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sJ/EXODUS PARASHAS BO 1/1-8

'HASHEM said to Moses, “One more plague shall | bring upon Pharaoh and upon Egypt;

after that he shall send you forth from here. When he sends forth, it shall be complete —
he shall drive you out of hereg’g?’lease speak in the ears of the people: Let each man request of
his fellow and each worman from her fellow silver vessels and gold vessels.” 3 HASHEM granted
the people favor in the eyes of Egypt; moreover, the man Moses was very great in the land of
Egypt, in the eyes of the servants of Pharaoh and in the eyes of the people. )
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The commentaries are perplexed by this divine

command. HKB"H represents the ultimate truth—“emes.”
‘*’ So, how could He direct Yisrael: “Let each man request of

his fellow and each woman from her fellow,” when they
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4fs~pecial effort to prevail upon the Jews to request valuables
~ from their Egyptian neighbors, because unless they did so,
the soul of Abraham would have a grievance against God.
He would say that God carried out in full measure the
prophecy that his offspring would be oppressed, but not the
companion promise that the Jews would leave their captiv-
- ity with great wealth [Genesis 15:14-15]. To forestall this, “,
., God pleaded, as it were, with Moses to prevail upon the )
/" Jews to request valuables from the Egyptians (Rashi from
-~ Midrash). \
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had no intention of returning the silver and gold vessels?
After all, the Torah specifically states (ibid. 14, 13): qwn a7
e Ty T BRINGY 100N KD B Bven ne enska—for that
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which you have seen in Mitzrayim today, you shall not
see them ever again.

i P .

a Additionally, it behooves us to address another
terminology issue that bothers the commentaries. The
passuk states: ‘Let each man request of his fellow and
each woman from her fellow.” The passuk refers to thse}

Egyptians as their “fellows.” It seems odd that the Torah
would refer to the non-Jewish, Egyptians as their “fellows”
or friends. After all, we find the following elucidation in
the Gemara (B.M. 87b): "1 @153 8% ,7¥7 p993 Nisn o"—
“when you enter the vinéyard of your fellow,” and not
the vineyard of a “goy.” In other words, the term “fellow”
~ excludes a non-Jew.
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abbeinu Bachya, in Kad HaKerﬁach (uﬂdér Chem-

dah), stresses that not only is it prohibited to cov-
et anything that is your neighbor’s, but it is even forbidden to covet monwny_Kin_ 1y — pnnn MR DR 9 DRY X0 NN

\your own possessions, i.e. do not love even your own money (see} WXL TTYY DWRI2 DaYm DMNR DY YIW %891 ,0omn PITAR TY won
e 1..M0AN MR YR — qoa PN Havwa — ahde Iy oIn

TARd 1Y — PNNn norm

Ramban on Vayikra 19:2, Kedoshim tihiyu). Greed can reduce a per- ~
son to being selfish, tightfisted, and unable to give izedakah and do ~ IPR’P NIM DR 1) 073N Y DMYIDY NN NaY P9I NI M~/
other mitzvos. The Torah established Lo sachmod as the tenth dibrah, op7po) D200 YW INRN DR VR DPTY MY ...000 1Y NPNIN RY -

4 because it is NI Y2 M0 VPV, considered equal to all the command- N9 TR WMDY PIRM ,29N DAYR NN DVINVHR MYY IMIRD ()
ments.

Y/ Tt is also the tenth commandment and serves as a reminder that
a Yid has to give maaser — one tenth of his earnings — to tzedakah.
The person who tends toward being greedy must remember that part
of what Hashem bequeathed to him belongs to those who are less
fortunate.
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In his sefer Chochmah U’Mussar, Rabbi Yerucham Levovitz ana-
lyzes a remarkable life-lesson that the Torah teaches us in this realm
of coveting. Immediately after Am Yisrael sang Shiras HaYam, after -
experiencing a peak point of clarity and ahavas Hashem, the passuk
says: mI0 OM OXW? NX Yn yom, Moshe caused Israel to journey
from the Sea of Reeds. Rashi explains that Moshe had to force them
against their will to continue to travel. Am Yisrael were so excited
and immersed in gathering the spoils of the Yam Suf that Moshe Rab-
beinu perceived that it was too much. By forcing them to leave he

was teaching them and us a proper approach regarding all matters of
this world.

224 | RAVSCHWAB ON CHUMASH

|3

Many commentaries ask: Hashem intended to fulfill His promise only so that
Avraham would not have any’ complaints? Doesn't Hashem fulfill His promises
‘simply because He made them?

The answer lies in how one defines wealth. Most people, if they possess many
resources, consider themselves wealthy, regardless of how those resources were
#btained, Avraham Avinu, however, didn't consider assets that came from spoils

# war wealth. He didn't take the spoils from Sodom—"not even a string or a 112 _NYRW3 ,%173 W3 wIn 2w 0M¥m nova bxwe bhs

shoelace”—because he didn’t want anything that had been acquired as a result of
bloodshed or strife. Similarly, Avraham gave all of the gifts he had received from

Avimelech to his concubines’ children, because they were not given to him out of
love.

Avraham would not have been satisfied had the Jews acquired the Egyptians’
riches through battle, or even had the Egyptians given the Jews begrudgingly of
their wealth. This was because, to Avraham, the only true gift was one that was
given wholeheartedly, with love, and only such a gift could be considered “great
wealth.” ]

In order for Hasherq to fulfill His promise to Avraham, the Egyptians had to give
to the Jews wholeheartedly, out of a feeling of generosity and love. And this, in fact,
is what happened, as the pasuk says, apw) ngn mgi) sny) ngn v HRw—Let each man
request from his friend and each woman from her friend,

We find immediately in the next pasuk, ng 321 oy o *py oyp 10 ng 10) =
oryyn—Hashem granted the people favor in the eyes of the Egyptians (Shemos 12:36%
and the Egyptians graciously gave their wealth to the Jews.

=P Hashem imbued the Egyptians with a love for the Jews so that the gifts were
given out of friendship. Now, it would be considered, even by Avraham Avinu's
standard, to be genuine wealth.

H When discussing the concept of wealth, Rav Schwab would add a

traditionally Jewish, old-world thought that he had heard from his father,
Reb Yehuda Leib Schwab zt”/: “When we pray on Rosh Chodesh for
331 Wiy 2y oen—a life of wealth and honor, what do we mean? Are
wealth and honor Torah-true values? Aren't they many times a stumbling
block to spiritual growth?” Rav Schwab’s father would always explain
that 'y, wealth, means a life of no debts, and 4133, honor, means a life
1with no embarrassment or public humiliation resulting from one's
behavior. The love of money and honor often bring one to corruption.
Humble and G-d-fearing Jews pray for the kind of wealth and honor tha
will enable them to live a truly upstanding Torah life, beholden to no

one should be totally content.
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This idea is derived from the verse “But the children of Israel had light
in the areas where they lived” — here the word light refers to the super-
nal light God had stored away for the righteous. With this light, they
were able to discern the location of hidden valuables that the Egyptians
themselves did not know they owned. .

As the Torah relates, the Egyptians were more than willing to com-
ply with the Jews' request that they lend them their viluable objects. In
many cases, though, they did not realize that they possessed vast trea-
sures, buried in their fields. Their ancestors had concealed these for-
tunes in the heyday of Egyptian prosperity, when all the nations of the

orld had been forced to buy provisions from Yosef. The descendants of’

these prosperous Egyptians eventually lost track of the exact locations
of the buried treasures, and as time wore on, the very existence of such

treasures was in question. By Moshe’s generation, accounts of the bur-
ied treasure had taken on a mythical aura, and Egyptians no longer gave
any serious thought to the treasures.

With this approach, there is no contradiction between the Torah’s
account and that of the Midrash. The Egyptians were willing to give
their valuables to the Jews, but they were not always aware that they
owned such objects. With the vision they had gained through the su-
pernal light, Jews could say to their Egyptian neighbors, “Of course you
have valuables. Go to the edge of your field, walk three hundred feet

east, dig three meters down, and there you'll find them!” To the Egyp-

tians’ amazement, the treasures were hidden exactly where their Jewish
neighbors had directed them.

ness is an extension of confusion and a distorted view of reality. Dark-
ness represents a state of indecision.and inner turmoil, in which even

sirilple, everyday activities become impossible, for they all require an el-
ement of clarity. When man is overwhelmed by self-doubt and confu-
sion, he loses the ability to make decisions.and to act. Such indecision
leaves him functionally impaired, and for all intents and purposes, ren-
ders him a cripple.

This is the meaning of the Torah's description of darkness that be-

—

came tangible — God cast a dark cloud of confusion over the Egyptian

people which v'&,’as so intense as to render them physically immobile. In
contrast, "ghgﬂzﬂws experienced the supernal light of Creation, which
raised them to an exalted state of awareness.

8 R Woda — >

The people had just proven their moral worth in the most brilliant
manner. For three days their oppressors, blinded and rooted to the spot
by darkness, had been completely at their mercy. For three days all the
Rossessions of the Egyptians had lain unprotected in their homes. Bgz
no Jew took advantage of this opportunity for revenge; no Jew touched
an Egyptian or even the least of his possessions. It was at this moment,
when sight was restored to the Egyptians and they found all their pos-
sessions intact where they had left them, that God caused the Egyptians
to comprehend the moral greatness of this people. This realization at
last overcame the antipathy the Egyptians had felt for the Hebrews. And
more than all the miracles he had performed, the moral greatness of
his people made the man Moshe much esteemed in the eyes of the
Egyptians.

X Perhaps Moshe and the people were reluctant to compromise this
moral victory by making such requests of the Egyptians.as God now
commanded them to make. However, it was God’s Will that His people .
should not leave empty-handed. The previous generations, having spent
their lives in slavery, had not been able to acquire even the most modest
possessions. It was God’s WIll that the first foundation stone of His
people’s prosperity should be acquired and consecrated through the
recognition of their moral greatness by those who hitherto had despised
them. Hence the use of Xi.

Moreover, time was growing short. Only twelve hours were left until
noon the next day. Therefore oyi *31X2 X3 127, persuade them, urge them

to take this step.
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Shevet Levi, who had not been forced into labor and therefore, did
not suffer from the kotzer ruach, the soul-numbing breathlessness that
afflicted the rest of the people, there was no one else, Jew or Mitzri,
who had any notion of the true purpose of Yetzias Mitzrayim, They
knew only that there was to be a great festival, the “Chag LaShem” in<)
the wilderness, and presumed that afterwards they would return to )
their servitude. ' '
~/ The Chag LaShem they were anticipating was none other than the
festival of Shavuos, Matan Torah. It was a holy convocation, replete
vith korbanos, festive banquets at which were served the meat of
chagigah offerings and shlamim offerings, and a great rejoicing.
Indeed, for an entire year, the Jews talked about the “Chag LaShem”
that would be held in wilderness. Each time Moshe Rabbeinu ap-
peared before Pharaoh, the dialogue centered around the issues of
» Who would be allowed to attend and what would be needed for the
celebrations: “With our youngsters and our elders we shall go; with our




30

sons and with our daughters, with our flock and with our cattle shall
we go, because it is a festival of Hashem for us” (Shemos 10:9). As the
Makkos came to a close, and everyone realized that the Jews were
finally going to celebrate their chag, the excitement grew. Everyone,
even the Mitzrim, understood that one prepares for a\{estival by

- donning the finest clothes and jewelry. It was equally clear that the

egslaved Jews were entirely unprepared for the festival which they
{ were about to celebrate.

Thus, “0*18M "Y1 OV |1 DX ‘71 10" - Hashem granted the people
favor in the eyes of Mitzrayim.” As if they, too, were planning the Jews’

celebration, the Mitzrim looked at Bnei Yisroel and saw them in a new |

light, forgetting the contempt they had previously felt for them. These
poor bedraggled slaves, dressed in the shabbiest, simplest - garments,
were about to set off and celebrate a great festival. It may be imagined
that the Mitzrim approached Bnei Yisroel with words such as these:
“Look at you. How can you go to such a grand event looking like that?
Here, take these earrings and this fine necklace, and wait, I'll bring
you my beautiful new gown. There you are, you look wonderful! Now
youre ready to go and celebrate properly!” ,

coh s

To really understand the simplest, most fundamental meaning

of the words of the Torah, it is useful to apply our imaginations and

picture the events to ourselves. We can envisage thousands of Mitz-

rim running to their houses and bringing out their jewels and finery,

almost falling over each other to find a Jew to whom to give them.
Imagine being there, and what it must have felt like for a lowly and ‘

degraded slave to suddenly find his former taskmasters treating him

*,dike royalty. This event served to further the process of alleviating the

" kotzer ruach that plagued Bnei Yisroel, in order that they could truly

appreciate and understand the awesome events that they were about

to experiehce.

" Itis now possible to see how the description of the Jews’ grace in

the eyes of the Mitzrim is connected to the nevuah of bizas Mitzrayim.

e only way Klal Yisroel would have been able to borrow this great
(:-v:alth from their Egyptian neighbors is if they had suddenly foundB
favor in their eyes, otherwise; their request would have been met by
the Mitzrim with scorn and a flat refusal. This is the straightforward

connection between the command to tell Bnei Yisroel to request gold .

and silver from the Mitzrim, and the special favor that HaKadosh
Baruch Hu placed upon the Jews.

3 A 172°/ THE ESSENTIAL MALBIM

However, because the verse says that “each man should bor-

row from his friend, and each woman from her friend,” the

.yerse seems to imply that the Jews were to borrow from one
éénother, from their fellow Jews, for the verse would not refer to
the Egyptians as “friends” of the Jewish People.

It appears, therefore, that there was a different sort of subter-
fuge at work here so that the Eqyptians should not realize that
the Jews were borrowing without intention to return, as follows:
xlt should have seemed odd to the Egyptians that the Jews
would require silver and gold items for their worship, and this
should have aroused their suspicions when the Jews asked for
such. But when they saw the Jews themselves borrowing “each

Zzn from his friend,” Jew from Jew, the poorer Jews borrow-

ir&silver and gold vessels from the wealthier ones, the Egyptians
aid to themselves that these valuable items must indeed be

o requirements for the worship that the Jews were soon to per-

form, and requirements for the accompanying festivities. It must
be, they reasoned, that this particular form of worship required

33

that each Israelite, even the poorest among them, be equipped
with jewelry and precious items of silver and gold.

%fter borrowing from each other, the Jews could then borrow
from the Egyptians without arousing suspicion.

The above explains why “semalos,” clothing, is not mentioned
as it was previously.3® Semalos refers to finery, one’s finest fes-
tive garb.?® These could not be borrowed from the wealthy Jews
because they, too, needed to celebrate and to wear these gar-
ments themselves, it being unusual for even a wealthy person to
have spare garments of this quality. As for silver, gold, and jew-
elry, on the other hand, wealthy people generally own plenty of
these, and the poor people could therefore borrow these items
from their fellow Jews. When borrowing from the Egyptians,
however, the Jews could request fancy clothing in addition to
silyer and gold; the Egyptians had no holiday to celebrate at that
time and could therefore lend out their finest clothing along with
their other precious items.

_ | 34

Nbp (=14 N2 - DTN balatia)

(Y ) X779 APOR P’ 1002 BIAN
SO"Mn WP’ Do Xt Y
X127 NTAYA 233 7YY 7T P10 19Yi
"3 19IRI PYW 1and .nivhoa
1297w 0TI YT NRD WK DIXWY YRW
1@'7.1 DR°Aw IR ,DMIRHAN bsz%
nTn S0 7w B11 OV PN RY P
170 02IWR NAIAW TP N a7
3mnm 70 arwyn % SR M2
LRIW? "33 Wy K? T YW 1w oW
@ X% 700 2w nuann YW nwwn
YiORY RYnDm1 AT AWwmn ovva
QTRORY ON DRRY DWW DM
oA anes

DIY’ NX 192% HRIWY 33w INRY P71 185
Tom npTE MWYY onyy Pab ora g

A YR Sy YWY IR LMY OV WK

297 IRT NI NP on 2w e

DA Onn Wpa?l 0PIy Dmiowh nn’
.on% 1RWM DpR 7on WY on

NP Py 2w 0 AT Y2 B

79 750 D°Im? BR IR0 3 ,TIRD v
PYYDY LYTY ORWY C1am NRY IR
‘73‘ 1YDW DAY WY AW XINW DM0WHN
1 (DN L, PMNAM 0wn o %
YR P2 YW wR YW nwyn Yow
WYY L2107 B RITW AwYH P2 aw
AX™MAn Yy y'owm 0w Yy awn e

i oW nwynn nEaD

TIRD (M nwIe vy MPE MY MEE
MW LA Py ey Yy 1atb

"3 P Yy meya Yy pIRnw
MY YAV IMRYI SWIWY DY Pwyna
nmwy? qunn  ppInwn  Wwav  nrab
MD X 1D MWD LBTpn Pwynd iy
oR *yan &9 5553 obivn Yoa rwyma




31

M XuAD MR T pon oy 2 v
PN 12 723 K 2D 137 PO Py
pon yonb MW onys? nra? oM
MRy W phnnn N a1 Xvna N1
LY nTnDt pYIsa nwynn nwyw pris
IRON YY DUWNYH KIT PUINN DR 172p0
oW p3 INWI AW Y102 AT 073

,5%9 111 Yy wIvd R YWIT IR LRI
IRV PO YV DY XYL 7 1D oK
.onmaa prien Y

P20 1% W prisnw ,7o°nY Pavi XI5
A1 L,ywIn YW 2w 2wyna 0

JPIWNT DR T2 pISAw P WY
D} N3P OPWNR W upn qwp 2wY
QWYY N¥M pwn 0nys? 13 01N YUY
M2y 717 09wa onbwn MR ywaR 3w
¢ 1 oM7) 257 IMRHIY WYY 207
19°RY ATPARAY TID YR TRNWY abwny
pbwY 1% T przn v wn phn
P50 YoM IR DT MKW NN LNAT
bW WOn WT - 7Y 12 1A phm
YWY ,7T0 022 15w 23p 720w YW
X OUMAR Yapn XMW - NP RIT
ma Wy Sap taow preen bwophn
.071nan Ny 07N

y &) ~
353 Sorony® fou

Wf-: find a wonderful explanation in the commentary of
Rabeinu Bachayei. He explains that prior to Matan Torah
Z: human beings were friends, like one people. After Matan

Torah, however—after HKB”H offered the Torah to eachw
d every nation, and they all refused it except for Yisrael—
the other nations were excluded from the category of
brothers and fellows. Subsequently, this description only
applied to Yisrael; they remained brothers and fellows of
the Omnipresent. This is the implication of that which is

written (Tehillim 122, 8): my=1 »nx wus—for the sake of
my brothers and my fellows.

t should be clear to every intelligent person that the
matter still deserves further clarification. Why did HKB”"H
Shoose to refer to the non-Jewish Egyptians here as
fellows"—suggesting a kinship and friendship among all
human beings prior to Matan Torah?
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I had a wonderful idea! There is a well-known question
inthe world of “drush” brought down by the Bnei Yissaschar
(Shabbas 7, 17) in the name of the great, Gaon Chida,
ztz"], in Rosh David (Tetzaveh). According to the Midrash
(Tanna D’Vei Eliyahu Zuta 19), Yaakov and Eisav divided

HaZeh; Yaakov took as his portion Olam HaBa. That being
he case, how are we allowed to benefit from the pleasures

and goods of Olam HaZeh beyond our basic means and

necessities? Those benefits belong to Eisav. ‘

(l":he worlds between them; Eisav took as his portion Olam

He presents an answer provided by Maharash Primo

based on the exposition in the Gemara (A.Z. 3a): 2'na% *8n”
PWRNS TWPR oY 7373pn nnnw Tmbn wewn ae aps w sty
1IN BONN IR AN XY BR1,3010 NNN NN PYIEE DRI BR8N
mma—what is the meaning of that which is written
(Bereishis 1, 31): “And there was evening and there was
morning, the sixth day?” (Why is there an extra letter

;‘;}{ei," mean-i;g “thé," in the word mwwir? It does not aﬁﬁgiﬁ‘
with regards to the other days of creation,) It teaches that
HKB"H stipulated with the works of Creation, and He

P [( said to them, “If Yisrael accept My Torah, then all is well;

but if they do not, I will return you to chaos and void.”
According to this exposition, the world cannot continue to
exist without Torah. Now, we have an explicit passuk that
says (Devarim 33, 2): anm JnY Tpwn [T K3 woh Y
myyp masm Nt 1ike—Hashem came from Sinai and He
shone forth to them from Seir, He appeared from Har
Paran, and He came with some of the myriads of the
holy. Rashi explains: He proposed to the children of Eisav
that they accept the Torah, but they did not wantto.. ..
He went there and proposed to the children of Yishmael
that they accept it, but they did not want to.

l
J(Q From the perspective of the other nations, who refused

to\accept the Torah, the world should have returned t

( chaos and void. They owe their continued existence to

) Yisrael; for, by accepting the Torah, they saved the world
~from annihilation. Now, we have learned an_explicit
halachah in the Gemara (B.M. 24a): & Yv wm ... ysnan’
mow 19K 971 . . . M SW nTbwnt—a person who saves an
object from the bottom of the sea (“zuto shel yam")
or from the surge of a river, it belongs to him. Thus,
b\y accepting the Torah, Yisrael also acquired a portion of

('J )Olam HaZeh for themselves; because it was tantamount to

saving the world from certain loss—like from the bottom
of the sea. Therefore, Yisrael are entitled to enjoy all the
henefits of Olam HaZeh.

[
)

We now have cause to rejoice. For, we can now
comprehend why HKB”H employed the term "xe”, which
can be understood in two different ways. With regards
to the Egyptians, HKB"H meant for Yisrael to “request”
the expensive vessels as gifts, to compensate them for
their servitude. With regards to Yisrael, however, HKB"H
wanted them to recognize beyond a shadow of a doubt that
all of the Egyptian property currently in their possession
had the status of a loan and “borrowed” items. The status !
of that property hinged on Yisrael accepting the Torah in

X the third month after the exodus from Mitzrayim. If they

J
7

accepted the Torah, thereby saving the world from “zuto
shel yam,” it would remain in their possession as Iegitimate
gifts. If, however, they did not accept the Torah and did not
save the world from annihilation, they would be prohibited
from utilizing and continuing to benefit from the Egyptian
property; they would have to return it, because it would
remain part of Eisav’s heritage.

el

With this understanding, we can interpret HKB"H's
directive to Moshe very nicely: “Please speak in the ears
of the people” It was as if he was being instructed to
whisper a secret in their ears. In truth, with regards to the
Egyptians, they were being asked to gift the items to Yisrael.
With regards to Yisrael, however, they were being given a
secret message. The items they were receiving were, in the

.neantime, only loans and not true gifts, until they accepted

the Torah and saved the world from “zuto shel yam.”

Now, we can appreciate why HKB"H specifically
referred to the Egyptians as “fellows.” As we learned
from Rabeinu Bachayei: Prior to Matan Torah all human
heings were friends, like one. So, in light of what we have
dearned, HKB"H wanted to emphasize why He employed

he ambiguous term "xe, which could imply either a
loan or a gift. At that point in time, the Egyptian was still
categorized as a “fellow” of Yisrael, because they had yet
to accept the Torah. Hence, all of the Egyptian property

in their possession was still considered to be borrowed.
However, the moment they would accept the Torah, those
borrowed items would become theirs permanently—
absolute gifts.

# This now enlightens us as to why HKB"H juxtaposed
the warning related to Makkas Bechoros to the directive:
“Let each man request of his fellow and each woman
from her fellow silver vessels and gold vessels.” As we
have learned, the Egyptians were punished with Makkas
Bechoros for refusing to release Yisrael, HKB"H’s firstborn-
-yxwr mana”, By acknowledging Yisrael as His “bechor;” it
was evident that HKB”H endorsed the sale of the birthright

to Yaakov, on the grounds that Eisav was incapable of

abstaining from murder. For this very same reason, Eisav’s
déscendants did not want to accept the Torah, in which itis
written: "ngan x5"—you shall not kill.

s By associaﬁng Makkas Bechoros with the directive to
request silver and gold vessels from the Egyptians, Yisrael
would comprehend why HKB"H employed the ambiguous
term "toxwv. Until they accepted the Torah, all of those
vessels would remain in their possession as borrowed
items. If, however, they accepted the Torah—thereby
saving the entire world from “zuto shel yam”—they would
receive all of the wealth of Mitzrayim as a gift rather than
as aloan.

“bWe can now appreciate to some minor degree that

HKB"H's directive to Moshe: “Please speak in the ears of
the people: Let each man request of his fellow . . . is
“emes;” and His Torah is “emes.” Everything He says is true
and valid and endures forever. We merit the Berachos of
Olam HaZeh only on the condition that we accept the Torah.
Rhis is a vital lesson for all the people of Yisrael in every
generation. If we wish to attain the abundant berachah
related to matters of Olam HaZeh, it is imperative that we
accept upon ourselves the yoke of Torah—in whose merit
the world exists and endures. In this manner, the words of

the passuk will become a reality (Mishlei 3, 16): sma® TMR”
nqymmy 10y mosnwa mma—length of days is at its right; at

.

its left, wealth and honor.




