! FC.erté
2"own D'VOYN NYIO
\ J/E)kOBUS PARASHAS MlSHPATl;\d 7 21/5-11

by himself. 5 But if the bondsman shall say, “I love my master, my wife, and my children —
I shall not go free”; 6 then his master shall bring him to the court and shall bring him to the
door orto the doorpost, and his master shall bore through his ear with the awl, and he shall serve

A

dom and chooses to debase himself by remaining under the
' patronage of a master and living with his slave companion’,

- and children. The ceremony that extends his servitude em- [

phasizes his ear and a door. The Sages explain this in the |

*light of the following: (a) God says the Children of Israel are” 1

My servants (Leviticus 25:55), but this bondsman is so de-

him forever.
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2 IX YEARS IS MORE THAN ENOUGH FOR A JEW TO BE AN
“-%% eved Ivri, an indentured servant to another Jew. But
=" what if he likes the comfort and security of a life of
servitude? Can he stay? The Torah describes a process by
which this can be accomplished. The owner drills his ear near
the doorpost, and then he can remain with him in perpetuity
until the Youeil year interrupts his servitude.

Why is his ear drilled? The Talmud explains (Kiddushin
22b) that this is the ear that heard Hashem say on Mount
Sinai, “Avadai heim. They are My servants.” Therefore, if he

graded that he has chosen to be the servant of a servant
(Kiddushin 22b). (b) Our passage refers to a thief who was
sold by the court, as noted above. (c) The doorway symbol-
\)&izes freedom, for it was against their doorposts that the Jews

in Egypt placed some of the blood of the pesach-offering
just before they were freed, and this caused the Ange} of
Death to pass over the Jewish homes (12:22-23). Against
this background, the Sages expound that the ear that
heard at Sinai the commandment not to steal [and, after
having stolen and been sold into servitude, spurned tl}e op-
_portunity to go free after six years] should be bored with an.
(awl. And the Jew, who prefers to be a servant of a human

Jmaster rather than owe his allegiance entirely to the One
( Master, has rejected the lesson of the doorpost in. Egyp}.

“Therefore, the boring is done against a door (Kiddushin

22b).
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chooses to remain in servitude, his ear is pierced.

£>+The Sfas Emes is puzzled. Why is the ear pierced? Why not
the brain? Why not the heart? After all, the brain and the heart
make all the decisions. The ear is but one of their tools, their

receptors of information. Why does the ear take on such dis-
proportionate importance here?

—

dhe problem, explains the Sfas Emes, really is in the ear,
kecause Hashem’s message never reached the brain; it
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remained in the ear. This man may have heard Hashem state

on Mount Sinai, “They are My servants.” But the import of

- the words never penetrated to his brain and heart, He never.

g teally gave them much consideration. He never viewed him-

(_.self as Hashem’s servant, and therefore, he saw no conflict n
becoming the servant of another man. ’

Rabbi Michel Twerski of Milwaukee, a practicing rabbi
and psychologist, pointed out to me that patients in therapy
can often discuss a problem and see the solution but they
just can not implement it. They hear what needs to be done,
but it does not penetrate to their brain. They cannot translate
it into a personal reality. Rabbi Twerski believes that we have
become a gbectator society. People are conditioned by

thovies and television to become spectators to the point that
hey view even their own lives as soap operas. They see the
Rroblems, they even see the solutions, but they have no real
control. They cannot act to improve their lives and change
what is going on in their lives any more than they can
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change what is happening on the screen. The problem is in

the ear.
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lose, and those that hear and profit.” Hearing and listening properly
are_the key to one’s_success in_this world. The Midrash (Shen

3

Rabbah 27:9) offers the following mashal on the verse, “Incline your

ear and come to Me: hear and your soul shall live” (Yeshayahu 55:3).

So precious are the Jewish people to Hashem that He
entices them. He said to them, “If one falls from a roof
and his whole body is irijured, and the doctor visits him
and puts a bandage on his head, arms, legs, and all his
body, he becomes totally enveloped in bandages. I am
not like that. Man has two hundred and forty eight
organs and one of them is the ear. If the whole body is

. sullied with sin, but the ear hears and listens, then the
X whole body receives life.”

1o

Cha_zél tell us that the outer ear serves as
sound_waves and direct them to the inner ear. The problem of the

a tunnel to collect the
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he did not hear on Sinai that we are all to subjugate
hem alone. But he failed to hear that command as if

slave was not
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it were _airectweu:lwt—; him and him alone. His outer ear failed to Funnel
thase words to him, and thus bears the blemish. He heard God’s voice

l}qj_ did not experience it as if God was speaking to him.

]
“Everyday a bas kol “emanates from Mount Chorev and declares,
Woe to them, to the people, because of [their] insult to the Torah”

(Pirkei Avos 6:2). The commentaries explain that the giving of ,‘,h‘:

Torah did not stop, as it says, “A great sound that did not ceast’

(D—ﬂefarim 5:19). One with an attune .
; giving the Torah continually, as the basis of all of creation. yyl1tx\
&t’}lat voice is not heard, then the bas kol (echo) goes out procfa ming /

( the disgrace to Torah.
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of six years in order to repay his debt after having been found guilty of
robbery. If after he completed his six-year term of service the slave de-
clares that he is fond of his master and does not wish to go free, the mas-
ter must bring him to the court and there pierce a hole in his ear. The
slave will then serve his master until the jubilee year.
Ramban explains that this set of laws is taught as the first of the
mishpatim because a slave stands in direct contradiction to the first of
¢ of Egypt, from the house of bondage” (ibid. 20:2). God redeemed the
, Jews from slavery in order to become their Master. Thus the slave, by
( voluntarily extending his own period of servitude to another Jew, in ef-
Y]

fect challenges the cardinal element of the Ten Commandments — he /

rejects God's sovereignty and places himself under the authority of a

ﬁcorporeal master. The Torah begins this passage with the laws of eved Iyri

. brecisely in order to highlight how wrong it is to willingly become a
slave.

The initial period of servitude for an eved Ivri is six years. The num-
ber six is associated with the concept of a cycle: there are six workdays
in the week, six years for working the land, six years during which the
Hebrew slave must serve his master. The number seven, on the other
hand, indicates freedom, a release from the cycle: the seventh day of
rest; the shemittah year, when the land rests; the seventh year following
en§1avement, when the Hebrew slave is freed.

’~)‘~In truth, being a Hebrew slave was not all that bad; it was far more
difficult to be the master. This is the intent of the Sages’ statement “He
who buys a Hebrew slave has in effect acquired himself a master”
(Kiddushin 20a).

%f;; The Torah stipulates that when a Jew buys another Jew as a slave,
he must see to it that the slave lives as comfortably as he himself does. If
the master has only one pillow, the Gemara says, that pillow must go to
his Hebrew slave. If an eved Ivri was mistreated by his master, he has the
right to lodge a formal complaint in a Jewish court of law and claim
damages, just as any other Jew would. Clearly, the Torah is very con-
cerned with safeguarding the dignity of the Hebrew slave. Nevertheless,

A
P

as Ramban explains, the Torah disapproves of a Jew serving anyone
other than God.

The symbolic act of piercing the slave’s ear conveys that he is af-
flicted with a form of spiritual hearing impairment. As Rashi expresses
it: “How can the ear which heard the words ‘I am Hashem your God,’
accept another master?” When offered the Torah, all the Jews re-
sponded: “Na’aseh v’nishma — We will do and we will hear” (Shemos
24:7). The slave’s decision to choose a corporeal master indicates that
Re failed to internalize this eternal message.

-4, Throughout the generations, Jews have daily accepted the yoke of
- Heaven with the words “Shema Yisrael — Hear, O Israel” (Devarim 6:4).
V\,Being faithful servants of God is dependent upon our sense of hearing,
“''but so is being the servant of another human being. Rabbi Yitzchak’
Hutner points out that hearing is the most passive of all human senses,
so it is the one that represents slavery. Someone who is ready to accept
the status of a slave, who chooses a life devoid of responsibility, a life of
g Serving not God but another huma}i—bgiﬁgjgﬁdws— a passivity that indi-
cates a flaw in his hearing. The hole made in his ear symbolizes this im-
pairment.
&Q This concept raises a fundamental question: If slavery is so bad,
why not simply do away with it altogether? Why does the Torah permit
something it considers wrong? Not only does the Torah permit it, it pro-
vides a full set of laws governing the ownership of such slaves.

Sheim MiShmuel asks a number of other related questions: Why

does the Torah say, “If you buy a Hebrew slave...”? Would it not make

the Ten Commandments: “I am Hashem your God, Who took you out

d$)

more sense to say, “If you buy a Jew, and he becomes a slave...”? Afte
all, until the master buys him, he is not a slave, but a free man. Furthe|
more, why is he called “Ivri,” a Hebrew? This term (literally, “crosse
over”) is usually reserved for someone who has abandoned idolatr
Thus in Egypt the Jews were referred to as Ivrim, but from the time the
received the Torah and attained a more exalted spiritual level they wer
called Yisrael. Why, then, referto the Jew who is bought by another Jer
as an eved Ivri?

"4 There are two ways to look at being a slave: the legal and the psy

chological. From a legal standpoint, there is a contractual agreemer
between the slave who consents to serve and the master who accep
‘  upon himself the responsibilities of caring for a Hebrew slave. But sla
] ery is much more than a legal concept — it is a state of mind.
~p Someone who decides to be a slave is someone who wants no 1
sponsibility, who takes no initiative. He is content to be supported |
qthers, for he is free of the need to make decisions. The Jew who choos
to remain a slave for an extended period of time is functionin
passive mode. Bearing responsibility for oneself and for those who «
pend on him is the legacy of a free man. One who chooses slavery o'
freedom does not have the willpower to deal with responsibility. On
emotional level, he lacks that freedom; he was a slave even before he
gally surrendered his freedom,

tile, but he certainly does not deserve the name Yisrael, which refers t
Jew who has accepted only the yoke of Heaven. The name Yisrael car: \
( with it a responsibility to pass on the tradition to future generatic s
! The slave has opted to be free of responsibility, including the respo:
“bility to provide for his own family. Not quite a Yisrael, this eved is
Ivri, a Jew of lower status, which is why the Torah permits his maste
give him a gentile slave woman as a wife,

The Torah allows for the entire institution of the Hebrew slav
though it considers it wrong — because the Torah recognizes the re
of the situation. Emotionally, this Jew has the mentality of an Ivri.
Torah accommodates human frailties; it allows people to do a nun
of things that fall far short of ideal behavior, because the Torah re
nizes and works with one’s current level.
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“The essence of Torah observance is freedom from bondage to
outside forces. Servitude to Hashem does not tolerate servitude to
any other master, to the extent
that a worker is allowed to renege
ip the middle of a workday (Bava
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not make me a slave,” he would
ask himself, “Am [ truly not a
slave?” A person who is obsessed
with what others will think of
him and tailors his actions to fit
their ideals is the very embodiment of what slavery represents. He
neglects what he knows is right in order to conform to social pres- 5 MRA MY PIV DR (o7 e o1 M) 98T 07PN RO O W3 717 111303
sures. ’ . : [T HRIW? °13 *H ¥3 1D N2 YNV N R 770w N
The Gemara (Avodah Zarah 18a) relates an intriguing inci-
dent. During the era following the destruction of the second Beis

fit their ideals is the very
embodiment of what

slavery 'represents.’ 4 , —
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HaMikdash, R’ Chanina ben Tradyon defied orders and publicly

gathered large groups of people in order to teach them Torah.
Once, while talking to his rebbi, R’ Yose ben Kisma, the lat-
ter berated him for endangering his life through his lectures. R’
Chanina then proceeded to ask his rebbi, “Am I destined for the
World to Come?”

“Did you ever do anything to merit such a portion?” R’ Yose
r?plied.
K. “Yes,” R’ Chanina answered. “I accidentally mixed up money set
aside for tzedakah with some of my personal money, and I distrib-
uted the entire sum to the needy.”

“If so,” R’ Yose said, “may my portion match your portion.”

This entire dialogue is perplexing. Why was R’ Chanina unsure
whether he deserved a share in the World to Come? After all, what
could be greater than risking one’s life to ensure the perpetuation
of Torah? Even more puzzling is R’ Yose’s question, “Did you ever

~Ndo anything to merit such a portion?” What more could R’ Chanina

do than that which he had already done?
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The explanation lies in the words of the_Chouvos Hal.evanos
(Shaar Yichud Hamaaseh), which explains that it is possible for all

of a person’s actions to be dictated by what others will think. No

ape can be certain that even his greatest actions are not tinged with

AM thoughts of, Now they’ll think of me differently. A person may

buy an expensive esrog, daven a lengthy Shemoneh Esrei, or build
a beautiful succah, thinking that he is acting purely for the sake of
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nly a small action that others might not know about, and which |

might pale in significance to other, greater accomplishments, can;
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ct as the true gauge of a person’s spiritual level.

(Shiurei Chumash, Parashas Mishpatim 21:6; Alei Shur, Vol. I,

p- 274; Vol. 11, p. 501)

Rabbi Pinches Friedman e
Le Parshas Mishpatim - Shekalim 5777
Jt} ’ Transla_ﬁ_(_)n by Dr: Bgrucb Fox

As a loyal servant in the presence of his master, I would
like to elaborate on his sacred words. In this week’s parsha,
Parshas Mishpatim, we find the concluding details regarding
the monumental event of Matan Torah on Har Sinai, described
in Parshas Yisro. Whereas in Parshas Yisro, it only mentlons
that Yisrael proclaimed “na’aseh” (Shemos 19, 8): myn %o 1:;"1"
“mwPa 'R 37T UK Y5 TN 1~-rn*—and all the people answered
together and said, “Everything that Hashem has spoken
‘na’aseh’ (we shall do)!”; in this week’s parsha, it states that they
proclaimed “na’'aseh” prior to “nishma” (ibid. 24, 7): 7R -

e oy 'n a3v1—And they said, “Everything that Hashem

has said, ’ na'aseh v'nishma’ (we will do and we will hear)!”

Moshe (Terumah). He explains Yisrael's lofty intent at the time

Q._an,lnnamm:mthgy MHMMMMM
Why was this so admirable?

He explains thatitis aJew's goal to be connected with Hashem
and His Torah even when he is engaged in matters pertaining to
Olam HaZeh, Yet, the Gemara (Megillah 21b) teaches us that
_regarding the obligatory Torah-reading, it is prohibited for twos
\ people to read simultaneously. Rashi explains: X5 N9 *1n7"

[ “wanun--two voices are not discernible.  So, when.a person \

L is burdened and occupied with earthly concerns, how can he be
attentwe to the voice of Hashem? After all, we have this principle
that two voices cannot be discerned simultaneously.

Notwithstanding, he provides a solution based on the Gemara
(ibid.): sr fzoanT D NEYV R PP WY Woeor nbwansy Yonay
«symen wonyt In other words, with regards to Hallel and the
reading of the Megillah, even if ten people read simultaneously,

E the listeners fulfill their obligation. Seeing as those mitzvos ;
so_dear to us, the listeners concentrate to. hear and dxscern even

several, distinct voices.

~/ Therefore, if a person cherishes the Torah enough, he can
discern_the voice of Hashem even when he is occupied with
earthly matters. This then was the deeper significance of Yisrael's
declaranon at that historic event: "vmm mopa’n s s Ba”, The

matters; while the declaration “v’'nishma” conveyed their intent
to hear and heed the voice of Hashem even when occupied with _
& earthly matters, due to their love for the Torah.
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"\ ' The Everlasting \70ice

We find this same idea expressed in the first passage of
Krias Shema (Devarim 6, 6): own 7185 28 WK 1980 o130 v’
“q33% by—and these words that I command you today shall
be upon your heart. Here Rashi comments: They should not..

. be in your eyes like an old edict to which a person does not 2
attach importance, but rather like a new one, towards which )

{_everyone runs. This is a fantastic concept, but how is it possible:
to experience the novelty of the Torah on a daily basis?

Itappears that we can suggest an answer based on that which

- is written in Parshas Vaeschanan (Devarim 5, 19): m™a1n nx"
“nov K1 D11 Bip oy 1y wRA Iime ans eabnp 9 UR ' asvr -

. - these words Hashem spoke to your entire congregation
. on the mountain, from the midst of the flre, the cloud and
the fog—a powerful voice that was never-endmg Rashi
interprets the end of this passuk as the Targum does: 89151599

“pea—a powerful voice that does not stop. We learn from here
’gthat Hashem's voice that Yisrael heard at the time of Matan Torah
b

is_eternal and does not cease even for a single moment.

With this in mind, we can appreciate the Turei Zahav's -
(0.C. 47, 5) explanation regarding the formula we recite for the,
& berachah over the Torah-- “nwnm 1nn” in the present tense instead ‘
of the past tense “1mnn 1ny"; The Blessed One gives us His Torah
constantly, every day. That is, we occupy ourselves with it,
and the Blessed One provides us with new explanations.

Lgt us explain this concept as it pertains to our current
~>discussion. That

owerful voice that never ceases” continues
ghout the space of the universe. Anyone

e e e T
“ who tmls in the study of Torah is privileged to perceive the voice
of Matan Torah just as on the da; day it was given. This is why they
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1€ instituted thekfvorrﬁula: ;‘l'ﬁﬂ:‘ﬁhﬂ"—iﬂ the presgnt tense; because
}‘ we receive the Torah anew on a daily basis. Now, this explains
very nicely how it is possible to sense the novelty of the Torah
every day, as if it was given today. After all, the Torah is indeed
given on a daily basis from that powerful, everlasting voice.

That being the case, the insight of the Yismach Moshe is all the
more significant. As he taught us, when a person is immersed in
earthly activities and overwhelmed by the sounds of Olam HaZeh,

/" it is difficult for him to hear the never-ceasing, awe-inspiring (
voice of Hashem from Matan Torah. For, we have a well-known /
\. principle: “synanwn &Y RYp ",

» Yet, if the Torah is dear to him, and all of his earthly endeavors

i re merely means to better serve Hashem, then he remains
attuned to Hashem's voice. This was the messaged delivered by
\‘(israel with the declaration: “yawa nwys'n 137 1wRYs". Even while
we are engaged in the performance of earthly, material tasks, we
will nevertheless continue to hear and heed the eternal voice of

Hashem from Matan Torah, because the Torah is dear to us.

—

I

“,"‘,’ I would like to present to our esteemed audience a noble
idea. The Yismach Moshe’s lusight provides us with a better
understanding of a curiosity relating to the blessings associated
with Torah-study. In the first berachah, our blessed sages added
a unique prayer—regarding the sweet and pleasing nature of
Torah-study--that we do not find in association with any other
berachah: “sxaw v 9y nenay e NN T AR PPEN TR 3y —

(“Hashem, our G-d, please sweeten the words_of Your Torah |

( in our mouth and in the mouth of Your people, the House of

" Yisrael. This deserv further explanation. Why (icia?r;{ ;se)
fit to insert a tefilah in the middle of the berach:

Torah-study?

ah pertaining to

SRS

proclaim in the berachah: “Who selected us from among all
the peoples and gave us His Torah"? i

Yet, in light of the Yismach Moshe’s incredible insight, it all
makes perfectsense, To begin with, they established the formula;
“B¥aYN Y51 113 s s’ —while it is true that HKB"H approached
the other n: nitzyos of the

ns of the world to offer them the
Torah; He never _intended to | Impart to them the magnificent
ability to hear the tremendous voice of Matan Torah that never
ceases. Seeing as the children of Eisav and Yishmééi descend

3 from the roots of tumah, they are so engulfed by th;e I(;uid— ;:)ices
i of Olam HaZeh, with its nonsense and earthly desires. This makes
it impossible for them to also hear and sense the voice of Torah
transmitted by HKB"H. :

K \'\ Therefore, after reciting: “zmyn Yon 13 1ns awr”, the berachah
explains the manner in which he preferentially selected us: TMs”
“M7nR i ‘n anR. In the conclusion of the berachah, the word
“ym3" appears in the present tense; this indicates that He gives us
the Torah every single day. Having thg‘é;b_i“liti} to hear and sense
the supernatural, unceasing voice, enables us to recelve the Torah
on a daily basis. In this manner, He singled us out and cho;eT;s
from among all the nations.

MWe can nhow appreciate the profundity of Chazal. In the midst
of the berachah recited over the Torah, they inserted a tefilah
related to the sweetness of the Torah; sz nx WER 1N Sy
“arn3 N, _Seging as we are occupied with earthly pursuits
and, as a consequence, are overwhelmed by the loud voice of

* Olam HaZeh, it is nearly impossible to perceive the magniﬁcent)

vo_i‘ggl;?f Ma_t_a;rlT(;ré}{ Tégréﬁae, they instituted a special prayer
regardi

rding the sweet and pleasing nature of the Torah—namely, (
“N3 3nr, By holding the Torah dear and expressing this love, S
we are able to hear the two voices simultaneously. Therefg_fé,
immediately afterwards, we recite the second berachah: ana Jwx”

5P v ws—emphasizing our unique ability to perceive the
Yffic_?"f Matan ’Lo_lﬂl on a daily basis. Thus, we conclude: qma"
“ 70 1 ‘1 nN—formulated in the present tense. For, by means
°\ of the magnificent voice that never ceases, HKB"H gives us the

Torah anew every, single day.

eyyaam 333 9T 313N KY 0 a0 by nynww nsn The ear heard. thfa
commandment “suan ¥>"—“you shall not steal”—at Har Sinai.
is an integral part of the unceasing voice of Mage:x:w
s not only a warning but also a pyomise not to

2 e e e e ‘o
. steal. So, how is it possible that this ear violated the command

and stole? Evidently, this ear stopped hearing, because it was
sopA.é;(g_l“;shsed with the overwhelming sounds r'elated to ;hi
n{éaﬁiﬁ'g.iéméS nonsense of Olam HaZeh. It is for t}‘n‘s reason t a.
the ear must be bored; it must be cured and purified, so that it
can onceVZgain hear the never-ceasing voice.

Torah mentions the mezuzah here. As we know, the mezu?ah
contains the first two passages of “Krias Shema.’ In the fll'S"t.
pas;age, it is written (Devarim 6, 6): 7181 ¥33K WK FPRA B3N POY
 wqaab Sy orn—and these words that I command you, today,
should be upon your heart. Rashi comments: They shogld
t be edict in your eyes, to which a person
does notattacl; iiﬁ;oriance but rather like a nevg_oggf_;.o
which everybody runs. Similarly, in the second passage,. it 1§
written (ibid. 11, 13): msm *238 TR *N1NR UR WRYN YW B 100
wgpn pome—and it will be that if you listen carefully to My

commandments that | command you today. Here, too, Rashi

comments: They should be as new to you as if you heard them

on that very day.

As we have explained, this is only possible if a person is ?ble
to he—a_xjngheM y_qcéasing voice of Matan Torah._So, it is precisely
for~ thls reason that the Torah includes mention of the mezuzah n
in t‘l;isr pas‘sg;lg It wants the Hebrew slave to compréhend the {\

significance of the word “svi"—today—in these two passages. )

a daily basis—as if they were given to him today. He can do this
by purifying his ear; so that it can hear the voice of Hashem from
; e
Matan Torali thatneverceases,

a'w 288 | RAV SCHWAB ON CHUMASH
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If so, why do we pierce the slave’s ear only when he decides to serve his master
indefinitely, and not when he was originally sold? What's more, the violation of x>
ann, as heard at Sinai, refers to kidnapping, not to stealing (Sanhedrin 86a). Why
punish this man for kidnapping, when all he did was steal?

“y The answer is that we are punishing him not for stealing, but for the kidnapping -
‘that resulted from his theft. Let us explain: When a kidnapper abducts someone,

from whom is he stealing? That is, who previously owned the victim? His parents?
His spouse? His family? Or maybe himself? In truth, a kidnapper steals his victim
from none of the above, No one is the master or owner of any other human being,
An abductor kidnaps his victim from Hakadosh Baruch Hu. For the kidnapper
subjugates the victim, thus preventing the victim from being a subject of Hashem
Alone.

>§p When a person sells himself into slavery, he is also violating the prohibition

against kidnapping; he is “kidnapping” himself from Hakadosh Baruch Hu. If he
is subordinate to another human being, he can no longer be an absolute servant
to Hashem. Nevertheless, one who steals or who sells himself into slavery is not
punished with the piercing of his ear until he expresses his desire to remain a slave,
This is because by doing so, he shows that he prefers to be a servant of a servant
rather than a servant of Hakadosh Baruch Hu. By choosing to continue to serve a
master of flesh and blood, he is “kidnapping” himself from Hashem’s dominion.



