7"02

The Millie Arbesfeld
Midreshet Yom Rishon

Sunday Morning Learning Program for Women

WWW.MIDRESHETYOMRISHON.ORG

Leadership in transition:
Reactions to crisis in
Jewish History

Mrs. Rachel Besser
February 5,2017 « 1"ywn vaw "o




Leadership in Transition

v P95 WM

1237 WX ,0YA-22-28) DX02T-78) 20397-98) 7790 T N-9R--DPWIR ROQIT T MY WK, 1997 2027 TR N
nbwwm-—uomw v ubrzmw AT I 09 AP -157:1 1) DRY IR 2 .1722,07007°0 TERITI]
DUINY 10 0°NiI2-NR) o'W 0337 1P N o012 wbm DOWIANP Y 19-NK 19IK) L0133 W0 33,0003 N2 7
3 .rqn:—bgz ATV 1‘;‘29:};] telQaklghy w?;n WK Y mbr;;-ng; 1tz;j7] T .mypm-bg] ,0W-1271 ;13 733 M7
o2y 027 mm ,Aapiawa

2 .MpN1 NPI0R 027 NN? ,AvY? x'b] i?Y niawmn Mm-0NI--02°Y AW "X WK, NAWTHT-NK CPYT) "X "D N
7 .Do3mb-9o3 mwnTn 2 :ONRNMY ONN DAWPDY 2 .22%HR oRyRw YR aRbhenm) Lansbml NN 2NN
,0% DINX "ANTA WX Ninipna-Yam D2iNI-231 0NN AY3R) (DIMIAYW) DOMPIW-NR AW ,TNT-0N L8007 NRYAI)
DY DINY 23T-IYN ,BIPRI-28--02NN NIV )T-DN

¥ P95 AR
9200 DRT2-OX °2 32 W2 1wy 970098 5iND132 01237 97an-9K) ,iNpana on 27an-o8 A e a9 20
)M-0K1 PRYOT APN2-3 (YIND ARTE 0IYR TON Ay, I 22--"niX YT Y2 27anna

W PID R DRI
DR 290 WRaY 230 N2 yaw A7 s Pip2 , yhws ,o0nan nivva myah yong Ry Kty 23

Flvin T\
ARA-2R--022IN2 DY TN ,BYINRN BINNES ,BINK SNIP-MK 3TI-NX 7

3 27D SoNbR
PR NX 027 now 21X 7737 A9 Ragelz17jatNagly ,2R72-22-5Y 29M2 INIX DX YR 0TIV 'nzm nIin 99T 22

PORI-DR N2 ,XI2R-12--0N12N- -5y o2 :151 ,0%12-5Y niaR-2 D’W'ﬂ 72 N'HJ'H 771737 ;M 01 Ria ’JD’?--N‘JJ"
Rahply]

7 PAD onanl

MX-TWR WA NTIA 999-NR R3277--1000 RIIYY IR ;207-WW *307 WK ,2177-9K , TN UKD ,00i-232 10080 K
3 OYWa WINY TN 0P2--yRYY PR 900 ,AWR-TY) UKD L 20pa 2307 A7IRT-NR 1027 XY XA 2 980-nR M
“D0-9X ,0Y7-72 "IN S0P DU DWINT Ta--0 DYIR-TY VNG DRI 297 WK 297 *10% 12-X7p)
amhiohi

R 7 NRY A

0% 02°9Y NPIN" MRV 0 HWAY 02°AR 2250K A 1 2 PR ANk o °10% DRI 23R (XPY 27 0K
HRIW® DR T0A RIT N2 WITPA OK ,0ORA0T DR 02 Mpn a0, PRI mpn” IR .anaan o

A Letter in the Scroll - Rabbi Jonathan Sacks



Rabba Akiva’s response to the end of the Temple and its

Day of Atonement rites was not one of mourning, but a
paradoxical sense of uplift. Tragedy had not defeated hope.
Indeed it brought about a spiritual advance. The Temple
rites might be lost, but they were never altogether neces-
sary. Far from being separated from God, the sinner was
now ahle to come closer to the Divine presence. His words
were these: “Happy are you, O Israel. Before whom are you
being cleansed and who cleanses you? Your Father who is in
heaven.”

He meant this: Now that there was no Temple and no
High Priest, atonement need no longer be vicarious. The
sinner could obrain forgiveness directly. All he or she
needed to do was confess the sin, express remorse and re-
solve not to repeat it in the future. Atonement was no
longer mediated by a third party. It needed no High Priest,
no sacrifice and no Temple ritval. Tt was a direct relacion-
ship between the individual and God. This was one of rab-
binic Judaism’s most magnificent ideas—the concept, long
prefigured in the Bible but never explicitly set out as such,
of fevhuoah, the “return™ of the sinner to God.”

Exile and Expulsion - Yosef Hayvim Yerushalmi

ar

Jerusalem and the Temple play important roles in Phile’s thoughe, Bur
it is precisely with regard to them that he reveals a significant dichotomy
berween ideal and realit. For example, he knows very well the
Deuteronomic demand that one be personally present ar the Jerusalem
Temple for the three annual pilgrimage festivals. Cermainly some Alex-
andrian Jews made the pilgrimage, but for most it was difficule. Philo re-
solves the problem in his characteristic way, by allegorizing, The wue
Jerusalemn, the true Temple, is at least in part a stare of the soul: “What
house shall be prepared for God the King of kings . . . ? Shall it be of
stone of timber? One worthy house there is—the soul thar is fitred to re-
ceive Him.” And even more radically—"Tt often happens that people
who are acrually in unconsecrated spots are really in most sacred ones.”

In the menrality of Hellenisde Judaism, diaspora does not yet carry
all the heavy freight of the term exile, that is, so long as there exists the
Temple cult in Jerusalem—and even if Jerusalem, like the entire Land
of Istael, is already under Roman dominarion. The catastrophic dimen-
sion of exile really begins to unfold with the destruction of the Temple.
Mote, however, that unlike the Babylonians the Romans did not expel
the entire Jewish population of Judaea. The disasrer of the year 70 is
initially more the loss of the Temple than the loss of the Land. It is this
loss that is ar the heart of the ensuing crisis and that begins o endow

the diaspora with a genuine sense of galur.



Rebbe: The Life and Teachings of Menachem M. Schneerson, the Most Influential Rabbi in
Modern History - Joseph Telushkin

The Rebbe devoted his life to making the world aware that there is a loving God who demands loving
behavior and to encouraging them to practice the ritual commandments as well and thereby deepen their
relationship to God. Again and againn he preached the practice of goodness and ahavat Yisrael, the love
of one’s fellow. One reason, I suspect, has to do with the fact that he came to leadership less than a
decade after the Holocaust. If the Holocaust had shown the evil of which human beings are capable -
underscored, as the Rebbe noted, by occuring in what was arguably the world’s most academically and
cultrally advance country - the Rebbe wanted to remind human beings of the good of which they are
capable. If the Nazis had mrdered Jew with Zyklon B gas becuase it was cheap, a few pennies for each
person they suffocated, the Rebbe wanted to elevaate the value of the human life. He wanted the whole
world to understand that in the absence of God human life becomes devalued. And in the aftermath of the
Nazis who had done everything to devlue Jewish life, he wanted all Jews to appreciate that every life haas
infinite value. And what could illustrate this more dramtically than his commitment to reach out to every
Jew and every Jewish community in the world? Every town. Every village. No matter how remote. No
matter how miniscule. The infinite value of every life. In all of Jewish history, nothing of this magnitude
had ever been attempted before.

The Beginning of Wisdom - Leon Kass

The Children of Israel are, already at this point in our narrative, defined in part by

remembrance of things past and in part by anticipation of things to come. They remember

especially God’s promise to and covenant with Abraham. They anticipate especially the

fulfillment of God’s promise and the obligation to perpetuate the memory of the covenant into

future of the covenant into future generations. Speaking more generally, we may say that the

Children of Israel, by looking forward to perpetuate the merit and ways of the ancestors, choose

to live with full awareness of time and with full acceptance of change and unavoidable decay.

The children of the new way are enjoined to embrace the temporality of human existence

because of their attachment to the timelessness of God and the permanence of His promised care, which
He works out in human affairs in the course of human time.

Not so in Egypt. As we will see more clearly as we proceed, Egypt, at least in its public and official
teachings, is the place that seeks to abolish change and to make time stand still. To be sure, Egyptians
have accurate measures of time and precise calendar, but they use them to manage or to stay ahead of
natural change-- in the first instance instance, to predict and manage the flooding of the Nile. What the
Egyptians seek is changelessness, agelessness, permanent presence, or eternal return and renewal.
Whether one looks to the hieroglyph in which the mobile world is represented in static ideograms; or to
the worship of the eternally circling but never changing heavenly bodies or of the cyclically rising and
ebbing river, with it's life-giving overflows; or to the practices of denying aging through bodily
adornment and defying death through mummification and preparation for reincarnation --everywhere one



looks, one season Egypt the rejection of change and the denial of death. Ancient Egypt is poles apart from
ancient Israel.



