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10 ) Rabbi Menachem Liebtag
Parshat Vayikra — The Korban Yachid

I. Kerban N'dava —/oluntary Offerings [Chapfers 7-3)
A, Olah —the entire korban is burnt on the mizbayach
1. Bakar —from cattle (1:4-5]
2. Tzon—from sheep (70073
3. 0Of = frarm fowd (7 74-17)
B. Mincha - a flour offering
1. Solet — plain flodr mixed with oil and Mvanah (20-3)
2 Ma'afeh Tanur — baked in the owven (2:4)
3. Al Machavat — on a griddle (2:58)
4 Marcheshet — on a pan (plus miscellaneous general lamws)
(2713
A, Bikurim —from the first harvest (2:74-16)
C. Shlamim — a peace offering, of which part is eaten by
the owner
1. Bakar —from cattle (2:4-3)
2. Tzon —Tfrom sheep (368-77)
3. AYE —from goats (27 217)

Il. Korban Chovah — Mandatory Offerings (Chapfers 4-5)

A. Chatat
1. For a General Transgression — [aws organized
according to violator
a. Par Kohen Mazhiach (High Priest) —a bull (£:7-72)
b. Par He'slem Dawvar (Bet Dind —a bull §£:13-21)
c. Se'ir Masi (Prince) — a male goat (4:22-26)
d. Mefesh (Layman) — a female goat or female lamb (4.2 7-33)
2. For Specific Transgressions —"Oleh Wyored"
a. & Rich Perzon — a female goat or lamb (5:1-6)
k. & Poor Person —tea birds (3:7-10)
c. & Nery Poor Person — a plain flour offering ¢5:77-13)

B. Asham — always an ayil (ram)
1. Asham Me'ilot —taking from Temple property (57 4-765)
2. Asham Talui — unsure if one sinned (51 7-19)

3. Asham G'zeilot — stealing from another (320426

Rationale of nizap

Approach #1
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Critigue of ;"a»9
14) Rabbi Yaakov Bieler
Difficulties with Ramban’s hypothesis:

a) Not all sacrifices involve the organs and substances that Ramban cites.
While Ramban’s explanation of aspects of the sacrificial ritual are interesting and moving, once one
begins to think critically about his presentation, numerous questions arise: If a poor individual’s
sacrifice is to be viewed as importantly as that of a wealthier individual,[7]how is atonement to be
achieved when one brings a dove[8] or flour offering.[9] In these instances, particularly in the latter
case, there is less or none at all of laying on of hands, confession, burning of innards, kidneys, and
limbs, and casting of blood. Does the absence of these aspects of the sacrifice impair its power to atone?
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And if not, then perhaps these components of animal sacrifice are not intrinsic to the expiation of one’s
sins?

b) Not all sacrifices appear to be intended as responses to transgressions.

Furthermore, it is striking that the Tamban’s symbolic explanation of what sacrifices
represent, seems to apply only to a minority of the categories of sacrifices that were offered within the
Temple context, i.e. sin offerings[10] and guilt offerings.[11] Yet instead of making his comment on the
verses specifically dealing with such offerings, the commentator connects his explanation with the ninth
verse of the entire book of VVaYikra, suggesting that this perspective should apply to any and all
Korbanot equally. Should we therefore draw the conclusion that in Ramban’s view, man is so sinful, that
he needs to be constantly reminded by means of every sacrifice that he offers, whether or not the
offering is explicitly associated with specific sins, of his flaws and constant need for forgiveness?

Approach #3
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16) Rabbi Shlomo Riskin, Torah Lights

Leviticus begins with God calling to Moses and presenting a
command which is the theme of the entire book and perhaps of all
life: “Speak to the children of Israel, when any human being (in Hebrew
adam) of you shall bring from themselves a sacrifice to God from the
cattle, from the herd or from the flock...” (Lev. 1:2).

Adam is, after all, the most universal term for person, since it
evokes the first human who ever lived and from whom every single
person in existence is descended, and is the root word of adamah, earth,
from which all life emanates. Not only does adam seem out of place in
this particular context, but if we remove the word adam, the verse still
makes perfect sense.

Hence, the Torah is teaching that the essence of the human being
is his need, and his ability, to sacrifice. Inherent in the logic behind this
concept is the most fundamental aspect of the human predicament.
Only the human being, among all other physical creatures of the world,
is aware of his own limitations, reflecting on his own mortality. And since
Adam is aware of the painful reality that no matter how strong, powerful
or brilliant he may be, he will ultimately be vanquished by death) his only’
hope is to link himself to a being and a cause greater than he, which was
there before he was born and which will be there after he dies,

Most people amass wealth and material goods in order to utilize
them for themselves, to enjoy them in a physical, here-and-now sense.
But mortality teaches that our material possessions do not really belong
to us; one day we will be forced to leave them and the entire world behind,

and they will often fall into the very opposite hands to those we would
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have liked to have received them. Hence the real paradox: only those

objects which we commit to a higher cause, which we give to God, to

. g -
to His Study Hall, to His home for the sick, to His haven
ours, because they enable us to live

rnity. Only that which we

His Temple,
for the poor — only those are truly
beyond our limited lifetime, perhaps to all ete

sacrifice is really ours! -
The expressions of sacrifice are various, but common to bul

ing a yeshiva or funding a new hospital wing to ease the sufferings of
humanity, is that both link us to a greater good, a hope for the future. I
may die, ’but to the extent that | devoted my life to causes Fhat will not
die, that live on, then L also live on. Sacrifice makes it possible to bathe

in the light of eternity. |

Approach #4

17) Rabbi Shmuel Goldin, Unlocking the Torah Text

In contrast to classical “sacrifices,” consumed entirely on the altar, korbanot were, in large measure,
shared meals with God. Faced with the naturally developing distance between man and his Creator,
forced to address the separation from God that results from sin, the Torah proposes a path, astoundingly
profound in its simplicity: invite God to your table.

A korban, deriving from the root word karov, “to draw near”, is the mechanism through which an
individual can begin to repair and reestablish his relationship with a personal God. Just as, in the human
realm, a shared meal is a powerful relational tool, so too, a meal consumed with God’s symbolic
participation can begin to address His estrangement from our lives.

Consumed with pomp and circumstance in the very shadow of the Holy Temple — with some portions
placed upon the altar and others shared with the priests and, often, with the supplicants themselves —
each korban became a potentially powerful rehabilitative tool. God’s presence as an invited, honored
guest was palpable and concrete. To the participants these observances were far from meaningless
rituals. They were, instead, shared meals with God, the first steps back to a fuller awareness of the
Divine in their lives.

18) Rabbi David Orlofsky: A bw»
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Concluding Thoughts
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