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Progeny and
Peace
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] " 1-5 : !1‘;;];; — Son of Levi. Korah's genealogy stops with Levi, and
J/NUMBERS N 9 Wn n -] |7 n ww D e omits the name of Jacob, because the Patriarch prayed on _
(¢ his deathbed (Genesis 49:6) that his name not be associated —

PARASHAS KORACH z with Korah's assembly (Rashi). It is axiomatic that the con-

spiracy of a Korah must have had its roots in a failure of his

! orah son of Izhar son of Kohath son of Levi separated himself, with Dathan and Abiram, eatsa = TNRGED Hiouah hayswers - Woveradiogte
sons of Eliab, and On son of Peleth, the offspring of Reuben. 2 They stood before Moses e subtle inclinations toward evil. The intent of Jacob’s prayer
£

with two hundred and fifty men from the Children of Israel, leaders of the assembly, those sum- \fwzz ::a: :;a tl:e freeiof an}{ts%cg seditious tfe;r;ldfr;fie@ la‘:d th?
moned for meeting, men of renown. 3 They gathered together against Moses and against Aaron nae - ;as f” ital::ts f(l’:l“: (eG we;: r;jeli’ur)?olnd :ed’lstl;xlg ;:;:s
and said to them, “It is too much for you! For the entire assembly — all of them — are holy’ 'and HormliBEially:espaun st Simamescl Hieipedtlotian
HASHEM is among them; why do you exalt yourselves over the congregation of HASHEM? tioned here contain allusions to previously existing seeds of

i the evil that blossomed with Korah (Sanhedrin 109b).
4 Moses heard and fell on his face.
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£
himself with Datan and Aviram, sons of Eliav, a'nd HineTee Similarly, we find the mitzvah of tzitzis attributed to the merit of
son of Pelet, sons of Reuven. Clearly, the text omits the name both Shem (see Rasi, Bereishis 9:23) and Avraham (Chullin 89a),
of Yaakov in delineating the lineage of Korach. Rashi expla-ins Again, we must differentiate between Shem, who planted the ‘seed’
the reason for this obvious omission: It does not mention hy covering his father’s shame, and Avraham, who developed and
“the son of Yaakov,” because he sought mercy for himself, nurtured its fruition.

that his name not be mentioned iL&Mﬂ.@Lﬂhﬂ‘:ﬂir % Just as a good deed has stages of beginning and stages of
dispute, as it says (Bereishis 49, 6), “With their congregation, development, similarly, wicked acts are to be seen as the result of a
do not associate my honor.” We must endeavor to explain why process. They begin with an almost imperceptible aberration and
Z Yaakov Avinu was so adamant that his name not be mentioned in grow into full-bodied wickedness, r13y%1 wix 178 ww D23 w11, lest

association with Korach and his assembly. there be among you a root which grows gall and wormwood
- (Devarim 29:17).
Y Sidos Mussac K S\ma;mif_( Ramban explains:,
Let some water be taken and bathe your feet etc. )
(Bereishis 18:4). DP9 XY DI DY N3 TSN Y WY D33 U g
R’ Chama the son of R’ Chaninah said and the WV 237 73 O 18 03K WK DY 1) 0 oy oy
Academy of R’ Yishmael also taught: As a reward for 7107 K 7 i W e e v 933 120)

the three [deeds of Avraham], Israel obtained three $, Perk L (oW 1van7) XA m:“’m noK3 N‘:.‘l'.fl?
things. As a reward for the “milk and butter” [which bler aps t ;re W among you an evil ’°°t. that will
Avraham served to his visitors] they received manna, blossom and grow and in th.e coming days' will produce
as a reward for “and he stood upon them” they poisonous buds and grow bitter herbs. This refers back

received the pillar of the cloud, as a reward for “let to"(him that is not here with us today,” for the father is
some water be taken”’ they were granted the well of

Miriam (Bava Metzia 86b). .
_the root and the son is the twig growing from this root.
. [The Torah] mentioned ‘root’ in order to relate that he
“*he Maharsha asks: The Gemara in Tannis (9a) attributes these GI%" zrm%he coming generations into this curse
three gifts to the merits of Moshe, Aharon and Miriam {Ramban ibid.). -

________ - ' - Chazal explain the institution of noMy n%3y, a calf brought in

__, respectively. How, then, does the above Gernara deny them the merit gtonement J;or ::xs)lain wa,l:/f.arer, in a similar manner. It is described as
i ~ of these three gifts and attribute them to Avraham? ~% afonement for both the living and the dead.
* The answer is that the gifts bestowed upon Israel were the result of ’
a process, not of a single event. Just as a seed that grows into a tree
needs soil, water and sun to develop, so too did the ‘seed’ of
Avraham’s deed require fertile ground on which to develop. Moshe,

DIRIY TR 0NRD 5K — 18 WK DX Jeyb aes
DIIYR WY TY KPR 07 190y o0’ 1wyn) 1783 Doy

{r:X> 0™M3a7 MbdY)
Forgive Your people whom You have redeemed — this

Aharonand Miriam were not the initial cause for the manna, cloud refers to the deceased [i.e., those redeemed from Egypt]
and drinking well. Rather they watered and brought to fruition the This teaches us that the dead too need forgiveness:
seed planted by Avraham’s hospitality\ ¥ ) Thus we see that he who sheds blood has sirmeds

This process is alluded to in the verse *3™73 7113 DM 9 3 tracing back [the sin] until those who left Egypt (Sifri .
Dnywna pgrna oy, The well, dug by princes, carved out by the Devarim 21:8).

nobility with the sceptre, their staffs (Bamidbar 21:18).
Targum Yonasan interprets the verse as follows: A 197 X772
Ky "W A 190 RTRYRT KNI 2pY7) pUY? DA KoY NN
1K) iy, The well that was dug up by the fathers of the world,
Avraham, Yitzchak and Yaakov, was dug up [again] by the leaders
4 of the nation, Moshe and Aharon (ibid.) Thus the well itself was dug
" by the deeds of the patriarchs; it was developed and deepened by the .

next generation of leaders, Moshe and Aharon.
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" The explanation is as follows. If someone sheds blood it is proof

positive that the ‘seed’ for that deed was planted by an ancestor of his

-

sprouted and bore fruit in the form of a murderer. It is for this
“implanted seed’ that the forebearer must be atoned even though he
certainly did not take part in the murder itself.

When Yaakov was on his deathbed he castigated his sons Shimon
and Levi and asked that his name not be mentioned as their ancestor
in connection with the sins of Korach and Zimri, the descendants of
Shimon and Levi, respectively. *123 7n %X n%7p2 "wn) Kan Yx 0703,
In their counsel let my soul not enter, in their assembly let my honor
not be defiled (Bereishis 49:6).

Indeed, when the Torah enumerates the forebears of Zimri and
Korach it does not mention Yaakov. f

The difficulty is obvious. It is common knowledge that Shimon
and Levi were the children of Yaakov and hence, their progeny are
descended from Yaakov as'well. What then is gained by the omission
of Yaakov’s name?

The answer is that the Torah is not merely listing the forebears of

in Egypt. It lay dormant for generation after generation until it 5
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these sinners for purposes of identification. Rather, this genealogical
enumeration is to indicate that the root of their misdeeds was already
present in their ancestors. By eliminating Yaakov's name, the Torah.

made it clear that the misdeed was entirely Korach’s; no element of it
X stems from Yaakov.
If we understand the act of sinning as a process; instead of a
sudden event, starting with an imperceptible root, which grows and
expands until fully manifested, then we cin resolve the seemingly

¢lt is therefore incumbent upon us not to limit our WH3T Jiawn,
introspection, to that which we are, but i in us>
One tainted seed can subsequently develop into evil incarnate. On the

[ND A0RRTY TN A0RA 02 Y] LIPD TIPY N IR DIPINM IR M’ nnxbd

ny4 9”9 Jo

NP NYIo

241 99 13 HHP 13 9D 13 NP NP LR Y

MY 9951 XYY 1B8Y SY DMNY YPKAY apy 13 Poth XYY 1Y 13 mumo
419 onmbnn by

B

(-85 NIP") NbONN NN NN AN 1IYI NVINIY 0 9D Nt NN Pand ¥
YV DN YU 13 YU IMIPY IMD TS 12 yUIT N YMn Wty
Don ToTHW I0NY Dy DMNT APy YR IRD YN O"NY ,1aNIY YN Nob 13

other hand, a tiny seed of a.good deed can develop ultimately into
manna, water and Clouds of Glory for the entire nation of Israel.
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'1‘; 12— Son of Levz Rashi observes that the descnptlon of Korach’s lineage does
not include Jacob, for Jacob had asked that his name not be linked to their

rebellion (Genesis 49:6). Jacob too had fought for the rights of the firstborn in
several instances, but always for good and unselfish reasons. When Korach's
sidescendants later repented, Jacob’s name was linked with their efforts, for when
they ascended the duchan to perform their duties as Levites, their genealogy was

recorded as going back all the way to Jacob (I Chronicles 6:22-23).
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. TE%S generic greeting also brings out the universal fraternity
¥ of mankind, for we all have a common Father, and all are cast
in.His image. Therefore, we owe reverence not onlyto G-d, but Pl ? AVNA 2 ‘
towards each other.
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II. THE ANTITHESIS OF SHALOM
Peace and harmony must begin with an individual effort; it is the

perfection and harmony within the individual himself that ulti-

mately leads to global shalom. By wotking on oneself to do G- d's 5
will and fulfill one’s unique role (and not someone elses), one is contribut- |
ing to world peace. The very capacity for the earth to serve as a firm base ' )
for man depends on the unification of the individual grains of sand into
terra firma. One who denies the necessity of unity, who fails to see that
the fulfillment of G-d’s will is a collective enterprise, causes those grains to

>7 break apart and finds himself cast out alive into the netherworld.

“This is what happened to Korach. The epitome of machlokes, the
antithesis of shalom, was the machlokes of Korach, which the mish-
nah in Avos (5:20) classifies as the prototype of machlokes shelo Lshem
Shamayim — strife that is not for the sake of Heaven.

Rashi comments on the opening words of panshas Korach, “Vayikach

Korach — Korach took,” that he took himself off to one side. Korach se 2
Ttated himself from the community. He did not see himselfas a part of the ;g

Elal but rather as a detached, isolated individual. His sense of alienation
caused him to be jealous of Elitzafan ben Uziel when the latter was ap-
pointed family head and led to his lust for the glory of the kebunah gedolah.
His attitude was the very antithesis of shalom. which depends on each Jew
fulfilling his unique role without jealousy or selfish motivations.

fl(eb Zusha was asked if he would accept the opportunity to switch
places with Avraham Avinu. What would HaKadosh Baruch Hu gain? he
replied. There would still be one Avraham Avinu and one Reb Zusha.
,.r:/JEach individual has to aspire to achieve the maximum he can in
his mdlvxdual role and not to duplicate the role entrusted to another.
There can be only one Kohen Gadol. Had Korach taken the attitude of

S~

Reb Zusha, it would have made no difference to him whether that role
was filled by Aharon or himself, as long as the duties of the office were
performed in accordance with G-d’s will. '
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" Chazal call Korach an apikorus (Midrash HaGadol, Bemidbar 16:1;
Yerushalmi, Sanbedyin 10:1) because he denied the validity of the oral
law. That denial was a direct consequence of his stirring up contention.
Torah is based on shalom and harmony among the Jewish people. A
,commitment to the totality of Torah is impossible on an isolated, indi-

‘ﬂidual level because no individual can fulfill all 613 mitzvos. Torah in
its totality requires the united community of Klal Yisrael. Only as one

. individual with one heart can we accept the Torah and fulfill it.

Argument for the sake of Heaven, the collective quest for truth, is
the essence of the Oral Torah. But one whose contentiousness is not for
the sake of Heaven negates the foundation upon which the Oral Torah
stands. Thus Korach was labeled an apikorus.

In this vein, the Mishnah in Avos (2:5) says, “Hillel says: Do not
sepa;avtcyourself from the community and do not trust in yourself un-
til the day you die, and do not judge your neighbor until you come
into his place, and do not say something that cannot be heard that in
the end will be heard, and do not say that when I have free time I will
learn, for perhaps you will never have free time.”

o All of the various facets of this mishnah revolve around the initial
statement, “Do not separate yourself from the community.” The fol-
_lowing statements are repe'titions of vatious arguments given to justify

one’s separating himself from the community.

Y First, one thinks that he does not need the community. He wrong-
ly thinks that only weak people need peer support and a communal
framework. To this Hillel says, “Do not trust in yourself until you die.”

~_As long as a person lives, he needs the support and influence of others.
One’s entire success in this world depends on a harmonious communal
effort and no one can do it alone.

"_8 A second cause for separating oneself from the community is the
feeling that the members of the community are a negative influence,
and therefore one feels that exposure to such an environment would be
a detrimental influence on himself, To this Hillel says, “Do not judge
people from afar” as an excuse to avoid them; rather, first get a closer
look at the community by putting yourself “in their place.” Only after
you have atrached yourself to the community can you judge them ob-

jectively and only then can you correctly determine the truth. If they

are truly a negative influence, then you should separate from them.
~ The third excuse for separating from the tzibbur is because one feels
that the community does not listen to one’s suggestions and advice,
He feels that he so obviously knows better than anyone else, and if
his advice and suggestions are ignored, there is something inherently

wrong with the community. To this Hillel says, “I_)_o not say on some-
thing that cannot be heard that it will eventually be heard” — that is,

on something that is not right, be it advice or suggestions that are not
really the best option, do not say that eventually people will recognize
that you are right. Do not be so obstinate and sure that all your ideas
are really the right opinions. .

Finally, people refrain from being involved with the #zibbur because
they feel that it infringes on their time. They could utilize that time for
personal growth and learning Torah and doing other mitzvos. To this

Hillel responds, “Do not say, ‘When I have the free time generated by

neglecting my responsibility to the community, I will be able to learn,’
for perhaps Hashem will not permit you to benefit from the stolen time

r\/ﬁ-om the #zibbur, and in the end that time will be taken up with other
things that will not enable you to urilize it for learning,

2{ The names of Korach, the prime archetype of one who separated
rom the community, represent these excuses that are really sources of
divisiveness and separation. ”
‘The name Korach is related to kirei'ach, which means “bald.” One
reason people do not contribute to the community is because they feel
“bald,” bereft of any talent, quality, or trait that they can contribute to
the zzibbur. This is a function of kinah, of jealousy, which is based on
low self-esteem and self-worth. Korach exhibited this trait in his jeal-
itzafan ben Uziel.

The name Yitzhar means “oil.” It connotes haughtiness and arro-
gance, which also prevents one from being part of a zzibbur, Ol Tises

above all other liquids; similarly, the person haughtily feels superior to
all others and feels no need to unite with them.

30

Kehas is connected to the: word kibui, something acidic. One who is

negative about everything and everyone will see the #zibbur in a nega-
p ) F

tive light and reject it. He will negate anyone else’s ideas and see only
his own ideas as acceptable and therefore shun the zzibbur when they /

* do not agree with him.

P Levi has the connotation of leviyah, escort. One who does not .Y‘i"l(.‘ll.t
to expend energy to work with the tzibbur would rather let. others do
the work so he can benefit from their efforts and get a“frec ride.

Korach’s punishment for the machlokes he instigat'ed perfe.ctly re-
flected his sin. He who sees his fellow man only as objects of vlgg'l_gggy
orlustorasa means of obtaining honor will swallow others alive to
advance his own goals. Korach was such a person, and so the earth
swallowed him alive, middab keneged middah — measure for measure.

3 —

sne who initiates a greeting is blessed with long life, and if one fails'
to_reciprocate the greeting it is as if he is guilty of theft (See Taamei
HaMinhagim, p. 502), One should greet everyone, even a non-Jew,
and one should even inquire as to the shalom of his property, as Yaakov
Avinu sent Yosef to inquire concerning the shalom of his brothers and

the shalom of the sheep (Bereishis 37:14).

We phrase the greeting by saying “Shalom aleichem” and responding
“Aleichem shalom.” Shalom is in fact one of the Names of G-d (and in
- that context cannot be uttered in the bathroom). Various explanations
are given as to why the greeting and its response are inverted. One
answer is that they pattern themselves after the greetirig Boaz gave,
upon which sheeilas shalom with Hashem’s Name is based. Boaz said,

“Hashem imachem,” putting Hashem’s Name first, similar to “Shalom _
aleichem.” They responded, “Yevarechecha Hashem,” putting Hashem's
Name last, similar to “Aleichem shalom.” !

T~

=

Perhaps we can give another explanation based on a deeper under-
standing of sheilas shalom and its significance. As we explained, shalom
means perfection and harmony, hinting at the fact that perfection de’-
pends on the harmonious efforts of all of creation uniting under G-d’s
Oneness. Hence, as the Maharal explains, initiating this greeting is a
sign of humility and accrues the merit of long life. What one is actually

saying when he greets his neighbor with “shalom aleichem” is; my sha-

& lom, my perfection, is upon you — in other words, I need your input

for me to reach perfection. I cant reach it on my own. My connection
to G-d and the perfection He represents depcp_d_s on you.

Hence, one gives thig greeting even to a non-Jew, who is also part of
the harmonious team effort of the world. Therefore one who recognizes
the value of perfection and how to reach it deserves long life and extra time }
to be able to achieve that perfection. The response therefore is not merely

to say the same thing; by giving the same response, one is merely echoing
the greeting without acknowledging it or adding to it. That would make
it seem like one is negating the fact that the other one depends on him
and instead declaring that the opposite is true. When we say, “Aleichem

o~ shalom,” however, we accept the first one’s declaration of dependence and

supplement it with the fact that we are likewise dependent on the greeter.
The Tanach describes the time of the shoftim, the judges (the time of
Boaz), as a time when “people did what was right in their eyes” (Shoftim
17:6, 21:26) — they determined their actions by what was good and
right for them individually and did not consider how it would affect
a others. This is why they instituted sheeilas shalom with Hashem’s Name,
{ They needed to be reminded with every greeting that people are depen-
dént 61 each other to the degree that G-d’s very Name and their rela-
tionship with Him hinges on a harmonious group effort and coopera-
tion between individuals. Hence one who initiates the shalom aleichem
i§ exhibiting humility in admitting that he is dependent on others for
His perfection, and the one who does not reciprocate is depriving the
ther of his real worth, not admitting that he likewise depends on the
other for his perfection. The Gemara (Berachos 6b) considers this like
stealing from the poor, because he is stealing something that even a
poor person possesses: value and self-worth.
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Korach Was the Name of One of Eisav’s Chieftains

To explain all of these issues, I was inspired by the sacred 92T, IR VYN 5PN DY Wi DSYa 795 AP ’:’;"; ; "'n
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sacred words: - i D010 MN213T 1Y YN t:ab\fg

=

BY RITWMIP 013 00 INTpw M a3 nepre Yy man s anae 12 nap”

UPESTING.I NGy M o, EwE 1P e NS paywe 19 RnvpY, 0y N
#59 Yon whenn vin Ry Sy ax Y Y 1y oy R 1Y ynwnpt
™ Y5 npY e nwn MNP TP I PWIT v SpONT YY e pnn
TIPS F193 DY 0, PRIER Y R ame 13 0w v by wrenny Y e

PRY 0100 1Ay Mo Rea oTpna b FP)
™Y Np1enn 119 2w 102w 137110 P wwa}l 70
AN 3"WN 127 ,7ATRNI DPY ARV IRRIY 1%

oow Pay o RN ORPYT RuBw R°D naww

Dow 7790 Ow T XPW R ,0NTPYR ninwa

MR ATR Ay XM OPRW L R7bonn YMphw
. %'

% The name Korach, the name of one of Eisav's wicked R E ,: "1,',3 B”yﬁg:w(;n;%:
descendants, carried such a negative impact that it negated 023 2K ’n il : '»n;'m TRIAY B 59
the force of kedushah that should have accrued to Korach from ’ M"m‘w‘_‘;;;ﬁm
his three holy predecessors—Yitzhar, Kehas and Levi, For this n"n‘_yTW o
reason, the Gemara states (Yoma 38b): waws wpon Nv—we do @pﬂ%
not use the names of the wicked. And we see what happened u"m«.'mx " WP'?R b ,;’.l mn 7l1w
to Korach. Perhaps, this is why the Torah lists his lineage all IR R\ AT TR R 1722 773IpE |’m
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As a loyal servant in the presence of his master, I would like
to expand on the words of the Chasam Sofer, zy"a. So far we
have learned that the name Korach, because it was the name
of one of Eisav's chieftains, caused Korach to ) degenerate and
provoke a fiery, vehement controversy among Yisrael targeting
Moshe and Aharon. In parshas Toldos, the Chasam Sofer cites

an elucidation in the Midrash Shochar Tov related to the passuk
(Tehillim 120, 6):

b3 5y ponw obw By abe mpw p an

(0 ) - e 8 N - . ) < TR PRY 30V ,'7:?73‘ yown bw Y00 M PJ”}
> “Long has my soul dwelt with those who hate peace” Is WRINN YIIAN 01T 012 1797 93 3 370w
there, indeed, someone who despises “shalom” (peace)? IR M0 NPIpY YTV ORI Ui p
. Indeed, Eisav despises “shalom” Thus, He says (Vayikra 26, B8 PR P N30 R 037 v Y
" #6); “And I will provide shalom in the land” When will that S 72 307 19°2°01 AN |7 DX°I° 212 3Bwn?
come to pass? When (ibid.): “I will remove evil beasts from YDWRI TN IR 20W TR0 R WP DD 1Y
theland.” And there is no beast more evil than Eisav, as itsa;s WIW A5 N L7 2np 2y Wwann yiTm 2apm
(Tehillim 80, 14): “The boar of the forest ravages It” This Is 3 R _AIND_ IR 0ATATInan By npioms
reference to Eisav HaRasha. Then, the Chasam Sofer adds that WY 201NN 7P 29 nowin N7 aypwane
he heard from his esteemed, brilliant colleague, @ﬂm__a_m 3% . . r
Binga Segal, that the gematria of ywy (376) equals 5w (376)— ¥ This explains very nicely why Korach opposed Aharon
Y/ alBeis from the aspect of tumah, Therefore, he is described as HaKohen, who was the‘ paragon of shalom, as it is written
one who despises “shalom.” o

(ibid. 20, 29): ©» mp Ewhw TR NN 1539 11K 913 99 1Y US IRy

. ) ) D . "587¢ nis—the entire assembly witnessed that Aharon had
B(‘ We can now better c;r;;;ehend the"words of the Chasam perished; they wept for Aharon thirty days—the entire
Sofer. The fact that the descendants of Levi named this son house of Yisrael. Rashi comments: Everyone grieved over
Korach led to his corruption and downfall, Seeing as it was Aharon'’s death, both the men and the women, since he was the

the name of one of Eisav’s chieftains, and Eisav m'alevolently
« "despises shalom,” it corrupted his sense of shalom 1

i . . . 2 -

caused him to incite controversy among the peopls of Yisres

'I&:is then is the implication of the e i e —
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“the son of Kehas, the som of Levi”
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The Name Korach Implies Baldness

We will now discuss another aspect of the name Korach.
Expounding on his name, the Gemara (Sanhedrin 109b) explains
its negative implications: ">N1ws nnp nuyw nap'—he was
called Korach, because a bald spot was made in Yisrael on
account of him. We will endeavor to explain what this means.
Let us refer to a teaching from Chazal in the Gemara concerning
the hair on a person'’s head (B.B. 16a):

Rabbah said: Iyov angered (G-d) with the word “s'arah,”
as it is written (Iyov 9, 17): “For he has shattered me with a
s’arah (a whirlwind). He (Ilyov) said before Him, “Master of
the Universe, perhaps a whirlwind passed before You, and
You confused the name Iyov with the word ‘oyev’ (enemy). He
was answered with the word “s’arah,” as it is written (ibid. 38,
15; “Then G-d answered Iyov from out of the ‘s’arah, saying
.+« Gird up your loins like a warrior. I will put questions to
you, and you will enlighten Me.” He (HKB"H) said to him, “I
created many hairs on a person, and for each and every hair
I created its own hole; so that two hairs do not grow from

B . S -

.one hole. For, if two were to grow from one hole, they would

™ darken a person’s eyesight. If I do not confuse one hole with

; another, would I confuse Iyov with ‘oyev'?!” (Translator's note:
Rabbah’s interpretation of the passuk is based on the similarity
between the word "nvye”, meaning whirlwind or storm, and the
word "maypwr, meaning hair.)

% Thus, we learn from this Gemara an important principle.
;The hairs on a person’s head allude magnificently to the shalom
{:‘hat should prevail among men. The lack of shalom stems from

. jealousy, desire and honor, causing an individual to believe that ,.\‘
is fellow man has taken that which belongs to him. Yet, we can
learn avaluable lesson from the hairs on one’s head; an individual
cannot touch or take that which is meant for his fellow man. For,
even though each hair follicle is extremely close to its neighbor,
,nevertheless every hair has its own opening; two hairs do not
emerge or derive sustenance from the same opening.

It is for this reason that the offspring of Eisav named one of
their chieftains “Chief Korach”; because that name indicates
an element of baldness-—nmp". As descendants of vy, who
despises B (as alluded to by their gematrias), they refuse to
learn that valuable lesson regarding shalom from the hairs on a
person’s head. Hence, Korach the son of Yitzhar, who shared the
same name, created a virtual bald spot in the midst of Yisrael by

4 destroying their harmony and shalom and inciting controversy.
, It was as if Yisrael became bald, lacking hair from which to learn
# the lesson of shalom,

Accordingly, Korach, who bore the name of a chieftain of
Eisav, kindled the flame of controversy within Yisrael, destroying
the shalom. In essence, he waged a formidablé battle against 2

Yaakov Avinu, the source of shalom, emanating from the realn{)
of kedushah. Therefore, Yaakov prayed that his name not be _
mentioned in association with Korach and his assembly.

‘-}.t

Now, justas Eisav HaRasha, representing the klipah, “despises
shalom”; similarly, Yaakov Avinu, the representative of kedushah,
“loves shalom.” This accords with the teaching in the Zohar
hakadosh (Vayikra 12a) related to the passuk (Iyov 25, 2): mew" -
"2py K7, va1ma pibw—"He makes shalom in His heights” refers
to_Yaakov. It explains that the midah of Avraham is “chesed”;
the midah of Yitzchak is “gevurah”; whereas the midah of Yaakov, \

é “Tiferes,” incorporates both “chesed” and “gevurah.” Thus, as I

the representative of “shalom,” Yaakov tempers the “chesed” of /
Avraham with the “din” of Yitzchak, and vice-versa.

L\Q\ With this in mind, we can suggest that it was for this reason

that HKB"H formed man's body from the dust of the earth, which

*lésgade up of thousands upon thousands of grains of sand, which
are innumerable. On the one hand, each individual grain of sand
is worthless and serves no purpose. Yet, when all the grains of
saqd join together in peace and harmony, they form the earth*"
that covers the planet. It is the ground we walk on and yields
produce that sustains all of creation,

It is precisely for this reason that HKB"H promises Yaakov
Avinu, who possessed the virtue of “shalom” (ibid. 28, 14):
"TI3AN INSSY IRTEY Y NEIE YINA 90Y5 19t m—your offspring

*shall be as the dust of the earth, and you shall burst forth
westward, eastward, northward and southward. Now, HKB"H
had already promised Avraham Avinu {ibid. 15, 5); mamwn Ravan”
"MyAr R 113 95 TR BMR M00Y Y51n BR BAESIEN at—Gaze, Now,
toward the heavens, and count the stars if you are able to
count them!” And He said to him, “So shall your offspring be!”
However, if they do not coexist and live together harmoniously,
with “shalom”; if every Jew considers himself a separate shining

®star; then they will be overcome and ruled by the guardian angel

of Eisav, who despises shalom.

Therefore, HKB"H promised Yaakov: “Your offspring shall
be as the dust of the earth”"—every individual will comprehend

that alone, he is no more than a worthless, meaningless grain of
sand. In fact, after the Akeidah, HKB"H promises Avraham Avinu
(ibid. 22, 17): Twx Y151 Dmws 133135 73 AR 18 a0 RERFDE REERY
"B*11 now Yy—I shall surely bless you and surely increase your
offspring like the stars of the heavens and like the sand on
* the seashore. This is also the reality we wish to express at the
‘end of Shemoneh Esreh with the words: "msnn Y5y anys swsiv—Ilet
& my being (soul) be like dust to all. We are to view ourselves as
a grain of sand; we only possess value and meaning when we join
together with all the shevatim of Yisrael.

L{g To some small degree, we have managed to shed some
light on the intent and wisdom of Moshe Rabeinu. He opted
to have Korach and his assembly punished with a very unique
punishment: “Let the earth open its mouth and swallow them
and all that is theirs, and they will descend alive to the abyss.”
He intended for them to learn the vital lesson from the dust of the
earth concerning the virtue of “shalom.” This is the implication
o@e passuk: "i*3 7% yaxn nnan—and the earth opened up its
mouth. By swallowing Korach and his assembly, it was as if the J

searth was opening its mouth and rebuking Yisrael. It wanted to/

\ teach them the valuable lesson of living with “shalom"—in péace’
and harmony—like the dust of the earth! =




