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How could you say, ‘She is my sister?’ "
Isaac said to him, “Because | sald that | would be killed because of her.”
10 Abimelech said, “What is this that

man or his wife shall surely be put to death,”
(U%saac sowed in that land, and in that year he reaped a hundredfold; thus had
blessed him. 13 The man became great

had acquired flocks and herds and many enterprises; and the Philistines envied him,

p'qﬁle saying, “Whoever molests this

A\ All the wells that his father's servants had dug in the days of Abraham his father, the
And Abimelech said to Isaac, “Go away
we!" 17 So Jsaac departed from there and

Philistines stopped up, and filled them with earth, 16
from us for you have become much mightier than

you have done to us? One of the people has nearly lain
with your wife, and you would have brought guilt upon us!” " Abimelech then warned all the

H{\?I;IEM
and kept becoming greater until he was very great!\9He

15. o'nwop omno — The Philistines stopped up. By doing so,
the Philistines violated Abimelech’s covenant with Abraham
[21:27] (Midrash HaGadol). They claimed that these wells
could become a menace because of marauding troops
(Rasht), because in a country where water was in sh.ort

e~ supply, such wells might attract robbers, or an invading
army could use them as its water supply. Accordingly, there
was a valid reason to stop up the wells. Nevertheless, the
incident shows the difference between the status of Abra-
ham and that of Isaac. As long as Abraham was alive, the
natives’ respect for the prince of God prevented them from
tampering with his wells (v.18), but when the wells reverted
to Isaac, the Philistines acted with impunity (R’ Hirsch).

- encamped in the valley of Gerar, and dwelled thereT8)And Isaac dug anew the wells of water

Which they had dug in the days of Abraham his father and the Philistines had stopped up after

~§Abraham's death; and he called them by the same names that his father had called them,

" ¥lsaac’s servants dug in the valley and found there a well of fresh water, 2 The herds-
men of Gerar quarreled with Isaac’s herdsmen saying, “The water s ours, " so he called the name
) of that well Esek because they involved themselves with him, 2! Then they dug another well, and
so he called its name Sitnah, 2 He relocated from there and
\\dug another well; they did not quarrel over it, so he called its name Rehoboth, and said,

they quarreled over that also;

“For now HASHEM has granted us ample space, and we can be fruitful in the land,”

! 2 He went up from there to Beer-sheba, 2* HASHEM appeared to him that night and said, “I am
You and increase your
invoked HASHEM by Name,

; the God of your father Abraham: Fear not, for I am with you; I will bless
':JJ offspring because of Abraham my servant.” 2* He built an altar there,
" and there he pitched his tent; there [saac’s servants dug a well,

2 Abimelech went to him from Gerar with a group of his friends and Phicol,

general of his legion,
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# Isaac sald to him, “Why have You come to me? You hate me and drove me away from you/" %

% And they said, “We have indeed seen that HAsHEM
oath belween ourselves now be between us and you,
Youdo evll with us, . .! Just as we have not molested you, and just as we have done with
good, and sent you away in peace — Now, you, O blessed of HASHEM' "

-3 He made them a feast and they ate and drant,
to one another; then Isaac saw them off and they

—_—— :3(;3-"'()
15. o'nwhs omno — The Philistines stopped up. Fearing to harm Isaac (in person)
because of Abimelech’s orders, they stopped up the wells, because of envy and animosity.

) a ' ' ma_:&%—z* wber
({) braham, Isaac and Jacob

of the Jewish nation: they are the founding fathers of the

Jewish soul. So we study their lives and analyze their every
- word and deed, for these are the foundations of our identity
~ and the building blocks of our psyche and character.

In Abraham we see a fountainhead of
and social commitment. “I know
Jew, “that he will command his
after him, that they shall keep the way of G-d, to do charity
and justice.” Abraham, whose home and heart were open

X to every wayfarer, regardless of who he was and where he
Was coming from, offering food, drink, companionship and
guidance.’ Abraham, who challenged G-d’s decree of de-

< W ’
enteen—was to establish a2 house of learning” In Jacob we
~s also find an archetype for the Jew's epochal perseverance
under conditions of exile and adversity: in foreign Charan,
in the employ of the deceitful Laban, he built his family and
fortune; in alien Egypt, he imparted a lasting legacy to the
. fledgling nation of Israel. If Abraham exemplifies love, Ja-/
| cob epitomizes truth—the quest for truth, and the consis-/
" tency and persistency of truth.

R

are more than the forebears

Jewish generosity
him,” says G-d of the first
children and his household

~

Youonly-

3! They awoke early in the morning and swore
departed from him in peace, 32 And it was on

has been with you, so we said, ‘Let the
and let us make a covenant with you:
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But who was Isaac? The longest lived of the Patriarchs,
we are told the least about him. The Torah recounts the
o Story of the akeidah, the “binding of Isaac,” but tells it as
Abraham’s story, Abraham'’s test. Then comes the long



_ chapter describing the process of finding a bride for Isaac;
but it is Eliezer, Abraham's servant, who is.dispatched to
Charan and who is the key figure in the drama of the
choosing of Rebecca, while Isaac’s whereabouts and activi-
ties at the time remain unknown.

X What does Isaac do? Basically, he stays put. By divine
command, he is the only one of the three Patriarchs never
to set foot outside of the Holy Land.® And he digs wells.

~JThe Torah devotes an entire chapter to Isaac’s well-
digging activities. We are told that he reopened the wells

that had been dug by Abraham and stopped by the Philis-
tines after Abraham’s death, and of a series of new wells he
dug himself. Then, although he has at least another eighty
years to live, we are told nothing more of Isaac’s life other
than his blessings to his children before his death.’
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Judaism. Rashi, basing himself upon the Sifra, in his commentary on
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("'the verse “And I will bring the land into desolation” (Leviticus 2
26:32) states: “This is a good dispensation for the Israelites, for the
"enemies will not find any gratification in their land, since it will be j
desolate of its inhabitants.” The land of Israel cannot be built by just
any people or group. Only the Jewish people possesses the capacity
+to transform it into a settled land and to make the desolate waste
bloom. This divine promise became a miraculous fact in the history
of the land of Israel during various periods. We must not forget, f
even for a moment, that the land of Israel drew the nations of the
world—Christian and Muslim alike—to it like a magnet. The i
medieval Crusades were undertaken for the purpose of conquering
the land of Israel and colonizing it with a Christian population. All
of the efforts of the crusaders were in vain, and they did not take
root in the land. Even the Muslims, who were already in the land,

(“’

non. Had the land of Israel been settled by a capable, enterprismg. —
powerful, and cultured nation, had it been properly colonized and

developed, then our tie to it would, in the course of events, have
been obliterated, and no Jewish presence would have established
itself there. Strangers would have consumed its goodness and its
fruit, and our rights and claims would have been completely nulli-
fied. However, the land of Israel did not betray the people of Israel;

*he remained faithful to them and during all those years awaited her
redeemer.
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At his confrontation with Laban at Mt. Gilad, Jacob attrib-
utes his perseverance and success in Charan to “the G-d of
Abraham and the awe of Isaac.”

Therein lies the key to the enigma of Isaac: Isaac was
awe to Abraham’s love, restraint to Abraham’s expansive-
ness, self-effacement to Abraham’s self-assertion. Abra-
ham'’s love of G-d and humanity took him on a journey
from self outward, a journey etched in the roads of Meso-
potamia, Egypt and Canaan. Isaac’s was an inward journey,
a journey into the depths of self to the essence within.

Isaac is the fear of Heaven in the Jewish heart: the Jew's
self-censoring discipline, his silent sacrifice, his humble awe
before the majesty of his Creator. Isaac was a dlgger of
wells, boring through the stratum of emotion and expen-
ence in search of the quintessential waters of the soul.
Boring deeper than feeling, deeper than desire, deeper than

achievement, to the selflessness at the core of self.

N ALIEN LOVE

Abraham, too, dug wells, but his were stopped by the Phil-
istines.
“One opposite the other, G-d made,” is a cardinal law

of creation. Every virtue has its corresponding evil, every
positive force its negative counterpart.

Love, too, has its rival evil. Love, after all, is an assertion
of self—the extension of self to give and relate to another.
Corrupted love is when the self asserts itself not to give but
to take; not in Abrahamic love but in Philistine lust; not in
caring compassion but in egotistic self-gratification.

As long as Abraham was alive, only pure love flowed
from his righteous wells. But after his death, the Philistines
commandeered the fountainheads of love he had estab-
lished in the land. The Hebrew word plishtim means “open-
ended ones™: a plishtim love is an uninhibited, undisci-
plined love, a profane love bereft of the focus and commit-
ment of Abraham'’s holy love.® R

34 It was Isaac who redeemed Abraham's legacy of love. As
redug by Isaac, Abraham’s wells became immune to Philis-
tine corruption. For love that flows from a well of selflessness
and fear of Heaven flows faithful to its source and true ts to its

objective.

9

THE JEWISH SOUL

Every Jew is the child of Abraham, Isaac and Jacob. Every
Jew has their love, awe and truth encoded in the spiritual
DNA of his soul.

The Abraham in the Jew rushes to embrace the world, to
champion its downtrodden, to extend himself heart, soul and
checkbook to his fellow man. But love, to be true, must be

restrained: the father who embraces his child with the full

intensity of his love will hurt rather than “comfort him. And

y love, unchecked, eventually disintegrates to the destructlve,

everythmg-goes “love” of the Philistine. Isaac is the Jew's
source of discipline, humili _reverence; of his apprecia-

 tion of the nullity of finite man befote the infinity of G-d.
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The issue of this marriage of love and awe is truth: truth
that focuses the Jew’s outpourings of love in giving, holy
expressions; truth that cultivates his inward retreat to self-
lessness toward creative and constructive ends. This is the
legacy of Jacob, in whom the love of Abraham and the awe
of Isaac alloyed into invincible truth.”

126 GOLDEN APPLES - R\. k%. “‘4,;:‘1(, o
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Why does this story merit a place in the Torah? Digging wells,
repairing wells and even arguing over the ownership of wells would
seem to be a fairly common, mundane occurrence in a society that

depended upon wells for its water. The fact that the Torah records

these well-digging projects, each in conjunction with one of the

__avos, tells us that the episodes bear far greater significance than we

" would perceive from their simple meaning.

In addition, the degree of evil ascribed to the Pelishtim also
seems to exceed that which their deeds would deserve. Although,
the Pelishtim become perennial enemies of Klal Yisrael a millennium
later, the altercation over the wells doesn’t seem to display the roqt

(/ " of the iniquity that history eventually reveals. What is the under- ?

Z lying evil trait displayed in this event? Clearly, the wells embody
_some deeper concept that is at the core of both Yitzchak’s avodah

and the Pelishtim’s opposition.

3\
To understand this core issue, we must first grasp the symbolism

of the wells. The Vilna Gaon? writes that the wells of the avos de-
veloped in three stages: 1) Avraham discovered the underground

THE REAL BATTLEGROUND

spring; 2) Yitzchak opened the wells, but not much water came

out; and 3) Yaakov opened the well wide, alloWing great quantities

of water to flow.

This obviously expresses a metaphor about the spiritual under-
takings of the avos, as water and wells are traditional metaphors

for Torah and the wisdom emanating from it. In that context,

o/ Avraham’s accomplishments seem very significant. To discover

spirituality and wisdom — where none was recognized before —

is an incredible feat. He in effect created something from nothing.
Similarly, Yaakov’s accomplishment is clear to see. He brought
the Torah and its wisdom down to the great masses of people.

o Inbetween those two stages, we find Yitzchak, who seems to
have brought nothing new into the world. Rather, he appears to be
a middleman who does nothing more than polish up his father’s
legacy and pass it onto his son. This assessment, however, misses
the true value of Yitzchak’s crucial accomplishment, which is seen
most clearly when viewed against the cohtrasting backdrop of his
nemesis, the Pelishtim.

v
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“Fortunate is the man” — this refers to Avraham ... who did not

follow the counsel of the wicked generation of the dispersal ... nor
. stood in the path of the sinners of Sedom ... nor sat amongst scoff-
#¥ ers such as Avimelech (king of the Pelishtim).*-

N\
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17. 7on — Disgrace. Literally, the word means “kindness,”
a strange term in relation to incest. It is intended to answer
the question, “If itis immoral for a brother and sister to live
together, then why did God permit Cain and Abel to marry
their sisters?” The answer is that it was a kindness for God to
allow that, so that the human race could go on (Rashj; Sifra).
According to Radak, the word 7pn has two meanings: 1
/," kindness and disgrace. The two are related, because the}
disgrace of immorality is the product of overindulgence.

{ Someone who is too anxious to give pleasure and is reluc-
\“fant to discipline herself or others isin aange( of lapsing into
the sin of ir_qmoralig._ [See ArtScroll Genesis pp. 371-3]
29
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_~J On what basis do Avimelech and his nation warrant the des-
ignation of leitzanim (scoffers)? Chazal® find a clue for this in the
verse in Shoftim when the Pelishtim decide to bring the imprisoned

Shimshon® to their victory feast so that they can ridicule him:

“Vayisachek lanu”(and he will make sport for us).

However, we see the link even earlier, when the scoffers of

LV

) Avraham’s generation mock his and Sarah’s declaration that Ha—j
~Shem had made a miracle for them by allowing them to conceive

They derided the claim by spreading the rumor that Yitzchak was
a son of Avimelech, king of the Pelishtim.”

This trait of leitzanus, says R Menachem Mendel of Shklov,®
was the terrible attribute of Gerar, the land upon which Yitzchak

“settled. As evidence of how toxic this middah is, he quotes the
Gemara® stating that Rabbeinu Hakadosh did not let his children
live in Shechnitzav because its inhabitants were leitzim.

3\-‘ LEITZANUS, THE NEMESIS OF YIRAH

We can conclude from the above that leifzanus projects a negative

ZCinfluence that is especially corrosive and contagious; nevertheless,

it is difficult to define. If we judge from the leitzim who scoffed at
the miracle of Yitzchak’s birth, we would identify this trait with
lying and slander. However, that is not how these people are char-
acterized. Rather, they are called leitzim.
What, then, is the nature of the evil at the core of leitzanus?
~J The simple answer to that question is that leitzanus nullifies

faas. A person needs daas to recognize the importance of the

world around him. Da’s is the unique human faculty that takes

note of the reality by which a person is surrounded. In a small
child, this faculty has not yet developed; he does not grasp the re-
ality that deeds have consequences. For this reason, a child might
run headlong into a dangerous situation. ] =

Jn adulthood, this faculty can also be deficient, not because the
knowledge is lacking, but rather, because the person hasn't inte-
grated the knowledge into his personal reality. For this reason, an
adult might know that something is wrong or dangerous, yet fail
to apply the knowledge to his own reality. As a result, he might do

something reckless like texting while driving, or he might abuse
his health or abuse his soul.

2S This teaches us that connecting the factual knowledge with
our “self” is a vital factor in being responsible £

we noted, a child may fail to make the connection becasse of =
maturity, but what interferes with 20 adelt's alie SN

De would liIXe {0 Keep (D2 SDOWISORE I I

<
J sinking into his sense of reality and influencing his life, be bas one

\- powerful tool at his disposal: leifzames



o
7 Leitzanus is the root of what we call iconoclasm — the de-
struction of cherished ideals. And it is very effective. When large
ﬁanbers of people worship false gods and false values, they put the
weight of society behind these falsehoods. It is not easy to brush
these values away. But when we view those beliefs through the lens
we are able to take the air out of overblown hype.

of leitzanus,

with idol-

Chazal actually encourage this approach when faced
atry. Thus,
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Rav Nachman said: All leitzanus is prohibited except for leitzanus

about idolatry.“

~J However, leitzanus is far more often used destructively. It rears

its head whenever we wish to squirm out from under the obliga-
tions and restrictions that we need to adhere to. It causes our rev-
jerence towards duty or morality to simply dissipate.

2@ The opposite of leitzanus is yirah, or fear. Yirah is not merelya

calculation that it does not pay to do something because there is a

356

means “to laugh” because he was the leitzanus — the living mock-

ery — of avodah zarah. The avodah zarah he destroyed was called

., hature, for nature dictated that Sarah could not have a child. But

#Yitzchak’s birth — his very essence — made a mockery of that

avodah zarah.
Yitzchak’s mission was not to spread the “water” of Torah to

many people. Rather, his mission was to ensure that it would never

again be stanched by leifzanus. Once his mission had been accom-

plished, Yaakov could proceed to disseminate Torah as widely as

possible.
R’Bumin of Peshischa comments on the pasuk, “HaShem did

~not lead them through the land of the Pelishtim”™'? as follows: Ha-
Shem wanted to give the Jews the Torah. This could not be done
in Mitzrayim, because Mitzrayim was full of lax morals, and Torah
could not be received there. But neither could He lead them
through the land of the Pelishtim, as this land was full of leitzanus,
and Torah is yirah — the antithesis of leitzanus!"*
To use leitzanus as a tool against the world’s false icons while
preventing it from contaminating us is a difficult balancing act. In
so many areas, we must look at what the world around us takes so

chance or certainty of consequence. Rather, yirah is the sense the

o consequence is a personal reality. As a metaphor, imagine someone

seriously and laugh at it. And yet we must never allow this mid-

~decides to go hang-gliding. He wouldn't dream of jumping off the
dJiff without a hang-glider. He can clearly foresee the deadly conse-
quence that would result. Even if he finds the hang-glider cumber-
some, uncomfortable and too expensive, he has no temptation to
scoff at the necessity of using it: “Who says you need one? Maybe
it’s just a scam to make money for the hang-glider manufacturers.”
_"3:\1 yerei Shamayim is someone who senses the Divine command-
ments and strictures to be as real as a concrete wall! In this sense,
yirah is greater than ahavah.® Ahavah sees Torah as an ideal — an
A extremely desirable ideal that one strives for — but it is an ideal,
not reality. Yirah sees HaShem's commandments as reality itself.

3 3 WHAT YITZCHAK ACCOMPLISHED

; Yitzchak, who is identified with yirah, unclogged Avraham’s wells, k|

\ freeing them of the leitzanus that was choking off their flow. /\
‘Avraham had discovered HaShem, a heretofore hidden, totally
concealed wellspring of life. He himself, of course, lived this reality

totally, but to the world, it was a new, as yet untested theory.
Although Avraham tried to make HaShem part of his society’s
reality, most people merely shrugged off his message. Some had

the attitude, “This is very nice, but it’s not what the real world is
about.” Worse still were those who ridiculed Avraham’s message

and tried to destroy it through their leitzanus. They weren’t merely
bad-mouthing Avraham when they claimed that Yitzchak came

from Avimelech. They were cynically mocking Avraham in order
to destroy his message. “Yeah, yeah, the big rabbi’s blessing worked
because Sarah conceived with a different man.” They were trying to {"

take the air out of his (justifiably) imposing stature. Their leitzanus -

closed up the wells Avraham had dug.

Yitzchak was yirah incarnate. His Torah was his reality. How-

ever, he also possessed the ability to use leitzanus for a righteous

__purpose; he fought the Pelishtim with their own weapon. His name

S its bounds and disrupt the areas that are truly serious and sacred.
- Torah cannot exist in the land of Pelishtim!

dah, which is necessary and good in its proper place, to overstep-gP
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We need to ensure that our children do not lose the
enthusiasm that comes so naturally to them. Cynicism can
stifle it. Mockery can smother it. If all they hear at our tables
is cynicism, sharp one-liners, negativity and derision, don’t
expect them to be enthusiastic little angels.
o
And how is Chani going-to-keep high standards of kashrus when
she is older, if she hears her parents ridiculing those who are careful
about checking for insects in the fruit and vegetables they eat? In order
to justify their own laxity in such things, perhaps, they say that those
who are strict have excessive chumros, and create unnecessary difficul-
ties for themselves.

Parents who speak disrespectfully about talmidei chachamim
(calling them by only their last names in conversation, for instance) are
undermining the dignity of the Torah. Calling teachers by their last
names without a proper title also sows the seeds of disdain in children.
Similarly, ridiculing the study of certain subjects will ‘make those

subjects seem irrelevant to children, so they will not make an effort to
study them.

B\
SO HERE WE ARE, LIVING IN A WORLD IN WHICH EVERY
culture has its own kind of laughter. Every society arranges some form
of entertainment for its citizens. The more leisure time a given society
has, the more-entertainment it requires. However, Rav Tzadok points
out that “when a person’s heart turns to inactivity and holiness does )
not fill the vacuum, then leitzanus, which is the trait of Amalek, fills it.” <,
People seek to amuse themselves. R

s
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7 HEN YiTZCHAK wAS EXPELLED from the land of the Pelish-
Wtim, he dug a series of three beéros (wells). The Ramban con-
nects these wells to the three Batei Mikdash.

© The first well was called Eisek, meaning strife. Except for the tran-
quil forty year reign of Shlomo HaMelech, the entire first Temple
period was dominated by the division of Eretz Yisroel into two feuding

nations, Yehudah in the south, and Yisroel in the north.

@, The second well was called Sitna, which means accusation or op-
position, and this paralleled the period of the second Beis HaMikdash
when the Jews were confronted by external enemies, despite their own
national unity. Even during the initial construction of the second Beis
HaMikdash, the enemies of the Jews tried to prevent it from being
built. In the days of Achashveirosh, the ten sons of Haman wrote a
sitna, a letter of accusation to the king saying that the reason the Jews
wanted to build the Temple was to foment a rebellion against the

Persian Empire. The period of the second Beis HaMikdash saw Eretz

Jisroel ruled by the Persians, the Medes, the Greeks and finally by the
Romans, with only a brief period of semi-independence under the
Chashmonaim. The nations that ruled Eretz Yisroel at this time were
Jike a Satan; hence the name Sitna.

#~J The third well, representing the third Beis HaMikdash is called
Rechovos, meaning expanses. This will be a time when we will see the
complete outpouring of Divine shefah and kedushah. The source of

y( -{That the Beis HaMikdash is located directly atop the Shis is no
coincidence. The Shis gives Klal Yisroel access to the Ruach Elohim

2" merachefes, the Spirit of God that hovers over the waters, It is the well-

spring that brings mayim chaim up into this world, firstly through the
beeros of Eisek and Sitnah, and finally, in the ultimate future, through
Rechovos, the beér of the ultimate Beis HaMikdash, may it be speedily

built. It is our link to the complete revelation of Godliness that was
present at the time of Maaseh Bereishis. It nourishes our nation and
brovides us with the energy to grow.

This potential can also be abused. Yeshayah HaNavi (5:1-2) sang
llegorically of Klal Yisroel’s abuse of Divine shefah. “My Beloved had

a vineyard in a corner fit for oil. He hoed it, and removed the stones,
and planted choice vines, and built a tower in its midst, and also hewed
out a cistern; He hoped to produce beautiful grapes, but it produced
poor grapes.”

% Chazal tell us that Yeshayah's tower is the Beis HaMikdash and the
gistern is the Shis. Through the yekev, the vineyard of the Beis HaMik-
dash, Hashem wished to produce beautiful grapes, but unfortunately,

as Yeshayah tells us, only poor ones were produced, which explains
the tragic history of the first two Batei Mikdash.

¢ The connection between Yitzchak and the wells can now be un-
derstood. Wells are generally made by people who need water for

[rrigation and cultivation. This was Yitzchak Avinu. He was the quint-
essential farmer who developed the sadeh. With his labors, which are
connected to his avodah through the tefillas minchah, the eis ratzon,
Yitzchak established the Batei Mikdash for all time. The names he gave

. this flow of kedushah will be the third Beis HaMikdash. them were of particular significance, as we have seen, since they fully

t expressed the character and purpose of each Beis HaMikdash, from

o ;
The Shis his own time until the final Redemption.
The significance of this spring stretches back to the creation of the

universe. During the initial phase of Creation, Hashem’s Presence
was fully revealed. “And the Spirit of God hovered over the waters”
(Bereishis 1:2). He then divided the waters with a rakia, a firmament:
“And God said, Let there be a firmament in the midst of the waters, and
, let it divide water from water” (1:6)\.__'Ihisﬁnnzm1em_____n_1a;de_adiv_is_ig_n\
\ between the world and the mayim elyonim, the upper waters. Ha-
/ Kadosh Baruch Hu then created a second firmament by causing the
earth to form a crust over the mayim tachtonim, the lower waters.
A “0nn %y yIXA Y12 — To He Who stretched the earth over the waters

0 We clearly see that Yitzchak Avinu, more so than the other Avos, is
at the root of the Geulah Sheleimah. This was very much a product of
his efforts at cultivating and bringing out the potential of the original
wells dug by Avraham Avinu. Yitzchak Avinu's great accomplishment

/" was to take the original avodah of Avraham Avinu, and toil to cultivate™,

/ the sadeh, digging down deep under the hester panim of this world (

* and achieving gilui kovod Shamayim, the revelation of Heavenly glory./

Thus, it was Yitzchak Avinu’s work and his names for the wells that

(Tehillim 136:6). This separated the lower waters from the inhabitable
world. The hiding of the waters over which the Divine Presence had
hovered, created a blockage hiding also the Presence. The world was
thus left in a state of hester panim, concealed Divine countenance,
whereby the Presence of HaKadosh Baruch Hu became hidden.
= It is the will of Hashem that His Presence be fully revealed once
again at the End of Days. The task of man is to work to reveal as much
of the Presence of God in this world through Torah and maasim tovim.
) ‘If the upper and lower waters had been completely cut off from the
world, it would be impossible for us to connect to and reveal the

Divine Presence in this world. Therefore, there must exist a single
location that will forever remain unaffected by the creation of the
firmaments; a place that is open and clear of any obstruction between
the primordial waters and the world in which we live.

\_\d\ This place is the Shis, a shaft that penetrates down through the

. earth’s crust to the tehom rabbah, the great body of primordial water
within the earth. Chazal tell us that the word Bereishis can be read as
\bam shis (Sukkah 49a), which means that the first act of creation was

*to preserve a linkage with the Divine Presence which could never be
diminished. At the top of the outer mizbeach in the Beis HaMikdash
were two holes used for the wine and water libations. They were situ-

ated directly above the Shis. The deep nourishing waters of the Divine
Presence are revealed and open to the world at this point.

the Torah emphasizes, since he was the one who imbued them with
the meaning and potential to be a source of Kovod Shamayim.

@ The avodah of Yitzchak Avinu was essentially hidden, since, like
one who plants his seeds in the ground, there is nothing tangible to

bear witness to his labors until the fruits finally appear. This idea can
help us understand the somewhat puzzling exchange between Yitz-
<hak Avinu and Avimelech:

T I

- WP O O 11 1 N2 N9V "D — Who shall ascend the mountain
of Hashem, and who shall stand in His holy place” (Tehillim 24:3). Mi_
yaaleh is only the first phase. After this stage comes mi yakum, when
a person must establish his sadeh upon his share of the har, cultivate
it, so that it produces more and more, until eventually he establishes

his permanent bayis at that place,
@ Chazal say “Do not read it Bereishis,’ but Beis reishis, two firsts)

Bishvil Yisroel shenikra reishis u’bishvil Torah shenikra reishis, for the
sake of Yisroel who is called first; and for the sake of the Torah which

is called ‘first.” The tachlis of the world is accomplished through
every Jew who adheres to the Torah and cultivates the latent kovod
Shamayim that lies just beneath the surface.
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Each individual contains within himself the entire process of
Maaseh Bereishis and must view himself as a microcosm of the en-
tire historical process from creation to the ultimate Redemption. By
delving deeply into the lives of the Avos we can come to emulate their

N avodah, thus fulfilling the true purpose of their toils in this world.
The lives of the Avos were not recorded to be a historical record, nor

should be seen as a living guide, a map of our deep internal essence

;
X

in a way that is appropriate to our particular situation, Despite the
inevitable setbacks and obstacles that face us in life, we must perse-
vere as they did, and overcome all the barriers that hold us back from

fulfilling our true purpose.
» ’i‘wq, ki ¢~ h ¢ R\dlman i

Hﬁ:A\The word for “man” is oy, wh1ch is derived from nnR,

“earth.” In the Torah there are no verbal coincidences: the
reason for this name is that man is like the earth of which he
was formed.

e

f‘ When a seed is planted in it, the earth has the unique \

) power to provide the environment through which the seed’s
‘~hidden potential for life is expressed in the actuality of fruit.
~ ltis the same with man. He is born with an innate yearning
to serve God, a yearning v which is the seed of his splntual life.
an — like earth — has the capacity to express this potential
in The actuality of a life full of sp1r1tual activity. In other
~¢ WOrds, man, ox, 15 pjgaggtgvbe God'’s garden, His nnx, x, and
bring forth a unique fruit. The “fruit” of his labors is a life of
unselfish devotion to the service of God.

Not all earth has the capacity to yield fruit. Only earth
which is cultivated retains this power, whereas a fallow field
soon loses most of its ability to create produce. Not much can
grow in a neglected field, and what little does, unprotected
as it is from the ravages of animals and the elements, brings
negligible benefit to man. Once again, it is the same with
.Ifan: a life which does not express man’s innate spirituality,
because it 1s directed self-servingly imstead of towards the
service of God, IS compared to a fallow field: unworked;
unfenced, and unproductive.”

When Adam sinned, he exposed himself to selfish im-
pulses and materialistic desires. These made it much more
difficult for him to express his innate spirituality with his life.
His nnm — his potential to engender spiritual living — changed
from its natural state of a tilled and tended garden to a wild,
-fallow field. i

a When o was b: banished from Eden, the task of human-

E

.)
ity throughout the ages became to restore 1tse1f to its original

“fertility.” Most of mankind elected to neglect this task, but
eventually certain individuals appeared who took up the
challenge. They struggled to remove the wild elements which
had entered man’s nature and which had blocked his capac-
ity for a life of Godliness.

These were the Fathers of the Jewish people, Avraham, Yitz-
hak and Yaakov. They were not able to complete the job them-
selves, but by purifying themselves to the best of their ability
from the taint of Adam’s sin, they invested their descendants
with a special capability. This is the ability of the Jewish people
to return man ultimately — at the End of Days — to the state of

a Y'cultivated garden” which was meant to be his. This is why,
when Yaakov entered his blind father’s Yitzhak’s presence, the
f latter said, “See, my son’s smell i is hke the smell of a field that |
f f(i()d has blessed”:’ for in token of his mission {0 | future agesthe |
\_fragrance of the Garden of Eden entered with him.” The rest of
mankmd on the other hand, chose to succumb to the selfish,
Godless drives which had become humanity’s lot and to remain
a fallow field. Thus Eisav, the sworn antagonist of his brother,
Yaakov, and the archetype of earthiness and self-worship, is
called in the Torah n7w v, “a man of the [wild, fallow] fields.”

# As far as man’s ultimate mission in the world is concerned,
Eisav’s life and that of his descendants is unproductive, useless.

are they merely related as examples of moral guidance. Rather, they )

through which we must strive to reflect and emulate their every action /
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THE PASSUK IN Shir Hashirim praises the Jewish People that
“.. your temple (rakasech) is like the wedge of a pomegranate.
Chazal interpret this to mean that “the empty ones (reikim,
related to the word rakasech) among you — the sinners of Klal
Yisrael — are full of mitzvos as a pomegranate [is full of seeds].

But this raises the question: if they are full of mitzvos, why
, are they called sinners? The answer is that they don't appreci-
ate the value of their mitzvos and are therefore not connected |
to goodness. Hashem has nachas from every small mitzvah/
that is done within the hester of this world, but He wants
us, too, to take joy in our mitzvos. (See chapter “Shavuos:
Bringing Torah to Earth,’ p. 191.) When we are happy with
our mitzvos, we connect to the goodness within us and we
‘~’" become closer to Hashem. If we constantly harp on our faults,
we connect to failure and badness, thus distancing ourselves
from the Ribono shel Olam, chas veshalom.
'

L —
If, at times, we feel frustrated and upset because we are

still so far from perfect, we have to consider our positive
points, the many mitzvos we fulfill that always seem to us a
matter of course. Let us say, “Ribono shel Olam, I am doing
Your mitzvos and You have nachas from me”

%2 While we cannot always achieve external happiness and
enthusiasm, we can and should reach a state of inner peace
and faith, knowing that Hashem has nachas from us in every
situation.

* The Satan tries its hardest to lure us into thoughts of bit-
terness and dissatisfaction with our lot in avodas Hashem.
We have to stand strong and not give way to those dispiriting
thoughts.



