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THE REDEMPTION OF SPEECH ACCORDING TO CHABAD,
RAV SOLOVEITCHIK, BRESLOV AND RAYV KOOK

Dry Bones

MIRACLES?

1)Zohar, Raya Mehemna, parsha Vaeira, translation from Rav Soloveitchik “Redemption,
Prayer and Talmud Torah”

And Moses spake before the Lord, saying: “Behold, the children of
Israel have not harkened unto me, how then shall Pharaoh hear me,
who am of uncircumcised lips?" How did Moses dare say this? Had
not the Holy One already promised him, when he said that he was not
eloguent, that He “will be with his mouth” (Exodus 4, 10-12)7 Or did
the Holy One not keep His promise? However, there is here an inner
meaning. Moses was then in the grade of “Voice,” and the grade of
“Utterance” was then in exile, Hence he said, “How shall Pharaoh hear
me, seeing that my ‘viterance’ is in bondage to him, 1 being only
‘voice,” and lacking ‘utterance."” Therefore God joined with him Aaron,
who was “utterance™ without “voice.” When Moses came, the Voice
appeared, but it was “a voice without speech.” This lasted until Israel
approached Mount Sinai to receive the Torah. Then the Voice was
united with the Utterance, and the word was spoken, as it says, “and
the Lord spake all these words” (Exodus 20, 1). Then Moses was in
full possession of the Word, Voice and Word being united. That was
the cause of Moses' complaint (v. 23}, that he lacked the word save
at the time when it broke forth in complaint and *God spake to
Moses.™
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3)Plato, Crytalus https://ebooks.adelaide.edu.au/p/plato/p71lcra/complete.html

SOCRATES: ... But let me ask you, what is the force of names, and what is the use of them?

CRATYLUS: The use of names, Socrates, as | should imagine, is to inform: the simple truth
is, that he who knows names knows also the things which are expressed by them.
SOCRATES: I suppose you mean to say, Cratylus, that as the name is, so also is the thing; and
that he who knows the one will also know the other, because they are similars, and all similars
fall under the same art or science; and therefore you would say that he who knows names will
also know things.

CRATYLUS: That is precisely what | mean.

SOCRATES: Well, but do you not see, Cratylus, that he who follows names in the search after
things, and analyses their meaning, is in great danger of being deceived?

CRATYLUS: How s0?

SOCRATES: Why clearly he who first gave names gave them according to his conception of
the things which they signified — did he not?

CRATYLUS: True.

SOCRATES: And if his conception was erroneous, and he gave names according to his
conception, in what position shall we who are his followers find ourselves? Shall we not be
deceived by him?
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6)Rav Soloveitchik, “Redemption, Prayer and Talmud Torah”
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This story is indicative, not only of the political slave of
antiquity, but of slavery today, as well. Slavery is not only a
juridic-economic institution of the past; it is also a way of life
which is still a reality. The unfree man differs, existentially,
from the free man: one may, existentially, be a slave in the
midst of political and economic freedoms. To use Biblical term-

G, I'bid, 6:13,
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inology, slavery constitutes a 131 19n existence.

_ What does the existential slave look like? How does existen-
tial tohu va-vohu express itself in daily life? There are two basic
characteristics of which we may avail ourselves in identifying the
slavish T e existence in every era: 1) Anonymity;
2) Ignorance.

How does the anonymity of man express itself? In the tragic
reality of being forgotten. The history of mankind is the history
of countless millions of forgotten, nameless people, who have
vanished into nothingness, along with their gravemarks (if any).
Men come and go, like Peretz's Bontsche Schweig,” without leav-
Ing a trace or making a mark. The anonymity which envelops
man 15 part of the curse God imposed upon Adam. Man ex-
periences his anonymity as a great loneliness,

If this is true of man in the past, it is certainly true of modern
man. Urban life has contributed greatly to the anonymity and
loneliness-expericnce of the individual, When Kohelet said:
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“For l?e comes in darkness and departs in darkness and his
name is covered in darkness,”™ — he referred not only to the
unknown timid soul, to the poor and meek, but to everybody:
the great ruler, the daring warrior, the captain of industry and
the famous orator. All of these people live in anonymity and
darkness and are existentially peripheral, mute beings. All of

us, no matter how popular, are people whose destiny consists
in being forgotten.

2

Man is not only anonymous, but ignorant as well. Let me
qQualify: when I say that man is ignorant, T do not refer to his

scientific achievements; in this area modern man is clever and
ingenious. What man fails to comprehend is not the world
around him, but the world within him, particularly his destiny,
and the needs of which he is supposed to have a clear awareness.

Many would say that to accuse modern man of being unaware
of his needs is absurd. The reverse, they would maintain, is true.
Modern man is aware of many needs; in fact, there are too many
needs which claim his attention. An entire technology is bent
upon generating more and more needs in order to give man the
opportunity to derive pleasure through the gratification of arti-
ficially-fabricated needs.
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Though this assertion is true, it does not contradict my pre-
vious statement that confemporary man is unaware of his needs.
Man is surely aware of many needs, but the needs he is aware
of are not always his own. At the very root of this failure to
recognize one’s truly worthwhile needs lies man’s ability to mis-
understand and misidentify himself, i.e. to lose himself. Quite
often man loses himself by identifying himself with the wrong
image. Because of this misidentification, man adopts the wrong
table of needs which he feels he must gratify. Man responds
quickly to the pressure of certain needs, not knowing whose needs
he is out to gratify. At this juncture, sin is born. What is the
cause of sin, if not the diabolical habit of man to be mistaken
about his own self? Let me add that man fails to recognize him-
self because he is man. As man, he was cursed by the Almighty,
condemned to misuse his freedom and to lose his own self. In
other words, adoption of a wrong table of needs is a part of the
human tragic destiny.

The confusion about one’s true needs is typical of man as
man, without distinction of life-experience. Does the young man
understand his basic needs? If he did, we would have no problem
of crime, drugs and permissiveness in general. Is the middle-
aged man oriented toward his real needs; does he know what is
relevant and what is irrelevant to him? If he did, there would
be fewer deaths from heart disease. Does the old man know
what should and what should not matter to him? Let me speak
for myself: I know that I am perplexed that my fears are irration-
al, incoherent. At times I am given over to panic; I am afraid of

death. At other times T am horrified by the thought of becoming,
God forbid, incapacitated durin g my lifetime. One of my greatest
fears is related to the observance of the Day of Atonement: I
am fearful that I might be compeiled, because of weakness or
sickness, to desecrate this holiest of all days.

I don’t know what to fear, what not to fear; I am utterly
confused and ignorant. Modern man is, indeed, existentially a
slave, because he is ignorant and fails to identify his own needs.
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How can one redeem oneself from this kind of slavery? The
redemption from Egypt was completely an act of the Almighty:
liberty and speech were returned to the people by Him in an
act of endless grace and benevolence:
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“And I shall pass in the land of Egypt . . . I and not an angel."""
The case of existential slavery is, however, different: it is up to
man, who is charged with the task of redeeming himself from
a shadow existence. God wills man to be creator — his first job
is to create himself as a complete being. Man, the mute being,
must search for speech and find it, all by himself. Man comes
into our world as a hylic, amorphous being. He is created in the
image of God, but this image is a challenge to be met, not a
gratuitous gift. It is up to man to objectify himself, to impress
form upon a latent formless personality and to move from the
hylic, silent periphery toward the center of objective reality, The

attain full being. This can be achieved only through prayer:

—————

or the monastic. For Judaism, need-awareness constitutes part
pf the definition of human existence.'® Need-awareness turns
into a passional experience, into a suffering awareness. Dolorem
ferre ergo sum — 1 suffer, therefore T am — to paraphrase
Descartes’ cogito ergo sum. While the Cartesian cogito would
Ials.o apply to an angel or even to the devil, our inference is lim-
ited to man: neither angel nor devil knows suffering.

Tl}e}'efﬂtg:, prayer in Judaism, unlike the prayer of classical
mysticism, is bound up with the human needs, wants, drives and
urges, which make man suffer. Prayer is the doctrine of human
needs. Prayer tells the individual, as well as the community, what
Inf.t or its, genuine needs are, what he should, or should not,
petition God about. Of the nineteen benedictions in our 7wy,

What is the structure of liberation through prayer? We find,
upon analysis, that the process of redemption of the individual
and the community through prayer is similar to the redemption
from Egypt, as described by the Zohar, There are three stages:
1) No prayer at all — the silence of atrophy, the absence of a
need-awareness; 2) An outery, a voice, saturated with suffering
and sadness; 3) The birth of the word, i.e., the birth of prayer
through the word, :
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There is an obvious question: If the angel makes the baby forget
everything he taught it, why did he bother to teach the embryo
at all? The answer is again obvious, R. Simlai wanted to tell us
that when a Jew studies Torah he is confronted with something
which is not foreign and extraneous, but rather intimate and
already familiar, because he has already studied it, and the knowl-
edge was stored up in the recesses of his memory and became
part of him. He studies, in effect, his own stuff. Learning is the
recollection of something familiar.*® The Jew studying Torah is
like the amnesia victim who tries to reconstruct from fragments
the beautiful world he once experienced. In other words, by
learning Torah man returns to his own self; man finds himself,
and advances toward a charted, illuminated and speaking T —
existence. Once he finds himself, he finds redemption.
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