
The Rav’s Radical Reading of the World’s Creation 

Part iii: The Charismatic Personality 

 
1. Rabbi Joseph B. Soloveitchik, The Emergence of Ethical Man, p. 149 
The rift in the human personality we have seen unfold over the first three chapters of Genesis, the deviation from the 
united ideal of creation engendered by the primeval couple’s pursuit of hedone, called for a unique type of person who 
would restore the unity of the ethical and the esthetic. The process of the realization of the charismatic personality is 
described in the biographies of the three patriarchs and Moses. Let us begin by analysing the figure of Abraham, the first 
Jew. 
 
2. Genesis 12:1 
The LORD said to Abram, “Go forth from your native land 
and from your father’s house to the land that I will show 
you.” 
 

 א קוספ בי קרפ תישארב רפס .2 

 תיבֵּ֣מִוּ֖ ךָתְּדְלַוֹמּֽמִוּ֥ ךָצְרְאַמֵ ךָ֛לְ־ךְלֶ םרָ֔בְאַ־לאֶ ה֙וָהיְ רמֶאיֹּ֤וַ
 ׃ךָּאֶֽרְאַ ר֥שֶׁאֲ ץרֶ֖אָהָ־לאֶ ךָי֑בִאָ
 

3. Genesis 13:14–15; 17 
And the LORD said to Abram, after Lot had parted from 
him, “Raise your eyes and look out from where you are, to 
the north and south, to the east and west, for I give all the 
land that you see to you and your offspring forever. … Up, 
walk about the land, through its length and its breadth, for 
I give it to you.” 
 

 זי ,וט-די םיקוספ גי קרפ תישארב רפס .3 

 אנָ֤ אשָׂ֣ וֹמּ֔עִמֵֽ טוֹל֣־דרֶפָּֽהִ י֙רֵחֲאַ םרָ֗בְאַ־לאֶ רמַ֣אָ הוָ֞היוַֽ
 הבָּגְנֶ֖וָ הנָפֹ֥צָ ם֑שָׁ התָּ֣אַ־רשֶׁאֲ םוֹק֖מָּהַ־ןמִ האֵ֔רְוּ ךָ֙ינֶ֙יעֵ
 ךָ֣לְ ה֖אֶרֹ ה֥תָּאַ־רשֶׁאֲ ץרֶאָ֛הָ־לכָּ־תאֶ יכִּ֧ ׃המָָּֽיוָ המָדְקֵ֥וָ
 הּ֖כָּרְאָלְ ץרֶאָ֔בָּ ךְלֵּ֣הַתְהִ םוּ֚ק ... ׃םלָֽוֹע־דעַ֖ ךָעֲרְזַלְוּֽ הנָּנֶ֑תְּאֶ
 ׃הנָּנֶֽתְּאֶ֖ ךָלְ י֥כִּ הּ֑בָּחְרָלְוּ
 

4. Rabbi Joseph B. Soloveitchik, The Emergence of Ethical Man, p. 172 
The natural ego is assimilated into an individualistic ego who lived at the dawn of history. The nation is unique and as 
lonely as their father-shepherd Abraham was. The people relive his life, of course in a different environment yet in iden-
tical situations. The uniqueness of such a historical existence consists in projecting a present onto a mystical future, and 
vice-versa in tying it in with a dim past. 
 
5. b. Sanh. 90b 
From where is the resurrection of the dead derived from 
the Torah? As it is stated with regard to teruma of the tithe: 
“And you shall give the teruma of the Lord to Aaron the 
priest” (Numbers 18:28). And does Aaron exist forever? But 
is it not so that Aaron did not enter Eretz Yisrael, the only 
place where the people would give him teruma? Rather, the 
verse teaches that Aaron is destined to live in the future and 
the Jewish people will give him teruma. From here it is de-
rived that the resurrection of the dead is from the Torah. 
 

 ב דומע צ ףד ןירדהנס תכסמ ילבב דומלת .5 

 ,חי רבדמב( רמאנש ?הרותה ןמ םיתמה תייחתל ןיינמ
 יכו ״.ןהכה ןרהאל 'ה תמורת ]תא[ ונממ םתתנו״ )חכ
 ןינתונש לארשי ץראל סנכנ אל אלהו םייק םלועל ןרהא
 ול ןינתונ לארשיו תויחל דיתעש דמלמ אלא ?המורת ול
 .הרותה ןמ םיתמה תייחתל ןאכמ .המורת
 



6. Rabbi Joseph B. Soloveitchik, The Emergence of Ethical Man, pp. 176–177 
Our Rabbis singled out the unique Biblical usage of the name of the founder (Aaron or Abraham) for the identification 
of the group, and concluded from that that the founder is immortal. The argument is comprehensible only when we con-
sider it from the viewpoint of historical perpetuation. The land was promised to Abraham, terumah to Aaron. The reali-
zation of this promise did not occur in their lifetimes but many years later and yet the word of God came true. Why? 
Because the founder continues his existence throughout the history of his group. Whatever is realized in the cause of the 
historical occurrence is to be understood as a personal attainment of the founder. 
 
   

 
 
  
 



 


