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TEXT OF THE MIZMOR 

(1) TEHILLIM 81 

(1) For the leader, upon the Gittith. Of Asaph. 
 
(2) Sing aloud to God our strength; shout to the God 
of Jacob. 
(3) Take up the melody, and sound the timbrel, the 
sweet harp with the psaltery. 
(4) Blow the horn at the new moon, at the full moon 
for our feast-day. 
(5) For it is a statute for Israel, an ordinance of the 
God of Jacob. 
 
 
(6) He appointed it in Joseph for a testimony, when 
He went forth against the land of Egypt. I heard a 
language that I did not know. 
(7) I removed his shoulder from the burden; His 
hands were freed from the basket. 
(8) You called in trouble, and I rescued you. I 
answered you in the secret place of thunder; I tested 
you at the waters of Meribah. Selah. 
(9) Hear, O My people, and I will admonish you; O 
Israel, if you would listen to Me! 
(10) There shall be no strange god in you; you shall 
not worship any foreign god. 
(11) I am Hashem your God who brought you up out 
of the land of Egypt. Open your mouth wide, and I 
will fill it. 
(12) But My people did not listen to My voice; and 
Israel would have none of Me. 
(13) So I let them go after the stubbornness of their 
heart, that they might walk in their own counsels. 
(14) Oh that My people would listen to Me, that 
Israel would walk in My ways! 
(15) I would soon subdue their enemies, and turn My 
hand against their adversaries. 
(16) The haters of Hashem should dwindle away 
before Him; and their punishment should endure 
forever. 
(17) They should also be fed with the fat of wheat; 
and with honey out of the rock I shall satisfy you. 

Intro (1) 
 
 
 
 

Create 
Music for 
Hashem 

(2-5) 
 
 
 
 
 
 
 
 
 
 
 
 
 

Rebuke of 
the Nation 

(6-17) 

חַ  (א) ית עַל  לַמְנַצֵּ תִּ  . לְאָסָף הַגִּ

 

ינוּ (ב) ים הַרְנִּ נוּ לֵּאלֹהִּ יעוּ עוּזֵּ  הָרִּ

י אלֹהֵּ  .  יַעֲקֹב לֵּ

מְרָה שְאוּ (ג) נּוֹר תֹף  וּתְנוּ זִּ ים  כִּ ם נָעִּ  עִּ

 . נָבֶל

קְעוּ (ד) סֶה  שׁוֹפָר בַחֹדֶשׁ תִּ  לְיוֹם בַכֵּ

נוּ  .  חַגֵּ

י (ה) שְׁפָט הוּא לְיִשְרָאֵל חֹק כִּ  מִּ

י אלֹהֵּ  .  יַעֲקֹב לֵּ

 

דוּת (ו) ף  עֵּ יהוֹסֵּ אתוֹ שָמוֹ בִּ   אֶרֶץ עַל בְצֵּ

י לאֹ שְפַת מִצְרָיִם   . אֶשְמָע יָדַעְתִּ

י (ז) ירוֹתִּ בֶל הֲסִּ סֵּ כְמוֹ מִּ דּוּד כַפָיו שִּׁ   מִּ

 .  תַעֲבֹרְנָה

 אֶעֶנְךָ וָאֲחַלְצֶךָ   קָרָאתָ  בַצָרָה (ח )

תֶר י  עַל אֶבְחׇנְךָ רַעַם בְסֵּ יבָה מֵּ  מְרִּ

 .   סֶלָה

ידָה עַמִי שְמַע (ט)   יִשְרָאֵל בָךְ וְאָעִּ

ם י תִשְמַע אִּ  .  לִּ

הְיֶה לאֹ (י) ל בְךָ יִּ שְׁתַחֲוֶה וְלאֹ זָר אֵּ   תִּ

ל  . נֵּכָר לְאֵּ

י (יא)   מֵאֶרֶץ הַמַעַלְךָ  אֱלֹהֶיךָ י"י אָנֹכִּ

יךָ הַרְחֶב מִצְרָיִם  הוּ פִּ  .  וַאֲמַלְאֵּ

י עַמִי שָמַע וְלאֹ (יב)   וְיִשְרָאֵל לְקוֹלִּ

י אָבָה לאֹ  . לִּ

הוּ (יג) ירוּת וָאֲשַׁלְחֵּ שְׁרִּ בָם בִּ  יֵּלְכוּ לִּ

יהֶם  .  בְמוֹעֲצוֹתֵּ

מֵעַ  עַמִי לוּ (יד) י שֹׁ דְרָכַי יִשְרָאֵל לִּ   בִּ

כוּ  . יְהַלֵּ

מְעַט (טו) יהֶםא  כִּ יעַ  וֹיְבֵּ  וְעַל אַכְנִּ

יהֶם יב צָרֵּ י אָשִּׁ  . יָדִּ

י (טז) י לוֹ יְכַחֲשׁוּ  י"י מְשַנְאֵּ יהִּ תָם וִּ  עִּ

 . לְעוֹלָם

הוּ (יז) ילֵּ לֶב וַיַאֲכִּ חֵּ טָה מֵּ צוּר חִּ   דְּבַשׁ וּמִּ

יעֶךָ  . אַשְבִּ
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SHIR SHEL YOM FOR THURSDAY 

(2) ROSH HASHANAH 31A 

רְנִינוּ לֵאלֹהִים עוּזֵנוּ״, עַּ  חֲמִישִי הָיוּ אוֹמְרִים: ״הַּ בֵחַּ לִשְמוֹבַּ בָרָא עוֹפוֹת וְדָגִים לְשַּ  .ל שֵם שֶׁ

On the fifth day of the week the Levites would recite the psalm beginning: “Sing aloud to God our 

strength” (Psalms 81:2), because on the fifth day of Creation He created birds and fish to praise His 

name. 

(3) RASHI ROSH HASHANAH 31A 

 :כשאדם רואה עופות משונים זה מזה נותן שבח למי שבראם -שברא עופות ודגים לשבח לשמו 

Since he created birds and fish to praise His name – when a person sees birds which differ from each other, 

he gives praise to their Creator. 

COMMENTARY 

(4) MOSHE SOKOLOW, TANAKH 929 WEBSITE 

Se`adyah’s Arabic translation reads: “Blow the [ram’s] horn on the first days of the months, on the 

[sacrificial] offerings of national holidays,” and his commentary notes that this is in fulfillment of a Torah 

prescription: “And on your joyous occasions—your fixed festivals and new moon days—you shall sound 

the trumpets over your burnt offerings and your sacrifices of well-being” (Numbers 10:10). The Aramaic 

Targum of Yonatan, however, encapsulates a different rabbinic tradition that associates this verse with Rosh 

Hashanah: “Blow the horn in the month of Tishri, in the month in which the day of our festivals is 

concealed.” As the Talmud explains: “On which holiday is the moon concealed? On Rosh Hashanah” (Rosh 

Hashanah 8a-b). 

(5) ROSH HASHANAH 11A-B 

ין, מְנָלַן  ית הָאֲסוּרִּ בֵּ ף מִּ ל הוּא וְ  —בְראֹשׁ הַשָנָה יָצָא יוֹסֵּ שְרָאֵּ י חֹק לְיִּ נוּ. כִּ סֶא לְיוֹם חַגֵּ קְעוּ בַחֹדֶשׁ שׁוֹפָר בַכֵּ יב: ״תִּ כְתִּ דוּת . ׳גוֹדִּּ עֵּ

אתוֹ וְגוֹ׳״ ף שָמוֹ בְצֵּ יהוֹסֵּ   .בִּ

It was further taught in the baraita: On Rosh HaShana Joseph came out of prison. The Gemara asks: 
From where do we derive this? As it is written: “Sound a shofar at the New Moon, at the covered 
time of our Festival day. For this is a statute for Israel, a judgment of the God of Jacob” (Psalms 81:4–
5). This is a reference to Rosh HaShana, the only Festival that occurs at the time of the New Moon, when 
the moon is covered and cannot be seen.  
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And immediately afterward it is written: “This He ordained in Joseph for testimony, when he went 

out over the land of Egypt” (Psalms 81:6), implying that Joseph’s release from prison took place on 

Rosh HaShana.  

ם  צְרַיִּ ינוּ בְמִּ אֲבוֹתֵּ י  —בְראֹשׁ הַשָנָה בָטְלָה עֲבוֹדָה מֵּ ירוֹתִּ יב הָתָם: ״הֲסִּ ם״, וּכְתִּ צְרַיִּ בְלוֹת מִּ תַחַת סִּ י אֶתְכֶם מִּ אתִּ יב הָכָא: ״וְהוֹצֵּ כְתִּ

כְמוֹ״ בֶל שִּׁ סֵּ   .מִּ

It was also taught in the baraita: On Rosh HaShana our forefathers’ slavery in Egypt ceased. From 
where is this known? It is written here: “And I will bring you out from under the burdens of Egypt” 
(Exodus 6:6); and it is written there, with regard to Joseph: “I removed his shoulder from the burden” 
(Psalms 81:7). From here it is derived by verbal analogy between the two instances of the word “burden” 
that just as Joseph was released from prison in Tishrei, so too, the slavery of our forefathers in Egypt ended 
in Tishrei.  

גְאֲלוּ  יסָן נִּ דְ  —בְנִּ ל כִּ יגָאֵּ ין לִּ ידִּ י עֲתִּ שְׁרִּ יתָא. בְתִּ יב הָתָם: ״בְיוֹם   —אִּ קְעוּ בַחֹדֶשׁ שׁוֹפָר״, וּכְתִּ יב הָכָא: ״תִּ אָתְיָא ״שׁוֹפָר״ ״שׁוֹפָר״. כְתִּ

תָקַע בְשׁוֹפָר גָדוֹל״   .הַהוּא יִּ

It was taught in the baraita: In Nisan our forefathers were redeemed from Egypt, as it is explicitly stated 
in the Torah. The baraita continues: In Tishrei in the future the Jewish people will be redeemed in the 
final redemption. This is derived by means of a verbal analogy between one instance of the word shofar 
and another instance of the word shofar. It is written here, with regard to Rosh HaShana: “Sound a 
shofar at the New Moon” (Psalms 81:4), and it is written there, with regard to the final redemption: 
“And it shall come to pass on that day, that a great shofar shall be blown” (Isaiah 27:13). 

(6) BI’UR, TEHILLIM 81, CITED IN NETIV BINAH V. 1 P. 392 

פר ביום הכפורים  ת שוקב"ה תקיעצוה ה כמו שסימן שילוח עבדים ת תרועה בראש השנה, שהתרועה הוא ונראה שזה טעם מצו

טלה העבודה  בהזה  ום השנה לזכר כי ביראש וה לתקוע ב. כן צוניהםשות אדם מרדים וצאתן לשילוח עבשל יובל שהיה סימ

ו בין העמים יהיה  נ דנשתעבטלה הדרור הזה ותבכבר נ אחר שתה עאמנם  תרועה"...טעם "זכרון ה זתינו, וחירות לה תחהיתו

 לולי יליל"...ח יוחי גנ גנ טעם "הוא נוטלה ממנו וזה גרמנו שנו באולתאנחנו  טובה הגדולה שעשה לנו ה'. וך על היפההזכרון הזה ל

It appears that this is the reason for the mitzvah of teru’ah on Rosh HaShanah, as the teruah is a sign of freeing 

slaves, like how Hashem commanded blowing the shofar on Yom Kippur of a yovel year, which was a sign for 

freeing slaves and their departure from their masters’ domains. Similarly, He commanded to blow on Rosh 

HaShanah as a remembrance that on this day, the work was nullified and it was the beginning of our 

freedom. This is the meaning of “remembrance of teruah”… However, now that this freedom has been 

nullified and we have become subservient to the nations, this remembrance has been inverted from the 

original, great good that Hashem did for us, as we in our crookedness have caused that it should be taken 

from us. This is why [the Gemara describes the sound of the shofar as] “wailing and crying”… 

(7) SHEMOT 12:1-2 

ם בְאֶרֶץ אַהֲרֹן וְאֶל מֹשֶׁה אֶל יְהֹוָה וַיאֹמֶר( א) צְרַיִּ אמֹר מִּ ים ראֹשׁ לָכֶם הַזֶה הַחֹדֶשׁ( ב) .לֵּ אשׁוֹן  חֳדָשִּׁ י לָכֶם הוּא רִּ  . הַשָנָה לְחׇדְשֵּׁ
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(1) Hashem said to Moshe and Aharon in the land of Egypt, saying, (2) "This month shall be for you the 

head of months, the first of the months of the year for you. 

 

(8) SHEMOT 20:1-4 

ר( א) ים וַיְדַבֵּ ת אֱלֹהִּ ים כׇל אֵּ לֶה הַדְּבָרִּ אמֹר הָאֵּ י( ב) .לֵּ יךָ אֲשֶׁר אֱלֹהֶיךָ יְהֹוָה אָנֹכִּ אתִּ אֶרֶץ הוֹצֵּ ם מֵּ צְרַיִּ ית מִּ בֵּ ים מִּ הְיֶה לאֹ. עֲבָדִּ  לְךָ יִּ

ים ים אֱלֹהִּ רִּ ם אֲשֶׁר תְמוּנָה וְכׇל פֶסֶל לְךָ תַעֲשֶה לאֹ( ג) .פָנָי עַל אֲחֵּ מַעַל בַשָמַיִּ תָחַת בָאָרֶץ וַאֲשֶׁר מִּ ם וַאֲשֶׁר מִּ תַחַת בַמַיִּ (  ד) .לָאָרֶץ מִּ

שְׁתַחֲוֶה לאֹ ם וְלאֹ לָהֶם תִּ י תׇעׇבְדֵּ י כִּ  ... אֱלֹהֶיךָ יְהֹוָה אָנֹכִּ

(1) God spoke all of these words saying, (2) "I am Hashem your God who brought you out from the land of 

Egypt, from a house of slaves. Do not have any other gods beside me. (3) Do not make for yourself an idol 

or any image of that which is in the heavens above, and that which is on the earth below, and that which is 

in the waters below the earth. (4) Do not bow down to them and do not serve them for I am Hashem your 

God… 

(9) IBN EZRA TEHILLIM 81:17 

  מים  והשביעם חטה  מחלב  יותר ונכבד מתוק שהוא, המן אכילת והוא,  לאבותם שגמל החסד ויזכרו לו שישמעו ראוי היה והטעם

 (.ה"כ:ט "מ  בראשית) ויעזרך אביך מאל : כדרך, אחר משרת מצור ם "מ  ותהיה. מדבש מתוק מצור

The import of our verse is that it is fitting for Israel to hearken to the Lord and remember the loving-

kindness that He showed to their fathers, namely by feeding them manna, which is sweeter and more 

precious than the fat of the wheat. Furthermore, God satisfied their fathers with water from the rock. This 

water was sweeter than honey. In this case, the mem of mi-tzur (out of the rock) also applies to devash 

(honey). It is like Even by the God of thy father, who shall help thee (Gen. 49:25). 

 .לעתיד ישראל לנכח ידבר – אשביעך דבש ומצור כי: אומרים ויש

Some say that And with honey out of the rock would I satisfy thee speaks of Israel in the future. 

(10) RADAK TEHILLIM 81:17 

 ושמן מסלע דבש ויניקהו אמר וכן, הארץ למעדני משל הוא והדבש. הצור מן משביעך היה ודבש – אשביעך דבש ומצור

 שהיה העולם אומות מלכי ומעדני גדולים שלל כלומר. חזק ממקום – ומצור מסלע ופירוש(, ג"י: ב"ל דברים) צור מחלמיש

 .לפניהם מכניעם

From the rock, I will sate you with honey – he would satiate you with honey from a rock. “Honey” is a 

metaphor for the delicacies of the land, as it says “I satisfied you with honey from a rock, and oil from a 

flinty stone.” The meaning of “from rock” and “from stone” is “from a strong place,” meaning the plunder 

of the mighty and the delicacies of foreign kings, who were subdued before them. 

 


