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What is Freedom Anvwav? Ralbag and R. Hasdai Crescas on Freewill

1. R. Hasdai Crescas, Or Hashem, 11: 5, Intro
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2. R. I evi ben Gershon (Ralbag), Milhamot Hashem 111.4
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3. A.]. Aver, “Freedom and Necessity”

http:/ /www.informationphilosopher.com/solutions/philosophers/aver/freedom and necessity.html

[W]hen [the moralist] makes it a condition of my being morally responsible that I should act freely, he does
not wish to imply that it is purely a matter of chance that I act as I do. What he wishes to imply is that my
actions are the result of my own free choice: and it is because they are the result of my own free choice that
I am held to be morally responsible for them.

But now we must ask how it is that I come to make my choice. Either it is an accident that I choose to act as
I do or it is not. If it is an accident, then it is merely a matter of chance that I did not choose otherwise; and
if it is merely a matter of chance that I did not choose otherwise, it is surely irrational to hold me morally
responsible for choosing as I did. But if it is not an accident that I choose to do one thing rather than
another, then presumably there is some causal explanation of my choice: and in that case we are led back to
determinism....


http://www.informationphilosopher.com/solutions/philosophers/ayer/freedom_and_necessity.html

Furthermore, to say that my actions proceed from my character or, more colloquially, that I act in character,
is to say that my behaviour is consistent and to that extent predictable: and since it is, above all, for the
actions that I perform in character that I am held to be morally responsible, it looks as if the admission of
moral responsibility, so far from being incompatible with determinism, tends rather to presuppose it... It
seems that if we are to retain this idea of moral responsibility, we must either show that men can be held
responsible for actions which they do not do freely, or else find some way of reconciling determinism with
the freedom of the will.

4. Crescas, Or Hashems, 11: 5.iii
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An Addendum

For me, a possible solution to the freewill v determinism issue, I find that the following texts contain ideas
that might yield an interesting and potentially convincing approach...

5. Immanuel Kant, Critiqgue of Pure Reason trans. Norman Kemp Smith, 2nd edition (New
York: Palgrave Macmillan 2007), 466 (B564)

The difficulty which then meets us, in dealing with the question regarding nature and freedom, is whether
freedom is possible at all, and if it be possible, whether it can exist along with the universality of the natural
law of causality. Is it a truly disjunctive proposition to say that every effect in the world must arise ezzher from
nature or from freedom; or must we not rather say that in one and the same event, in different relations,

both can be found? That all events in the sensible world stand in thoroughgoing connection in accordance
with unchangeable laws of nature is an established principle of the Transcendental Analytic, and allows of no
exception. The question, therefore, can only be whether freedom is completely excluded by this inviolable
rule, or whether an effect, notwithstanding its being thus determined in accordance with nature, may not at
the same time be grounded in freedom.

6.R. Joseph B. Soloveitchik, Kol Dodi Dofek tr. David Z.. Gordon (Jersey Cit
2006)

Judaism has always distinguished between an “Existence of Fate” and an “Existence of Destiny,” between
the “I” which is the progeny of fate and the “I” which is the child of destiny. In this distinction lies hidden
the Jewish doctrine of suffering.

What is an Existence of Fate? It is an existence of duress, in the nature of “against your will do you live” ¥1.
Avot 4:22). It is a factual existence, simply one line in a [long] chain of mechanical causality, devoid of
significance, direction, and purpose, and subordinate to the forces of the environment into whose midst the
individual is pushed, unconsulted by Providence. The “I” of fate emerges as an object. As an object, man
appears as acted upon and not as actor. He is acted upon through his passive collision with the objective
outside, as one object confronting another. The “I”” of fate is hurled into a sealed dynamic that is always
turned outward. Man’s existence is hollow, lacking inner content, substance, and independence. The “I”” of
fate denies itself completely, because the sense of selfhood and objectification cannot dwell in tandem.

What is an Existence of Destiny? It is an active existence, when man confronts the environment into which
he has been cast with an understanding of his uniqueness and value, freedom and capacity; without
compromising his integrity and independence in his struggle with the outside world. The slogan of the “I”
of destiny is: “Against your will you are born, and against your will you die” (M. Avot 4:22), but by your free
will do you live. Man is born as an object, dies as an object, but it is within his capability to live as a
“subject” — as a creator and innovator who impresses his individual imprimatur on his life and breaks out
of a life of instinctive, automatic behavior into one of creative activity. According to Judaism, man’s mission
in this world is to turn fate into destiny — an existence that is passive and influenced into an existence that


https://www.sefaria.org/Pirkei_Avot.4.22
https://www.sefaria.org/Pirkei_Avot.4.22
https://www.sefaria.org/Pirkei_Avot.4.22

is active and influential; an existence of compulsion, perplexity, and speechlessness into an existence full of
will, vision, and initiative. The blessing of the Holy One to his creation fully defines man’s role: “Be fruitful
and multiply and replenish the earth and subdue it” (Genesis 1:28). Conquer the environment and subjugate
it. If you do not rule over it, it will enslave you. Destiny bestows on man a new status in God’s world. It
bestows upon man a royal crown, and thus he becomes God’s partner in the work of creation.


https://www.sefaria.org/Genesis.1.28

