Architecting an Abode
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what I have spoken about you.”

18 Jacob awoke from his sleep and said, “Surely HasrEm is present in this place and | did not
know!'{""’And he became frightened and said, “How awesome Is this place! This is none other
than the abode of God and this is the gate of the heavens!” 18 Jacob arg.;é"éfarly in the morning
and took the stone that he placed around his head and set it Uup as a pillar; and he poured oil on
its top. ® And he named that place Beth-el; however, Luz was the city’s name originally,
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"The term “Beis HaMikdash” means a “house”
of kedushah. What is the purpose of a house?
Chazal convey to us how highly Hashem val-
ues a house:

--b Not like Avraham, for whom it is written, “mountain,” as it
says (Bereishis 22:14), “As it is said this day, on the mountain
Hashem will be seen.” And not like Yitzchak, for whom it is
written “field,” as it says (ibid., 24:63), “And Yitzchak went out
to pray in the field.” Rather, like Yaakov, who called it “house,”
as it says (ibid., 28:19) , “And he called the name of that place
‘the house of God.””s
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17. THIS CAN ONLY BE GOD'S HOUSE. Y_zg_akoy leaves his parents’
house to found a Jewish h d brings with him
his_own _personalltx

nothmg “other th in what ma
This is what this section proclams from the outset, and all
that follows revolves around foundmg this home. Ya‘akov
was the first to affirm that God is to be sought out first of
all in the farmly and the home, he was_the one who
conceived the idea of the “House of God" n’p‘m na
meanmg that the most important_and closeulace Of}

divine mamfestatlon is_the place where human souls
blossom and flourish, where man contributes what he
hlmself is, in ordcr to ‘build his life and forge his a

out of it (nv: 1N'l7 2717’ Midrash Psalms 81).

Ve

— -

é‘ ( 106 Nefesh Shzmshon — Shabbos Kodesh

2. Pencas

This teaching of Chazal expresses the different approaches
taken by the Avos. What is the right way to achieve a personal
connection and relattonship with Hashem? Avraham chose the
way of the “mountain,” Yitzchak, the way of the “field.” and
Yaakov, the way of the “house.” And Hashem cherished the
way of the “house” above all.

d Obviously, it is. impossible to build a. relat'
ﬁashem in the s

top of a high mountain and separating himself from the impurity

2« Shamm/zm But Avraham Avmu mamtalned that chmbmg,,to the

of his surroundings granted him sulfficient privacy with Hashem
~ Yitzchak Avinu disagreed: A mountain is not enough.
True, there are not very many people on top of a mountain;

nevertheless, it is an area open to all who wish to enter. What
we need is a field, because a field is private property. That is
why “Yitzchak went out to pray in the field.” He felt that in order
to be alone with Hashem and build a relatlonshlp w1th i——hm a
field is needed.

© Yaakov Avinu countered that even the privacy afforded d by a
ﬁeld is 1nsuffxc1ent to build a proper relati

What we need is total privacy —

lng, even when the door is unlo ked Thls is because everyone

10 One m.
less granted permlssron by ‘the master of the house.
% Hashem agreed with Yaakov Avinu: “Rather, like Yaakou, who
called it ‘house.” Here, Yaakov Avinu taught us something ev-
ery important. To build a relg_tlonshlp with Hashem, deveikus
itself is not enough The deveikus needs complete privacy. Not
like Avrahams _mountain, and not like Yitzchak's field, but like
Yaakov's house.

In order to build a true relationship with Hashem, we need
 a house of kedushah. In other words, we need a Beis HaMikdash. )

In the Beis HaMikdash, we lived with Hashem in kedushah and
tzzhamh And on Shabbos, we live alone with Hashem, undis-

turbed by the world and its mundane concerns. And living

with Hashem 1s also the quah_ty ofa talmzd mid chacham.
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Shabbos Means
Privacy

There is something else that constitutes a
private domain, a secluded house, in which
our relationship with Hashem expresses itself.
And this “house” exists even today when the Beis HaMikdash
is destroyed. It is Shabbos Kodesh.

Shabbos is a time of relationship with Hashem. Nowadays,
vge don’t have avodss ha-korbanos—yet we still have the
lit Menorah, the Shulchan, the Mizbe'ach and the Kodesh
HgKodashim. All these are expressed in the -various aspects of
Shabbos Kodesh.

The privacy of Shabbos is expressed in the halachah of “A
person shall not go out of his place on the seventh day,”'® which is
the prohibition of transferring objects from one domain to an-
other. Although this melachah is the last of the thirty-nine mela-
chos of Shabbos, it has special significance and is the one chosen -
to begin Maseches Shabbos.

*( This is because Shabbos is the private domain of the Jewish
Pegple. It is when we are alone with Hashem. And on that day,
we should not go out of our “place.”

' We can appreciate this point more deeply by considering
the type of avodas Hashem we do on Shabbos. What is our avo-
dah on Shabbos? To do nothing.

kL

We are commanded:

Cease from activity as if all your work was done.®

On Shabbos 'we do only one thing: live in a state of just
Hashem and us. We don’t work, we don’t cook, we don't trav-
€l. We just “Remember the day of Shabbos to sanctify it.” All we

do is remember that now it is Shabbos, and we are now with
Hashem.

’
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- This may be compared to Zaidy and Bubby Céming for a
- visit. All the children are happily prancing around them, but...
where is Mommy? She is in the kitchen, baking a cake to serve
to her beloved guests. Zaidy says to her, “We didn’t come for
the cake. We have enough cake at home. We came to spend
time with you! Please come and sit down with us.”

So it is on Shabbos. It is not the time to prepare, to work
then to honor Shabbos. It is the time to just enjoy being with
Hashem. 3
~r,—T_—‘here are a lot of mitzvos that can be fulfilled either in
private or in public. But when they are done in private, it is
sqmething else altogether. It is in a state of privacy where a Jew
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meets Hashem.
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Mambam in_the beginning of Hilchos Beis HaBechirah lists three
functions of the Beis Hamikdash: (1) to be a bayis LaHashem —
literally, God’s house; (2) to be the place where sacrifices will be
offered; and (3) to be the place to which the Jewish people will ascend
three times yearly to celebrate the Festivals.
The Beis Hamikdash serves as a mountain (har), a place to ascend
to, to look up to, a place that inspires one to feel that he is in the
shadow Othl—‘l_e'—ghéEhlrlafl‘ , the Divine Presence. That is the functon

of the Beis Hamikdash_emphasized by Avraham Avinu: “Har

Hashem yera’eh — the mountain upon which God will be seen” and
{yom which the Jewish people will be observed by God. This refers to
( the first Beis H amikdash, on ~which the Shechinah devolved and {

Y which made a_profound impression on those who stood in its_/
Nohadow.
~J Yitzchal. emphasized the second function of the Beis Hamikdash

by calling il “field (-:aﬂéh ) a j_ol_aﬁceﬁfgr» grg):Nth and development, an

all man’s various emotions

environment conducive to bringing out

and expressing them in Hashem’s ie_rl/i,ce.f[his,wgsf the essence of the
second Beis Hamikdash, which lacked the full measure of Shechi-

nah, but which still served as a ﬁlag‘e f‘;r prayer and the bringing of

represents the unit
|

& oversha@_o_yyed}it_hgr_ nifj j_iios
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MES,I?& to Yaakov Avinu, however, to perceive the all enesin
passing nature-of the Beis Hamikdash as the House of God. Yaal «
clearly knew the place of the future Mikdash as one where hi
forefathers prayed. That is why he returned after having passed by
on his way to Charan. Nevertheless after awakening from his dream.
he exclaimed, “. . . verily God is in this place and I did not know it.

How awesome is this place. This is none other than God’s House, and
this is the Gateway to Heaven” (Bereishis 28:16-17). Although he
knew of the distinction of this site as a mountain and a field, its
significance as a house, which he perceived at that moment,

sléﬁ?tx@:_ That designation applies

Yo the third Beis H ar{likduéh; wgi’ch will be eternal and influence the
T R

~Yaakov perceived this aspect of the Beis Hamikdash as he was
ready to descend into galus, where his children would be as the dust
of the earth, trod upon by all the nations of the world, yet, at the
same time, a source of inspiration and blessing to the entire world.
In galus the concept of Beis Hashem would be embodied in the
House of Prayer, House of Study, and the Jewish Home. These three

would preserve the Jewish people in galus and enable them to return

_té:’éi';_t;:;}israel “and receive the ultimate Beis Hashem, the third
Temple.

, To appreciate the precise function of the Beis Hashem, we must

understand what a house is. A house is basically four walls, a door,
and perhaps a window. The four walls serve three functions First,

they create an interior area, a private innet domain, separated from
the public domain. The Jewish home must create an environment of

“Jewish values and morals, an inner sanctum of spiritt ality that serves

a5 the foundation of Torah learning and observance.

= Secondly, the walls form a partition that encompass and unite all
the individuals who occupy this inner arca. Shalom bayis refers to the
perfect harmony that the home engenders, where each individual
feels himself part of a unit that must function together — each using
their unique talents for a common goal. And finally, the walls of the
house serve as buffers against destructive foreign influences, hostile
to Torah values.

Once the inner area is infused with sanctity and purpose, then the
light from the inside can be projected from the windows, and_the
intense sanctity of this home environment.can be_exposed to the
outside world.

|

There are several mitzvos that apply specifically to a house. The
mitzoah of Skabbos lights symbolizes the sanctity that the hduse
must engender and the enlightenment of Torah values and ethics. In
addition, the Shabbos lights symbolize the harmony that is produced
when each member tal.es care not to step on others in the darkness of
ignorance and celtishness. The mezuzah and ma’akeh (guard-rail)
represent the protestion the house offers from the physical and
spiritual dangers of the outside world. Bedikas chametz (checking for
chamets prion o Pesach) teaches us that we must from time to time
ek 1o see il foreign influences have succeeded in invading the
house and remove them. Lastly, the mitzvah of Chanukah lights
placed outside the door or in the window symbolizes the influence
that the Tewish home can have on the outside world.

F< ) e letters of the word n7a itself hint to its function. Bais (3)
represents binah, understanding — understanding of what to let in
aned what 1o beep outside. Yud () is a letter of holiness, but it also

y of all the separate integers that unite to form one.
anil of ten The * represents the holiness that pervades the home

when all of the individuale unite in service of Hashem with a
common goal. And finally, the nis a sign — a sign to the outside

world of the Jewish home's influence on the entire world.,

o It is significant that the par ashah that depicts Yaakov’s first galus
deals primarily with our Mothers. The woman is the akeres habayis,,
and 3w§£§aﬂy the essence of the bayis itself (SHabbos 118b).
To survive in galus and prepare for the Bayis H agadol Vehalkadosh
— the Third Temple — we must strengthen our public houses, shuls,
study houses, as well as our individual homes, to reflect the ultimate
functions of that future house of God.
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other, so that one person would not look into another’s tent.*
At that point, the pasuk recounts:
“The spirit of God came upon hire.”%

What does this mean? Rashi explains that Bila'am decided
not to curse them after all!®
What made Bila’am change his mind? Let us understand the
-significance of “the entrances of their tents were not facing one \)
'_,another.” It wasn't just so people wouldn't peek into each oth-|
?rs’ houses. There is a deeper point here. This is where Bila'am
stambled upon the true nature of the Jewish People.
¢ A Jew has his own corner, his own private domain. And
there he is alone, connecting to HaKadosh Baruch Hu with love.
This was the point that so impressed Bilaam.

o Said R. Yosi, “I never called my wife, ‘My wife...” I rather
called my wife, ‘My home.””* s

The wife symbolizes the “home.” And so say-Chazal:

¢ “His home”—this is his wife.”

It was always the Jewish woman who expressed the private

domain, the closed-off corner, where just she and Hashem are
found. 3

During the last two hundred years, the world has under-
gone revolutionary changes. But from the time of Creation until
quite recently, the natural state of things was:




. NN

g o
The WomanIs  Today we are in the middle of a war. If we do * |
the Guardian of . not stand guard, who knows what tragedy i bers naturally. She doesn’t need a sukkah in order to be in the
the Home t’(willnstrike? I;I_QY,V____U},%{}},’ more children are we embracing presence of Hashem, because her whole being is in
8°i1?8_'£,9,w£°1§‘°:_2,§9}’_‘,’, many more homes need ‘such a relationship with Him. She also does not need to learn
to fall apart in order for us to understand that we must work to Yorah in order to connect with Hashem, because she is already}
Protect ourselves? (deeply connected. She is by definition the private domain i}
The task of standing on guard rests first and foremost on there the whole relationship with Hashem takes place. -
the wife. As we mentioned earlier, the private domain, the in- “Man originated with 248 limbs and organs, because he bears
ner_connection with Hashem, the relationship of love with thousands of tasks. But a woman is created from just one: the
HaKadosh Baruch Hu that goes along with it—the sensitivity o 1ib. She has one task, which is to stay connected to Hashem—

to these matters is engraved in a wo an’s nature, not a man’s.

= o and this is her main role.
Until two hundred years ago, the private domain, was

-’ = - s, 27
guarded. Then its walls were breached, and this culminated in A woman of valor is her husband’s crown.
the great destruction that took Place fifty years ago. WeHave ’\J A woman represents the crowning accomplishment and goal
now rebuilt our people. But we are once again in danger: in al- of the Torah and mitzvos, ie. the relationship with Hashem

most every Jewish home there is a computer, all sorts of books. .. that can exist only within the private domain.

A child’s first beis midrash is his mother’s womb, where he

’:\; learns the entire Torah. Afterward he grows bigger in his moth-
\"‘\_" SR e er’s bosom as she feeds him the purest food. Only when he is
The Breached We live in a time where everything has stronger and can stand on his own, only after he is weaned,
Walls of Holiness changed. We don't ride on horses anymore, does he come under the auspices of his father. But during the
and if we want to call a friend who lives child’s first two years of life, only his mother can give him his

on the other side of the road, or a neighbor who lives upstairs,
we don’t shout out to him—we just pick up the phone.
Communication is perhaps the area in modern society with the

basis and his foundation.

most advancement, a7
We still remember that once upon a time, if you wanted to - b — . " —
place a phone call you had to 8o home, because people did not So much has been lost: the feeling of Shema Yisrael has been
have cell phones. Now, everyone is chatting away —men, wom- lost, the ‘taste for Yiddishkeit, the unique flavor of the Jewish
en and children—everywhere and all the time. On the bus, in home, the fragrance of Shabbos, the special Jewish feeling of,
the street and even in shul! ' ”‘ItIiserziouth is sweet and He is all delight. This is my Beloved and this
It is not just cell phones. Modern communication with ra- is my Companion.”
dio, television and internet has broken into our private domain. The tongue wants taste and satisfaction. There are dozens
There isn't a moment where a person can be alone with him- of flavors of ice cream, there are all different kinds of can-
self. Either he is listening to something on his earphones, or he S'dies, there are so many sorts of cakes and pastries. But if we )
is talking on the phone. ﬂ“’f{g‘?ﬁ? ﬂ?_{f‘fiﬂ l\fg_s:rlg‘egn invaded, ( wouldp't be going after all this, we would experience the in-
and the home has tutned into a public domain. ¥ \ credible pleasure of tefillah, of Tehillim, of the Jewish home. On 7
The Torah describes to us the Mishkan and the Beis a deeper level, it is the soul that seeks gratification and flavor,
HaMikdash, which were guarded private domains. The height The avodah of the men has advanced in our day. Our me-
of this privacy was in the Kodesl HaKodashim. There were no- zuzos and tzitzis are more mehudar than they were in the past.
legs than four surrounding walls defending this private corner. Our tefillin are constructed with many clhurirros. People sit and
First was the wall of the Temple Mount, then was the wall of learn Torah all day.
the Temple Courtyard, then was the wall of the Heichal, which ~ But who and what will bring the geulah? The women—the
was six amos thick, and then came another wall that demarcat- home, the privacy, the love of Hashem as expressed by, “May
ed the Kodesh HaKodashim itself. ‘He kiss me with the kisses of His mouth.”>
This is how we need to protect our corner of kedushah, the This is what Chazal said:
prgacy Sf the Jewish home, the place where we meet Hashem. The generations are re deemed only in the merit of the righ-
— . ] - téoﬁ%ﬁwomgﬂh&;ﬁ, are in the g‘ eneration.*
quiet little room: the yichud room., This is a private domain dis- ~ The righteous women—the very beings that guard the pri-
connected from all the noise and action going on all around. vacy of the home, of the personal Beis HaMikdash—they are
{Jhe role of the man is to make a lot of noise, to conquer the the ones who will bring the ceulal. ) B
warld, to do the mitzvos, to learn the Torah. This is the _yggr_z;grl}fs;:mple,_ and this is her great zechus, to
® The woman is the “private domain.” She is the very essence bnng_the gje;z_@i §]£§l’g{g‘z‘alzrspeedily and in our day! -

of connection with Hashem. She doesn’t need all sorts of means
in order to have a relationship with Hashem. She doesn’t need
tolay tefillin, because she herself is tied to Hashem. She doesn’t
11egd to wear tzitzis in order to remember, because she remem-
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they are telling us that in our own personal aliyah to Yiras Shamayim  y3pn 7wy D PRYY YNNG ,PMVYRIN DMK DY PAR PRXY YOY TPYIV Natnn
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develop ourselves spiritually to the point where we have established i e

/n 0w N ma Rin
Qur emunah and bitachon and Yiras Shamayim to be as stable as a o
permanent dwelling.

The Avos represent a contintum of Divine service, and each of
their contributions are essential to proper fulfillment. The har symbol-

f‘\. izes a person’s struggle to rise in his spiritual acc&i{ylishments, as the
(_possuk says, “Who shall ascend the mount of Hashem; who shall stand

in His holy place” (Tehillim 24:3). One needs to climb from the emelk
habacha, the valley of tears below, and overcome the energy-sapping
physical forces of this world which, like gravity, pull a person down

and make every step of the ascent more and more difficult. Without 12900 1130 123 "APON JAR” INR .DWAVH NTY /2 255 NYn IYNn I8 S
the great etfor? of the climb, however, one could never reach the top nR Marn 11 nys P ,070270 1970 MaRD NN - 12-280 0= MY ,PHipIon
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“To climb Hashem’s ‘mountain’ is a purposeful endeavor. A regular
mountaineer merely plants a flag when he reaches the top. He has his
photograph taken and comes down once again. Not so the Divine
- pioneer. His goal is not simply to reach the summit; he climbs in order

\; t&ccon.lplish something much greater. Once he reaches the peak he T aRn*hon jRY myawnn Yon_nvdmn moTana p1mwwnd S ot ©
( can begin cultivating the sadeh, the field that he finds there. Sadel;
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to the cultivation of the soil so that fruits may be produced and life

may be sustained in that place. This also alludes to the dominion of
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God said, ‘Let us make man in Our image and in Our likeness, and
he shall rule over the fish of sea and over the fowl of the Heavens, and
over the animals, and over all the earth, and over all that creeps on the
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in the material and spiritual sense. The Divine service, the avodah I
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elevated spiritual life of human beings striving after Godliness.
;;{Previ011s1y, we discussed the idea that a house suggests perma-
nence. It is the fortress that protects us from external elements. In _
*> this sense, Yaakov Avinus avodah focused on protecting the fruits of \
( Avraham and Yitzchak Avinu’s labor by building a structure around A
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it. We have many structures and institutions which are the legacy of 3
Yaakov Avinu’s work. The beis hakenesses (synagogue), the beis mi- f; ' & Tlife. The Inp ofBame s th;fm;e_r;zmt el
drash (house of study), and the Beis HaMikdash, our Holy Temple, c-erlsgtarng e The Rinpiof kirigs

His house, the Beis Elokim, where a permanent relationship ensues.
Shlomo HaMelech expressed the yearning of Kenesses Yisroel, the

may it be speedily rebuilt. There is also the Jewish home, which is
known as a mikdash met, a microcosm of the Holy Temple. It serves

: - : 7 ; community of Israel, for the intimacy with Hashem it had once tasted
as an island-fortress of purity and holiness, holding firm against a sea e
W when he wrote, “1171 Joni 837 791 TANR "10WN - Draw me after
— You and we shall run; the King shall bring me to His chambers (Shir
__S(»'@'e_rg is another aspect to bayis, however. After all the pr odigious HaShirim 1:4). Thus, when Yaakov Avinu called the Temple Mount
efforts of cultivating the precious fruits of spiritual growth and using L@ bayis, he declared his newly discovered closeness to the Ribbono
the world for the purpose for which it was designed, a person may be jSiel Olam, the result of seventy-seven years of purposeful effort and ¢
graced with Divine closeness. It takes many years of hard work to build “growth. Yaakov Avinu had succeeded in refining his personality to )
proper habits and refine one’s character, to bring one’s whole being in the point that the world was transformed into a vehicle for creating a

i i i i 1 Olam. Yet th d for this : E 5
line with the will of the Ribbono Shel Olam. Yet the rewar: or thi deep, permanent, and profoundly infimate relationship with the Holy

Qne Blessed Be He, as the possuk says, “21 *% 0°p9% N2 "IX1 — As
for me, God’s nearness is my good.” (Tehillim 73:28)
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“Our Forefathers”—The llnique‘rzess:of the Patriarchs

{Jews have three Patriarchs—Abraham, Isaac, and Jacob.
Abraham’s main character trait was that of lovingkindness. It
led Abraham to find God by appreciating and recognizing how
God gave of His own lovingkindness into the world. Abraham
saw this lovingkindness manifested in the world as testimony

to God's existence, and Abraham himself served God through

his own trait of lovingkindness. When a person has a certain
positive trait, he will tend to see it also as it appears in other
people, and as it is manifested in other places.

3> Isaac did not rely solely on his father, Abraham, to teach
him about God. Rather, he found God through his own char-
acter traits of discipline and self-control. Through this attribute
of gevurah (self-discipline), Isaac was able to see the clarity of
God’s spiritual manifestations in the world.

Abraham was tested by God with ten tests, all of which
challenged Abraham’s view of God as all-loving and all-giving.
(Although God is all-loving, discipline plays a role in how He
demonstrates this love.) Isaac was able to relate to God's aspect
of discipline and judgment—His holding back of giving.

~J Jacob's attributes of truth and beauty (fiferet) were the paths
through which he found, served, and related to God. He was
able to reconcile the seeming contradictions. between God's
giving to the world and His holding back from giving, or
punishing people. .Thus, Jacob drew on his grandfather’s lov-
ingkindness and his father’s self-control, and integrated the
two into his own personality. Like his father and grandfather,
he then applied his trait of truth to his perceptions of how God
acts in the world.

34 In'this prayer, we repeat the word “God” with the name of
each Patriarch. The text could have said that God is the “God
of Abraham, Isaac, and Jacob.” Instead, it says that He is the
“God of Abraham, God of Isaac, and God of Jacob,” thereby
emphasizing how each Patriarch forged his own relationship

with God based on_his unique character attributes. It is simi-_

Tarly the task of every Jew to discover, relate to, and serve God

according to his or her own primary nature.
>{The spectrum of all character types of Jews are reflected in
the thfee characters of the forefathers. Every Jew can.tap into
the spiritual pools of the forefathers in order to learn how to
relate to God_according to his or her individual nature or
circumstances. The Patriarchs serve as models from whom we
each can discover our frue nature and our way of serving God.
This idea of spiritual heritage forms the core of the first blessing
of the Amidah, in which we praise God that He has given us a
spiritual heritage through which we can always relate to Him.

We start the first prayer of the Amidah, then, by recognizing
that God is“our God”” and then mentioning that He was God
to our forefathers. This shows that each of us should strive to
(find a personal relationship with God when we.pray. Only

/ after finding our own personal connection with God should w‘%
draw on the historical relationship between the forefathers and
“\\J\ God that also enables us to connect with Him.

“Great, Powerful, and Awesome,” and “‘Most High”

The Avot prayer next refers to God as “Great, Powerful, and
Awesome” (gadol, gibbor, vehanorah). The Zohar defines “‘great”
(gadol) as meaning that God manifests His greatness by doing
deeds of lovingkindness.™ “Powerful” (gibbor) means that God
relates to the world through acts of justice, and “Awesome”’
(norah) means that God manifests His Presence through truth
and beauty. These are the same characteristics through ‘which
Abraham (lovingkindness), Isaac (power, through self-control),
and Jacob (truth and beauty) related to God. Because our
forefathers related to ‘God in this way, we now can relate to
these manifestations of God as well. =
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E HAVE LEARNED THAT DAVENING XN'VOLVES

a journey of sorts to Yerushalayim, where we en-

ter the Beis HaMikdash and eventually even the
Kodesh HaKodashim. In our day, sadly, the Beis HaMikdash does
not exist, so of course we cannot enter it physically. How, then,
are we to replicate the experience of being immersed in that holy
environment? - 2 ; 4 3
‘a‘r It is true that the beis haknesses, the shul, serves that purpose. .
It is a mikdash me’at, a diminished form of Mikdash where we go
to daven. It is where our bodies are physically located when we
take this journey. However, can we not somehow create a spiritual

® “place” that our neshamos reach when we are davening that in

some way brings us even higher?

Rav Elchanan Wasserman writes of a conversation he once
had with the Belzer Rebbe when they were both in Marienbad.
They spoke about the well-known entreaty of Moshe Rabbeinu
that begins, “Va’eschanan el Hashem ...” The numerical value of
the word va’eschanan is 515, alluding to the 515 tefillos that Moshe
davened. Now, what is so significant about the number 5157
—’\f"l;he Belzer Rebbe offered a brilliant insight. He mentioned a
Midrash that states that the Aibeshter came down with his mach-
aneh, His camp, as it were, and “built” the first wall of the Beis
HaMikdash. The gematria of MM, machaneh, is 103. After the Rib-
bono Shel Olam “paved the way,” Avraham came and “built” the
second wall. He referred to the site of the Beis HaMikdash as a
her, mountain. The gematria of 177, har, is 206 (including the kol-
lel, the word itself). This is twice the value of the word machaneh.
Yitzchak followed his fathet’s example. He “built” the third wall.

“He called that place a sadeh, field. The numerical value of the word ~
)1y, sadeh, is 309 — three times the value of machaneh. Yaakoy \"

) Avinu followed suit and “built” the fourth wall. He called it a bayis, )

/

house. And yes, remarkably, the numerical value of N1, bayis, is
412, or four times the word machaneh. ‘

<\The Belzer Rebbe then turned to Rav Elchanan and explained,
“Moshe Rabbeinu’s tefillah is in the form of va’eschanan, because,
amazingly, Moshe completes the Beis HaMikdash with his build-
ing of the roof; he is the last piece of the puzzle. Astoundingly, the
gematria of JIINK), va'eschanan is 515, or five times the amount
of machaneh!”

e Inorder for us to “build” a Beis HaMikdash each time we daven,
it is incumbent upon us to call on the lives, deeds, and sacrifices
of.our Avos. It is their example that we must alwéys try to emulate,
for it was their actions that built the Jewish people. And it was
they, as the Belzer Rebbe explained, who “built” the Beis HaMik-
dash themselyfes. = e SR &.%. \
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