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Why Begin from the Beginning?

1. Bereishit 1:1
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In the beginning, G-d created the Heavens and the Earth

2. Rabbi Shlomo Yitzchaki (11" century France), Rashi on Bereshit 1:1
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Rabbi Yitzchak said, He could have begun the Torah from (Exodus 12:2) “This month will be for you”, which is
the first mitzvah Israel was commanded. For what reason did He begin with “Bereishit”. Because (Psalms 111:6)
“He told His nation of the power of his actions to give them an inheritance of nations. So if the nations of the
world will say to Israel: “*You are robbers for conquering the land of seven nations, they will respond to them:
“The entire land is the Holy One Blessed be He’s. He created it and He gave it to the one who was straight in His
eyes. He willingly gave it to them, and willingly took it from them and gave it to us”.

3. Rabbi Moshe Nachmanides (13t century Spain), Ramban on Bereishit 1:1
,ATR DWW 2WIN 772 AR IPRWY ,IINRKRT W RIT 0D ,0°P9R K12 NOWRI22 77107 200A0 KT 2173 TN 00,02 PIRYH v
D ROR 12 5V YT RDY,MIRIPAT 12 120 IR P1AY TI0 NOWRDA AWYRY 2157 ,A2WNM .59 770 17 PRI P02 1910 R
71D ,RI2 NOWRIA TNX TNNT NOANAY PRY PRXY 227 WK 77 IR 1PN0TY 120 PYTI LTNANT 001 1020 IR 1Y 1220
L3A7 QTR WA TTY A 1901 ,0WI aRVM MM OTR NN MR L0010 IRWY 1w 212 WY1 I YR 012 KN2IW 702
7992 TN OWIRD 2907, 7173 22 I PRY L9 D120 M7 00 19w 91,0720 1 AnOW A2 12 XY AT 9 D
95 NRY 071 DR PIRT DR 2°0wA DR 7AWy oon0 nww 00 (R° D M) MN2TT NIWY 07 19112 502 10K ,9RT 202007
1719 YW ANT QY 21001 Awn? 7997 002w QTR YT ORWM ViAW 01°2 101 02 WK
And one must ask, that there is a great need to begin the Torah with “in the beginning G-d created”, because it is
the root of the faith, and one who does not believe in it and thinks that the world [has always existed], denies a
fundamental belief and has no Torah at all. And the answer is, because the act of Genesis is a deep secret, it is
not understood from the scriptures, and will not be known completely but from the tradition of Moshe Rabbeinu
from the mouth of G-d. And those who know it must hide it, for this reason Rabbi Yitzchak said that the beginning
of the Torah does not require Genesis, and the story of what was created on Sunday and what was done on Monday
and the rest of the days, and the extensiveness [of the story] of the creation of Adam and Eve, and their sin and
their punishment, and the story of the Garden of Eden and the expulsion of man from it, for all this will not be
understood in its entirety from the Scriptures. The people of the Torah could have sufficed without these verses
and believe generally in what was told to them in the Ten Commandments (Exodus 21:11) “for six days the Lord
made the heavens, and the earth, the sea and all that was in them and rested on the seventh day”. , and the
knowledge would remain to the individuals among them as a tradition from at Sinai with the oral Torah:

The Secret of Creation

4. Mishna Chagigah 2:1 (translation by Joshua Kulp)
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They may not expound upon the subject of forbidden relations in the presence of three. Nor the work of creation
in the presence of two. Nor [the work of] the chariot in the presence of one, unless he is a sage and understands
of his own knowledge. Whoever speculates upon four things, it would have been better had he not come into the
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world: what is above, what is beneath, what came before, and what came after. And whoever takes no thought for
the honor of his creator, it would have been better had he not come into the world.

5. Midrash Rabbah on Bereishit Chapter 9
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“And G-d saw all that he had made” (Bereishit 1:36). Rabbi Levi expounded: “It is the glory of G-d to conceal

the matter and the glory of kings to investigate the matter (Misheli 25:2). Rabbi Levi in the name of Rabbi Chama

son of Chanina said, from the beginning of the book until here is “the glory of G-d”, Conceal the matter! From

here on is the “glory of kings”, investigate the matter!

6. Rabbi Moses Maimonides (12t century Egypt), Rambam on Mishna Chagigah 2:1
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And the reason for this we already mentioned in the opening of this treatise. And it is because the masses can not
understand those matters and they can only be taught but from one to the other through tradition. For only a
miniscule portion of the masses will learn from them, and when the fool hears, his faith become corrupt
and think they are contradictory to the truth, but in truth they are correct ... and hear from me what | understand
from my thoughts from what | have seen from the words of the Sages: They understand that the account of creation
[refers] to the wisdom of nature and the depths of the beginnings of reality. And by the account of the divine
chariot they mean the divine wisdom which is the discussion of all reality and the reality of the Creator in his
knowledge and descriptions and the necessity of all creations from Him and the angels and soul and the mind
which cling to man and what will be after death. And since they are great these two disciplines, the natural and
divine wisdoms they are fit to be prevented from teaching like other learned wisdoms. And it’s known that every
man by nature longs for all wisdom, whether they are foolish or wise, and man in any case contemplates these
two disciplines at the beginning of his thought and will rule his mind over them without introductions and without
steps in wisdom, they prevented it from being taught and warned about and said to frighten he who contemplate
the beginning without introductions as we have explained: all who look at four things, etc.

7. Rabbi Moses Maimonides, Guide for the Perplexed 2:29, translation by Michael Friedlander
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First, the account given in Scripture of the Creation is not, as is generally believed, intended to be in all its
parts literal. For if this were the case, wise men would not have kept its explanation secret, and our Sages
would not have employed figurative speech [in treating of the Creation] in order to hide its true meaning, nor
would they have objected to discuss it in the presence of the common people. The literal meaning of the words
might lead us to conceive corrupt ideas and to form false opinions about G-d, or even entirely to abandon and
reject the principles of our Faith. It is therefore right to abstain and refrain from examining this subject
superficially and unscientifically. We must blame the practice of some ignorant preachers and expounders of the
Bible, who think that wisdom consists in knowing the explanation of words, and that greater perfection is attained
by employing more words and longer speech. It is, however, right that we should examine the Scriptural texts by
the intellect, after having acquired a knowledge of demonstrative science, and of the true hidden meaning of
prophecies. But if one has obtained some knowledge in this matter he must not preach on it, as | stated in my
Commentary on the Mishnah (Hagigah, 2:7), and our Sages said distinctly: From the beginning of the book to
this place--after the account of the sixth day of the Creation--it is "the glory of G-d to conceal a thing" (Prov.
25:2).

We have thus clearly stated our opinion. It is, however, part of the Divine plan that every one who has
obtained some perfection transmit it to some other persons, as will be shown in the chapter on Prophecy. It
is, therefore, impossible for a scholar to possess knowledge of these problems, whether it be through his own
researches or through his master's teaching, without communicating part of that knowledge to others; it cannot be
done in clear words; it must be done sparingly byway of hints. We find in the words of some of our Sages
numerous hints and notes of this kind, but mixed up with the words of others and with other subjects. In treating
of these mysteries, as a rule, | quote as much as contains the principal idea, and leave the rest for those who are
worthy of it.

Is the Story of Creation About Cosmology?

8. Rabbi David Tzvi Hoffman (19t century Germany), Bereishit 1:1
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Because the Torah wanted to describe the history of mankind and the history of the people of Israel, which was
separated to delegate its spirit unto it, therefore the Torah begins with the creation of the world as the beginning
of human history, but gives us only what is important to human history only. And therefore, it was necessary to
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see the earth as center and attract the rest to its circle of observation only to the extent that it has an affinity for
the earth. Therefore, the Torah is not devoted to the nature of other worlds, to the sun, moon, and stars, much less
to the world of angels and spirits. It sees in the sun and the moon as luminaries, whose function is to illuminate
the earth and be signs and festivals and days and years. The stars are mentioned only incidentally, as companions
of the moon, as appearing with it at night and whose appearance shows the beginning of the night. And the Torah
further emphasizes that everything that G-d has created is good, that is, that it has everything necessary for self-
existence, now and in the future; And after man was created, G-d sees that he is very good, that is, not only
capable of sustaining himself but also worthy of advancing his destiny and the purpose, of man. From this we
learn that all creatures have a dual purpose, a self-purpose on the one hand, and on the other - to serve man. The
intention of the affair of creation is to teach us this only, and it does not intend to teach us methods from
various methods of the natural sciences regarding the creation of the world.

Yet the Torah is the source of the purest recognition of the beginning of the earth and its history, and all the
assumptions of the natural sciences cannot shed light on the beginning of the world to the same extent that the
first episode of the book of Genesis does. Just as in the Torah there is abundant spiritual food for man at all ages,
for the child as for the unseen, and for the man as for the old - so there is in it a single doctrine of truth for all
mankind at all stages of its development. The ancient time with its simplistic conception regarding the whole
of creation, and the most modern time with the advanced knowledge, both together can be found equally in the
description of the Torah. The expressions of the Torah can be easily explained according to the various theories
of the formation of the world. Only one rule is determined by the Torah, and indeed a very important rule,
in a clear and unambiguous way, and that is that everything is formed in His will and exists only in His
will. Indeed, the Torah also tells us in part, in what order things were done, but - as we shall see below - different
conceptions are possible in this matter, and indeed very different solutions were given, depending on the different
degrees of education of the solvers. Like the phenomena of nature created by G-d, His revelation also found the
most varied explanations, although it is in itself unchangeable and eternal forever, and we will discuss this in
more detail below.

9. Rabbi Samuel David Luzzato (19t century Italy), Introduction to Bereishit
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The educated will understand that what is intended in the Torah is not the teaching of natural wisdom, and the
Torah was not given but to direct human beings by way of charity and justice, and to hold in their hearts the belief
of oneness and providence, because not to the sages alone were given Torah, but the whole nation; And just as
the matter of providence and reward will not be clarified (and should not have been clarified) in the Torah in a
philosophical way, but the Torah spoke of it as the language of men (and G-d also chose you {Deuteronomy 7:
4%}, and formed into his heart {Genesis 6: 6), And many such), yes the matter of creation is not narrated (and
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should not have been narrated) in the Torah in a philosophical way, and as Our Sages said to say the power of
action in the beginning for flesh and blood is impossible. Thus it is not proper for the educator to take the
Scriptures out of their meaning in order to agree with the natural wisdoms, nor is it proper for a scholar to deny
in the Torah from heaven, if he finds in her books things inconsistent with natural research; But they should look
into the depths of human hearts, and the ways of wisdom which nature practices in the heart of each and every
one, for the youth in his own way, and that young adult another way, and the elderly in another way, and the
strong in a special way, and the weak in a special way, and rich in one way, and poor in a another way and to all
sects of men nature speaks in their hearts in a private way worthy of the people of that sect. and nature will not
reveal to any of the sects in a naked way, without disguise and without clothing; So too the Giver of the (because
the G-d who created nature and the G-d who gave us the Torah, are one G-d) in speaking to human beings had to
speak according to their rank and not according to His rank Heath. And here G-d wanted to inform human
beings of the unity of the world and the unity of the human race; For the error in these two matters caused in
ancient times great evils, for from the lack of knowledge of the oneness of the world it continued that men would
believe the reality of private G-ds with flaws and bad virtues, and would do evil deeds to be willing before them
(see what | wrote in Jethro {Exodus 20: 2). } In the verse you shall not have), and from the lack of knowledge of
the unity of mankind it is drawn that the members of one nation hated and abhorred the members of another
nation, and were treated with force of arm, and not in judgment and in righteousness; And these two fundamentals
(the unity of the world and the unity of the human race) are the general guide in the story of Genesis, and the
details of the book include other intentions when it becomes clear.

10. Rabbi Shimshon Raphael Hirsch (19t century Germany), Bereishit 1:1
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In any case, “Bereishit” expresses the notion that nothing preceded G-d’s creation, that the heavens and the earth
came into existence solely by the creation of G-d. It is thus the creation out of nothingness that has been
established, a truth that forms the cornerstone of understanding, which the doctrine of G-d wants to build up in
us. The opposite, the primordiality of worldly matter, which conceives the Creator only as the shaping image and
which also forms the cornerstone of pagan understanding to the present day, is not just a metaphysical lie... it is
the far more pernicious, all-subduing denial of all freedom in G-d and in man.... This comfortless conception of
G-d, the world and humanity is immediately dispelled by the first word of the Torah of G-d, of which in truth it
proclaimed: "In the beginning of all coming into existence G-d created” With this all that follows stands and
falls. Everything, all material and forms, everything, has sprung from the free, almighty will of the Creator. To
this day the Creator is free and dominates over the matter and form of all beings, over the forces that act upon
matter, over the laws that govern them, and over the resulting forms they create; for His free, omnipotent will has
indeed created the substance that infuses him with these forces, which he sets the laws according to which they
make the forms. And as He ruled freely over His world, so He was also able to breathe into man the spark of His



free being, with this spark He gave freedom over his small world, the freedom over the body and its powers, and
to the free image of Him. place free G-d in the world ruled by His Almighty. The world created by G-d is not the
best possible, but the actual best; it corresponds, with all its apparent evil, to the wise plan of its Creator, which
could have created it otherwise, if that been in accordance with His will. Man, created in the beginning by G-d,
has the ability, in all his temporal shortcomings, to correspond to the highest moral perfection to the moral ideals
presented to him by his Creator; the possibility of sin itself belongs to his moral fulfillment, it is indeed the basic
condition of his moral freedom, and both, world and man, will achieve the highest goal of good, for which they
were both created; for the G-d who set him this goal, He created both for this purpose with His almighty,
unimpeded, free will. He would have created them differently if they had been more conducive to the goals set
by him.
11. Bereishit 1:3-13 (JPS Tanakh 1985 translation)
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G-d said, “Let there be light”; and there was light. , and G-d separated the light

from the darkness. G-d called the light Day, and the darkness He called Night. And there was evening and there
was morning, a first day.
G-d said, “Let there be an expanse in the midst of the water, that it may separate water from water.” G-d made
the expanse, and it separated the water which was below the expanse from the water which was above the expanse.
And it was so. G-d called the expanse Sky. And there was evening and there was morning, a second day.
G-d said, “Let the water below the sky be gathered into one area, that the dry land may appear.” And it was so.
G-d called the dry land Earth, and the gathering of waters He called Seas. . And
G-d said, “Let the earth sprout vegetation: seed-bearing plants, fruit trees of every kind on earth that bear fruit
with the seed in it.” And it was so. The earth brought forth vegetation: seed-bearing plants of every kind, and trees
of every kind bearing fruit with the seed in it. . And there was evening and there
was morning, a third day.
Review Questions
1. Is “Creation” the logical beginning of the Torah? Why the Torah begin with the first seven days?
2. Why did the Sages restrict the license to teach about the story of creation? What can we infer from this
about the story?
3. Does the Torah have the education goal of teaching about the origin of the world? If not, what does the
Torah intend to communicate in the creation story?




