
What May a Non-Jew Do For Me on Shabbos?

Reason for the Prohibition:
1. Rambam, Mishneh Torah, Hilchos Shabbos 6:1

צָרִיךְשֶׁאֵינוֹפִּיעַלוְאַףהַשַּׁבָּת.מִקּדֶֹםלוֹשֶׁאָמַרפִּיעַלוְאַףהַשַּׁבָּת.עַלמְצֻוֶּהשֶׁאֵינוֹפִּיעַלאַףבְּשַׁבָּתמְלָאכָהלָנוּלַעֲשׂוֹתלְנכְָרִילוֹמַראָסוּר
שַׁבָּת קַלָּה בְּעֵינֵיהֶן, וְיבָוֹאוּ לַעֲשׂוֹת בְּעַצְמָן.כְּדֵי שֶׁלֹּא תִּהְיהֶלְאוֹתָהּ מְלָאכָה אֶלָּא לְאַחַר הַשַּׁבָּת. וְדָבָר זהֶ אָסוּר מִדִּבְרֵי סוֹפְרִים

It is forbidden for us to tell a gentile to perform work on the Sabbath on our behalf, although they are not
commanded [to observe] the Sabbath. [This applies] even when the instructions were conveyed to them before
the Sabbath and we do not require [the products of] their work until after the Sabbath.
This is forbidden as a Rabbinic prohibition to prevent the people from regarding the Sabbath lightly, lest
they perform [forbidden] labor themselves.

2. Isaiah 58:13
.וְדַבֵּר דָּבָראִם תָּשִׁיב מִשַּׁבָּת רַגְלֶךָ עֲשׂוֹת חֲפָצֶיךָ בְּיוֹם קָדְשִׁי וְקָרָאתָ לַשַּׁבָּת ענֹגֶ לִקְדוֹשׁ ה׳ מְכֻבָּד וְכִבַּדְתּוֹ מֵעֲשׂוֹת דְּרָכֶיךָ מִמְּצוֹא חֶפְצְךָ

If you restrain your foot because of the Sabbath, from performing your affairs on My holy day, and you call the
Sabbath a delight, the holy of Hashem honored, and you honor it by not engaging in your accustomed ways, by
not pursuing your affairs and speaking words [related to work].

3. Rashi, Avodah Zarah 15a
ר דָּבָרֽ אסור. כיון דזבנה קנייה - ...ומה שאסור לישראל לומר לעובד כוכבים "עשה לי כך," זהו משום מִמְּצ֥וֹא חֶפְצְךָ֖ וְדַבֵּ֥

The reason it is prohibited to tell a non-Jew: “do this for me,” is because “speaking words” about work on
Shabbos is prohibited (Isaiah 58:13).

4. Tur, Orach Chaim 307
ר פלוניסחורהאולמחראעשהפלונידברלומראסורהלכךחול,שלכדיבורךשבתשלדיבורךיהאשלאא(חכמיםדרשודָּבָרֽ""וְדַבֵּ֥

אקנה למחר. ואיתא בירושלמי דאפי' בשיחת דברים בטלים.
“And speaking idle words”- the Sages interpreted it to mean that 1) Your speech on Shabbos should not be like
your speech during the week. Therefore, one should not discuss his weekday affairs on Shabbos (e.g., “I will do
such-and-such tomorrow,” “I will buy such-and-such tomorrow”). The Talmud Yerushalmi says this also
includes idle conversation.

5. Talmud, Avodah Zarah 22a
ישראל ועובד כוכבים שקיבלו שדה בשותפות, לא יאמר ישראל לעובד כוכבים: טול חלקך בשבת, ואני בחול.

[In the case of] a Jew and a gentile who received [tenancy of] a field in partnership [with the understanding that
they were to work the field and receive part of its produce in exchange], the Jew may not say to the gentile:
Take your portion [of the profit for your work] on Shabbos, and I [will take my portion for my work] on [one of
the days of the rest of] the week.

6. Rashi, Avodah Zarah 22a
על חצי היום המוטל עליו.שלוחולפי שנעשה

Since [the Jew] is making [the non-Jew] his agent for the half day that falls on [the non-Jew].

Scope of the Prohibition
● One may not ask a non-Jew on Shabbos to do melachah for him on Shabbos.
● One may not ask a non-Jew on Shabbos to do melachah for him even after Shabbos.
● One may not ask a non-Jew even during the week to do melachah for him on Shabbos.
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Biblical or Rabbinic Prohibition?
7. Shemos 12:16

יעֵָשֶׂה לָכֶם.אַךְ אֲשֶׁר יאֵָכֵל לְכָל נפֶֶשׁ הוּא לְבַדּוֹבָהֶםלֹא יעֵָשֶׂהכָּל מְלָאכָהוּבַיּוֹם הָרִאשׁוֹן מִקְרָא קדֶֹשׁ וּבַיּוֹם הַשְּׁבִיעִי מִקְרָא קדֶֹשׁ יהְִיהֶ לָכֶם
And on the first day there shall be a holy convocation, and on the seventh day you shall have a holy
convocation; no work may be performed on them, but what is eaten by any soul that alone may be performed
for you.

8. Ramban, Commentary to Shemos 12:16
אסמכתאהיאובודאימלאכת…גוייעשהולאחברך,יעשהולאאתה,תעשהלאבהם,יעשהלאמלאכהכל)כאן(במכילתאמצאתיאבל

בעלמא שבאו לאסור מדבריהם אמירה במלאכת שלנו, וסמכו אותה למקרא הזה, אבל במלאכת הגוי בשלו מותר.
However, I have found in Mechilta: “No work may be done on them” - [teaches] you shall not do, nor shall
your fellow [Jew] do, nor shall a non-Jew do your work… But certainly [our verse is brought] merely as a
textual support (asmachta), in that [the Sages] came [on their own] to prohibit by their own authority,
instructing [a non-Jew] to do our work, and they established a support for [this prohibition] with this verse.
However, regarding the work of a non-Jew in his own [enterprise], it is permitted [to instruct him to do it].

9. Mishnah, Shabbos 122a
וְאִםישְִׂרָאֵל,אַחֲרָיומַשְׁקֶה—בְּהֶמְתּוֹלְהַשְׁקוֹתמַיםִמִילֵּאאָסוּר.—ישְִׂרָאֵלבִּשְׁבִילוְאִםישְִׂרָאֵל.לְאוֹרוֹמִשְׁתַּמֵּשׁ—הַנּרֵאֶתשֶׁהִדְלִיקגּוֹי

שֶׁהָיוּוּזקְֵניִםגַּמְלִיאֵלבְּרַבָּןמַעֲשֶׂהאָסוּר.—ישְִׂרָאֵלבִּשְׁבִילוְאִםישְִׂרָאֵל,אַחֲרָיויוֹרֵד—בּוֹלֵירֵדכֶּבֶשׁגּוֹיעָשָׂהאָסוּר.—ישְִׂרָאֵלבִּשְׁבִיל
בָּאִין בִּסְפִינהָ וְעָשָׂה גּוֹי כֶּבֶשׁ לֵירֵד בּוֹ, וְירְָדוּ בּוֹ רַבָּן גַּמְלִיאֵל וּזקְֵניִם.

If non-Jew lights a lamp, a Jew may make use of its light. But if [he does it] for the sake of the Jew, it is
forbidden. If he draws water to give his own animal to drink, a Jew may water his [animal] after him. But if [he
draws it] for the Jew’s sake, it is forbidden.

10. Shulchan Aruch, Orach Chaim 276:1
אוקצבלאאושכרלוקצבביןבזהחילוקואיןהגהבשבילו:הודלקשלאלמיאפי'לכלאסורישראלבשבילהנראתשהדליקעכו"ם

סמ"גבשםוב"ידשבתפ"קאשירי]הגהותענין.בכלאסורבשבתעצמהממלאכהנהנהוהישראלדהואילבשכירותאובקבלנותשעשאו
פ"ק]מרדכיסכנהבושאיןכחולהדהואקטניםלצורךאוהגהסכנה:בואיןאפי'ישראלחולהלצורךאולצרכוהדליקואםאבלוסה"ת[
ירבהשמאדגזרינןמשוםבמדורהאוסריםוישחולהלצורךאולצרכומדורהלעושהוה"הלאורולהשתמשישראללכלמותרדשבת[

הישראל צריך לצאת אע"פ שנהנה מנר או מן המדורה ]טור[.מיהו אם עשה עכו"ם בבית ישראל מדעתו איןהגהבשבילו:
If a Gentile lit a candle for a Jew, it is forbidden for everyone, even for people it was not intended for. RAMA: It
is immaterial whether a price was prearranged with him i.e. whether he was hired per lighting or per day, or
was not hired, for since the Jew is benefiting from the Melacha (forbidden work) itself, it is forbidden under all
circumstances. [Ha'gahos Ash’ri, Beis Yosef in the name of the Smag] However, if a Gentile lit for his own use
or for a Jew who is ill, even if he is not life endangered, RAMA: or for the sake of children, who have a status of
an ill person not endangered [Mordechai] , every Jew may make use of the candlelight. The same applies when
a Gentile makes a bonfire for himself or for someone who is sick. Yet there are those that prohibit benefiting
from a bonfire lest the Gentile add (to the fire) for him. RAMA: Nevertheless if a Gentile did it in a Jew’s house
on his own accord, the Jew does not need to leave his house, even though he is benefiting from the candle or
fire. [Tur]

Guidelines (based on Shemiras Shabbos k’Hilchasah, ch. 30)
Benefiting from melachah of a non-Jew

● It is forbidden to get direct benefit, even if one didn’t instruct the non-Jew, and applies even for other
Jews who the forbidden action wasn’t done for.

● If a room is so dark that it’s impossible to read in the room at all, it’s forbidden to tell the non-Jew “I
can’t read because it’s dark in the room” (a hint without a command) because if the lights are turned on
one would receive direct benefit, whereas if there was enough light that it was possible to read, even if it
was with difficulty, then it’s permissible to say “I can’t read because it’s dark in the room” since if the
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lights are turned on it’s permissible to benefit from the light since an improving one’s ability to do
something, it’s called direct benefit.

● It’s forbidden to receive benefit from the forbidden action of a non-Jew which was done for a Jew on
Shabbos, and even after Shabbos, it’s forbidden to receive benefit from that action until one waits the
time it would take to complete that action.

● If a Jew asked a non-Jew to turn on a light (even with a hint including a command) on Shabbos (which
would be forbidden), it’s forbidden to receive benefit from the light, and one would even have to leave
the area.

● If the non-Jew was going to turn on the light on his own, the Jew must protest.
○ If the Jew protested and the non-Jew did it anyway then the Jew may receive benefit from the

light.
○ However, if the Jew didn’t protest, it’s forbidden to receive benefit, however, one doesn’t have to

leave that area but one may not do an activity which one was unable to do before the light was
turned on.

● If a non-Jew who cooked food for a Jew or added water to a food that was cooking, and there was a
concern that it would burn and not be edible, the food is forbidden (and Muktzeh) until after Shabbos for
as long as it takes to cook.

● If a non-Jew who carried on Shabbos through a public domain for a Jew, it is forbidden to benefit from
the object on Shabbos, but it’s permissible to be used immediately after Shabbos.

If done for Jews and non-Jews
● If the non-Jew did forbidden work for non-Jews and Jews:

○ (1) if there’s a majority of Jews, equal amount of Jews and non-Jews, unclear which is in the
majority, or it’s clear that the non-Jew did it for a Jew or for both Jews and non-Jews, it’s
forbidden to benefit from the work of a non-Jew,

○ (2) if there’s a majority of non-Jews or if it’s clear that it was done for himself or another
non-Jew, it’s permissible to benefit from the work of the non-Jew if there’s no concern that the
non-Jew did or will do extra work for the Jews and there’s no concern of Muktzeh.

● If the non-Jew would have done the work whether or not the Jews were there (even if there’s a majority
of Jews), it’s permissible to benefit from the work of the non-Jew if there’s no concern that the non-Jew
did or will do extra work for the Jews.

● If a non-Jew lit a light in the stairwell for the apartment building tenants, if there’s a majority of
non-Jews, it’s permissible, if there’s half half or a majority of Jews it’s forbidden to benefit from the
light, but one doesn’t have to close one’s eyes while walking through.

○ If the non-Jew was a guard and had to turn on the lights whether or not there were Jews there, it’s
permissible to benefit from the light.

● If one is using a Shabbos elevator one may only get on or off at a floor where other non-Jews are getting
on and off. A Baal Nefesh (one is careful for one’s soul) should only use it for mitzvah purposes, and
some are strict only to use it for going up and not down.

Hinting
11. Mishnah Berurah 307:76

אסור לרמוז וכו' - דגם זה הוא בכלל אמירה לא"י כיון שע"י רמיזתו עושה בשבת וה"ה שאסור לומר לו בשבת איזה דבר שיבין מתוך כך
הנר הזה שיש בואו איני יכול לקרות לאורהנר אינו מאיר יפהשיעשה מלאכה...אך כשאומר הרמיזה לא"י שלא בלשון צווי כגון שאומר

פחם ושומע הא"י ומתקנו שרי דאין זה בכלל אמירה ואין לאסור מטעם שנהנה ממלאכה שעשה הא"י בשבילו דאין זה הנאה כ"כ דגם
מקודם היה יכול ע"פ הדחק לקרות לאורו ]פמ"ג[.

One is also forbidden to hint, etc. - For this is also in the category of instructing a non-Jew to do work on
Shabbos, since as a result of the hint, the non-Jew will do work on Shabbos. It is likewise forbidden to tell a
non-Jew something on Shabbos from which he will understand that he is expected to do a melachah…
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However, if one does not phrase the hint to the non-Jew in the form of an instruction (for example, if one says,
“the light is not burning so well,” or, “I cannot read by the light of this candle because there is charcoal on it,”
so that a non-Jew will hear and set it right) it is permitted, for this is not considered to be an instruction. We also
need not forbid this because of the prohibition against benefitting from work a non-Jew did for a Jew on
Shabbos, for this is not considered that much of a benefit, since even before the non-Jew adjusts it, one can read
by the light, albeit with difficulty. (Pri Megadim)

When is it permitted to benefit from melachah performed by a non-Jew?

● When the non-Jew acts for his own benefit
12. Shulchan Aruch, Orach Chaim 247:1

ביקביעלאאיקצבלאואםבשבתשילךלויאמרשלאובלבדדמיםלושקוצץוהואחשיכהעםבע"שואפי'עכו"םבידאגרתאדםשולח
במתאדוארביקביעואיראשוןמיוםאפילולשלוחאסורבמתאאליו(ששלוחלמימשלחםוהואיובלאליוכתבשכלידועאיש)פי'דואר

ביקבועלאואפילוקצץלאאפי'מתיריןוישהגהלחומה:הסמוךלביתלהגיעשיוכלכדיביוםשהותשיהאוהואבע"שאפי'משלחין
דואר במתא אם משלחו ביום ה' או קודם לכן )טור( ויש לסמוך עלייהו אם צריכין לכך.

A letter may be sent with a non-Jew even on the eve of Shabbos close to dark, [provided] he specified his wages
and he doesn't tell him to travel on Shabbos and if he did not specify [wages], if there is not an established
postal official (meaning, a person about whom it is known to send letters to him and he delivers the letters to
their addresses) in town, it is forbidden to send the letter even from Sunday and if there is an established post
official in town, he may send it even on the eve of Shabbos, provided there is enough time remaining in the day
that he is able to reach the house adjacent to the city wall. RAMA: There are those [authorities] who permit this
even if he did not specify the wages and there is not an established postal official in town provided he sends it
on Thursday or prior to this and there is basis to rely on this if necessary.

13. Mishnah Berurah 247:3
ואם הא"י אמר מעצמו שילך בשבת לית לן בה כיון שהישראל לא אמר לו זה וא"י אדעתיה דנפשיה קעביד בשביל שכירותיה.

But if the non-Jew of his own accord proposes to go on Shabbos, it does not concern us, since the Jew did not
tell him to do so, and the non-Jew, for his wages [travels] on his own behalf.

● When task can be accomplished without violating Shabbos

14. Taz, Orach Chaim 276:5
שלוכליםאלאממנונהנההישראלגוףשאיןכיוןישראללצורךמקרילאשאכלואכילהכלישתדיחכדיהשפחהשמדלקתנראותונ"ל

מודחים והיא חייבת להדיחם לצרכה היא מדלקת כנלע"ד.
It seems to me that this candle which the maid lit in order to wash an eating utensil from which [the Jew] ate is
not called “for the need of a Jew,” since the Jew himself does not benefit from this; rather, his utensils are
rinsed, and [the maid] is required to rinse them, and it was for her need that she lit the candle.

15. Shulchan Aruch, Orach Chaim 337:2
ע"ימיהולשנותואיןנוהגיןוכןבמרוצףאפי'מחמיריןוישהגהמרוצף:אינואפי'מתיריןוישמרוצףהקרקעכןאםאלאהביתלכבדאסור

עכו"ם מותר.
It is forbidden to sweep the house unless the floor is stone. There are those who permit this even if it is not
made of stone. RAMA: There are some who are stringent even when it is stone. This is the practice, and one
should not act differently.

16. Talmud, Eruvin 67b
לְגוֹילֵיהּניֵמְרוּלֵיהּ:...אֲמַרעָרְבִינןַ.לָאוְהָאאַבָּייֵ:לֵיהּאֲמַרבֵּיתַאי.מִגּוֹחַמִּימֵילֵיהּניַיְתוֹרַבָּה:לְהוּאֲמַרחַמִּימֵיהּ.דְּאִשְׁתְּפִיךְינָוֹקָאהָהוּא

לַיתְֵי לֵיהּ.
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There was once a certain baby whose warm water [which had been prepared for his circumcision], spilled.
Rabba said to them: Let them bring warm water for him from my house. Abaye said to him: But we did not
establish an Eruv… [Rabbah replied: If so,] let them instruct a gentile to bring [the warm water] for him.

17. Rabbeinu Nissim, Shabbos 56a (Rif)
דעת הרב בעל הלכות גדולות ז"ל ... שמתירין אמירה לנכרי אפילו במלאכה גמורה לגבי מכשירי מילה

בעלהרבדעתהואשזהונראהגמורהבמלאכהאפי'לנכריאמירהנתירהמצותבכלאף...מילהלמכשירימצותשארלהשוותבאנוואם
לנכריאמירהשרידלאסוברשהואכןאינוז"לאלפסיהרבדעתאבלשבת.לסעודתהנראתלולהדליקלנכרילומרשהתירז"להעטור

מילהמהלכותבפ"בז"להרמב"םדעתוכןבהלכותיושכתובוכמושבותמשוםאלאאינוישראלידיעלשאפי'בדבראלאמילהבמכשירי
והוא ז"ל התיר שבות דשבות דהיינו אמירה לנכרי בדבר שהוא משום שבות כמכשירי לולב ושופר.

The view of the Ba’al Halachos Gedolos … is that we permit asking a non-Jew to do even Biblically forbidden
work for circumcision. … Based on this, we can extend this to all commandments- which is the view of the Itur
who permitted a non-jew to light a candle to one’s Shabbos meal.

But the view of R. Yitzchak Alfasi is that we only permit the non-Jew to do a Rabbinically prohibited action.
Rambam likewise agreed with him and extended this to not only circumcision but to all commandments.

18. Shulchan Aruch, Orach Chaim 307:5

חולימקצתשםשיהיהוהואבשבתלעשותולעכו"םלומרלישראלמותרשבותמשוםאלאבשבתלעשותואסורואינומלאכהשאינודבר
אומצוהתקיעתלתקועשופרלהביאבאילןלעלותבשבתלעכו"םישראלאומרכיצדמצוהמפניאוהרבהצורךלדברצריךיהיהאו

מקיליןדישס"ברע"וסי'לעילוע'להתירפסקתקפ"וסי'ולקמןהגה:אוסריןוישהמצטערבולרחוץעירבושלאחצרדרךמיםלהביא
אפי' במלאכה דאורייתא וע"ש ס"ג.

One may instruct a Gentile to do an action that is not a Biblical prohibition but which is prohibited on account
of a Rabbinic prohibition, provided that it is needed in a case of minor illness, or it is greatly needed, or for the
sake of a Mitzvah. For example, a Jew may instruct a Gentile to climb a tree to bring down a Shofar needed to
blow for the sake of a Mitzvah, or to bring water through a yard that was not included in an Eruv in order to
wash someone suffering. There are those who prohibit it. RAMA: Further in Siman 686, the Mechaber ruled
that it is permitted, and see above in Siman 276 that there are those who permit it even for work forbidden
Biblically.

19. R’ Moshe Isserles, Glosses to Shulchan Aruch, Orach Chaim 276:2
)ר"ןמצוהחבמקוםגמורהבמלאכהאפי'לא"יאמירהדמותרליהדסביראמשוםשבתלסעודתנרלולהדליקלא"ילומרדמותרי"א
אוחתונהבסעודתבפרטסעודה,לצורךנרותלהדליקלא"ילצוותבדברלהקלרביםנהגוזהפישעלהעיטור(,בשםדמילהר"אס"פ

מילה, ואין מוחה בידם. ויש להחמיר במקום שאין צורך גדול, דהא רוב הפוסקים חולקים על סברא זו וע"ל סי' ש"ז.

Some authorities hold that it is permitted to ask a Gentile to light a candle in order to eat the Shabbos meal, as
they hold that it is permitted to tell a Gentile to perform even work prohibited from the Torah itself for the sake
of a mitzvah, [R"an in the name of the Itur] and accordingly many are accustomed to instruct a Gentile to light
candles for a meal, especially for a wedding or circumcision meal, and nobody reprimands them. One should be
stringent when not extremely necessary because most authorities disagree with this rule (see Siman 306).

20. Mishnah Berurah 276:25

העיטורבעלהואוכדאימכשוללידירביםיבואושלאכדיבשבתשנתקלקלהעירובאתלתקןלא"ילומרמותרומ"מ-וכו'רובדהא
]ח"א בשם המ"מ[.במקום מצוה דרביםאפילו במלאכה דאורייתאלסמוך עליו להתיר שבות דאמירה

Nonetheless, it is permitted to ask a non-Jew to fix the Eruv which fell down on Shabbos so that the public will
not come to sin, and the Itur is enough to rely on even for a Biblical prohibition in a situation of public need.
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21. R’ Moshe Feinstein, Igros Moshe, Orach Chaim 3:42
לסבולשקשהבאופןהואאם...הנהרביםלצורךבשבתקריוםכשנעשהאויר//מזגןקאנדישאנערהאיירלהפסיקלנכרילומרמותראם

אףמזהחוליחשששישאוחולי,חשששליכאאףהכנסתמביתלילךשמוכרחיןעדמהמתפלליםמיעוטהםאםאףאנשיםלהרבה
לצורךנרשלהדליקואףהקור.להפסיקכדיהעלעקטריזרםשיפסיקלנכרילומרמותרלהתפלל,הכנסתבביתוישארולסבולשיכולים

סעודת שבת מן הראוי להחמיר שלא לומר להנכרי שידליק...
Is it permitted to ask a non-Jew to turn off the air conditioner in Shul on Shabbos when it is cold? …in a
situation in which is it difficult for a number of individuals praying, even if they are in the minority, such that
they will leave shul—even if there is no real concern for sickness, or if there is concern for sickness and they
will stick it out in the shul and pray, it is permitted to ask a non-Jew to turn off the air conditioner. Even though
with regard to having a non-Jew turn on the lights we are stringent…

אףאלאמכשוללהסירשהואעירובלתקןרקלאדמותרהפמ"גבשםכ"הס"קשםבמ"בכדאיתאלהחמיראיןדרביםמצוהלצורךמ"מ
ברורשלאובפרטלהתיר.שישאנשיםלהרבהוקה"תבצבורתפלהבטולשהואבזהכ"שוא"כזה,בלאבנינוכשיתבטלביהכ"נלבנות
מצוה…לצורךלהתירהםהדעותרובהאדאורייתאאינוואםדאורייתא,איסורבזהישאםמזההדולקדברבאיןהעלעקטריפסיקת
שאםסמךעלבשבתחםיהיהשמאמצדקאנדישאנערהאיירלהעמידאיןחםיהיהלאבשבתשגםנוטהשיותרחםאינובע"שאםומ"מ

יהיה קר יאמר לנכרי ויפיסק /ויפסיק/ שאין להכניס לזה לכתחלה ...
… in a situation of public need we can be lenient, as can be seen that not only is it permitted to fix the Eruv but
even to build a synagogue on Shabbos if it will be ruined otherwise. Therefore, certainly here where public
prayer and Torah reading are at risk for many people, we can permit. Especially since it may be that turning off
the air conditioner is only a Rabbinic prohibition and not Biblical…
Nonetheless, if it is not so hot on Friday the air conditioner should not be turned on, having in mind that if it is
too cold we will ask the non-Jew to turn it off, as we should not plan on asking them…

22. Orchos Shabbos, 23, note 158
נעילהתפילתלצורךהכנסתבביתנרותנכריהדליקערבלעתשביוהכ"פקהילותבכמהדהיהשהביאל"גסי'קמאנוב"יבשו"תעיין

דזההכנסתבביתמפוזריםויעמידםיוהכ"פמערבהדולקיםהנרותאתיטלטלשהנכריאלאלהתירואיןזהמנהגלבטלשישהנוב"יוכתב
עירובלתקןכ"הס"קרע"וסי'במשנ"בשהובאוהאחרוניםשהתירוממהשנאדמאיישלשאול...ולכאו'מצוהבמקוםדשבותשבותהוי
במלאכהלנכריאמירההאחרוניםהתירועירובלעניןדרקולחלקלדוןמקוםוהיהדרבים?מצוהמשוםדאורייתאבמלאכהאףנכריע"י

שהעירובמקריתבתקלהאיירירע"ודבסי'א"נדתפילה,מצותביטוללעניןמשא"כועשהבקוםמהרביםמכשוללמנועכדידאורייתא
תורהתלמודולעניןלבטלה,הראוישמןהנוב"יסברשבזהביוהכ"פ,שנהכמידיקבועהבהנהגהמדוברשהיהתרכ"גבסי'משא"כנקרע

לומרלהקלשנהגוקהלותדישמשההשיבספרבשםשהביאל"בסי'ח"אשליט"אאלישיבהגרי"שתשובותקובץבספרעייןדרבים
לנכריאמירהשעניןדכיוןכך[עלששאלישיבהלראש]בתשובהשםכתבמעשהלעניןאמנםדרבים,ת"תמשוםבשבתלהדליקלנכרי
השיבשבשו"תלהוסיף]וישעכ"ד.הראוימןאינולכןטובאמילתאואוושאשכיחדברהיאהגנרטורפעולתוהפסקתההמון,בעיניפרוץ
בזה.שהיקלזצ"לקוטלראהרןר'דהגאוןמשמיהומטיןבשבת[.כשאומרולאשבתמערבלנכריכשאומראלאהתירלאי'סי'הנ"למשה

ובמקום שאפשר שהנכרי ידליק את האור כלאח"י בודאי דעדיף טפי, ויש לעשות בזה שאלת חכם.

See Noda Bi’Yehudah who cited the custom of several communities to have a non-Jew light candles in shul for
the purpose of Neilah and he disagreed and prohibited such an action. …Why is such an action different from
the case of fixing the Eruv? Perhaps because in that case we are allowed to ask a non-Jew in order to save the
public from sinning while here there is solely a fear of missing davening; alternatively, the case of fixing the
Eruv was a one-off solution, while here we are dealing with a regular custom done year in and year out. With
regard to public Torah learning, Rav Elyashiv quoted that there are some communities who are lenient to allow
a non-Jew to light candles on their behalf, but he wrote that practically, one should be stringent, as asking
non-Jews has become very common, and stopping the generator is something common. One can add that in
responsum, he permitted it only when they asked the non-Jew in advance, before Shabbos. They quote in the
name of R’ Ahron Kotler that he was lenient.
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