torn. 33 You shall make with a ringer. e —

There were seventy-two [ H
bells and seventy-two pome- Kf I"‘fr
granates, alluding to the sev- &

on its hem pomegranates of turquoise, purple, and scarlet wool, on its hem all around,

and gold bells between them; all around; 34 a gold bell and a pomegranate, a gold bell and a enty-two possible shades of
pomegranate on the hem of the robe, all around. % It must be on Aaron in order to minister, Its white that cao)ulg make :or;ezne a met;o;a (N;gair;’t 1:::; sei
= Leviticus 13). Since the Robe atoned for the sin of evi
sound shall be heard when he enters the Sanctuary before HASHEM and when he leaves, so that doaeth, s, aproHES Ghat 1 ragnindad, pecEl of
he not die. tzaraas, the disease that was a penalty for such gossip (Baal
i HaTurim).
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Maharal on the Torah

T Nyn by omEnnTD oy '1.71315

THIS PARSHAH DEALS with the special garments worn by the kobanim
when serving in the Mishkan. The Torah writes, “You shall make 3T 8O3 Napn N Y Y by 100n Yo
sacred garments for Aharon, your brother, for [his] honor and splen- (10 P7Y) "NPR NYYH HY 109 NpaY
dor” (Shemaos 28:2). Evidently, the purpose of these special articles of (
clothing was to enhance the honor and dignity of those who were -
conducting Heaven’s service.

From the Gemara, however, it is apparent that the priestly gar- . , ———
ments had an additional, seemingly unrelated function, namely, to S
atone for various sins. Thus, we find in the Gemara (Zevachim 88b): e Garments That Confer Respect

s 7“Why is the section dealing with the sacrifices placed next to the* Contrast with the Sinner’s Lowliness
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Jsection dealing with the priestly garments? To teach you that just as )

\ /
\ CHIDD ad . 0 . .
he meriBens atone, the pricily tal Sl Py IN USHEI AGGADOS (Zevachim ibid.), the Maharal explains

that priestl t ithesi i i
The Gemara (Arachin 16a) tells us that the tunic atoned for mur- priestly vestments represent the antithesis of sin by bespeaking

1 : respect and dignity, whereas sin is a ssi . Si s -
der, the trousers for immorality, the turban for arrogance, the belt for usinnersloy

liness and degradation.

sinful thoughts, the breastplate for errors in judgment, the ephod for

:\é‘ The priestly garments, which are holy and confer honor and

idolatry, the me’l for derogatory speech, and the #zizz for brazenness. -
® ¥ Bprocysp splendor [upon their wearer], atone for sins which are despicable and
\ > abhorrent, rendering a person defiled, and by [the kober] wearing these
HOW CAN ITEMS of clothing effect atonement simply by virtue of ® garments, he removes despicableness and abomination from Yisrael”

«~ being worn? How do the garments that bedeck the Kohen Gadol in ~3 The deeper meaning of this explanation is that a person will re-
honor and splendor serve as the antithesis of sin? frain from debasing himself by sinning in order to preserve his dig-

Another general question to consider is how clothing worn by nity and standing in the eyes of both himself and others.
“Nthe Koben Gadol is able to atone for a sin committed by an ordinary

person. In regard to animal sacrifices, the principle “The £obanim
eat [the sacrificed animal’s meat], and the owner attains atonement”

b

In other words, a sacrifice effects atonement since it gives external
expression to the turmoil taking place within its owner, who while
it is being offered considers how he deserved to have what is being
done to it done to him and thereupon sincerely repents his misdeed.
This rationale can be extended to include the consumption by the 4o-
hanim of those parts of the animal that are not offered on the altar.
However, what effect do the garments worn by the £oben exert upon
a sinner’s soul?

'Z;So- Maintaining Human Dignity
Safeguards against Sinning

APERSON'S SENSE of self-worth shapes his personality and determines
his conduct. This underscores the supreme importance of Ereservit;g
a person’s dignity and his image in other people’s eyes as a means
of preventing him from sinning. There are people who would not
shrink from sinning because of their fear of Heaven or of a particular
punishment but who nonetheless go out of their way to avoid sin in
N order to preserve their dignity, Holding onto both one’s self-respect
and other people’s respect thus motivates a person to refrain from
sinning, whereas if he has little regard for himself and commands
little respect in the eyes of others, he doesn’t care whether he sins or
not, because his self-image is poor in any case.

- “
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'This basic idea is also found in the Rambam’s writings (Com-
mentary to the Mishnah, Aves 1:12): “They said that when Aharon
sensed about a person that he harbored evil inside him and had
sinned, or was told this about him, he would greet the person, be-
friend him, and speak to him a lot. The person would feel ashamed
and say to himself, ‘Woe to me — if Aharon knew my private
thoughts and the things I have done, he wouldn't allow himself to

look at me, let alone speak to me. Yet he considers me a virtuous per-
son, so I will justify his impression,” and he would repent and become
ope of Aharon’s disciples, benefitting from his advice and counsel.”
o
s Human Dignity Reflects
the Divine Likeness within Him

IN NESIVOS OLAM (Nesiv Abavas Reia, Chap. 1), the Maharal writes
that: “A person who causes his colleague’s face to pale in embarrass-
ment is akin to a murderer — for he who causes his colleague to
blanch is tantamount to having extinguished the lamp. This is called
spilling the person’s blood, for there is something very wonderful
about this image, which is a person’s form. Therefore, he who pales
and does away with the image of his face, to the point where he
makes him pale and extinguishes his light — this is called blood-
shed. For bloodshed denotes doing away with the [entire] person, and
he who causes a person’s face to pale cancels the form by which he is
recognized, which is his image, thereby doing away with the person
as well, because the image is the person.”

The connection between embarrassing a person and wounding
his dignity on one hand and his Divine image and attachment to
life on the other is not readily apparent. The key to understanding
the above comments is that when the Torah says that man is created
“in the Divine image” (Bereishis 1:27), this refers to man’s free will

and ability to choose — by which he resembles G-d — between good
and evil.

.:g, A person needs his dignity intact in order to keep him from sin-
ning, Once a person is debased in his own eyes, he loses the barrier
holding him back him from engaging in shameful conduct from
which someone who enjoys self-respect and the respect of others
will ordinarily automatically refrain. Damaging a person’s dignity
and embarrassing him is thus the equivalent of doing away with his

Divine image and extinguishing his light.

\
se A Person’s Dignity Is Enhanced by His Clothing

QUALITY, HIGH-CLASS CLOTHING confers respectability on its

wearer, lending him a dignified bearing. It may be a mere external

trapping, but its role in determining the image he projects to his en-

vironment, as well as his self-image, is significant.
Torah scholars have always made a point of wearing dignified

clothing. In the Gemara (Bava Basra 91b), we find Rabbi Yochanan
referring to his clothes as “That which honors me.” The Maharal
(Chiddushei Aggados, Shabbos 140b) explains: “It is correct that a
person should be particular about something that constitutes his
respect and splendor, and if he doesn’t do so, he lacks [self-Jrespect.”

«wlk

B
se» The Priestly Vestments Yielded
the Image of Man in His Full Splendor

THE MAHARAL EXPLAINS that the garments worn by the Koben
Radol, which conferred dignity and splendor, projected to observers

. the full stature that a human being is expected to attain and were
thus the antithesis of sin, which is a consequence of lowliness and
shame and which aggravates them yet further.

In the Maharal’s words, “The holy garments that Hashem com-
manded the £oben to wear atone for and remove the sins that rep-
resent the sinner, having donned soiled clothing, and they remove
those disgusting clothes, [meaning,] his connection to that [type of]
clothing.”

In Gur Aryeh (Bamidbar 28:15), the Maharal explains that the
word cheit (sin) doesn’t refer only to the actual transgression of a
sin, but also encompasses the idea of having missed the mark and

/ i being lacking. We thus find Yaakov Avinu reminding Lavan, “dnochi |

Y achatenab, if it was missing from [with] me, you sought payment ,

~ from me” (Bereishis 31:39). In other words, Lavan had demanded
restitution for any sheep that had gone missing from the flock that -
Yaakov was tending. No sin was involved; the word achazenah de-
notes a missing animal. The word is used in a similar sense in the

Dpasuk, “aiming his stone within a hairsbreadth, without missing”
(Shoftim 20:16). Similarly, Bas Sheva told David Hamelech that were
he to die without having named Shlomo as his successor, “I and my
son Shlomo will be chaza’im” (Melachim I 1:21). In other words, they

would be missing out, dispossessed of what should have rightfully
been theirs.

B’ A person who sins is thus deficient; he feels lowly and disgraced.
%is sense of selfworth is perilously low. In this situation, with his

ivine image eclipsed, his ability to successfully grapple with his
urges is compromised, for these depend on having healthy self-esteem
and being respected by others. This leads to a vicious cycle, with one
sin leading to another, seemingly justifying his own poor opinion of {

(_himself and further weakening his resolve and ability to reverse the #

trend. To enable the sinner to elevate himself to his former standing,

—? he is presented with the sight of the £oben wearing his special gar-

ments. He witnesses the full stature that a human being can achieve,
which demonstrates to him what a person is capable of attaining.

- The sacrifice he has come to offer thus demonstrates to the sinner
the fate that he himself in his present state ought to be suffering,
while the sight of the priestly vestments shows him the stature that

C could be his and the summit of human perfection for which he

ought to strive.
¢ After viewing the koben’s splendor, he will divest himself of his
stained clothing and his lowly selfimage and will strive to regain

dignity and respect, which constitute the rectification that his soul
needs.
e

We have seen that respectable clothing is not merely a matter of
externals. A person’s dress contributes to the respect he commands,
even if only in his own eyes. Respect is vital for the healthy function-
ing of a person’s soul, for self-respect prevents him from sinning, A
sinner feels lowly and disgraced; in such a state, he doesn’t care if he
continues sinning, because his self-image is so poor anyway. He must
therefore glimpse a figure that embodies dignity that he can strive to
emulate. This is the purpose of the priestly vestments.
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THE INSIDE STORY  R. Vewokes
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THE HEM

Noise is the mark of resistance. Consider the sounds emit-
ted by a log fire, a pile of burning straw, and an oil lamp. In
each case, matter is succumbing to the energy locked
within it. The log offers the most resistance, voicing its re-
luctance to part with its outer form with a noisy crackle and

sudden explosions. The straw, not quite as physical as the

log, protests with a whispering sizzle. And the oil in the _
lamp, the finest substance of the three, burns silently, freely
yielding to the essence within.

Thus, Elijah the Prophet experienced G-d's immanence
2s "a small still voice.” In his refined self, the material of the
body did not resist the spirituality of the soul.’ Thus, he
perceived the divine reality not in a norm-shattering storm,
but in the same tranquil manner in which a person is aware
of the life within him.

“-’( And yet, Aaron the Koben Gadol (High Priest), the epit-
ome of refinement and spirituality, is commanded to wear a
robe with bells sewn onto its hem, so that “its sound shall
be heard when he enters into the Holy before G-d.” For the
.Kohen Gadol represents the entirety of Israel in his service b
of the Almighty, including those for whom connection to ,,«'
G-d is still a noisy struggle—the struggle to transcend their

external, earth-bound selves and bring to light their true, /
inner identity,

2 Rabbi Israel Baal Shem Tov was once asked: Why do
some of your disciples make such a ruckus while praying?
They shout, they wave their arms, they virtually throw
themselves about the room. Is this the appropriate way to
commune with the Almighty?

T\

The founder of Chassidism replied: Have you ever seen a
drowning man? He shouts, he thrashes his arms, he strug-
gles with the waves that threaten to claim him. Throughout
the day, a person is swamped by the demands of his mate-
rial existence; prayer is the attempt to break free of the en-

gulfing waters that threaten to extinguish his spiritual life.

‘&True, a noisy service of G-d is an indication that the per-
son has not yet fully “arrived.” Had he succeeded in tran-
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Almighty would be a tranqull one—his soul would strive
upwards with a silent, frictionless flame. His tumultuous
struggle reflects the fact that his spmtual self has not yet
. become the seat of his identity—that his “natural” self still
lies with the material externalities of life. Nevertheless, this

%ﬂg_altwhy sign: he has not succumbed. He is straining to
free himself of the confining envelope of his material being,
straining to rise above his presently defined self.

So the bells on the hem of the Koben Gadol’s robe are an
indispensable part of his divine service. “Its sound shall be
heard when he enters into the holy before G-d,” commands
the Torah, “lest he die.” Were he to disclaim the lowly * ‘hem”

Z"scending the mundane, his endeavor to draw close to the

>( of the nation he represents, he would be violating the very
essence of his mission. Were his service of the Almighty not
to embody the struggles of his imperfect brethren, it would

, have no place in G-d’s inner sanctum.

\
APPLES AND POMEGRANATES

In light of the above, we can understand the deeper signifi-
cance of the debate between two of our sages regarding the
bells and pomegranates on the Kohen Gadol's robe.

The debate addresses the question of how to interpret
éthe word b'tocham, which translates either as “between

them” or, in a more literal rendering, “within them.” Does
the Torah command to “make upon its hem pomegran-
ates... and bells of gold between them” or to fix the “bells of

gold within them"?

~~ Rashi, in his commentary on the verse, maintains that the
bells were “between them... between each two pomegranates

a bell was attached and hanging on the hem of the robe.”

Nachmanides disagrees. “I don’t know why the master
[Rashi] made the bells separate, a bell between two pome-
“r granates,” he writes. “According to this, the pomegranates
L‘, served no function. And if they were there for beauty, then
&—-why were they made as hollow pomegranates? They should
~ have been made as golden apples.... Rather, [the bells] were
literally within them, for the pomegranates were hollow—like
small, unopened pomegranates——and the bells were con-
tained within them...

The later commentaries enter into the debate. “Why
does [Nachmanides] favor apples over pomegranates?”
wonders Rabbi Elijah Mizrachi. Other commentaries ex-
plain that Nachmanides' dlfflculty with Rashi’s interpreta-
_tion is that the hollow form of the pomegranate (Rashi
hxmself also says 1 tha_t th;y were “round and hollow”) indi-
cates that they served a functional rather than decoratlve

|

purpose; but what does Nachmanides mean when he says )

_that “if they were there for beauty... they should have been

made as golden apples”?

Xlndeed, the_ menorah was decorated with spheres resem-
bling apples whose sole purpose was for beauty.’ Perhaps
Nachmanides derives from this that in the making of the
Sanctuary and its accessories, the decorative fruit of choice

was_the apple. But this itself requires explanation. Why ap-

ples? And why, according to Rashi, was the menorah beauti-

_fied with apples and the Kohen Gadol's robe with pomegran-

ates?

15
INSULATED DEEDS

Both the apple and the pomegranate are representative of the
Jewish people. The Torah likens Jsrael to an “apple” (“Like an
apple among the trees of the wood, so is my beloved™) as well

as to a “pomegranate” (“Your lips are like a thread of scarlet,
and your mouth is comely; your temple is like a piece of
pomegranate within your locks *). But while the apple repre-

/sents Israel in a virtuous state, the pomegranate refers to the

§ “hollow” or empty ones amongst you.” As interpreted by the

(_ Talmud, the verse “your temple is like a piece of pomegranate”
comes to say that * even the empty ones amongst you are full
of good deeds as a pomegranate [is full of seeds].” (Raka, the
Hebrew word used by the verse for “temple” is related to the
word reik, “empty.” Thus “your temple” is homiletically ren-
dered “the empty ones amongst you.”)

~J The pomegranate is more than a model of something
that contains many particulars, On a_deeper level, this
metaphor also addresses the paradox of how an individual
may be “empty” and, at the same time, be “full of good

deeds as a pomegranate.”

The pomegranate is a highly “compartmentalized” fruit.
Each of its hundreds of seeds is wrapped in its own sack of
flesh and is separated from its fellows by a tough mem-
brane. In the same way, (it is possible for a person to do

. ‘kgood deeds—many good deeds—and yet, they remain iso-
lated acts, with little or no effect on his nature and charac-
ter. So unlike the “apple,” whose deliciousness is from core

to skin, the * ‘pomegranate” contains many virtues, but they

s do not become him. He may be full of good deeds, yet he
remains morallz and spiritually hollow.

? This explains the connection between the pomegranates
and the bells on the hem of the priestly robe. As explained
above, the noisy bells represent the imperfect individual
who is striving to transcend his deficient state. Although he

is still a spiritual pauper, he refuses to act like one—hence
the noisy friction that characterizes his life.

2\
BEAUTIFUL NOISE

To become an apple one must first be a pomegranate One

man's table; a clumsy spectacle, perhaps, but an inevitable
one if a person is to transcend the animalistic, egocentric
self into which every man is born.® The first step to becom-

@ ing perfect is to behave as if perfect. Indeed, before Elijah
experienced G-d in a “small, still voice,” he first beheld the
wind, the storm and the fire.

Thus, Nachmanides sees the pomegranate-encased bells
on Aaron’s hem as a preliminary phase of one’s divine serv-
i’ice, rather than as the service itself. Beauty, however, is to 2

be found in the apple-perfection of the menorab—seven
lamps of pure olive-oil, representing the soul's silent, tran-
quil flame. If the pomegranates on the priestly robe were
for beauty, argues Nachmanides, they would not be pome-
granates, but apples. These hollow fruits are purely func-

.Ptlonal a preparatory stage in the soul's quest for perfection
and union with her source in G-d.
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According to Rashi, however, the beauty of Israel lies 191735 — Mn -
also in its pomegranates. In fact, in a certain sense, the R T
struggle of the imperfect soul is even more beautiful than_ by emyaw by 35 AMKEe TX AKMI MK SKWA TN DUW

the serene perfection of her more virtuous fellow. For the
perfectly righteous individual serves G-d by being what he
is, while every positive deed of the “empty ones amongst
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)( Being silent when we should be protesting is also considered a sin, and the
pomegranates came to atone for those occasions of sinful silence.
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explains why they are not considered to be “adding on to the mitzvos of
the Torah,” something that the Torah itself forbids. Regarding Purim,
the Rambam writes: ;

The Prophets, together with the Beis Din, instituted and
commanded to read the Megillah in its time in order to
mention the praises of the Holy One, Blessed Be He, and
the salvation that He wrought for us and that He was close
to our entreaties, in order to bless and praise Him, and in

order to make known to future generations the veracity of
that which He promised us in the Torah, “For which great
nation has a God Who is close to it, as is Hashem, our God,
whenever we call to Him.”

. In other words, according to the Rambam, a primary role of the insti-
tution of Purim—if not the primary role—is to establish and reinforce
the principle laid down in the Torah that Hashem is close to the Jewish
People when they call out to Him in prayer.

2. THE MEGILLAH AND PRAYER

Moreover, the prayers of the Jewish People at that time are com-
memorated by us in our Purim observance every year! As we know, the
Megillah is read twice during the course of Purim—in the night and in
the day. However, this actually makes the mitzvah of Megillah reading

4
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unlike all the other mitzvos of Purim, which are done only in the day.

What is the basis of reading the Megillah at night as well? '
Interestingly, the source of this mitzvah is not found in the Megillah,

but in Tehillim. The Gemara derives this obligation from the verse: .

2 T K91 712y myn K% opv XK PO
My God, I call out and You do not answer, and in the night I am
not silent.’

What does this verse have to do with reading the Megillah at night,
or with Purim at all, for that matter?

Rashi explains that the verse refers to the fact that the Jewish
People were crying out to Hashem day and night to save them from_
Haman’s decree.’

Thus, we see that the entire obligation of reading the Megillah at
night is to commemorate the prayers of the Jewish People at that time.

19

Megillah as Prayer

It is possible that the connection between the Megillah and prayer
is not merely commemorative in nature. The Magen Avraham states
that in many gqs;_)gét_g, the one who reads the Megillah for others has
the status of a chazzan during pra-yér, beyénd the status of one who is
simply being “motzi" someone else in a mitzvah.*

y R : Y_'oéef Dov gg{ow;gltchxk explains the reason why the one who
reads the Megilluh is like a chazzan is because the Megillah reading itself
is a form of prayer!*

Like so many other aspects of the day, it is hidden in the Megillah, but
part of what we are doing while we are reading is offering up a prayer through
the reading, which says, “You answered our ancestors at the time of Purim,
please likewise answer our prayers in our current exile and deliver us.”
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