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people.] The injunction to be holy calls upon Jews to avoid
the illicit relationships described in the previous chapter,
because wherever there is a separation from immorality,
there is holiness (Rashi; Vayikra Rabbah 24:6).

Ramban maintains that the concept of holiness is not
limited to the gbservance of any particular category of
commandments, Rather, it is an admonition that one’s
approach to all'aspects of life be governed by moderation,
particularly in the area of what is permitted. In Ramban’s
memorable phrase, someone who observes only the letter
of the-law can easily become ninn mwa 533, a degenerate
with the permission of the Torah, for such a person can
observe the technical requirements of the commandments

2) 5 Bﬁ s‘\‘drlma— R . ﬂ &u‘_r' while surrendering to self-indulgence, gluttony, and licen-
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. PARASHAS KEDOSHIM

1 HASHEM spoke to Moses, saying: 2 Speak to the entire assembly of the Children of Israel arid

say to them: You shall be holy, for holy am I, HASHEM, your God. '

3 Every man: Your mother and father shall You revere and My Sabbaths shall you observe —

I am HAsHEM, your God. 4 Do not tun to the idols, and molten gods shall you not make for -
Yourselves — | am HASHEM, your God. :

tiousness. But God demands more of a Jew than obedience

This expression teaches us that this section of the Torah was to the letter of the law. The commandment t6 be holy tells

; ; i o 7 us, as the Sages put it, 15 "mm3 ¥y vp, Sanctify yourself in

delivered to a gqthermg of the ?whole congregation. This is what s permited to yott (Vesmos 200} by rebing ner

because a majority of the essential elements of Torah are de- only from what is expressly forbidden, but from too much of
pendent upon it.%® what is permitted.

Rashi’s comment raises an interesting question. Was ot the __5-
entire Torah transmitted to the whole congregation? Was not every * s e Rhie ] ' s
individual informed of his obligations as a member of the Jewish . e{ 57 -
nation? If so, then why are we told of the communal transmission in | ? TR % WA .G L N N
this particular case? Let us examine the manner in which Torah was y g,—mn D1 2T %391 bApna 1 nw.mg
originally conve?ed to the Children of Yisrael. IX2b @wIdmn 119y 1) .on 5N

‘ N nrwID Yo w nww mrow on
After Moshe taught the Elders, he would teach the section of

MOV AR HApna TeRIw amng

the law to Yisrael. Our Rabbis ask, “In what order was the G
teaching transmitted?” They explain: 4
1. . Moshe would learn from God’s Mouth. 0" snow - ne
A -
2. Aharon would enter, and Moshe would teach him his g ‘)’3‘]5‘ 99

chapter. Aharon would then remove himself, and sit on \
Moshe’ Iefi, D PO DWIR” YR 13 Yy 3Ty Ao TRIT RN ’

3. Aharon’s son’ would enter, and Moshe would teach them r "WH3 AN D1 M amnsn 1 mbs RPHR AR Wit S
their chapter. El'azar would remove himself to a seat on j‘)bm X7 ,0°0IDT DR DLBBY NP 510 Sw ns1e PY_17ann 3

Moshe’ right, and Ithamar would sit at Aharon’s left. DU 935 nmwen moma KT PO DWTp - Tn8 Y55 mmn bon
{ 4. The Elders would enter, and Moshe would teach them =
\ ’ 2. DR DND awdw nx - mwwen avo o §17 791,70
their chapter. The Elders would then remove themselves : - 3N 2l
and sit on the sides. S22 X T IR VTP D owrTp %Y bRy - pomoexn
~7
079 2313 g

3. The whole congregation would enter, and Moshe would

teach them their section of the law. | n¥nw jama o 1590 Y7in M3t wasn) ohwTtpn Dmnos Dok
Thus, the entire congregation received one lesson in the B R e T a—— PV KT UNWID NAMD AW mwYIpn

chapter, the Elders heard two lessons, the sons of Aharon
heard the lesson three times, Aharon heard the lesson Sfour

NR NMYRT 53 M5vIs M .Amyni 2 mn 939 nnonm X nwn@;
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e, ele. - - — omeb v X nwpa Skt myS mn nnb 7P Xaw>
Sifthei Chachamim, a commentary on Rashi, offers two possible "2 W0 BNKY 0 0 mwe) YIIKD TINR SW yYeT Nk obb ompa ;
solutions: .NNYRT 93 mon awa Y930 i TmbY L et Ma naas naban
1. Usually, a gathering of “all the nation” denotes that all the Poea nxr Yoo M PV W TN NINN Do Mmpna 0
men were gathered. Concerning the mitzvah to “be holy,” the W% (vow nxmpr Yu momoa om ornys M oM WY o o 13
™ women and children were also required to be present. TMONI WY D3IvKY Bwrty onem e 55 nx anmwy mam

2. Tl@'Torah was nqrmally taught ;0 ttillle people m'sectn};)ﬁs; one | MOYIPR MWA KA Imyna 53 ovep mbanw
;"”“’2 W}‘;‘S};’g’la}’l‘?ed’ f°“°“’;‘t1 L ene’l‘;‘i’:l’“:’en‘;on‘:i“r;z‘;z YN Paml mWTpnan mmyn nx o XY nvan o Dk e
as read to the peo ()
[ Erashath Redosnim was Beob FIPIY D973 KT W MW Dwn Kp1T NINNT KT DU mvne
speech.
93% MM ooan KX AT ks aminb 'K 1IN nnyn 53 nx
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¢ tend to associate holiness with exceptional tzaddikim, and-yet the

‘Torah commands ail the members of our nation to be holy. If holinest

were to consist of abstinence from worldly affairs, this would indeed be diffi-
cult to understand. But in reality, the title “holy” is reserved for someone who
engages in worldly matters for the sake of Heaven and avodas Hashem, and

not for the sake of physical pleasure. Our physical essence must be elevated,

not negated.

That is the difference between us and the nations of the world. Their idea

of holiness is personified by “spiritual” recluses such as monks, who consider

a withdrawal from society and self-denial to be prerequisites for a spiritual ex-

- istence. By contrast, the Torah hashkafah is that holiness can be attained even
i when living together in society, as long as all of a person’s actions during the g

day — his speech, eating, and so on — are performed for the sake of Heaven.

SHence, on Shabbos, the holiest day of the week, it is a mitzvah to partake of

»lthe choicest food. Far from contradicting the holiness of the d -

ing is conducive to holiness if the person eats for the sake of kedushas hayom

rather than for his own personal pleasure.

The naval birshus haTorah (a depraved person acting within the letter of

Halachah) — found in the Ramban’s commentary — uses this world for the

sake of deriving pleasure from it, in complete contrast to the kadosh, who ded-

icates his life to performing the will of Hashem. That is why the Ramban uses

the term “naval” as in the passuk “The fool (naval) has said in his heart: ‘there

is no God™ (Tehillim 14:1), because since a naval lives in accordance with his

own desires, and not in order to fulfill the will of Hashem, it is if as if he is

denying Hashem’s existence.
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We suggest that the definition of sanctity is not, as we might have thought, abstinence
from the physical world. In fact, divorcing oneself from the material realm is not a
Jewish concept at all. It is a custom observed by non-Jewish ascetics, and in truth, there
is no reason to refrain from physical activities that are necessary to sustain one’ life.
The Chovos Halevavos (Shaar Haperishus, ch. 3) describes a bizarre sect that practiced
extreme asceticism: “They fled from civilization to the deserts, the wastelands and the
tall mountains, places where they had no companionship or society. They eat whatever
weeds or leaves they find, they dress in tatters and raw wool, and they take refuge

beneath boulders.... Of all groups, this sect is the furthest removed from the way that
the Torah considers correct, for they neglect their worldly concerns altogether, and the
Torah does not endorse neglecting necessary involvement with the world?”

The form of sanctity that the Torah espouses, which is the essence of the mitzvah to
“be holy,” is meant to be integrated with attention to one’s physical needs: it does not
call for denying such needs. Ramban explains that the mitzvah requires that a person
refrain from satisfying all of his physical desires, such as indulging in consuming
excessive amounts of meat and wine, whi er him a “glutton with the
Torah’s permission” One should not engamm should
make use of the physical world to the degree that is necessary in order to serve Hashem.

The concept of holiness does not contradict physicality; it simply calls for gauging one’s
involvement with the physical world so that it does not exceed that which is necessary.

#The basis of kedushah, then, is gaining control over one’s physical drives and
developing the ability to restrain them, restricting oneself even in the realm of that
which is permissible.Sanctity is achieved when'a-person reaches a level of self-control
that places him in charge of his desires, as opposed to allowing his desires to control

- - -

We can thus resolve_&hazals apparently contradictory statements regarding a

" nazir. A person who takes a pledge of nezirus does so~because he needs the extra
restrictions tofhelp him avoid succumbing to his physical drives. The effort he makes

. to take control of his temptations makes him worthy of being called kadosh, holy. This
situation, however, is not the ideal, for it would have been pr¥ferable for him‘g‘ot_to
have needed the additional restrictions of nezirus to overcome his earthly nature. In a
certain sense, he is suffering from a spiritual malady, and even though nezirus is the

. wappropeiate “treatment” for that disease, he is called a “sinner”.because of the spiritual

flaw that precipitated it.’

l;\ The failure of the other nations to grasp this concept seems to stem from an inability
to control a'd channel their own desires. Often, even when an individual non-Jew
manages to excel in the observance of a particular precept, his achievement does
‘not reflect a victory over his inner drives; on the contrary, it means that his natural
inclination is to observe that precept to the fullest. Consequently, his dedication to one
particular mitzvah may come at the expense of all the others; he is likely to view other
mitzyos as inconsequential due to his allegiance to the one mitzvah in which he xcels.
For instance, if a non-Jew becomes a paragon of the observance of kibbud gy veim, he
is liable to violate the prohibition of idolatry simply because his father has requested
that he do so.

. The allegiance to mitzvos that the Torah demands of Klal Yisrael is an entirel};
different type of observance. Rashi comments on our parshah (Vayikra 19:3), “Even
though I have commanded you to revere your father, if he tells you to desecrate the

Shabbqs, do not listen to him, and the same applies to all the other mitzvosh A Jew ©
must observe every mitzvah with complete devotion whenever appropriate, but he -

must also recognize that all of the Toral's mitzvos are interlocking parts of a single,

-_—

complete system with a single goal: fulfilling the Will of Hashem. At times, the Will of
Hashem may call for one of the mitzvos — regardless of how meaningful or important
itis -to be overridden by another, and a Jew must follow the dictates of Hashem’s Will
atall times. He cannot allow his behavior to be influenced by a personal attachment to
any particular mitzvah. This principle, which is conveyed in the context of the mitzvah
of revefing one’s parenfs, is juxtaposed with the commandment to “be holy” because
the essence of the commandment of kedushah is the same: to harness and control one’s
desires, utilizing them in serving Hashem and performing His Will.
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230 / RAV WOLBE ON CHUMASH

‘ - he numerous commandments. in Parashas Kedoshim

‘ re specifically placed there in order that we reco nize
./ thattheyall fall under the heading of tl—w_ﬁmm
° seemingly trivial mitzvos found in

“What might appear to

for acquiring this trait of holi-

this parashah are the foundation -

be an inconsequential
gesture of kindness is the
starting point for those

~ striving for holiness.

ness. For instance, the obligation
fo leave a small portion of one’s
crop for the poor (19:9) might
/! appear to be an inconsequential
gesture of kindness, but it is the

starn!lg point for those striving for holiness.

R

In a similar vein, the Raavad makes a suggestion to those who are
mtgerested in repenting, but lack the physical stamina to fast: “One
should not finish his meal in its entirety; instead, he should Jeave
over a small portion on his plate” (Shaar Hakedushah). AP first
glance this seems to be a simple action that anyone can do. Only
after attempting to follow this directive does one realize why this
apparently insignificant action is the key to controlling his desires
and achieving holiness.

Although this exercise involves no physical dlstress it may prove
more difficult than fasting. When food is especially appetizing or a
dessert is particularly enticing, it can be extremtely difficult to leave
oyer a portion and_not mdufge one’s desires by finishing the deli-
cacy fo the last crumb One has to subdue his cravings and fight the
tendency to give in to his “needs.” He might even be tempted to
rationalize that the Torah forbids one to waste perfectly good food
(bal tashchis). To combat these thoughts, a person must clarify for
himself that this exercise is not an act of destroving food, but part
of a process of improving his character.

How does not giving into one’s desires bring the person to holi-
ness? By way of illustration, magnetic fields surround all the heav-
enly bodies. When a star passes through the magnetic field of the
sun, the graw@@ral force causes it to veer ever so slightly from its
course. Similarly,Yspiritual forces have “magnetic fields” that sur-
round them. The vetzer hara exerts a powerful pull on us, in the,
orm of cravings that seem irresistible. Our neshamah and sezchell
(the positive spiritual forces) have a corresponding “maanetic field,”
but it is not as powerful as the field surrounding our vetzer hara.
When a person resists his desires, he draws himself away from the

pull” of the yetzer hara, and is no longer under the influence of its
#magnetic field. This enables him to enter the field of his neshdmah
and seichel, which is the core of kedushah.

"Tf we can make even an occasional habit of leaving over a small
portion on our plates, we will merit an impressive portion not only
in this world but in the next world as well.

(Shiurei Chumash, Parashas Kedoshim 19:9; Alei Shur, Vol 1I,
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ASHI STATES, “17 "D1A 217w %101 ‘?ﬂg?i'll W AwID InRIY Rakl>)
R 7121120 - This teaches that the [following] passage was recited -
at a publicsgathering of all Klal ¥isroel in the Wilderness, because
most Torah pfécepts are derived from it”

‘,Lt is surprising, that although Parshas Kedoshim contains a#sumber
of mitzvos, there are other parshios that contain a far gredter number.
There are almost two hundred mitzvos in the parshlos of Reeh, Shof-
tim, and Ki Seitzei. Why is it not mentioned that they were said in
front of kol adas Bnei Yisroel, which Chazal call “be’hakhel” as is the

" case in Parshas Kedoshim?
‘The Ramban addresses this question, and shows that the founda-

138 EINEI YISROEL
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- tions of all the Asseres HaDibbros, the Ten Commandments, are rep-
resented in Parshas Kedoshim. That is why this parshah was recited

:\!a' public gathering, says the Ramban, because it is reminiscent of
atan Torah.
One outstanding feature of a gathering of all the Jewish people is

/\\

“D3 02 027377 DLW OPWRY OPYR /71 707 0391 0vn 00231 OnN

f
PROR N N2 Y. W WK — You stand here this day, all of you, ‘
before Hashem, your God; your leaders, your trilgs, your elders, and
your officers; every man in Yisroel...to enter into the covenant of Hashem,
your God” (Devarim 299, 11). We find this also regarding Matan Torah.
VI 721 DR OW 1 - Yisroel encamped there, opposite the miouniain”
(Shemos 19:2). Rashi explains, “tnx 33 11X WXY — As one man with
one heart” The whole nation of Yisroel was a single, unified entity,

which then entered into the covenant with HaKadosh Baruch Hu. In

Parshas Kedoshim, however, there is no mention of bris krusah.
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1A% Furthermore, many of the mitzvos i Baﬁmmm

peated several times in Chumash. “IRT°D PI¥1 1O U — You shall fear,

every man his mother and his father” (Vayikra 19:3), is similar to “72
JBK NRY 2R DX — Honor your father and your mother” (Shemos 20: 11),
found in Parshas Yisro. “Yiswn *NMNAWw NXY — My Sabbaths you shall
keep” (Vayikra 19:3), is found repeated in many places. This is also
true of the prohibition of idolatry, “0"2"2xn X wpn Y8 — Do not turn
to the idols” (19:4). There are many references to this issur in Chumash.
The special gifts of the field that must be left for the poor to gather,
lekket, shikchah, and peiah, are also mentioned in Parshas Emor. Since
so many of these mitzvos are found repeated throughout the Torah,
why was Parshas Kedoshim singled out to be recited be’hakhel, in a
pubhc gathering, and not any other parshah?

' 'The individual and the community J

+ One can approach the fulfillment of Torah and mitzvos in one of

two ways: as an individual, or as a member of the community. From

a technical point of view, it might seem that the fulfillment of many

mitz‘vo—sa:pends exclusively on the individual. It is possible to fulfill

one’s Torah obligation as an individual, even in a hostile environupent.

An individual who left the old country for America a hundred and fifty

years ago could very well have remained a tzaddik gamor, perfectly

righteous. There were indeed such people who were not affected by

+ their surroundings. There might even have been a thousand such

7ﬁ“people, each with a home dedicated to Torah and mitzvos, where they
taught their children the proper values.

A thousand individuals do not necessarily become a tzibbur, a
community. The Gemara (Rosh Hashanah 17b) mentions, “B°1 71
D°27 0712 ORI MK ~ Those who go to sea in ships, who work
'in the great waters” (Tehllhm 107: 23) and concludes, “P1r1°3 "1 17
117 - Even they are likened to individuals.” Each vessel faces the storm

lone. The number of individuals affected may begreat in number, but
a common concern does not “automatically give a group the ability to
call a public fast apd add the extra blessing of aneinu in the Shemoneh
Esrei. To become a tzibbur, they must be able to prayas a unified group.
- Sailors are unable to join together, even if they are on the same vessel,
because their presence of mind is traumatized by the stormy wildness
of thie sea, as it is written, “Y22nN ONPOM Y51 MWD WP NN — They
swerve and sway as one who is drunk; their wisdom is gone from them”
(Tehillim 107:27)\lnsteéd, each sailor prays as an individual, and in-
serts his supplications in the blessing of Shomeuh tefillah.!
&When individuals band together, their conduct and attitudes
can create a collgttive entity whose power and influence extends far
beyond the limited reach of its individual members. This is a tzibbur.
~/ Heeding the Torah begins as a private obligation between each
individual and HaKadosh Baruch Hu. This is the basis for kiyum
HaTorah in general. But there is also shmiras HaTorah ve’haMitzvos
on a communal level, a public obligation to Torah and Mitzvos that
gbes beyond the individual. o

The communal aspect of mitzvah observance is the-subject of

arshas Kedoshim. All the mitzvos discussed in this parshah relate
i some way to the rules governing the conduct of the community.

In the following sections, we shall show how this relates to specific
mitzvos in the parshah.

-

Its appearance in Parshas Kedoshim, tells us that parental respect

¢ is also a mitzvah whose fulfillment is largely dependent on the wider
society. A community that possesses a pervading atmosphere of
Zespect, instills this quality into the minds and actions of every indi-
vidual. There should exist an unspoken sense that one who does not
act with respect cannot be fully accepted, if at all, into that society.
This explains why the possuk, “YS7*N 17228 18 ©°X - You shall fear (pl.),
each man his mother and father, is written in the second-person plural,

LH, SHEMIRAS SHABBOS IS ALSO AFFECTED by the community, and

is also written in the plural. “!9wn *MNaw NXY - My Sabbaths

shall you (plural) keep” A Jewish community should radiate the
importance of Shabbos. Before Shabbos one can feel the atmosphere
of intense preparation. As Shabbos approaches, a sense of urgency
overcomes the whole community, and people can be seen running
to complete their preparations. The stores begin to close and people
ready themselves, dressing in their Shabbos finery. In the moments
before sunset, a quiet serenity slowly envelops the town. The antici-
pation of Shabbos is all-pervading.

“Mawn or nR ImY - Keep the Sabbath day” (Devarim 5:12). The»
Ohr HaChaim explains that MW is to be understood to mean ‘an-
tigipation, as in Yaakov Avinu’s reaction to Yosef’s dream, “nw 17ax
9217 DK — His father anticipated the matter” (Bereishis 37:11, Rashi).
Shabbos electrifies the air. When Shabbos finally arrives, the mood is
dignified and a sense of tranquil majesty can be felt in the way people

" walk and comport themselves. This is a communal expression of, “My

Sabbaths shall you keep

“Do not turn after the ig(;!s,” suggests that not only is the act of
idolatry forbidden¢but that the communal attitude towards idolatry
must be one of total rejection and intolerance. A strong Jewish com-
munity-fosters a Torah perspective that underlies every activity that
tgk(;s place, setting apublic standard of behavior. This keeps the ideas

i that abound in the surrounding gentile culture at bay, preventing them {

from filtering down into the private lives of the Jewish individuals.é

within.

LfC The popular aveirah

Throughout Jewish history, we find periods when particular aveiros

were considered reprehensible, yet, at other times, those same aveirgs
were tolerated, if not actually popular.

“The strength of a community’s commitment to a mitzvah can-be
seen in its attitude to the transgressor. In communities where the
transgressor is accepted, the aveirah is tolerated; in communities

*where he is ostracized, the aveirah is not tolerated. Thus, no particular

individual can be said to be responsible for this attitude. Rather, the
gntire community is to blame.

Lﬂlhe community decides

It is written in our parshah, “D’PYXR /i1 21X 032 P73 PTR P P78 NOOR
0781 YIRD OONX ’DK:*Q WR - an accurate dry-measure, and an ac-
curate liquid-measure shall you possess; I am Hashem, your God, Who
has taken you out of the land of Egypt” (Vayikra 19:36). The laws of
just measurements are repeated (in singular tense) just before the
parshah of Amalek in Parshas Ki Seitzei (Devarim 25:13-16). There,
Chazal reveal the severe punishment brought upon those who prac-
tice commerce dishonestly, wwhereby Klal Yisroel becomes subject to *
the ravages of Amalek. A society that tolerates dishonesty deserves
the punishment brought upon them by the individual they tolerate.
"the entire community is branded as false and full of deceit, both the
merchant and the customer. This is why the parshah of Amalek im-
mediately follows that of weights and measures."

{ Alternatively, a community can decide to reject dishonesty. When

that happens, the thief will no longer be fit to face the Aron Kodesh
apd lead the tzibbur in prayer, and will feel as if he carries a burden
onhis shoulders. This can only be accomplished by a change in the
communal attitude. As it stands toddy, financial dishonesty is still
ope of those ‘popular aveiros, of the type to which Parshas Kedoshim

refers at length.
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