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Festival of Freedom, “Slavery and Freedom”
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מפניני הרב עמוד קיב
אנוס על פי הדיבור דאילו היה יעקב אבינו עוזב את ארץ ישראל על דעת עצמו היה מאבד את זכותו בארץ כמו עשו וכדכתיב בפרשת וישלח לו ו ויקח עשו את נשיו ואת בניו ואת בנותיו וכו' וילך אל ארץ מפני יעקב אחיו ועיי"ש ברש"י שהביא שם מדרש אגדה מפני שטר חוב וכו' אמר אלך לי מכאן אין לי חלק במתנה שניתנה לו הארץ הזאת וכו' 
והוסיף עוד רבנו בזה דיוסף היה משנה למלך במצרים ולא היה יכול לחזור לארץ ישראל ובפני יעקב אבינו היו שתי אפשרויות או שירד למצרים עם שאר כל השבטים בכדי לאחד את כלל ישראל או להשאר בארץ ישראל להחזיק ביישוב הארץ למרות הפירוד שבכלל ישראל והחלטתו היתה שאחדות כלל ישראל עדיפא וחשובה יותר מאשר ענין הדירה בארץ ישראל

Rabbi Aton Holtzer, file:///C:/Users/yzbro/Downloads/rav-soloveitchik-on-the-pesach-haggadah.pdf
In the seventh Perek of Rambam’s laws of chametz and matzah, The Rambam writes: אפילוּ Even - "חכמים גדוֹלים חייבים לספר ביציאת מצרים וכל המאריך בדברים שׁאירעוּ ושׁהיוּ הרי זה משׁוּבח great sages are required to tell of Yetzias Mitzrayim, and all who lengthen their discussion of what happened and took place is praiseworthy." The Rambam was always extremely careful in his wording. At first glance, ושׁהיוּ שׁאירעוּwould appear to mean the exact same thing - "that happened." The Rambam was never prone to redundancy, and each word that he uses has meaning. In Hebrew, if one describes a situation such as his falling from a tree, he uses the word שׁאירע .If he describes a circumstance as one in which he climbed up a tree, he uses the word שׁהיה .שׁאירעmeans that something happened to an object that was passive; the gravitational pull caused the person to fall from the tree - the force overwhelmed him. שׁהיה ,however, denotes that the object was active, that he executed a conscious decision, that he utilized his energy to accomplish an objective that he had set for himself. By climbing up the tree, the man implemented his decision to climb it. In Mitzrayim, was the Ge'ulah שׁאירע ,where an outside force imposed itself upon B'nei Yisrael, or שׁהיה ,that we acted as human beings endowed with freedom and consciously implemented our choice? According to the Rambam, these both were present in Yetzias Mitzrayim. The question whether the Ge'ulah merely 'happened' to the Jew, or whether he was a participant who caused the Ge'ulah, is the debate that we find in the Gemara about the meaning of גנוּת and שׁבח .According to Shmuel, the ושׁבח גנוּת is היינוּ עבדים ,the physical Ge'ulah, the שׁאירעוּ - the Jew was merely pulled by force; he was enslaved against his will and redeemed without his participation.
According to Rav, who says that the ושׁבח גנוּת is אבוֹתינוּ היוּ זרה עבוֹדה עוֹבדי מתחילה" ,from the beginning our ancestors were idol worshippers," that our redemption was from being idol worshippers to worshippers of Hashem, how did the Ge'ulah take place? Was Avraham forced to choose G-d? Spiritual redemption from idolatry, paganism and primitive religions and cults can happen only with חפשׁית בחירה ,freedom of choice; it does not just "happen" to a Jew. Avraham realized that idolatry was wrong and saw the mistakes of paganism, so he chose G-d. No spirituality is decreed upon man by G-d unless man agrees to commit himself to the idea. מתחילה is not שׁאירעוּ ;it is שׁהיוּ . Certain events in Mitzrayim were שׁאירעוּ .Though Moshe told the Jews far in advance of the Ge'ulah, they still were not prepared. Matzah is the symbol of their unpreparedness, of שׁאירעוּ . However, התוֹרה קבלתwas שׁהיוּ ;the Torah was not imposed upon the Jew involuntarily. There is no involuntary גירוּת ;Matan Torah was only a possibility once there was ויאמרוּ יחדו העם כל ויענוּ נעשׂה' ה דבר אשׁר כל .At סיני הר ,the Jew was an active participant in events. This is שׁהיוּ

Festival of Freed, “In the Inner Transformation of Seder Night”
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Festival of Freedom, 61-62
	We have a story of personal freedom, the adventure of man in his attempt to raise himself from a natural, determined and mechanical existence to a state of autonomy and freedom.  Everyone is in bondage to the unalterable order of things and events, to Pharoah.  One is born into a slave world, into an environment of rigid causation and regularity.  One is thrust into an alien, indifferent, alas cruel world, where he is not master but slave to events not of his making.  Only through an act of sheer heroism can one free himself from this order and mold a new inner experience.

In a word, free will is not a grant given to man, but a challenge he confronts, which he can and must meet. It is an objective he is summoned to realize, and the exodus narrative is the dramatic presentation of his encounter, of his combat with and victory over his antagonist, namely, the slave order and slave existence.  
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tm:;'oges came and told the people: Undergo Physica)
cumcise yourselves-—“No uncircumcised man may
paschal lamb” (Ex. 12:48)—and offer the md lamp, Wh&“
deified by the Egyptians. When th(.e Em'f‘m_n?tiee_ P X |
certainly blame the Jews for ?mfa.mng t.helr religion, s - -
the abomination of the Egyptians in their presence, will %M ;
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selves both the suffering and the commandment of the ’
lamb with love, and were not frightened. The)'_Wtere ready "‘Pty
with the blood of suffering and fear for the pnvllg.;ge of Perforn.
ing God’s command. And thus the response: “I .smd unto yoy. In
your blood live! I said unto you: In your blood live!” (Ez. 16:6),
Gevurah, courage or heroism, is the second foundation of

Judaism. Kiddush ha-Shem, the sanctification of the divine

Name, manifests itself in courage. This courage was shown by
Jews on the night of Pesah. Moses said: “You shall dip [the

clump of hyssop] in the blood of the doorstep, and you shall

reach the doorpost and its two sides. . . . When God passes over

o strike Egypt and sees the blood on the doorpost and its two

ides, He will pass over the lintel and will not allow the destroy-

T to enter your homes and strike” (Ex. 12:22-23). God wants to
ee your sacrifice, your transformation, your wondrous courage,
our willingness to conquer your fear and suffering. You have
arned to distinguish between the sacred and the profane, and
we displayed gevurah in conquering your fear and your will;
erefore, God will distinguish between you and the Egyptians,
d will reveal His trait of gevurah, or restraint—*I will pass

r you” (Ex. 12:13).
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depths of exile on the river Chevar” (Ez. 1:1)? Behirsa::tY‘ln o
the election of Israel, should have evaporated alon“ .éirael,
promise “I will take you to Me for a people an(i I lfl:m -
a God” (Ex. 6:7). What right do we hav:a t b
oday to celebrate
Pesah, to bless the God “who redeemed us, and redeemed our
fathers, from Egypt,” to eat matzah and sing Hallel with the
understanding that “In every generation, one must see himself
as if he went out of Egypt™? After all, God’s taking of us as His
nation was accomplished by conquest. And if the conquest was
annulled, behirat Yisrael likewise should have been annulled.
The answer has already been given. The election of Israel in
Egypt did not come about through conquest, through the mighty
hand and the outstretched arm, through signs and wonders, but
rather through the divine revelation of a still, small voice in the
soul of the nation, through the fulfillment of “You shall take a
bunch of hyssop and dip it in the blood” (Ex. 12:22), through the

sudden elevation of soul and spirit, through “And all the peO}?le
Ex. 12:27), through the acceptance of the sanctity
ts, through “In your blood
d into God’s Temple—
annulled, so too

bowed low” (
»f Israel and of the commandmen

ivel” (Ez. 16:6), through being transforfne
and just as the sanctity of the Temple is never

he election of Israel exists forever. 0
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e itkhot Hametz u-Matzah 7:2) vefe,
w._ w»_.ﬂwnﬁmﬂﬁ“. ho writes that the parent mg:_wﬁ_,wmuf,
:“Mn “on this night, padah otanu ha-Kadosh barukp g, S.M.E._
venu le-herut, God redeemed us ,EE pco.w US out to freeqq, msm
Z,:M,ro Halakhah is well acquainted with these two g .
slavery. In our halakhic terminology, the u.c:ﬁ@;.u.ﬁ.m
is called kinyan ;Es:%.:\,z.m property rights 2 mast
the slave. The personalistic aspect is called x:..v.n: issur, the
limitations imposed upon the m_m<w vmnwmmm of r.—m strange any
peculiar personality. (See Nahmanides, Kiddushin 16a, 5.y, Zot,
and Avnei Milu'im, teshuvot, #17.) : . :

What are these limitations? First, a mF<m. .um Telieved of
mitzvot asei she-ha-zeman geraman, those positive commang.
ments which are intermittent. and dependent :vS.a nm?m_b.vol.
ods of time. Second, a slave is mxnr&mw from Emn:u,:cbﬁ Fm et
of betrothal does not establish a Emﬂn.m_ no_”n:b::_g A._Ba..rm
is pasul le-edut, disqualified from bearing witness, from testify-
ing in court in both civil and criminal cases. ;.mmm laws are not
just of technical significance; they are rooted in our theory of
the slave personality.

Spects op
dic aspeey
aster hag in

Disqualification from Testifying i

The slave is disqualified from testifying in civil and criminal
cases simply because we do not trust the slave personality. (It is
not just the individual slave whom we cannot trust, but the
slavish personality in general, which can be discovered even
among so-called free men.) The reason for the insensitivity of
the slave to truth is to be found, I believe, at two levels.

First, the slave is a person without options; the possibility of
choosing between two alternatives is denied to him. When the
Torah describes human beings in general and the Jew in par-
ticular, it speaks of two paths, two ways,
blessing and curse, life and death, good an
.”wo_wmv. The greatness of man—his dignity
1s expressed in his freedom of will and in

two alternatives:
d evil (e.g., Deut.
and his creativity—
his ability to choose.
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SLAVERY AND FREEDO)

A slave is never confronted with two alternatives
decisions; someone always does it for him. He r
himself, and he is psychologically unable 6 o
tions. A slave is unable to seize initiative;
the drive to do things, and he cannot inte
tions in order to improve his lot and
inclined, therefore, to see things the way
the way they are.

Itis n:.;m iw: known that people who are not free—slaves;

or um.oEm in prison 9.. concentration camps—develop S_A&L
delusions. They see S.:bmm not the way they are in reality, but
the way they would like the world somehow to be. This is the
first reason that the Torah did not trust the slave: his power of
observation is very subjective.

The second reason is that the slave lives in fear. Ibn Ezra
(Ex. 14:13) asks why a camp of six hundred thousand Israelite
men at the Red Sea were afraid when they saw that they were
being pursued by six hundred chosen chariots and accompany-
ing soldiers. The Israelites were so desperate that they began to
complain to Moses, “Why have you dealt thus with us, to bring
us out of Egypt? . . . For it were better for us to serve the
Egyptians, than that we should die in the wilderness!” (Ex.
14:11-12). Why the despair? Ibn Ezra answers that the Jews
were downtrodden and fearful. A slave is afraid even when his
fear is unjustified.

He is afraid not only of those who are stronger than he, or of
those who have jurisdiction a<&..EE“ the slave is wm_,»%w oom MM.
tradicting anyone, of antagonizing even & SEREFE Bl L)
might be unjustified, but it 15 .Gm Boﬁ&wﬂMm:Ma concentra-
Inded A WMM“MSN_M.-MMS n”“: they were afraid, not
tion coul mE.oMMn of the camp, but of anyone, m«.on a &.:E.
only of the commancer & = ed and nonsensical—is described
Such neurotic fear—unjustifi uu , :

powerfully by the orahe

He makes g
as no faith in
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Tvene in certain sitya.
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Judaism declares that man stands at the crossroads and
wonders about the path he shall take. Before him there is an

R e ke e R e AN SR R LS OL T SR e

aWésommuTe—_—thGod or the beast of prey,

the crown of creation or the bogey of existence, the noblest of

creatures or a degenerate creature, the image of the man of
God or the profile of Nietzsche’s “superman”—and it is up to
man to decide and choose.*® “‘“Thou didst fashion me after
and before’ (Ps. 139:5)—R. Ishmael b. Tanhum said: After all
the actions and before all the punishments. If he proves worthy,
we say to him you preceded creation, as it is written: ‘And the
spirit of God [i.e., man] hovered over the face of the waters’
Gen. 1:2); but, if not, a gnat preceded you, a snail preceded
ou.7 Herein is embodied the entire task of creation and the
)bligatio—n to participate in the renewal of the - cosmos. The
1 all iy man must create

nost_fu 7 into the world
imself. Itis this ideadxat~judaismul¥l‘°d“c°d st .
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Endurance and Sacrifice
A second trait was also revealed that night: gevurah. The
Midrash (Ex. Rabbah 17:3) says of the verse “] passed by you
and saw you wallowing in your blood” (Ez. 16:6): “This is the
blood of the paschal sacrifice and the blood of circumcision.” The
slave hates physical pain. He suffers enough from the baton of
the taskmaster, and is not prepared to endure pain because of a
commandment which will not increase his portion of meat from
the fleshpot. The slave is a coward; he quakes before his owner
and his brutal taskmaster. After all, a slave does not under-
stand the idea of self-sacrifice, of fighting for a principle or an
ideal. Therefore, the sages said that a slave does not make a




