* Tribute to the Tachash
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t HASHEM spoke to Moses, saying: 2 Speak to the Children of Israel and let them take for Me
-a portion, from every man whose heart motivates him you shall take My portion.
> This is the portion that you shall take from them: gold, silver, and copper; 4 and turquoise,
urple, and scarlet wool; linen and goat hair; ® red-dyed ram skins, tachash skins, acacia wood:
' odl. for illumination; spices for the anointment oil and the aromatic incenge; 7 shoham stones
and stones for the settings, for the Ephod and the Breastplate. .
8 They shall make a Sanctuary for Me — so that may dwell amorg them — 9 like euerything
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5.ownn nyy— Tachash skins. The tachash was a beautiful,
multi-colored animal that existed only at that time and then
.became extinct (Shabbos 28a). Its hlde was used to make a
Cover for the Tabernacle (26:14).
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5. om7xn — DYEDRED. 7Y T1X7 BIR »1 nivay mwere dyed red after their tanmng 2
omwnn — TECHASHIM. nywh Rhx g x’m mn 1 — This is a type of animal which existed on only—
at that time. 1% v o m29m — It had many colors, x3uPD,, B3NN 12Y — therefore, it is

in its colors.?

O DWW 1Yy — AND SHITTIM WOOD.

rendered by Targum Onkelos as R3fiv,

845y 1133 xeNM WY — for it rejoices and prides itself

1372 o »y pxm — From where did they have shittim wood in

the wilderness? xpmin 127 W'e — R’ Tanchuma explained:  wpa mn3 npy 1K 3py? — Our
forefather, Jacob, foresaw through Divine inspiration 13793 J3wn nisab bx7w! pPrnyw — that
Israel was destined to build a Mishkan in the wilderness. nyv»17y¥n’ 0N x2m — He brought
shittim trees* to Egypt and planted them there, S ynn 1xywis ooy ohvh mab my) — and he
commanded his sons to take them with them when they would depart from Egypt.s :

36

3. Tam:huma 6; Shabbos 28a-b. Ky1ap is a contraction of
oo € W], “it rejoices,” and xyia [= X, “color.”

Since the tachash existed only in the wildernesswhile
the Children of Israel were there, there should be no word
for it in any language other than Hebrew. How then can

: Targum "Onkelos translate it? Raghi explains that Tar-
gum is not translating, but is explaining what the ammal
looked like (Chzdushel Maharil Dtskm al HaTorah).” -~
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- Rabbi Pinches Friedman
Parshas Terumah 5774
q Translation by Dr. Baruch Fox

As the following pesukim explain, HKB”"H commanded that
the skins of the “techashim” serve as a covering for the tent.
They covered the roof of the Mishkan as it is written (Shemos
27, 14: mownn nry nosa Smsn YR ‘rm': nosn ;‘iww

“s9ynbn—you shall make a cover for the tent of red-dyed
ram skins, and a cover of “tachash” skins above.

Upon careful examination, we find that the subjectof the
“tachash” deserves further explanation: (a) y did HKB"H
cyeate a special animal solely for the purpose of covering the
Mishkan? (b) Now, the purpose of the Mishkan was to prov1de
a resting place for the Shechinah, as it is written (Shemos 25,
8): “sstna *naswy w1pn s 1wy—they shall make Me a Mikdash
(sanctuary), so that I may dwell among them. As we know,
HKB”H only rests His Shechinah on the humble. In fact, the
Gemara states (Sotah 5a): 2R PR A“apn MR, M MR LY 2IRYy”
“miyya a1 PRie° RITI—Cconcerning any person who possesses
a haughtiness of spirit, HKB"H says: I and he cannot dwell

together in the world. So, wh¥ would HKB”H create such an _

animal for the sake of the Mishkan that “rejoices and prides
itself in its colors”? Self-pride and delighting in oneself seem
to be diametrically opposed to the characteristic of humility.
(c) As explained, HKB"H only created this creature to exist for

- a brief period of time. Why did HKB"H refer to this animal in
the Torah as a “tachash”? What is the connection between this
name and the Targum's interpretation “xmwo"—indicating that
“it rejoices and prides itself in its colors”?

____l___,_.ﬁsf——-———ﬂ

o man

muoop Bpd onm- M pomas Sbopm
N 1Y PBOBEY Py op% EepT
nbop % ob7 ohw ph Dips oowET
BY (0 ooy Y7 by mban 7 bn
D7BY IS 0P don onspn: Hh b
W oI o 3 o DY DN
2P qopy BpEd. Py b LD T
5HopYY EEE” Yon .ovpb 1En* B35 omm
R DY Py MR B T s pons ©
by Bh

&l’

aman

y

Dwnn MM oonTRn, IR P @
DUWAN WY 751 DWW YN

7 AYwY XKOX.ADTORDY R PR

WOW XMOD DX T LAY T I
w3 7 7757 LY7oy 1w PaIa IRDND)
KUK R RPw X'aNW nma ara v
FOR T AR AT 173 R v
T2R X7 YT @WRN MW WU )
A9 oW mbnn wrpd oownm

-

w719 >mp 7DD 0Ny W %12 P T1EA
DNO IR IR XY YT 27X DUV MK
S0 P P TNIE PRY AR Dwnn

YR MMV PR I ’nYwa ownn
ono YR MR XY VIR TTD T0p KY
TRY YNt DAt M XaT 1D
M DPTRD YR IR T OXY DI
DRIRD T DYRT M3 YT yown
Py OU9RR P AIION PR ODHRD

MY X1 P LMY PY DWTRD

NIIYR DY ORP DUMTIRRY DUDIRR DO

ot b TRV nwp Dwnna Yax

oxT 700 IR L,DWNN DN RY1 nwn
a%wa nrn mxy WD Y0 Yau 70,

myn XY ﬂTﬂR PO IR 7”8'?f
nHX2 Yax ,mmve In Ny P3wn ool

T2y nys avwhy P71 XY ond
MRI DY LPwnd oM TRw nIvh
P9 Y5 IX72) DWRN RT3V MR
NI AR 3 IY PP DIn 1oy
NIV MY P7IRD RYT 7 0wnn

XOR X2 XYT Y71 v 1h aaw M
PPYT DT MR Tt 9% Iy

WWYw RIIOD DIINT A 7RI RN N9
W rawa 1T 1o 1T 10 Il

Ty Ay P pvwb YYS w3 vn Ry

192 [pwnb TUXY 51T PRI WW

PO MONT 7Y IR MY 197,812

X3 a7xY3 DR AR Lobwh Xab mov

9991 5w Paaa nnw XY 0w
’9‘7 XYR 7 RY 99 RIY e X021

WY 7"1‘!1 YW &

m



A
, . -
\‘1 260 EINEI YISROEL ~{{. Bﬁh'k“x : '
’
. oyp nawny asun o

A microcosm of Har Sinai . _ v B ,
The Ramban, in his introduction to Parshas Terumah, mentions very

DY W ownn T onINn N Faimhial

bri(eﬂy that the é’h-tfr;g:lﬁ;rﬁcture of the Mishkan was representative of - A i (1,7

Maamad Har Sinai. Har Sinai was an open revelation of Hashem’s . o )
- - = " oy M DY) 3 > D - DVUNNYY YRy
 connection‘te Klal Yisroel, whereby Heaven came down and joined =) T\! M N2IM ,EWW’ KON N3P0 N9, 7N § ?3 ovnn b LRV RT:!
withthi¢ earth, and the Vpite of Hashem was heard and undefstood by e (N P> M) ’f}bw DPIMIININD YWY ,NINDD DYIND ToY
is i -ti t. It could only be for a moment, - B
a'u\'Thls a3 2 unique, one tme eT/en . o L 21091 NINID ,DWNNN DY NTHYNN ORANM2 N0 Yo Nonm
for, tesserve the purpose of Creation, Hashem’s immanence must be !
hidden. The effecfs of these evénts; however, had to be perpetuatezh?  $NY NV ,DDTRD DPIN MNY INRY O TV : (1 1) YRy 2mon
and this was done with the coﬁﬂs't"ruction of the Mishkan, which was ‘i:;nxbw ,TIOVNADN YOWNN M0 S TN D SIND TISY L rASunhn oswnn
a fpicrocosm of the events of Ha¥Sinai, Building the Mishkan served :
to eternalize the events of Har Sinai'within Klal Yisroel. . 4 ' |
Maamad Har Sinai was characterized by hagbalos, boundaries. YW 12PN 23,9730 WINNM 9 9 ,(pyni 1o 11903) Y78t TANNK T3 5Y 219) *
“NWIP IR NX '7:Jn—Eé1‘{:e off the mountain and sanctify ?t” (Shemos DTN 150 _,DYOM .62 ,10 pow) B3 19 19190 30 K PN - M 9ya Sy
19:23). Moshe Rabbeinu and Aharon HaKohen* were permitted to
ascend the mountain, Yehoshua was permitted to ascend-only part of - A .
_the way up the mountain, and the rest of the people were instructed P92 NI VI INTY
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to remain below. It is possible that the zekeinim were also allowed to

the 335 04 N HY2 1PN INPNPND PYAY NMINDDI INONNA WANA 2572) IR
 eminisent of the bountaris thet surounded HarSii, the XTI TNUD N1 N 1> 391 71120 50 1o v ot 5 ey sy
Mishkan also had its delineated areas of sanctity. The highestlevel of « ¥ T2 WIPNHN 1% I0W 1251 AIYIPR T TUNI DN .ODWN ANA Y%A
kedushah was in the Kodesh Kodoshim, which only Aharon*HaKo- ?m NP 1% MWW T2 INYW9 PN TN XIDY WNNN YW 1Ny TN 15emn by wrsh
n

hen could enter. The next level of kedushah was found in the Kodesh,
which Moshe Rabbeinu and the Kohanim could enter, followed by
the courtyard of the Mishkan. Then there was the encampmeng of the™
Kohanim and Levi’im, and finally the Machaneh Yisroel, the encamp-
ment of the rest of the Shevatim.

The essence of Maamad Har Sinai was the revelation of Hashemys. -
voice. SWRI TN WYBW 1 NXY — His voice we heard from amidst the 022300 TIRXN XM ,MINY IV 5300 10D IWOWI 9N w1 > Tnbse ,51m

fire? (Devarim 5:20). In the Mishkan, the revelation of Hashem's voice  ©Yp» ¥ - W3R 01 mnm myn TRV - 12WN XPYT 72 DWN) 0N RNy

I TN Y1) NN JIWNI INPOV PIUNY N PN TN 0 9N N9y 3
2J72Y 0 1273 DYPWN N2 NOYTHINL NN M) 7w

T8 0ON TRvNY (&*,nhnmv) 97N VION TINT Q0N 197 M3 ww 1M
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Y012 P71 NIIW DT ORI ON SYI 0 MINISY IOPNVAY 19BY 13 Y

came down through the Keruvim. The Ramban says that for this ’ AINIAY n’)’D&:‘W) PYNY? Sy PIn NN 11079
reason the Keruvim were made of gold, the color of fire, representing j}k - T e ;
the fire on the peak of Har Sinai. Just as Hashem spoke only to Moshe d o ) N

Rabbeinu, who then disseminated what he heard to the nation, so (0o, ambaﬂ Jin his C13531§ mussar (ethical) letter cites this verse

when he elaborates on the negativity of a human being

the kol Hashem that emanated from between the Keruvim was only - aving the traits of arrogance and donceit. He writes that "
héard by Moshe Rabbeinu, before b‘?}.ng related to the people. -someone who is arrogant and conceited is rebelling against the”
*Thus, the Aron is the place of connection between Klal Yisroel and Creator and Sustainer of the universe. Grandeur, is the royal
the Ribbono Shel Olam, as it states in the possuk, “33% maw N - ~ garment of the Almighty, the ultimate King of the world.

T332 VTP SR ~'T shall meet there with Bnei Yisroel, and it shall. Ramban asks the rhetorical question, “About what can a human
be sanctiﬁed with My glory” (Shemos 29:43). On top of the Aron was bem:q be arrogant?” ?ap he be. arrogant about wealth, fame, glory,
pfécéd the golden Kapores with the two Keruvim, representing the or wisdom? {\Il of this is nothing compared to the infirite wealth,
fire of Har Sinai, and from which emanated the Voice of Hashem. This glory, a.nd wisdom of the Owner of the universe, Who has created
“is the place where the evenfs of M#amad Har Sinai are perpetuated everything that exists with the ultimate wisdom. )

and eternalized. * . 8 <A young child who has just learned the Hebrew alphabet, might

consider himself a great scholar. He now knows all the letters. But
. what is
B 1 — (d,\ - 3 al lS‘ that compared to the grea.test scholar§ of the preserjt‘
- 6l ‘H, T Cl\" \ ﬁt_\ generation, all the more so of previous generations? He doesn’t
i even know what e does not know.

resisted, will at last begin on earth. T is “to begin one’s reign” (CE. T A young child might know how to count to ten and be very proud
, Kings_1:11) er al. Verse 1 begins the description of that glorious time when : k : s g

#he kingdom of God will come to mankind. w35 M, Now He 0o longer of it, but he knows nothing about mdthematics, especially when
15 simply “the One on High;” now'His majesty.is acknowledged even. here compared to Einstein, Newton, and other brilliant mathematicians
below, in the midst of mankind. *7 wa%. Because the Lord cannot' be ‘seen, . .

many had failed to recognize Him. More specifically, ‘they did not un- . and P hySlClStS. He does not even know what he does not know.
derstand that He is "3, the sole Being capable of bringing about man’s A young child might have received a few dollars from a grand-
salvation. But now, through the events of history,”He has so effectively H i t i
demonstrated His wishes and His providence that He has been fecognized parent and he now considers himself wealthy. However, what is
1!zyfnu men, for lzjillhtimq 1o ic;mcv. 07 1y, And now He stands revealed that, compared to the present wealth of someone like Bill Gates

clore man in all the invincible strength of His will, and. it is.clear i is : ic billi i

goals cannot simply be dmisicy asgunimpo'nam[ o o “I;e‘ii“ogr‘: with his bl‘lllons of dollars? He does not have any idea about what
itfwas only the world of nature that pursued a regulated course; the world the world calls wealth. :
.of men was dominated by human tyranny and plagued b eternal vacillation. i thi )

But once all aspects of inydividual' a{;ﬂ coi]nmlinsl Iigf‘; havﬁ been subordint;?:d ? These Cornpan:sons are nothing, compared to the absolute great-
to the will of God, all vacillation wil} cease and, at long last, the. development ness and wisdom of thef,creator of all that exists. We do not even-
of mankind will also enter upon the definite, steady path along which it must know what we do not know.

move.

This arrogance and conceit are signs of foolishness and limited
awareness. Even wien a human being has more riches thar anyone

T
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else on our planet, he has nothing, compared to the vastness of all
the galaxies that exist in the universe. Even when a human being
has tremendous genius and brilliance, he knows nothing compared
to the ultimate knewledge and wisdom of the Creator of it all.
¢ Riches car’ isily be lost in a short time and, regardless of
anyone’s mtell;g‘ence, an illness that affects a person’s memory
and ability to think rationally, can cause him to lose all that he
knows: All mortals are fragile. Every human being is a mortal and
“'tRerefore, every human being is fragile. Someone whose posses-
sions and intelligence are fragile, should not be arrogant or
.conceited, all the more so, when cc;mpared to the One Who is
unlimited gnd infinite. Nothing can compare o that unllmltedness
Humility is an autornatic response of one who has even a small
glimpse of the power dmd.omniscience of the Creator. Therefore
Moshe, who had the greatest knowledge and understanding of
Hashem, was also the most humble persog who ever lived. The
more one knowsabout Hashem, the more one knows that one does
not know very mibich and truly does not have any lasting power and

strengths.

) *“Lower yourself and the Almighty will raise you,” wrote Ramban.
L That is, you are automatically higher and more elevated, the more

you realize that Hashem is all- powerful and all-knowing — and that
you are very far from this.

S
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The Middle Bar Represents Yaakov

Let us begin our journey by presenting an incredible passage™
from the Zohar hakadosh (Terumah 175b) regarding Ehe passuk
(Shemos 26, 28):

JISPR UN MEpR 1] Nsn wapn Tinz ponn menam YR E MW
“BR @ SPYH (13-55 newas) 2sn DY WINUSY 13, B0 YT Sp T
AR, FITSY TS TRINGY B CEOTAIN Swr XX 3105 KY RN 2T, mebnN
13 IR, MR TR NP 12 1SN DIWAPTT TIND NOUNN 1N, 3100 IND
SN

The passuk states: “The middle bar between the beams.
shall extend from end to end.” Rabbi Shimon said that this
p'assuk is a reference to Yaakov—the holy, perfect one. The
passuk in Bereishis describes Yaakov as “yoshev ohalim”"—
tdwelling in tents, in the plural. He was associated with two

tents. Similarly, the passuk hefe states that the middle bar
bridged between two ends; it was contfected to both.

We can understand this passage frou: the Zohar based on
a well-known principle. ‘Avraham Avinu, whose attribute was

. “chesed” (kindness), occupies the right side; Yitzchak Avinu

representing the attribute of “gevurah” (severity/strength/ é
restraint), -occupies the left side; whereas Yaakov, whose
attribute is “Tiferes” (splendor/beauty/balance), combmes
“chesed” and “gevurah” together. This is thessignificance of the

———

passuk: “mbnx swr Bn N 3py»’'—Yaakov was a wholesome
man, dwelling in tents. He dwelléd between the two tents
/of Avraham’s “chesed” and Yitzchak’s “gevurah.” Thus, nz” 2‘
“nwpn—the middle bar—alludes to Yaakov. His attribute was \
“Tiferes,” an intermediate attribute comprised of both “chesed” |
and “gevurah.” Hence, the passuk states: X ngpn 12 nman” /
“nypri—it bridged the gap between the two extremes. . In other
words, he was associated both with “chesed” on the right side
and “gevurah” on the left side. [Right side and left side refer to
the arrangement of the sephirot in the Sefirotic Tree.]

 .We find, in fact, that the words of the Zohar hakadosh
coincide beautifully with Rashi's comments concerning the
passuk in our parsha (Shemos 26, 15):

gy MR AT A R S BT DY Ry 1w’ Pt NN YT
apy .1:$~1-mm:1 R TR MRS T ST 13T D55 TMKIY ]D
meis, IRNTS mrny BBYRY 1PIEY MY MWDt DTSRI BTN YOI AN
IR ,EUUY TRYE IR 19TR nIeYY MK AneY TeEt TayY oYy mK
mtea BmnTm Y

“You shall make the beams of the Mishkan of shittim
wood, standing erect.” Rashi questions the significance of the
word “the beams”—indicating that these were not ordinary
beams but specific beams that had been designated for this
purpose. Yaakov Avinu planted these trees in Mitzrayim. When
he was dying, he commmanded his sons to take them out with
them when they departed Mitzrayim. He informed ‘them that
that at some point in the future HKB"H would command them
to build a Mishkan in the wilderness from shittim trees. He
said, “Heed that you should have these trees ready and available
for that purpose.”

The Mishkan Was Stored Away
\3 to Be Revealed “Le’asid La’vo”

It is now incumbent upon us to explain the special
connection between the Mishkan and Yaakov Avinu. Because
of this intimate connection, Yaakov merited planting special
trees in Mitzrayim for the sake of the building of the Mishkan.
Furthermore, he merited becoming: “the middle bar between
the beams extending from end to end.”

I would like to propose an explanation of my own concerning
this matter. First, let us present a question posed by the great
scholar from Brezhan, ztz"], in Techeiles Mordechai regarding
HKB”H’s request: “Théy shall make Me a Mikdash and I shall

dwell among them.” The Midrash (V.R. 2, 2) teaches us that
_ whenever the Torah employs the term “%"—meaning for Me—it

' is.an indication that the item will last forever. If so, how does
the passuk here employ the term “%" regarding the Mishkan?
After all, the Mishkan did not rémain forever; it was concealed
upon the entry of Bnei Yisrael to Eretz Yisrael.

Seemingly, we can resolve this difficulty by referring to the
Gemara (Eiruvin 2a): ...132m ™K1 07901 U190 MPINT 1508 NSUR”
MPIRT 19TN BEIIND AIWVA M (K13 RIPN) 3NDT 19UR MPRNT TR
“pana *naswt wrEn Y9 o xomm wpn—the terms “Mishkan”
and “Mikdash” are used interchangeably. Let us Consider why
HKB”H described the Mishkan as a “Mikdash.”

We find a plausible explanation in tii2 Otzros HaRamchal on -
parshas Vayakhel. He writes: 1 wenb nasn non 1awnn neen”
PAY TIMY WP MR 19UNA1 190 MHONT TP NOYN JIERY M 110
“qImAT NPONT MO MIND BV wEEl Mot K9R wN penne nx The
buildisag of the Mishkan was a preparation for the Mikdash; the

Mikdash, in truth, represented the ultimate completion of this
project.

w In fact, we can substantiate the claim that the Mishkan was
constructed in preparation for the third Beis HaMikdash from
what we have learned in the Gemara (Sotah 9a): Narn »a9w 7T’
;-rr.vn D, mor MING RO ' BT 1A (R-AY 2ODrn) 2900 0K, RER NS
0, BPRYNS DITRIY WYY KD T e a1, abnn M KoK han mNa
NERT TTPE MAITA M MRT TR ,THWY YIRS WY (9-3 NK) 3N3T
RTOM 37 MK KITT PITNT PHEYY PRSI PETp Teap Tvm SaN
“ymem by mibera mn s mx Regarding Moshe, the master
said: When the first Mikdash was built, the Ohel Moed was
concealed; its beams, its hooks, its %arvs, its pillars, and its
sockets. Where? Rav Chisda said in tae name Avimi: Under
the tunnels of the Heichal.
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This enlightens us as to why HKB"H arranged for Yaakov
“to.plant the trees for the Mishkan and why he JTepresents the
mlddle bar. For, we have learned in the Gemara (Pesachlm 88a):
93 5R ' an bR n”m 15% 1R B3 memy 1mbm (3-3 Myer) BneT e
= amsw nﬁﬂ;u;x’a NOX PR DMK PR K1 APV O a1 apys T
“ra mnim I RYK .. 13 MY e KY . According to the
-passuk in Yﬂayah (2, 3), many nations will say that they are

i going to the house of the G-d of Yaakov. The Gemara questions ™

why the passuk specifies the G-d of Yaakev and not that of

Avraham and Yitzchak. We learn that Avraham described the /

Beis HaMikdash as a mountain (“har”); Yitzchak described it as
afield (“sadeh”); whereas Yaakov called it a heuse (“Bayxs")

The Alshich hakadosh explains in Torat Moshe (Bechukotai)
that the first Beis Haﬁﬁkda&\stood in the merit of Avraham
Avinu; it was conquered by-eaur enemies because of Yishmael,
who was the offspring of Avraham Similarly, the second Beis
HaMikdash, which stood in the merit of Yitzchak, was conquered
by our enemie® due to. Eisav—the offspring of Yitzchak. The
third Beis HaMikdash, however, which will stand i in the merit of
Yaakov Avinu, whose offspring were pure, will endure forever

.Wwithout interruption.

MSe‘gng as the'inshkan was concealed and is destined to be
a part of the third Beis HaMikdash—which will endure forever
in the merit of Yaakov—it was imperative that Yaakov himself*
make preparations for the Mishkan. This explains vei'y nicely
the elucidation in the Zohar hakadosh of the passuk: rmam”

/

RYPP 3Py NI KT AP DN N¥pR M orpasn mwtpn TEs 11:;?:;
“Kmvyw—that the middle bar bridging the two extremes is the
holy and complete Yaakov. For, in truth, Yaakov Avinu is the

@ middle link sustaining the Mishkan until “le’asid la'vo,” when it
... will be incorporated into the third Beis HaMikdash.

The Tachash Is an Allusion to
Yaakov'’s Attribute of Tiferes

Continuing along this path, let us address Rashi’s comment
that HKB"H created a unique creature for the sake of the
Mishkan called a “tachash”: “w pams axanm wow’—that
rejoices and prides itself in its colors. Let us refer toa
wonderful chiddush from our holy master, Sar Shalom of Belz,
zy”a, in Midbar Kadeish. He mentions that he once heard from
the brilliant Maggid Rabbi Shlomo of Lutzk, zy”a--the author of
Dibros Shlomo--quoting his teacher t};e great Mag_gid Rabbi Dov
Ber of Mezritsch, zy”a, that Rashi’s comment is an allusion to
Yaakov's attribute of “Tiferes.”

We can provide some clarification based on the following é

statement in the Zohar hakadosh (Pinchas 215b): mmmax 1 ann”
TN 173 R2PT 3PP RITRT P ORTEPHSY N RPRID RTINS 250K
“pama—Avraham is white; Yitzchak is red; Yaakov is green, for he
exists between the two colors. Let us explain. Since Avraham
served Hashem with “chesed,” his color is white. Since Yitzchak
served Hashem with “gevurah,” his color is red. Since Yaakov
served Hashem with “Tiferes”—a- mixture of. “chesed’ and

“gevurah”—his color is green, a mixture of the two colors.

We sge, therefore, that Avraham Avinu and Yitzchak Avinu
ere both limited to a single color or shade Yaakov Avinu,

on the other hand, wa €
t e color green. We can now comprehend the Maggi
Mezritsch’s comment regarding Rashi’s explanation concerning

the “tachash”
specifically yses the word-mnn"relaedtoaakovs atmbute

of “Tiferes.” Of all thAvot only is able to take pride in the
' factthat he embodies a variety of colors; for he is a combination’

of both “chesed” and “gevurah.”

“g pamas e wow xmaoe”. Note that Rashi <,

A .

very nicely. Avraham introduced creation.to the concept of
“chesed.” He cannot take pride in his mode of service, for fear

““that'maybe he should have also served Hashem with “gevurah.”

Similarly, Yitzchak introduced the concept of “ gevurah' into
qreatxon. He cannot take pride in his attribute, for fear that he
should have possibly served Hashem also with the attribute of
“chesed”

Yaakov Avinu, however, did not introduce any new shades

into the world. He took the two existing colors introduced by
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Avraham and Yitzchak and blended them together; the result
was green. Therefore, he was able to rejoice and take pride
in_the colors and attributes he learned and inherited from his
father Yitzchak and his grandfather Avraham. This does not in
any way contradict his trait of humility. On the contrary, he is
taking pride in the kedushah of his fathers.

~ The Word w*nn Is an Acronym for 21>'w meym mavn

After much consideration, I would like to propose an
explanation as to why HKB”H named this unique creature a
“emn” and explain how this name relates to “Tiferes.” 1 would
like to begin by presenting a very nice allusion related to the
name “tachash” I found in the Derashot Chasam Sofer (Part 2,
page 281, column 1). We have learned in the Gemara (Berachos
56b): N¥m TN 3N 037 . 2DY IR DD NS TRTTT KM 930 MK
“wmn e ank K21 . un—Rabbi Chanina said: One who sees a
well in a dream sees m»w. .. Rabbi Nattan says: He has found
. Rava said: It symbolizes actual a»n.

..

Based on this passage, the Chasam Sofer posits that w“nn is
an acronym for these three elements--21'w 2**n mvn. Under

.the influence of the forces of evil, tﬁe Kklipah, the letters of w“nn

are reversed to spell n“nw.. Concerning this duality, the Gemara
states (Berachos 28b): m»1a7h momsswn oMt 1910 121y DYowR %R"
“nre aRa oowe o Kat oY v v aN..osea—I arise early for

words of Torah; they arise early for words of nonsense .

I run toward life in Olam HaBa, while they run toward a pit

of destruction (hell). This concludes the idea of the Chasam
Sofer.

Upon careful examination, we see that these three efements--
oty ,ovn amin--are associated with Yaakov Avinu. As we learn
in the Zohar hakadosh (Vayeitzei 146b), Yaakov represents the
pillar- of “mmin“—one of the three pillars which supports the
world, “e»n"—we have learned in the Gemara (T2'anit 5b): spy»"

“na &Y wan—Yaakov Avinu never died. Thus, he represe'nts‘_

“gwpy”, continual life. “s1¥w”"—as explained in our sacred sefarim,
Yaakov represents the proper balance of the “midot” of Avraham

’ and Yitzchak; hence, he succeeds in making “@Wbw” between
them. We can even suggest that this is why the third berachah
in Birkas Kohanim-—which corresponds to Yaakov—concludes
with the words: “mbw 5> nw»"—may He grant you “oi>v”.

M “He looked, and behold—a well in the field!”

This idea provides us with a wonderful allusion in the
passuk associated with Yaakov Avinu's arrival in Charan to
build the house of Yisrael (Bereishis 29, 2): n7wa ax3 mm xwY’

| ‘vt TR KT INDT 1A 03 Ty DUNAI IRY vy mebe ow mam—
He looked, and behold—a well in the field! And see there,
three flocks of sheep lying beside it, for from that well they
would water the flocks. We léarn tha: HKB"H showed Yaakov
a “anz"—a well—in the field. As'we havz just learned, the well
symbolizes several good and desirable achievements. In fact
the passuk specifies that there were “three flocks of sheep”
lying beside the well. They allude to the three elements listed
above: mbw m»rt,mn. The hol& flocks were watered with these
three elements: “myTym 1PV I W31 1M 25"
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Upon further analys15, we find that these three elements--
RiZ® 8¥n nwn - wnn—are related to Yaakov's attribute of

S S—
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~ “Tiferes.” How s0? “mm"—the Gemara (Berachos 58a) explains:
“nn 14 1 nawanm—“Tiferes” is Matan Torah., Similarly, the
Tikunei Zohar states (Tikun 21, 49a): “mvin nawan"—“Tiferes”
is Torah. We als‘d ﬁiﬁd a connection between “@»n” and the
attribute of "Tzferes: “The Zohar hakadosh (Mishpatim 117a)
. elucidates r.he pass k in Mishlei (3, 18) as follows: xom mon py”
“manan -hian] my—"it is a tree of life for all that

hold fast to it"—the tree of life (“n“r" tis “Tlferes

“piow” is also associated with the attribute of “Tiferes.” For
it"determines the perfect balance between the attributes of
“chesed” and+ rah.” We find an allusion to this fact from
Rabbi Yishmael in a Baraltzi‘m Torat Kohanim that we recite
-every morning in Shacharit: 73”81 #nr DOUTISRN DS Y 1Y
“QrNn YN et sinsn xww—simfl}rly two passages that
contradict one another until a third passage appears and
reconciles between them. The Sefer HaPliah explains: The
two contradictory passages allude to “chesed” and “pachad”
(associated with Yitzchak and' similar to “gevurah”). They
are reconciled by the third passage, “Tiferes” The process of
reconcﬂxanon creates "shalom 7 ‘

z

We learned earlier that HKB”H chose to call the animal he
created to grace the roof of the Mishkan a“wnn”. We also learned™
that the Targum translates this name as “Nmew"—indicating
that it rejoices and takes pride in its own colors. We can now
appreciate the amazing connection between the two. The name,
“enn” alludes to Yaakov Avinu, whose attribute is “Tifergs.”
He saw the well in the field representing the three positive
elements alluded to by the name “onp--mb'w ovnmarn. As we

have demonstrated allthree are associated with Yaakov and his

attrxbute of “Tiferes.”
-

% In_other words, Yaakov revels and takes pride in the '

fact that his attribute “Tiferes” is green and combines the
colors _of “chesed” and “gevurah.” It turns out, therefore,
that.both the name mentioned in the Torah--“wnn*—and the
Targum'’s interpretation--“Nmpy“—convey the same message

quite nicely.

We can now comprehend why HKB"H created the “tachash”
especially for the Mishkan. As we have s.e‘en, Yaakov Aviru
represents the middle bar bridging the two extremes. He
introduced into the Mishkan the kedushah of the third Beis
HaMikdash, which will be built in his merit and will endure for
all eternity. Seeing as Yaakov’s zittribute “Tiferes” combines
both “chesed” and “gevurah,” therefore HKB"H created such’
a_creature: “iyw pamas axsnm www'—that rejoices and takes
pride in its own colors. This constituted a symbolic gesture
evoking the kedushah of Yaakbv, blending the 7colo,rrs white and
red. He named the creature w“nn—an abbreviation for »naav'n
m'w—which represents

as explained previously.
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30 0 RABBI FRAND IN PRINT

ST e “wes WHY ME — WHY NOW?

Every Amidah of Yom Kippur ends with a strange phrase:

“My G-d, before | ¥as formed'l was unworthy, and now that [
have been formed, it'is as if | had not been. formed.” Rabbi

Avraham Yitzchak Kook interpreted this sentence as follows:

dntil I was born, it was not the time for me; my specif-

ic mission in life was for this period and no other. And
now that I have come intothis historical epoch, it.is as

if [ was never born, for I have squandered the abzlmpq
t@at were given me in order to_fulfill this mission.
¥

.F\ . .,’kﬂ'“ .
}( Not only is each one of us brought into the ¥orld with a
unique combination of strengths, but each of us'is brought into

the world at a particular txme when those powers are needed

for the fulfillment of some part of the Divine plan. Thus.1pm

raqglres both introspection concerning ourselves and intense
sreflection concerning the situation of the Jewish people in the

period in which we live.
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Before we are created, the Ribbono shel Olam has a clear

image of who we can be and what our mission in life is. That
image remains always in Heaven. It was Avraham's unique
* achievemerit to fulfill that image, but the task of doing so is
" imposed equally on each and every one of us. There is a beau-
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Cust ‘upon HASHEM your burden, and He will sustain
you; He will never allow the faltering of the righteous.
. - (Psalms 55:23)'

) The Dubno Maggid xllustrates this verse with a parable: A weary
tramp was walking on the road, carrying his héavy-pack. A wagon
driver passed by and. offered him a lift, which the tramp eagerly

. accepted. After traveling=a‘ while, the wagon driver noticed that his
passenger still kept his heavy.load upon his shoulders, even though
there w*aap]&rgty of empty space in the wagon, and asked him why he.
did so. The*g'amp explained, I appreciate your kindness, but really it’s
enough that you are giving me a ride in your wagon; should I bother -
y‘gu to, carry my load as well?”. .

“Fool,” exclaimed the driver, “don’t you realize that if I am carrying
you, [.am also carrying yourload?” e
Similarly, many people spend their entire hves bent . under the
tremendous burden ‘of worry regardmg -earning a livelihood. Of
course they believe in God, but they are satisfied with His generosity
carrymg them” by providing life and health. Erroneously, they
reason, “How tan I bother Him,to sustain me financially as well? That
is my worry as well.”

They fail to realize that the Creator, who maintains the'life of His
creatures, also provides - their -livelihood. Man's - responsibility is to’

remember that he himself doe'sr not make a living, he merely takes a

.i: living from God. Therefore, Cast upon HASHEM your burden, and He
will sustain you.

an
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