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Great dewish Rivalries: R. Kook and R. Sonnenfeld

Selections from Rav Kook

1) “Now, if at a ceriain time there should be found an arousal within the Jewish People whereby
people will speak only of the spirit of the nation and will attempt to negate the spirit of God from all
their assertfons and from their revolved source which is their national spirit and disregard the Torah,
what should the righteous of such a generation do? To rebel against the spirit of the nation, even
verbally, to refect that which is asserts? That is something impossible. The spirit of the Lord and the
spirit of the Jewish People are one. Rather, therefore, the righteous must work hard to reveal the light
and holiness which lies in the national spirit, the light of God, which lies thing the light of Israel”

Orot

2} As long as the nation has had no need to correct it's practical approach to life while in exile the
impurities in understanding of Divinity — in all and faith and everything connected - will do no visible
damage. However when the time arises in which the national renaissance is necessary and the horn
of salvation must be revealed, then those impurities which existed within us impede any outbursts of
holiness. It is impossible for the nation to bond together and achieve in its life it's strength in
implantation of its order with other than clear thinking in deeds that precede from the purity of your
knowledge of God with the utmost clarity. This is the reason that great negative power is aroused in
the time of the foolsteps of the Messiah, this is the reason that atheists exists with great impudence,
even though it is terrible to see such awful things, so much Iruth, good qualities, laws and customs
that were treasured by Jews swept away in a uprooted by flood of negativity. Despite this, eventually
afl will grow in purity and strength in supernatural holiness from the firm pure exulfted kernel which no
negativity can affect. Then when all is broken, the light will shine as the new light upon Zion and with
a wondrous greatness that is above every conception that the poor powers of souls exhausted
malerially and spiritually by the long and debilitating exile could never conceive.

Orot

3) One cannot affogether dismiss the success of the Zionists. Though this is pervaded by many
deficiencies, there must also be here a spirit of the Divine, to build souls for the Holy Land. Through
all does the Holy One, praised be He, accomplish his mission. Who can discern the mysterious
working of God, to fathom why there should be among those who serve this caused people who are
so thoroughly tainted by heresy?

Igeret, letter #473

4) As long as Orthodoxy maintains stubbornly: No, we will only study Gemarah and the Codes, but not
Aggadah, not morals, not Kabbalah, not research, not worldly knowledge, not Chassidut, it
impoverishes itself, and all the strategies it adopts in self defense, without embracing the true life-
giving therapy, the inner light of the Torah, will prove no efficacy. In the face of alf this, i will continue
my battle against all who have risen against me from all sides

Igrot, letter #602

Rabbi Philip Moskowitz ~ rom@brsonline.org O




ABRAHAM ISAAC KOOK

SOULS OF CHAOS

The conventional pattern of living, based on propriety,
on the requisites of good character and conformity to law—
this corresponds to the way of the world of order. Every
rebellion against this, whether inspired by levity or by the
stirring of a higher spirit, reflects the world of chaos. But
there is a vast difference in the particular expressions of the
world of chaos, whether they incline to the right or the left
[positive or negative in motivation]. The great idealists seek an
order so noble, so firm and pure, beyond what may be found
in the world of reality, and thus they destroy what has been
fashioned in conformity to the norms of the world. The best
among them also know how to rebuild the world that has thus
been destrloyed, but those of lesser stature, who have been
touched only slightly by the inclination to idealism —they are
only destroyers, and they are rooted in the realm of chaos, on
its lowest level.

‘The souls inspired by the realm of chaos are greater than
the souls whose affinity is with the established order. They
are very great; they seek too much from existence, what is
beyond their own faculties to assimilate. They seek a very
great light. They cannot bear what is limited, whatever is
confined within a prescribed measure. They descended from

their divine abode in accordance with the nature of existence
to generate new life; they soared on high like a flame and were
thrust down. Their endless striving knows no bounds; they
robe themselves in various forms, aspiring constantly to what
is beyond the measure of the possible. They aspire and they
fall, realizing that they are confined in rules, in limiting condi-
tions that forbid expansmn toward the unhmlted horizons,
and they fall in sorrow, in despair, in anger, and anger leads

256

(8161 'SS21d ISINRd SOA MBN) YOO Dees| weyelgy Ul 13s3og uolz usg Aq paiejsuelL

(6761 'WIRSNISN) JOIO Ul paIuudal (7161) ,WIUCI7Z, WO (SSe| |90JS| — S981 ‘BIAJRT) 003 dBeS| WeyeIqy 1qqey



-ESSAYS

to—wickedness, defiance, destruction and every other evil.
Their unrest does not cease—they are represented by the
impudent in our generation, wicked men who are dedicated to
high principles, those who transgress conventional norms de-
fiantly rather than because of some lust. Their souls are of
very high stature; they are illumined by the light that shines
from the realm of chaos. They chose destruction and they are
engaged in destroying, the world is undermined by them, and
they with it. But the essence of their aspiration is a dimension
of holiness, that which in souls content with measured prog-
ress would yield the vigor of life.

The souls inspired by a destructive zeal reveal themselves
especially at the end of days, before the great cataclysm that
precedes the emergence of a new and more wondrous level of
existence, when the old boundaries expand, just prior to the
birth of a norm above the existing norms. In times of redemp-
tion insolence is on the increase. A fierce storm rages, more
breaches appear, acts of insolence mount continually because
they can find no satisfaction in the beneficence offered by the
limited light. It does not satisfy all their yearnings, nor does it
unravel for them the mystery of existence. They rebel against
everything, including also the dimension of the good that
could lead them to a great peace and help them rise to great
heights. They rebel and they are indignant, they break and
they discard; they seek their nourishment in alien pastures,
embracing alien ideals and desecrating everything hallowed,
but without ﬁndlng peace.

These passionate souls reveal their strength so that no
fence can hold them back; and the weaklings of the established
order, who are guided by balance and pmpriety, are too ter-
rified to tolerate them. Their mood is expressed in Isaiah
(33:14): “Who among us can dwell with the devouring fire?
Who among us can dwell with those who destroy the world?”
But in truth there is no need to be terrified. Only sinners,
those weak in spirit and hypocrites, are frightened and seized
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ABRAHAM ISAAC KOOK

by terror. Truly heroic spirits know that this force is one of
the phenomena needed for the perfection of the world, for
strengthening the power of the nation, of man and of the
world. Initially this force represents the realm of the chaotic,
but in the end it will be taken from the wicked and turned
over to the hands of the righteous who will show the truth
about perfection and construction, in a great resoluteness,
inspired by clear perception and a steady and undimmed
sense of the practical.

These storms will bring fructifying rain, these dark
clouds will pave the way for great light, as the prophet
envisioned it: “And the eyes of the blind shall see out of
obscurity and out of darkness” (Isa. 29:18).
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The Lamentation in Jernsalem
On the death of Dr. Theodor Herzd

The sages szid that Jonathan bea Uzisd sanslaed the Prophels into
Arsmaic wnd the Land of loacd ttembled for an ares of fmr hondeed
pEmsangs by fory bendred parasapgs® ggﬁﬂﬁmgﬂ%
was that contaimed in the Prophets are things which are not explicdt b

vefled, namele this ¥ ﬁm@&mg%&mﬁpsﬂﬂmnﬁﬁﬁg
remshation, oo woold sot know to what the verse refers™ The sages
report that Jonathan ben Vel stood vp on Hs feet and declared: "R B I
who revealed Your mystedes to men. He Who spoke and the world come
Inio Being koows ol well that 1 did this peither for my bowor mor for the
baner of mey father's houss, but only thit conbtioversy nof profifizsie in
Torasl>®

wwgﬁgﬁga&ﬁmgﬁaﬂ gﬂﬂﬂﬂgﬁﬁﬁ
velation of this divise mystery prevent profiferation of conteoversy?

gﬂauﬁgggﬂngﬂgﬁﬂg&ﬁwgnﬂﬁ
who is Wiled* The eotire concept of two Messinhs, Messioh son of
Mo@muﬂgmﬁ»wmg%?sﬁuﬁﬁmﬁgoﬁﬁw;ﬁaﬁmﬁ

two Messishe, when the gosf is {0 heve one man preside over the safire
Jewish naton? As it sevs, “And Devid My servant shall be prince imo
thems forgver.™

* ¥ &

The kev %o pnderstandiop s dichoiomy lies in examinimg the
%%wgg God cxeated = mm 2 body and & soul, and
coirespending 1o them, foces thar sirenprhen aod develop the body, 2
Eﬁmﬁmg&%ﬁﬁ%ﬂﬁﬁngﬁqg‘g
is ychieved when the body is strong and well devels mnm&nmﬁqw
&&%&Enﬁ&ngﬂ&&ngﬁnﬁﬁdﬁ%
the intellect, which is God's will in His world. So

%gmnm%&ﬂnﬁu@ﬂ_nﬁ hmwnmumﬁqﬂﬁwﬁmmnmﬁ

Eﬁmﬁgﬁgngﬁaﬁaﬁg%ﬁ&nmﬁgﬁ
and 2 gn@ﬁgﬂcﬁﬂ& n&gegom i

wwnanoa&o gﬂ%&ﬁgnnﬂﬁﬂﬁﬁm&??g
leads & (Isrze) alope™: “Among the nations # (Jsmel} shall not be
reckoned. ™ X §s the Torah and wnigue sanctity of Israel that distinguish
mwgﬂwnumnoﬁ

to pidle Tsrael, Ephraim and Judsh, which & =mother way of saving Joseph
god Judsb, *The deads of the fathers are 2 sign o the sops,™ Juat a5 in
the bepinming, Joseph was the provider sent by God to sove many Bom
stareation,” who sustained Taooh and big sone waterdally when they came
te Egyrt lookdng for grain fso In fatuge geperations, the doscendants of
Fegeph would develop the misterinl cide of Jewish petions! existencey.
mﬁn@mugﬁanﬁéﬁémﬁﬁwgm@%ﬁm
by the nations.” He was aisc fluent in seventy langneges.™ This Tast point
symbolizes the coptiguity between fsmel and all the satdons of the wold
Despite (ite, Joseph kuew the power of s holiness. T s for this roasnn
that “Esgn secemmbs only to the children of Rache] Geo. Joseph)™ As
k%mﬁaﬁﬁﬁﬁu&ngﬁw%ﬁm&gma&nﬁix

E ummnﬁﬂwﬂnmmumﬁnum&nﬂv .ﬂg&mﬂﬁw
the Poahmist says, “Shilch, & tenf pitched smeng men ¥

w * ®

“ruddy.” uwn&m%gﬂwﬁv%w& “andsome  sves,”
didng that be would axecpic ouly with e permission of e
mw&&g (Supreme Conrt). Written Invge Devids Hngdom should
wﬁdg@mn@mﬁmﬁ%mﬁ%mﬁﬁﬂm%?ﬂ ﬁﬂﬁﬁ
E%Eﬁaﬁaﬁgé ! exseflence, waﬁﬁsﬁ sins
yﬂm@m&ﬁgﬁaﬁﬁ.@ﬁmgﬁg&gmﬁgmﬁ?&&
reality Joseph). and the two tribes subsumed wnder T udal, Were ¥ oot for
this plit, 50 womig have been mmited under the “hee of Jadah™® Tho
Peslndist grve capression o this visdes of wnlty: “He will subdne peanies
updi s, and nalons ander our fot. He will chowe for us omr
mhertance, the exorflence of Xaooh which He loves m&mW.BWd
gathering together these two pawers, both would benefit The matesisl
weowd be rarsfied and semetified Dy s exposmre to the npique sanciity of
Egﬁoﬁﬁaé&uggﬁﬁmﬁuw ephance Ismael
Buentoadhy, the rays woold Bight up the entie world, This will be the cose
in the Sature: “And # shall happen oo that day, that the root of Jesss, who
shall stend as &n ensign of e peoples, to him shall natiops inguire; and
his restng place shall be glodons™® No Jooger shall there be war
between two facfions but rather somplefe peace, That is fhe greatect honee,
But & was not to Jast. Qur sins brought sbout the division of the
kingdom, and these two powers that shoold have been mited, developed
each in its own way, ohlivicos of its compardon. Due to omr meny sins,
bo Eﬁﬁngﬂﬂﬁﬂm@.ﬁ&gmﬁ
The kingdom of Ephwaim (the Nowthern Kingdord) founded by
Hﬂovﬁﬁﬂrcﬁmm%m%uwmaoaﬁganﬁw?ﬁn:uﬁw
in appreciation of g practical talent ® tymed its back on Teraed'y unique
sanctity. “And Me you have thrgwn bebind vour back ™2 This was the




somrce of e gin of idolairy, that developed in time info Trael's ongoing S0 it came about that throughowt fhe Exile there & 2 see-saw alfect of

apiop of the nations’ negetive taiis. AT #s nadiy & was said, .@HMB% these bwo opposing forcee, Af fimes, there I oxlibied a drive towsrd
assimilaed gmong the peoples; Ephraim is 2 cake seadily devoured, matetial, worldly suceess that flows primacily from the foundation of
Jodah, deprived of the omicda! side et colivens, wes o peed of 2 Joseph and Egph ; other times there 5 5 stiming of the spidtusl drive
spiritnal suppiement o replece ihe missing maieriel aspeci. Tnable 1o Tise for o gﬁﬂﬁuﬁm%g&%mﬁ ave and love of
to 1hs cocasion, the spirimal power was ziso ruined “Tudsh roo shall Clod w

sturble with them.™* . mﬁaamﬁwﬁ%&ngmmﬁma attain its lofty destiny mﬁmg_
Even after the sepapation, the wound might have healed, had the two t : &

sides realized that though each hag Hs own propensity, they might benefis u&ﬁ?gmmmﬁggﬁ&gomu&fwﬁm&wlmwﬂaﬁm Hmﬁ

one ancther. Judah could recefve from Epheaim ways to roond the gation nation ; wente of each aspect, Those who woold enbunce spisitoality
in terms matedal and universel; Epbraies could jmbibe from Judah the mﬁgﬁ%aﬁ?ﬁ@a&ﬁ&uﬂﬁ%gm%m&
wezys of hofiness waique to Ternel, be they Torsh character developsent,
or propheric abifity,

The poliicel reslity made po soch aflowanes Wers this martual
gﬁggmﬂgmﬁbgﬁﬁﬁgnﬁ
spizital, for it & the sou! thar vivifies the body. This iz precisely

ﬁuﬁnﬁmnmg mﬁ.wa&anumwonumﬁ need. ﬁmﬂnsgammum

the matedal. geoeral aspects of life w@ﬁn&nﬁww@mgﬁwﬁwmgnm
Joseph®

Jercbozm did ot wish 1o cccm, &ﬁ%ggwﬁﬁgﬁ .ﬁuﬁu uﬁwm o mﬂg ﬂﬂw at soss purposes 25 & «&nw & mﬁ
‘The Holy One grabbed Jeroboam by bis garment and suid 1o him, _
" “Repent, and T and you and the son of Jesse witl stroll togsther in ; - to C \ieseiahe”
the Genden of Eden™ m&a@&gg “That ﬂmﬁﬁﬂuﬁr@ m&mﬁ@g&ﬁg
Jerchogm asked, “Wha will lead™ beve defied the footsicps of Yo Messiahs™® Two foststeps of two
The Holy Ove replied, “The son of Jesse will lead™ Messiaks,
Snit¥ed Jeroboam, “H so, I am not Tterested ™™ Now since the maior achievenient of Messizh son of Joseolh. which is
God offered thet together David xnd Tesoboam could bring the JTewish e zcpemal advencement of mankind, is accomplisled by decapbasis of
People 15 its goal of 2 nation consecrated &5 the Lond, God of Jerzel, while the unique Jewish foun, Messizh son of Joseph cannot endure, so be is
worthy of being 2 Bight to the nations. There would be room within the destined to be killed *

overall strictere for the uoiversalist dimension ({pegresented by , s
JYeroboam's kingdom). But to the guestion—"Who iz at the belm™ the
answer must be, “The son &f Jesse & 2t the helm™ Without the
recognition of the supremacy of the spiritnal side-"For the portion of the
Lord & His people; Jacob i the Iot of His ivheritance™ ¥ —heaven forfend,
Tseael's destiny would be lost. Israel is the smallest among the nations,

ﬁ&g&mgéégmﬁs&uugzoﬁ%goﬁ
They will realize that it wes wrong pot lo subjugafe the unjv
dimension to the spirimal aspect which js Israel's nnwg Bﬁagﬁaﬁ
of David.

“They will Jament him a3 onz lamenis an only son, acd grieve for him

and God forbid, the most likely to disappear. Jessboam's ega stood in the s one ricves for the firstbom son.™ The lamentaion for an ooly child

way. "If 50, T am not imerested.™ This set jnto maotion & Jong chain of is bereft of hope for futore childten. Elderly parents who have lost their

calamities, culminaring in Istacl’s exile until the End of Days. only son, are totally forlom, ¥ the verse were to god on that note, # would

*® spell mnier doom, bmt the bitterness i mitigated by ifotellect. Totellect

pesceives that the nation has produced the soul of the Messishs, The

So & came about that throoghout the Exile thers is & seo-saw offect of nation i not as eldedy parents who bave lost their only child, but rather

these twa g %Emagﬁwggmﬁﬁwgﬁg as young parents who bave lost their firstborn child. Being inexperienced

matedal, worldly swooess flows primenly from the foundation of at raising children, they did not aftend propedy to the child n its state of
Joseph ad Ephrain; other times there §8 8 stiming of the spidtual drive iltness, so the child succummbed.

wﬂ%ﬁ%ﬁﬁﬂﬁwﬁm%%gcﬂgr for awe and love of
God. 1



By the same token, the nation comes fo the realization thar # did not Retrn {reshuwah) must be from our side. Rezmn will be enduring only
know how to make propes use of fhis untversalist dimeosion, did not if all the powers preseatly found (md possible to be fornd) fu the pation

understand how & could coneribuee to Tsrael's nnique destiny. In that way, will be vigorous, and ditected 1o good. Then we will be 2 vessel for the
2 conld have sprvived, The nation labored under the illogion brought op divine will, “z crown of ornament in the hand of the Locd, a0d 2 royal
by the divisiveness of ¢xile that these two forces are trudy ot odds, The diadem in the palm of your God.®#

result is that whoever holds up the umiversal side of the pation hecomes
unforfypately an ememy of Tomh and mhivel  (commandhments).
Contrariwise, whoever focuses on the umiquely Jewish, becomes an
adversary of material wellbzing. ¥n the first scenario, the fence of Torsh
is broken down; in the second, the result i3 weakness and morosity.
After this larest experience of Messiah son of Joseph's EE.EBEB.
Eﬁgggnﬂggﬁaﬁa%g B3 said, "Let him come, and may I merit to sit in the shadow of the dung of

Iimself o witness Enéﬁgﬁm»&ggnu. § Eﬁﬁmﬁﬁp
“Let im (Messish} come, and may I not see him,” # was Rav Yosef who

EB&E@RE&&QE&%Q@EEEE sﬂum.mhﬁnw his donkey!™

imiversal perfection serve as 2 a basis for perfecting the wnigquely Israslite, The other sages were dmmted by the intensity of the spiritmal
Let both partics—those disposed to the material and universal, and those ggsﬂ&auﬂmﬂﬂﬁﬁgﬂmﬁgﬂﬁggmﬁm
disposed 1o the spiritual and particrlaristic—come i3 the same conclusion. the materisl side that had been neglectsd in the comse of the exile. Exile
Then the lamentstion will be on both sides; both will recogmize their came primavily to preserve ﬁnﬂgﬁomﬁag.@oaﬂ up the

mistake, These two foroes were cated o he united; once rent asunderx, transpression, and to make an end of sins,*¥
thay were mutoally injurions. “The shadow of the dung of his dogkey.™ The word hamorer (his donksy)
Sngafﬁgaﬁﬁﬁéﬁgﬁvnﬁg

The Zionist vision manifest 3u our peneration might best be symbaolized 4 i the ia affairs of the nation clonds spiritual a5 Even
as ihe “footstep of Messiah son of Joseph™ {‘ikve de-Mashish ben Yosef). so, ¥ this movement would ot be 5o audac ;ﬁwo,f..ﬁnm%wu
Hggﬁgﬁaﬁgﬁﬁwgmggu EE " ing Jsrael, & would be easy o sccept, Were & por for ifs
bt e st b T Serlts s Tdeie <k i ot extremism, the movement would pot fod oppressive the spiit of the
b the foundaion o e’ gty Toe edesip Torah, and & would ot aftack the foundstion of Tocah, which i
movement st be greatly inffnanced by the: pifted few of the genemtion, s “blinding the eye of the world. ™ But the “d: the
the rightecns and the sages of Teracl On the other hand the ideal of tend that are loat o all Hnm»m.w = chadk ﬁwnm&Em
Israel's é%ﬁ&ﬁﬁmuﬁﬁog& acoouterment— the pure intellecona] lights deriving from Tofah.
which is & proper thing when joined to the spiritval goal-to date bas not Monethel Rav Yosef was confident that Iy all o
ﬁgﬂaﬁ?g%mgﬁmﬁagﬁwggﬁag pegative manifestations would surresder fo the Jight of Torah and the

Jeader of fhe movEment YR o kmowledge of God. Rav Yosef will sit in the shadow of the dung of

wgooﬁuﬁoﬁaagﬂasgaa qﬂomu seph” and

5 Messiah's donkey. In the very midst of the darkness, of the shadow,
MMJ,M of Judeh. ﬁﬁsﬂ%%ﬁﬁnﬁﬂ agwam “rendeing Hice night in the midst of the noonday,® Rav Yosef will light
= eod goal of Toracl, » preparasion: the candle of the commandment and the light of Torsh, and 2 little light
preparation will not submit 1o the spirineal aspect, if it will not aspire fo dispels much darkness. The evil will be transformed into good. the curse
it, then 3t is of no more value than the kingdom of Ephraim, “s cake into blessing.
readily devoured"® because “they ahandoned the source of living This is the import of the coyptic passage in the Zokur:
gﬁggggggﬂ o Assyria did they go™% . The bead of the acedemy 1n the palace of Messial satd, “Whoever

This is the benefit {0 be gained by remorse over one whom we might does not wapsform darkness to lighi and bitterness fo swestness,
consider the “footstep of Messiah son of Joseph” { thva de-Mashiah ben may Dot exter here™® .
Yosef}, in view of his influence in revitalizing the natan materially and . ] . o
geneeally, This powser should not be abandoned despite the wantoaness and The prereguisite for the peaeration of Messiah is the abilicy to utilize

hatred of Torah that results o the expulsion of God-foaring Jews from the gl foroes, even the most coarse, for the sake of good and the singular
movement. We must develop the courage 1o seck thaf unsﬂnﬁum o e

oF tself good be Tartified, Mnmmmgﬁm mi:&wwmsn? let u samctity with which Isrel were crowned.

strive by Incresse the light of knowladge and fear mmﬁgﬁﬁﬂwﬁﬁ (Ma’amerei RAYeH 1 [lerusalem 5740719801 pp. 94-99)
(i.c. the fight) i= capable of conguering 2 gﬂmmﬁ?mﬁﬂm&omgm

built up through it. Then there will be fulfilled in vs the propbecy, T will

grant umgo Zion salvation, mto Israel My glory. ™




TRADITION

The prophet of consolation prophesied (Isaiah 60:4-5); “Lift
up your eyes and look about; they have all gathered and come to
you. Your sons shall be brought from afar, your daughters like babes
on shoulders. As you behold, you will glow. Your heart will fear and
rejoice—for the wealth of the sea shall pass on to you; the riches of
the nations shall come to you.”

Today’s great event, the opening of the Hebrew University in
Jerusalem on Mount Scopus, in such glorious ceremony and splen-
dorous festivity, amidst a gathering of tens of thousands of our sons
and daughters from all parts of the land of Israel and from all the
lands in the Diaspora, is—on a reduced scale—the living fulfiliment
of the holy vision of this prophecy. True, not all have gathcrcd
together, and the beginning of the mgathermg of the exiles is on a
small scale, yet this very ingathering is a sure sign that the set time
has come, and that the gates of redemption are opening before us.
Our hopes are strengthened that the great day is near when all the
exiles will gather together and join us, the redeemed ones joyously
going up to Zion.

We note in this first step today the fulfillment of the prophet’s
words: “As you behold.” With our own eyes we behold the wonders
of the Redeemer of Israel, who has performed this great deed on
our behalf. He has raised up the glory of His people among the
nations of the world. He has given us a portion in Judah, and girded
us with strength and spirit so that we can begin to rebuild the life of
our nation, as before, in the Holy Land, We also note the fulfillment
of the prophet’s words: “You will glow.” The glowing joy on the
faces of the thousands gathered here is an expression of gratitude
and esteem to such distinguished guests as Lord Balfour,® the re-
presentative of the great nation that issued the Declaration; His
Excellency the High Commissioner, Sir Herbert Samuel;” His
Excellency Lord Allenby;® and the distinguished rabbis and sages
whose presence graces this festive gathering. Their presence causes
the souls of all those gathered here, as well as the souls of tens of
thousands of our brethren from afar who will hear about the great
glory of our nation on this day, to glow.

But why “fear”? Why did the prophet preface the phrase “Your
heart will rejoice” with the notion of fear? When, however, we look
back in retrospect at past generations, and at the spiritual and intel-
lectual movements that have influenced us, we readily understand
that the notion of fear, in conjunction with rejoicing, is appropriate.

Two tendencies characterize Jewish spirituality, One tendency
is internal and entirely sacred; it serves to deepen the spirit and to
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strengthen the light of Torah within, Such has been the purpose of
all Torah institutions from earliest times, especially the fortresses of
Israel’s soul—the yeshivot. This includes all the yeshivot that ever
existed, presently exist, and will exist in order to glorify Torah in
its fullest sense. This spiritual tendency is fully confident and
assured. “Those who love Your Torah enjoy well-being; they
encounter no adversity” (Psalm 119:165). Despite such confidence,
Rabbi Nehunyah ben Haganah, upon entering the house of study,
used to pray that nothing go awry with his presentation and that it
not lead to error.’?

The second tendency characterizing Jewish spirituality served
not only to deepen the sacredness of Torah within, but also as a

means for the progagation and absorption of ideas. It served to prop-
agate Jewish ideas and values from the private domain of Judaism
into the public arena of the universe at large. For this purpose we
have been established as a light unto the nations. It also served to
absorb the general knowledge derived by the collective effort of all of
humanity, by adapting the good and useful aspects of general knowl-
edge to our storehouse of a purified way of living. Ultmately, this
absorption too serves as a means of a moderated propagation to the
world at large. Toward the attainment of this end, the Hebrew
University can serve as a great and worthy instrument.

Here, dear friends, there is room for fear. From earliest times,
we have experienced the transfer of the most sublime and holy con-
cepts from the Jewish domain to the general arena. An example of
propagation was the translation of the Torah into Greek. Two very
different Jewish responses to this event emerged. In the land of
Isracl, Jews were frightened-—their world darkened.!® In contrast,
Greek Jewry rejoiced.! There were also instances of absorption.
Various cultural influences, such as Greek culture and other foreign
cultures that Jews confronted throughout their history, penetrated
into our inner being. Here too, many Jewish circles responded to
absorption with fear, while other Jews rejoiced.

When we look back on the previous generations, and reckon
with hindsight, we realize that neither the fear nor the rejoicing was
in vain, We gained in some areas and lost in others in our confronta-
tion with foreign cultures. This much is clear: Regarding those cir-
cles that welcomed absorption and propagartion joyously, with
unmitigated optimism and with no trepidation, very few of their
descendants remain with us today, participating in our difficult and
holy task of rebuiling our land and resuscitating our people. For the
vast majority of them have assimilated among the nations; they
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found themselves caught up in the waves of the *wealth of the sea”
and the “riches of the nations” that have come to us.

Only from those who resided securely in our innermost for-
tresses, in the tents of Torah, enmeshed in the sanctity of the law,
did emerge the truly creative Jews—that great portion of our nation
who are loyal to its flag—who work tirelessly to build our great edi-
fice. Among these were many who propagated and absorbed. They
exported and imported ideas and values on the spiritual highway
that mediates between Israel and the nations. Their attitude, howev-
er, toward this undertaking was never one of rejoicing only. Fear
accompanied their joy as they confronted the vision of the “wealth
of the sea” belonging to the “riches of the nations.”

Quite rightly did the prophet say: “As you behold, you will
glow, Your heart will fear and rejoice—for the wealth of the sea shall
pass on to you; the riches of the nations shall come to you,”

But how does one overcome the fear?! How do we assure the
safety of the nation against the mighty stream engulfing it?

As a representative of the Jewish community, standing on this
honored platform, I submit to you the reflections of many distin-
guished segments of the community of traditional Judaism. [t must
be understood that the Hebrew University by itself cannot fulfill all
the educational requirements necessary for the success of our
national life. We must realize that, first and foremost, it is the great
Torah yeshivot, those that now exist and those to be constructed
that are worthy of the name—including the Central Yeshivah which
we are establishing in Jerusalem, which shall be a light onto Israel in
all areas of Torah, whether halakhah, aggadah, Jewish action, or
Jewish thought—that uphold the spirit of the nation and provide for
its security. Moreover, the Hebrew University must maintain stand-
ards so that the name of Heaven, Israel, and the land of Israel are
sanctified, and never desecrated, by it. This applies to administra-
tion, academic staff, and students alike. In particular, it is essential
that academicians teaching Jewish studies, ranging from biblical
study-—the light of our life—to talmudic study, to Jewish history and
thought, aside from their academic excellence, be personally loyal
emotionally and intellectually to traditional Judaism. Only then will
the fear we experience, together with the magnificent vision we
behold this day, lead us to glow and rejoice in blessing,.

These are our aspirations regarding the institution crowned
today with the glory of Israel by the “wealth of the sea” and the
“riches of the nations” thar have come to us. May the prayer of
Rabbi Nehunyah ben Haqanah be fulfilled in us: May my presenta-
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tion not lead to etror.

“Then my people shall dwell in peaceful homes, in secure

dwellings, in untroubled places of rest” (Isaiah 32:18). May we wit-
ness the joy or our pation, the rebuilding of our Temple and our
glory, to which the nations shall stream in order to receive Torah
from Zion and the word of the Lord from Jerusalem, Amen,

1.

NOTES

For details regarding the inauguration ceremony of the Hebrew University,
see The Hebrew University Jerusalem: Inaunguration April 1, 1925,
Jerusalem, 1925, For photographs of Rav Kook at the inauguration cere-
mony, see i4id., English section, p. 34, and <f. Eli Schiller, ed., First
Photographs of Jerusaiem: The Old Cisy, (Hebrew), Jerusalem, 1980, p, 225,

. According to Rabbi Isaac Humer, late Rosh Yeshiva of Mesivta R. Chaim

Berlin, Chaim Weizmann was able to prevail on Rav Kook to attend the
inagural ceremony of the Hebrew University by promising him that the
critical study of the Hebrew Bible (2 la Wellhausen) would not be included
in its curriculum, The promise, much to Rav Kook’s chagrin, was not hon-
ored. See Hayyim Lifshivz, Shivkhei ha-Ra’gyan, Jerusalem, 1979, p. 198.
Despite his misgivings about the Hebrew University, Rav Kook advised
Professor Abraham Adolf Fraenkel (d. 1965), a distinguished German
mathematician and Orthodox Jew, to accept an appointment ro the
Hebrew University, Rav Kook explained thatr “whatever the drawbacks of
the Hebrew University, we cannot ignore the obligation to do battle in
order to assure a proper presence that will look after the interests of tradi-
tional Judaism and increase its influence. Such a goal can be realized only
by the appointment of professors who are loyal to traditiona Judaism.” See
Rabbi Moshe Y. Zuriel, ed., Otzerot ha-Ra’ayah, Tel Aviv, 1993, vol. 4, p.
190. On Fraenkel, see Yitzhak Raphael, ed., Encyclopacdia of Religious
Zionism (Hebrew), Jerusalem, 1971, vol. 4, columns 440-441.

. After delivering the invocation, Rav Kook recited a poem which summa-

rized the essence of his remarks, The poem is not translated here. For the
original Hebrew text of Rav Kook’s invocation and poem, see the volume
cited above, note 1, Hebrew section, pp. 15-18; Rabbi Zvi Yehudah Kook,
ed., Divred ha-Ray, Jerasalerm, 1925; Rabbi Abraham fsazc Ha-Kohen
Kook, Hazen ha-Genlah, Jerusalem, 1941, p. 266; Ma’amares ba-Ra’ayah,
Jerusalem, 1984, pp. 306-308; Rabbi Moshe Y. Zuriel, ed., Ozzerot ha-
Ra'ayah, Tel Aviv, 1988, vol. 2, pp. 1116-1118; and Rabbi Moshe M.,
Alharas, Likevodah shel Torah, Jerusalem, 1988, pp. 90-95. Not all of the
printed editions present the full text of Rav Kook’s remarks.

. Despite the clarity of expression of Rav Kook's presentation at the Hebrew

University, his denigrators insisted on misconstruing his words and claimed
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Blessnd i Flashamy, God of Tevael, Who bas chosen us from
amang all the natlons sod glven ue the Toreh of teuth which will
nover dapart From us, 1 our vary Bvey ad o consolation from
all our tibulntions, Forah has been sweatsr to my polate Dhan
honey [ Without £, man's stey on tiis canth {6 vaity, for none of
his actemplishments can be taken with Jioy to e grave ... Mo
soul 15 destined to Seavs his body behind and et the Weodd 1o
Coma abouk which var Sages teach, "Tn the Waorld v Come thars is
neither satiing not dednking, only the righteous sitting cnvwred gnd
reveling In the Divioe Bghe 7 (Paloved, Berechow 1903 Bul, due to
sur slne, the masser of people do not take thiv to heart. Tnotend,
they trade thelr eternal Auture For ephemeral plessures ... ‘Thongh
they pecforn mibtevos and good deeds, thoy ke the ot
impartant things secondary ..,

¥ express my boundless gratitude to God, Who has given me
the opportunity to make my place wmonyg Hose whiy dwell in the
bk snidrond .. and hos buon so Tuungful do woe so this vary day,

I was orphaned fram the ceown of Torab scholars, my Father,
of blessad memory, when T was vt yet sbe yaors old and 1 waey
subfected to many hardships before the age of thirteen., 1t was then
that 1 returned to my birthplace, Viebaw, to etudy undar Rabbi
IMannketmer and wrdesstood flrsthand the dictam of our Sages,
“ Al baglnnings ave difficult’” Despite the difficultlag, 1 empdod
there, with Ged'w halyy, For three snd o half years. ARrwards, by
the grace of Gud, T camne here 1 Prossburg, o oty overflowing wits
Gl's Torah, home to one of the world's greatest yweshivos, whinse
students pevel only in Torab asdy and fear of CGd, Fow unalile I
wad 1o grasp alk this holiness ab sseet Flow happy 1 s now b see
my thirat for Torah guenched.

T oy mart keesow how 1 van damonstraze my huvbla appreciation
to Ged. Try aditlon to everyihing else, He allowed v b Find fueor
in the eyes of kind people whe have sustained e and ghven mea a
decent Todging Ffllet with holy books, How bountiful have "ou
Eraen, to o, O Lo But T have vewed not to Lose slgibe of oy goal, |
will stebve with all ty might to sseke Torah alone ey guiding Hght
and not gecular disciplings. May God nover nemove His kindness
anl goodness From mue May He grant me favor in e evos of men
and mwy | nevar be idled From my holy ewdvavors untl the
Redeemer comes to Zlon. Amnen,

Chalm Sennenfeld

TEIE FROBLEMS of aducation slways remalned amoog B Chain's chief
woncernd, evan after he bocame Rev of Terosalem and stood at Yhe helm
A Clief ©f all s struggles. In Nisaan 5683 {1613}, R* Chaim
Corncetn and his bels din lesued the lollowing warning

e regarding the presecvation of Jewish eduration:

oo This warnlng is Frowm the honored members of the bel din,
ahilte, and From thie honored, membezs of the commitie wha have
enken uyon themialves the great mitzoal of dolog sverything in
thelt power to stand Lo the breach agalnst thote who havy violawed
the bar, This bun was bmposed by our sarlier authoritdos in
rosponge to what they correctly Foresaw woukl by the terrfble
congeguenses of tampering with the educational pysbom, Everyone
who {8 tonched by the Fear of G-d should pay bwed 1o the
aforementionsd warning ... and o everything possibile to save the
remnant of lyrael From destruetion. Who knows IF all the suéfaring
that now affllets the Holy People, may G-d have merey on ng, s nat
I punishanent for aur lack of coneern For the praper mlucation of
our children. {In previous times,] the tasrlts of gur childron have
shielded us from the worst cutastrophes, a8 gvidencad by tivw
taaching of the Sages that when Haroan tssued his tervble decrees,
Mordechal gathered the young ¢hildrn who studied Torah and
thels volces were bheard In Heaven {Esther Rabbah),

Thiz transgresslon, aven though indifference and nuglect,
akin to the defllemant of the Tample and fts holy objects wrought
by offering ane's chifdren to an allen god, as 1 18 willten. dn the
Torah regarding the idolatey of Malech: Ao IF the prople will
ignore .." (Laviticus 20:3,4). Strengthen your resolve b rgiarn the
hearts wf childran xo gheir Fathar in Fleaven, and in tbls merlt may
we be privileged to see the elevation of the hanor of Torah and the
galvatton of Istael, bath Individually and collactiwely.

In mecordance with the heartfelt prayer of one whe awalts an
imaninant redemption,

Yosef Chatrn Sennenfeld

Rabbi Philip Moskowitz ~ rpm@brsoniine.org @
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Rt MENACHEM FRIEDMAN fo his article, "The Chief
Rabbinate w i [nselble Dilemma’? gave a concise analysis of the
basle diffarences separating Rav Kook snd R7 Chatox:

The Essentlal o The rabbonim found themselves faced with &

Ditference sorious dilenyma. Tha 'tied wave' of Immigration that
RICIAE bopan ok that Hme consisted lorgely of young soclalists

whose sttitucte bowards religion and its values was negative. Thele
ifentyln, Ike that of thetr pradecessors in the "seconed wava, Was
blatansly socular snd exoused great opposition aneng the rabrborrim
wndh In tha Falihful comnnenity, The rabbortim were Faxed writh the
nightmarish prospect that the lifestyle af the plonssrs would, In the
covtst of tme, bosome the ifestyle which characterizad the Jewish
national home, The growing power and lnfluence of the lefeist
portten Inereaged their Fuses thet Juwish sochaty In Eretz Yisroel
would be dominated in the and by & Socialist-Marxist idenlogy
which was militantly antbreliglous.

The well-establshed attitude of the Zionlet hiesarchy in Eretu
, Yiarnel wowardy old yishun insttutions .. ruepuired the rabbanim -
as religious luaders « to purlously question whether they could
work together with them at all in building the Jewish national
b, Some of the rabbonin, Jod by R Yltechak Yerucham Eiskin
and [ Yosef Chaim Sonnenfeld, decided that they had s sight to
confer lagitimacy on a saculer development of Erety Yisvael They
called, therefore, for o sepavation and the estoblishment of

Jlimilap:miem redighous cosvmmnites.,

A apposing position wes adopted by Rav Kook, wh
fﬂey?hamd:m ideology that stimngpted to invest the sueular l,!;‘u;r;*lz
jlz}: Eretz hﬂme!’ with rcgliglmm legitimacy. Rav Kook maintalned
ctli“; the ﬂﬂf:nxlalr:sis i Eretz Winrwel oconpled & religious position
bl. h.i!;‘l‘ﬁl‘li from those sbread. Fheough thelr labors snd sacrifices on
b :ﬁ ni:éﬂﬁf ﬁ;f ‘w{ahgsildimg of Evetn Yisrael, they achieved a religious
T & which in sy weays surpassed that of many observant
_ This vutlook wan o complete reversal of th thon
‘ﬁ.ﬁxfglhcdom. wiewy, swhich held ahat the establishment 4::{ f:n Eiiiﬂi‘m
:fw ww in }::\mml%:‘ ¥israel - with practices and atitudes in :mmy-mwém
ameteically opposed ko sconpied ellglous morms and values - was
wkin o estwblishing wn ol i the Temple or ;;1=lau£tai@; of an
Asherab® in Eretz Yisvael, Rav Kook's view, however -m:mmi;ieraéﬂ
this swttement to bo still within the framework of the reitavah df
butiding Evetz Yisraal. In his view, those angaged in this Betvity
andk vortainky those vl xisked, thair Jives For it -~ were tié;n'iﬁéé fo
FREVIIRY mmﬂp&mlw to the true path despite their present irveligions
lifestyles. This posilon of Rav Kook gave his Followers the
f'ﬁi%{;msfd{md Ju; I’.;:.Ixiu Jusrilication to participate in what ;mm ;::a'lied
1 ing o s nathone! | " wypn though ¢ :

I ”huiﬁl i mm;:gmm wven though the secular nature
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mevement and s Ideals, Tn @ leter to his brother, Shmuel, in
Czechoslovakia, dated Elul, 1903, R™ Chaim wrote:

T have recelved your letter and wish you, First of all, a mazel
tov on the bivth of your granddaughter ... May her parents be
privileged w ralse her to a Torah Yife, marriage and good deeds, In
these times, this {5 the most Important blessing,

[ appears that all [of you] are excited by Zlonism, but | am
afratd vou miss the fundamental point. Zionism without the
observance of the Torah's mitsvos has no value. IF T would be able
to argue the pelnt with you In person, you would certainly come to
apree with me

Indesd, 1 we would be enthusiastic shout observing the
mitzoos of the holy Torely, if we would faithfully observe Shabbos
and Yomim Tovim, abide by the Torah's marriage laws, and
carafully refrain from sating unkosher food — and then yeam to
fulfill the mitznah of settling in our Holy Land in order to more
properly fulfill the mitzoos ~ then the band forged [between the
peorple and the lavd] would be touly powerful, It would then be

Founded wpon religion md i would strike rooks deep enough that it
wosdd ok be easdly swwyed o wprooted,

Mowever, a Zionism bused on nationallsm, while disdaining
religion md writzoos, deprives ealf of its very source of existence,
We wlready Hved once fn this lind as a separate nation with
ntivaadigtic ronts, yer o departuee from Torah then caused its
destrwcton and owr anile from our tand.

In teuth, in the thirky-one years since 1 have arfved here,
greater dhomges have tabien place than in the previous thousand
years cobined! Beyond doubs, more than one thousand Fewlsh
buildings have been bullt. The sxpansion of the Holy City, the
recent commtiaction of mugnificent buildings beyond our wildest
hopes, the  continuing  constoction of railroads, the new
syitlemenis, s desolate for generations now verdant and alive ~
ig It possible net to see the hand of Divine Providence in all this?
W raust work at settling the land with an attitude of trust jn G
Wha gave ws His holy Torah, Certainly if we are faithful to it, we
will mourdt to dwell heee securely and will slways Find Favor and
ey “For Me will comamand Mis angels, et ..." (Pealms 91:11),
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